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lines 22-31: “Morocco: Even for that I thank you./Therefore, I pray you, lead me to the caskets/To try my
fortune. By this scimitar/That slew the Sophy and a Persian prince/That won three fields of Sultan
Suleiman,/I would o’erstare the sternest eyes that look,/outbrave the heart most daring on the earth,/pluck
the young sucking cubs from the she-bear,/Yea, mock the lion when a roars for prey,/To win the lady.
But alas the while!” William Shakespeare, The Merchant of Venice, ed. Jay L. Halio (Oxford: Oxford
UP, 1993) 128-9. In Twelfth Night, he refers to Sophy, Act II, scene V, lines, 169-70: “Fabian: I will not
give my part of this sport for a pension/of thousands to be paid from the Sophy.” William Shakespeare,
Twelfth Night, or What You Will, ed. Roger Warren and Stanley Wells (Oxford: Oxford UP, 1994) 151.
Further in Act III, scene IV, lines 264-9: “Sir Toby: Why, man, he’s a very devil, I have not seen/such a
virago. I had a pass with him, rapier, scabbard,/and all, and he gives me the stuck-in with such a
mortal/motion that it is inevitable; and on the answer, he pays/you as surely as your feet hits the ground
they step on./They say he has been fencer to the Sophy” (ibid, 182). He refers to Persia in The Comedy of
Errors, Act IV, scene I, lines 1-4: “2 Merchant: You know since Pentecost the sun is due,/And since I

have not much importuned you;/Nor now I had not, but that I am bound/To Persia, and want guilders for
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my voyage.” William Shakespeare, The Comedy of Errors, ed. T. S. Dorsch (Cambridge: Cambridge UP,
1988) 78. Shakespeare also refers to Persia in King Lear, Act 111, scene VI, lines 34-9: “Lear: Then let
them anatomize Regan; see what breeds/about her hearts. Is there any cause in nature that/makes these
hard-hearts? (To Edgar) You, sir, I entertain/for one of my hundred, only I do not like the fashion/of your
garments. You will say they are Persian; but/let them be changed.” William Shakespeare The Complete
Works, eds. Stanley Wells and Gary Taylor (Oxford: Oxford UP, 1987) 1085. Ben Jonson, in his dark
satire on human greed, Volpone, Act 111, scene VII, lines 226-9, see Sophy the Shah of Persia: “Volpone.
[...] Then I will have thee in more modern forms,/Attiréd like some sprightly dame of France,/Brave
Tuscan lady, or proud Spanish beauty;/Sometimes, unto the Persian Sophy’s wife.” Ben Johnson,
Volpone, or The Fox, ed. John W. Creaser (London: Hodder and Stoughton, 1978) 141.

 Bill Ashcroft and Pal Ahluwalia, Edward Said (London: Routledge, 2001) 18.

* Zoroastrianism is the ancient pre-Islamic religion of Iran. Founded by the Iranian prophet and reformer
Zoroaster in the 6th century B.C., the religion contains both monotheistic and dualistic features.
Zoroaster (Zarathushtra) was a priest of a certain ahura (Avestan equivalent of Sanskrit asura) with the
epithet mazda, wise, whom Zoroaster mentions once in his hymns with the [other] ahuras. Darius I (522-
486) and his successors worshipped Auramazda (Ahura Mazda) and the other gods who exist or Ahura
Mazda, the greatest god. Ahura Mazda also spelled Ormizd, or Ormazd, was the supreme god in ancient
Iranian religion, especially in the religious system of the Iranian prophet Zoroaster (7th century-6th
century B.C.). Zoroaster lived somewhere in eastern Iran, far from the civilized world of western Asia,
before Iran became unified under Cyrus II the Great. It is not known when Zoroaster’s doctrine reached
western Iran, but it must have been before the time of Aristotle (384—322), who alludes to its dualism.
According to Zoroaster, Ahura Mazda created the universe and the cosmic order that he maintains. He
created the twin spirits Spenta Mainyu and Angra Mainyu (Ahriman)—the former beneficent, choosing
truth, light, and life, the latter destructive, choosing deceit, darkness, and death. The struggle of the spirits
against each other makes up the history of the world. Ahura Mazda is identified with the beneficent spirit
and directly opposed to the destructive one. He is all-wise, bounteous, undeceiving, and the creator of
everything good. The beneficent and evil spirits are conceived as mutually limiting, coeternal beings, the
one above and the other beneath, with the world in between as their battleground. In late sources (3rd
century A.D. onward), Zurvan (Time) is made the father of the twins Ormazd and Ahriman (Angra
Mainyu) who, in orthodox Mazdaism, reign alternately over the world until Ormazd’s ultimate victory.
The ancient Greeks saw in Zoroastrianism the archetype of the dualistic view of the world and of man’s
destiny. Zoroaster was supposed to have instructed Pythagoras in Babylon and to have inspired the
Chaldean doctrines of astrology and magic. It is likely that Zoroastrianism influenced the development of
Judaism and the birth of Christianity. The Christians, following a Jewish tradition, identified Zoroaster
with Ezekiel, Nimrod, Seth, Balaam, and Baruch, and even, through the latter, with Christ himself.
Zoroaster, as the presumed founder of astrology and magic, could be considered the arch-heretic.

