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Einleitung

Zusammenfassung

Der vorliegende Band nimmt am Beispiel Roms und des Maghreb tbereinstimmende und
kontrastierende Modi der Aneignung materieller Hinterlassenschaften der Antike in den
Blick. Wihrend sich beide Rdume politisch und kulturell in unterschiedliche Richtungen
bewegen, wird die Antike alternativ als eigene oder fremde Vergangenheit konstruiert. Der
pragmatische Zugriff zeitigt strukturell zhnliche organisatorische, logistische und rechtlich-
lenkende Praktiken.

Keywords: Rom; Maghreb; Antike; materielle Hinterlassenschaft; Aneignung; Wiederver-
wendung; Umnutzung.

Using the example of Rome and the Maghreb, this volume examines corresponding and
contrasting modes of the appropriation of material remains of Classical Antiquity. As the
two regions moved in different directions politically and culturally, societies construed
Classical Antiquity as either their own or an alien past. Pragmatic recourse led to struc-
tural similarities in organization, logistics and governance.

Keywords: Rome; Maghreb; antiquity; material legacy; appropriation; re-use; conversion.
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Wiederverwendung ist im Bereich der materiellen Kultur ein fast so gelaufiges Phino-
men wie Erstverwendung. Und so finden sich auch die auffilligen Neu- und Umnutzun-
gen, die Nachantike und Antike miteinander verbinden, in einen umfassenden Prozess
materieller Bewegung und Neuordnung eingebettet. So wird auch eine aktuelle Ten-
denz erklarlich, den traditionell eingefithrten Begrift Spoliierung ganz durch das allge-
meinere und neutralere Wiederverwendung' (re-use, remploi, riempiego) zu ersetzen.

Die in Perspektiven der Spolienforschung 1 versammelten Beitrage hatten die Reichwei-
te dieses elementaren Kulturwandels ausgeleuchtet. In der mit Perspektiven der Spolienfor-
schung 2 vorliegenden Veroffentlichung wird eine weitere Achse gezogen, die Zentren
und Konjunkturen der materiellen Aneignung und Umwidmung der Antike gruppiert.

In ortlicher Hinsicht widmen sich die Beitrige der kontrastierenden Betrachtung
zweier Gravitationszentren der nachantiken mediterranen Welt: Stadtrom und Nord-
afrika. Politisch und kulturell gehen beide Regionen seit dem Ausgang der Antike ge-
trennte Wege. Im Maghreb scheinen der Zusammenbruch der wichtigsten spatantiken
Institution, der Kirche, und das rasche Aussterben der lateinischen Sprache einen nahe-
zu totalen Traditionsbruch anzuzeigen. Der gleichermafien unvermeidliche wie kreativ
betriebene Umgang mit den materiellen Hinterlassenschaften der Antike weist jedoch
darauf hin, dass politisch-soziale Sukzession kaum ohne kulturelle Kontinuititen der ei-
nen oder anderen Art erfolgt. Utilitaristische und ostentative Wiederverwendung insbe-
sondere antiker Bauten und Bauteile — die Skulptur spielt aufgrund des religios begriin-
deten Vorbehalts gegen Bilder keine Rolle — stellt im Maghreb eine vom Frithmittelalter
bis in das 19. Jahrhundert geliufige Praxis dar. Die Auseinandersetzung mit einem varia-
bel konstruierten vorislamischen Altertum bildet so auch in einem Kulturraum nahezu
ohne literarisch vermittelte Traditionsbildung ein durchgehendes Phinomen.

Die Vorginge im Maghreb stellen fiir Spoliierungsvorginge in Rom — dem Ort
,;multimedialer® Traditionsbildung par excellence — eine erhellende Kontrastfolie dar.
Trotz nie abreiffender literaturgestiitzter Berufung auf die Antike bilden — wie im Ma-
ghreb — insbesondere in der Renaissance ostentative und utilitaristische Wiederverwen-
dung ein markantes Gegensatzpaar. Ebenso verlangt auch in Rom die Intensitit, ja die
zwischenzeitlich quasi-industrielle materielle Aneignung und Umwidmung der Antike
nach Logistik, Organisation und auch nach einer gewissen Verrechtlichung. Auf beiden
Schauplitzen - auf denen man bis in die frithe Neuzeit ohne tiefgehende Kenntnis von-
einander geblieben ist — weist die materielle Antike-Aneignung somit charakteristische
strukturelle Parallelen auf, die ungeachtet der vordergriindigen kulturellen Filiation ein
Muster der Reaktion urbaner Gesellschaften auf die spezifische materielle Hinterlassen-
schaft der griechisch-romischen Antike beschreiben.