Zoroastrianism represents an original attempt at unifying under the worship of one supreme god a
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polytheistic religion comparable to those of the ancient Greeks, Latins, Indians, and other early peoples.
Good and Evil fight an unequal battle in which the former is assured of triumph. God’s omnipotence is
thus only temporarily limited. In this struggle, man must enlist because of his capacity for free choice. He
does so with his soul and body, not against his body, for the opposition between good and evil is not the
same as the one between spirit and matter. Contrary to the Christian or Manichaean (from
Manichaeism—a Hellenistic, dualistic religion founded by the Iranian prophet Mani) attitude, fasting and
celibacy are proscribed, except as part of the purificatory ritual. Man’s fight has a negative aspect,
nonetheless: he must keep himself pure; i.e., avoid defilement by the forces of death, contact with dead
matter, etc. Thus Zoroastrian ethics, although in itself lofty and rational, has a ritual aspect that is all-
pervading. For more information, see: Williams Jackson’s and Abraham Valentine’s Zoroastrian Studies:
The Iranian Religion and Various Monographs (New York: Ams P, 1965), Michael Stausberg’s
Zoroastrian Rituals in Context (Boston: Brill, 2004).
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% One might mention Austen Henry Layard, the leading British archaeologist of the nineteenth century,
who acted as a diplomat, a politician, an art connoisseur, and a man of letters. He visited the Bakhtiari
country during his sojourn in Persia. His works raise questions of cultural imperialism and epistemology
central to the modern critical debates. Layard prepared carefully for the harrowing and time-consuming
trip to the East, passing from Western Europe through the Balkans and the imperial capital of
Constantinople, one that was more than just a voyage: it was a work of art. Ruins, for Layard, have their

own personalities and voices. After two months in Baghdad, he obtained consent to explore the territory
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of the Bakhtiari tribe in Luristan, which resulted in the publication of the account of his sojourn among
the Bakhtiaris, Early Adventures in Persia, Susiana, and Babylonia (1887). This book is based largely on
diaries and memoirs composed at the time of the event, and it is the only one of his travel worksin which
the search for antique remains is not one of its principal concerns. Indeed, the narrative mainly centres on
his complicated relationship with the local chieftain, Mohammed Taki Khan. The focus in Early
Adventures is less on places than on people; the book is more psychological than descriptive; and its
emphasis on a common humanity makes it less Orientalist in its assumptions than his earlier books had
been. Even though Early Adventures is Layard’s book that most closely approximates pure travel writing,
it also resurrects awareness of those parts of his career that, though his political and diplomatic activities
occludes them by the later nineteenth century, receives a dominant share of scholarly notice in the
twentieth century.
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7 Paul Hollander, in Political Pilgrims: Travels of Western Intellectuals to the Soviet Union, China, and
Cuba 1928-1978 (Oxford: Oxford UP, 1981), deals with the accounts of the travellers during the “half-
century between 1928 and 1978, which provided a broad enough vista to observe the rise and fall of
various pilgrimages and the underlying enthusiasm toward different political systems inspiring such
journeys” (vii). He argues that the Western intellectuals travelled to the Soviet Union in the hope of
reporting the truth about the country. “The Soviet Union enjoyed the greatest prestige among Western
intellectuals at the times when it was most savagely repressive, most severely plagued by material
shortages, and subject to Stalin’s personal dictatorship—that is, during the early and mid-1930s” (ibid,
11). There are two groups of travellers in terms of their perceptions about the Soviet social structure after
the 1917 Revolution; first, those who were influenced by the Bolshevik ideology and propagated the
Revolution, and “looked upon the Soviet Union as the most outstanding contemporary embodiment of
social justice,” (ibid, 118) such as Beatrice and Sidney Webb, George Bernard Shaw and Sherwood
Eddy, the American churchman. [Eddy describes the Soviet brotherhood: “the communist philosophy
secks a new order, a classless society of unbroken brotherhood, what the Hebrew prophets would have
called a reign of righteousness on earth” (ibid, 124).] Second, those travellers whose accounts were in
complete contrast with the first group and opened up the bitter reality about the Soviet Union, such as
poverty, the issue of famine, “the regime’s inability to meet the basic material needs of the population in
the early 1930s,” the poor quality of food, the Bolshevists’ brutality towards the political prisoners and so
on.