Der Text von Faouzi Mahfoudh zu Modalititen der Wiederverwendung erdffnet den
Reigen von funf der Situation im Maghreb gewidmeten Beitrigen. Ausgehend vom
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schieren Materialreichtum des hoch urbanisierten rémischen Nordafrikas beleuchtet
Mahfoudh die groffe 6konomische Bedeutung des Spolien-Handels in nachantiker Zeit.
Nicht zuletzt Eigentumsfragen regen eine intensive (religiése) Rechtsprechung an, die
sich um die Regelung der Zugriffsrechte bemiiht. Die Praktiken der Wiederverwendung
selber sind durchaus von Regelmifigkeiten wie intendierter Sichtbarkeit ornamentier-
ter Partien sowie Symmetriebildungen gepragt. Dabei wirken antike Dekormotive und
antike Techniken der Steinbearbeitung noch mindestens bis ins 9. Jh. n. Chr. weiter.
Den aufSergewohnlichen Fall einer nach Nordafrika verbrachten Spolie (im urspriingli-
chen Wortsinne) stellt eine in der al-Ksar-Moschee in Tunis verbaute lateinische Inschrift
dar, die sich auf die Einweihung der Kathedrale von Ajaccio 1593 bezieht. Auch intakte
antike Gebaude werden wieder- bzw. weiterverwendet, so die ,Basilica‘ von el-Kef. Die
Olbaum-Moschee in Tunis steht auf den Resten eines antiken Gebaudes.

Stefan Altekamp untersucht die Wiederverwendung lateinischer Inschriftensteine im
Maghreb von der frihislamischen Epoche bis in die Kolonialzeit. Fiir diese Objekte -
die bei weitem besterforschte antike Quellengattung — liegen in den Inschriftencorpora
viele, z. T. weit zurtckreichende Informationen zu Translozierung und Neuverwendung
vor. Bestimmte RegelmafSigkeiten konnen daher ausnahmsweise auf einer quantitativ
breiten Basis beobachtet werden. Die Wiederverwendung in islamischer Zeit ist nicht
zuletzt dadurch gekennzeichnet, dass die Texte nicht verstindlich gewesen sind, ihre
Rezeption sich also auf den Schmuck- oder Symbolgehalt der Zeichen stiitzt. Konkrete
Motivationen fiir Akte der Wiederverwendung — Wiinsche nach dekorativer Gestaltung,
Triumphalgesten, Ubelabwehr — konnen meist nur vermutet werden und sind jeweils
individuell zu diskutieren. Auch der Anspruch, eine besonders traditionsreiche Ortsge-
schichte sichtbar zu machen, kann fir einige Fille angenommen werden. Die Koloni-
alzeit zeichnet sich durch einen abrupten Interessenswechsel von den Schrifttragern zu
den Textinhalten aus. Materiell kommt es zu einer Konzentration in Museen und De-
pots, aber auch in 6ffentlichen Parks oder Amtsgebiuden. Die Steine werden gesammelt
und dafiir oft aus Verbauungskontexten gelost. Da die Texte systematisch veroffentlicht
werden, werden die Triger, obwohl nun offiziell geschiitzt, eher marginalisiert.

Das libysche Tripolis zahlt zu den wenigen ununterbrochen seit der Antike be-
stehenden zentralen Orten. Entsprechend ist der antike Baubestand fast vollstindig ,kon-
sumiert: Dennoch treten, wie Simonetta Ciranna zeigt, einzelne Grundzige antiker Ur-
banistik nach wie vor in Erscheinung. So tradiert die Altstadt von Tripolis — als Erbe an-
tiken Stadtebaus — einige in geradem Verlauf durchgehende Hauptstraf§en. Fast vollstan-
dig intakt geblieben ist der Marcus Aurelius und Lucius Verus gewidmete StraSenbogen,
den arabische Autoren als Monument beschreiben und wiirdigen. Aber auch einzelne
antike Architekturelemente treten sichtbar in nachantiken Kontexten in Erscheinung.
Offensichtlich fordern funktionale Griinde die Wiederverwendung antiker Sdulenschif-
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te als Stiitzen der Betsile in den Moscheen. Die typisch libyschen Vielkuppelmoscheen,
deren modular verbundene Kuppelkompartimente einen Wald an Stiitzen erfordern,
empfehlen den Einsatz schlanker Sdulen. Aber auch der Prestigewert des antiken Ma-
terials scheint zu Buche zu schlagen, wie es die Verwendung antiker Saulen fiir den
konventionell gedeckten Betsaal der Moschee Murad Aghas in Tajura auferhalb von
Tripolis nahe legt. Geradezu als ein Zitat romischer Urbanistik und Architektur wird
die auffillige Verteilung romischer Sdulenschifte und Kapitelle an der Kreuzung Arba’
Arsat (Vier Saulen) in der Altstadt von Tripolis zur Diskussion gestellt, die vielleicht be-
wusst die Figur des Bogens fiir Marcus Aurelius und Lucius Verus, eines Quadrifrons,
aufgreift.