¥ Donald E. Lundberg and Carolyn B. Lundberg, International Travel and Tourism (New York: John Wiley
& Sons, 1985) 128. Moreover, there is a book by Harry W. Nerhood, To Russia and Return: An
Annotated Bibliography of Travellers’ English Language Accounts of Russia from the Ninth Century to
the Present (Ohio: Ohio State UP, 1968), in which the author presents a brief account of about 1473
travellers to Russia. His purpose, as he mentions, is “to bring in one place the pertinent information on all
available reports of journeys to Russia that have been published in the English language. Reflecting as
they do the conditions prevailing at the time of the visit, as seen through the eyes of the travellers, these
accounts supply detail that can give depth and dimension to the flat surface of historical fact” (vii). These
travellers are from different countries and social class with different perspectives having their own
blindness and insight: for instance, the “politicians and statesmen of national and international reputation
such as John Quincy Adams, Herbert Hoover, Edward Herriott, Milovan Djilas, and Richard Nixon;
world-famous philosophers Bentham, Keynes, and Tagore; nation-makers and world-shakers like
Napoleon, Chiang Kai-shek, and Churchill; social reformers Jane Addams, John Reed, and Clarence
Pickett; literary figures John Lothrop Motley, Alexander Dumas, Lewis Carroll, and Mark Twain;
entertainers Bob Hope and Jack Paar; soldiers, sailors, explorers, cartoonists, scientists, and, of course,
one notorious police spy and lover, Casanova” (ibid, 1). Here are some figures selected from this book
with regard to their observations: Sherwood Eddy, who published The Challenge of Russia in 1931, made

visits to “Imperial and Soviet Russia [between 1910 and 1930], never losing his faith in the positive
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features of Marxian socialism as applied to the Russian situation. He believes that Intourist guides and
the statistics they quote are honest, and he is especially informative on morals and religion” (129-30).
Allan Monkhouse is a British engineer who travelled to Russia many times and published his book titled
Moscow, 1911-1933 in 1934, He is a pre-revolutionary traveller who experiences post-1917. “He
describes the industrialization of the Soviet economy from October, 1917, through the New Economic
Policy and into the beginning of the second Five Year Plan. After the trial of the British engineers in
1933, he was deported as an enemy of the people” (ibid, 131). Gerard Shelley is the next traveller who
published The Blue Steppes: Adventures among Russians in 1925. His is a “British writer who records his
impressions during the year 1913-20. He comments on the influence of Rasputin and life among the
nobility and depicts the country as a ‘red madhouse’ after the Revolution of 1917” (ibid, 135). Herbert
Foster Anderson is the British student of Russian affairs who published the record of his journey to
Russia in Borderline Russia in 1924, He learns Russian and “makes three journeys into Russia at critical
times—in 1914, 1929, and 1930-32. His description points up the problems faced by the leaders of the
Soviet Union and their success in solving them” (ibid, 135). Negley Farson, “a munitions salesman and
adventurer,” published his accounts of Russia in The Way of a Transgressor (1936). “He describes his
two journeys to Russia from the United States in 1914-17 and in 1928-29. He names the frustrations he
encountered on his first journey in trying to arrange contracts for war material and later he describes how
Russia has changed under communism but remains the same in its business dealings” (ibid, 139). A
Wanderer’s log; Being some Memories of Travel in India, the Far East, Russia, the Mediterranean and
Elsewhere (1929) recounts Carl Eric Bechhofer Roberts’ experiences, an English tutor in Russia. He
“learned Russian before 1914 and learned to love the country and its people. He sees Bolshevik Russia as
‘Russia in ruins’ and refers to the famine following World War I as the ‘abomination of desolations.’
This account covers the year 1914-17” (ibid, 142). Adventures in Red Russia: from the Black Sea to the
White Sea (1929) is an account of James Colquhoun’s journey to Russia, a British engineer who
describes “the hazards of copper mining near Batum during revolutionary times, 1916-18. [He] describes
how ruin comes to the industry when the workers get the upper hand. He includes a very informative
foreign viewpoint of the relative leadership abilities of Lenin and Kerensky” (ibid, 149). Inside the
Russian Revolution (1917) is the record of Rheta Louise Childe Dorr’s understanding of Russia, a British
socialist during “May-July, 1917, in Petrograd. She sees the ideals of revolution being destroyed by the
emerging tyrannical working class but concludes that there will ‘ultimately be a return to sanity and
order’ and that the wise men of Russia will counter ‘the mad Bolsheviki” (ibid, 153). Rhoda Power, a
British teacher who learns Russian and teaches English from the March Revolution until early 1918,
published Under the Bolshevik Reign of Terror (1919). The author describes “how the transition [in
Russia] was made from control by the provisional government to control by the Bolsheviki and how
foreign intervention began” (ibid, 156). Fredrick Marshman Bailey is a British officer in the Indian army
who published the experiences of his visit to Russia in Mission to Tashkent (1946). He “describes his

journey into Russian Transcaspia, June, 1918-January, 1919, to prevent Germany from getting oil and
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cotton during her blockade by the Allied forces. Bailey provides an excellent description of the emerging
power of the local Bolsheviki, by whom he is arrested and imprisoned and from whom he finally escapes
by a series of daring stratagems” (ibid, 163). The “English philosopher, mathematician, and pacifist,
[Bertrand Russell], journeys to Petrograd and South Russia with the British Labour Delegation in 1920
where he sees communism as necessary to world and equates it as equal to the French Revolution plus
the teachings of Mohammed. However, he does not hesitate to criticize the Bolsheviki where they have
failed to live up to their ideals.” His book is titled The Practice and Theory of Bolshevism (1921). (Ibid,
170) The famous “British novelist and critic of society [Herbert George Wells] visits° Moscow and
Petrograd in 1920 and draws a dismal verbal picture of the existing situation under the Bolsheviki [in his
book Russia in the Shadows (1921)]. Along with visits with important leaders, he interviews Lenin and
learns that the revolutionists have not been totally destructive in their dealing with evidences of the past
but have nearly all the great national treasures” (ibid, 171). What I saw in Russia (1920) is a book written
by an “English pacifist correspondent of Daily Herald, George Lansbury. [He] journeys to Moscow and
Petrograd in Februvary, 1920, and observes: ‘I see the Socialists of Russia as a band of men and women
striving to build a New Jerusalem...” (ibid, 171). A “professional traveller and writer, [Ethel Brillana
Alec-Tweedie published the accounts of her journey in An Adventurous Journey (Russia—Siberia—
China) (1926)], journeys east on the Trans-Siberian Railway into Manchuria ‘out of Hell.” She says of
her visit to Lenin’s tomb: ‘Here in Moscow lay a plebeian, bandy-legged little man with twenty-four
soldiers with bowed heads to guard him in his glass case. This is Russia’s God’” (ibid, 188). A French
correspondent, Andrée Viollis, who records her journey to Russia in A Girl in Soviet Russia (1929),
“journeys from the Baltic to the Black Sea in 1926 and observes that the Russian youth appear to favour
the ‘barrack state’ system. She also provides a terrifying description of the homeless children roaming
the countryside and scavenging in the cities” (ibid, 192). A member of the Labour party, John William
Brown, records his journey “to Moscow and Leningrad during the summer of 1927” in Three Months in
Russia (1928). “He finds the Russians to be simple and direct and inclined to introspection, with a dislike
of religion but almost worshipping Lenin, and with a strong streak of a callousness. He concludes that it
was historical circumstances, not the actions and leadership of the Bolsheviki, that made the Revolution”
(ibid, 197). J. de V. Loder, a British writer, published the account of his journey in Bolshevism in
Perspective (1931). He is “accompanied by a Russian-speaking companion, travels 15,000 miles from
Leningrad and Moscow through Siberia for four months in 1929-30. He presents a reasonably objective
account, with comments on all aspects of life, accompanied by historical backgrounds” (ibid, 208). A
British professional writer, Norah Rowan-Hamilton, “approaches objectively in her presentation of both
sides of the situation in the Soviet Union after her journey to Moscow, Novgrad, and Kiev in 1930,
[presented in her book Under the Red Star (1930)]. She deals with religion, law, marriage, housing, the
rural situation, etc.; and the reader should especially notice the section on ‘Dope-white and red’” (ibid,
211). An Irish film director, Liam O’Flaherty, in I went to Russia (1931), “writes a satiric account of his

visit to Leningrad and Moscow in April-May, 1930, in which he observes that the evangelistic
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communists are on top, the greedy, ambitious careerists beneath” (ibid, 212). A Little Talk on America:
What Bernard Shaw told the Americans about Russia! (1932) is a pamphlet in which the “famous British
satirist, dramatist, and writer honoured the Soviet Union by his presence, July 20-30, 1931. This
pamphlet contains the diatribe Shaw launched at the United States over American radio October 11,
1931, in which the Union of Soviet Socialist Republics is viewed as the wave of the future” (ibid, 219).
Russian’ Roundabout: A Non-political Pilgrimage (1933).is a work by a “professional British traveller
and writer, [who journeys] with a Russian-speaking companion, visits most of European Russia in 1932.
Part of his purpose was to observe English admirers of the Soviet Union as they see the existing
conditions firsthand, in much the same way that Stephen Graham did earlier in With the Russian Pilgrims
to Jerusalem” (ibid, 223). Return from the U.S.S.R. (1937) is written by André P. Gide. He is a “French
philosopher and novelist {who] travels to the {Soviet] Russia in 1936. Sympathetic to the Russian
experiment, he observes that the basic theories have been warped by Stalin, but the Soviet Union is still a
land ‘where Utopia was in the process of becoming reality.” He comments that it is unfortunate that the
people’s faith in religion has suffered by the punishment levelled upon the hierarchy of the church. [...]
Gide modifies his earlier adulation by certain retractions after his critics attacked him personally in
review of Return from the U.S.S.R. and exposed his contradictions” (ibid, 243). See Michael Lucey’s
Gide’s Bent: Sexuality, Politics, Writing (Oxford: Oxford UP, 1995) in which he deals with Gide’s bent
throughout his works and Gide’s experiences in the Soviet Union. “Luxurious meals greatly contributed
to André Gide’s disillusionment with his hosts and the political system they represented—a reaction
which [...] was quite atypical. Most visitors, even when they were self-conscious about their privilege
treatment, managed to come to terms with it. Gide wrote: ‘When, after escaping with great difficulty
from political receptions and official supervision, I managed to get into contact with labourers, whose
wages were only four or five rubles a day, what could I think of the banquet in my honor which I could
not avoid attending? An almost daily banquet at which the abundance of hors d’oeuvres alone was such
that one had already eaten three times too much before the beginning of the actual meal; a feast of six
courses which used to last two hours and left you completely stupefied. The expense! Never having seen
the bill, I cannot exactly estimate it but one of my companions who was well up in the prices of things
calculates that each banquet with wines and liqueurs, must have come to more than three hundred rubles
a head. Now there were six of us—seven with our guide; and often as many as guests, sometimes many
more’” (Paul Hollander, 370-1).

Leona Toker, Return from the Archipelago: Narratives of Gulag Survivors (Bloomington: Indiana UP,
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