Said Ennahid und Eric Ross widmen sich der Verbindung zwischen Stitten mit ar-
chiologischen Resten und der nachantiken Topographie des fiir den Maghreb charakte-
ristischen ,Marabutismus; d. h. der Verehrung als heiligmafig anerkannter Manner und
Frauen. Am Beispiel Marokko illustriert der Beitrag, auf welche Weise vorislamische Rui-
nenstitten als Realititen der Kulturlandschaft in die islamische Kultur und ihre Glau-
benswelten integriert werden. Die Ruinenstitten als verlassene Orte eignen sich nicht
nur fir reale Aufenthalte, sondern auch als Sinnbilder eines von Asketen gesuchten Le-
bens auflerhalb oder am Rande der Gesellschaft. Die Prasenz heiligmifiger Personen
in den Ruinen besife aufferdem die Kraft, die moglicherweise von den vorislamischen
Plitzen ausgehenden schadlichen Krifte zu bannen. Wie im Falle der Inschriften scheint
auch in dieser Studie die Praxisvariante durch, in einen aktiven Umgang mit antiken,
d. h. vorislamischen Uberresten einzutreten, um diese in ihrer immateriellen Wirkung
kontrollieren oder neutralisieren zu kénnen. Die Autoren argumentieren, dass kaum
ein antiker Ort in Marokko ohne nachantike Belegung geblieben ist. Dabei steht die
kultische Absorption und Umdeutung im Vordergrund, deren vielfaltige lokale Erschei-
nungsformen jedoch noch weitgehend zu erforschen sind.

Zu den Epochen, die die antiken Uberreste in Nordafrika am stirksten dezimiert
und verindert haben, zahlt auch das 19. Jahrhundert. Michael Greenbalgh weist darauf
hin, dass besonders die Eroberung Algeriens und die nachfolgende systematische milita-
rische Besetzung die romische Ruinenlandschaft einschneidend verandert haben. Wah-
rend die gelehrte Welt der wissenschaftlichen ErschlieBung auch der nordafrikanischen
Regionen der Alten Welt entgegenfieberte, bediente sich die frihe Militairverwaltung
im grofen Stil rémischer Monumente zur Gewinnung schnellen und billigen Bauma-
terials. Oft standen gebildete Offiziere zugleich fiir beide Positionen — als Verwalter fiir
die Zerstorung, als Freizeitforscher fiir die Erkundung der archiologischen Hinterlas-
senschaften. Sowohl die administrativen wie die wissenschaftlichen Aktivititen haben
einen reichen Quellenfundus hinterlassen. Der Beitrag widmet sich exemplarisch der
Bautitigkeit in den Stidten Guelma, Sétif und Tébessa, die mit weit reichender Wie-
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derverwendung antiker Baureste und dadurch mit dem Verschwinden exzeptionell gut
erhaltener romischer Festungsarchitektur einherging.

Mit dem Beitrag von Patrizio Pensabene wechselt der Schauplatz vom Maghreb nach
Rom. In seinem detaillierten Uberblick tiber den ,Spolien‘einsatz in Rom tiber ein gan-
zes Jahrtausend — vom 3. bis zum 13. Jahrhundert — betont Pensabene die Komplexi-
tat der Bedingungen, die die jeweiligen Verwendungspraktiken ermoglichten bzw. be-
schrinkten. Der Einbezug auch der ,frithen‘ Spatantike bietet Gelegenheit, die wichtige
Frage umfangreicher Materiallager schon in der élteren Kaiserzeit zu erortern. Die in
der Behandlung von fiinf Zeitabschnitten organisierte Synthese gestattet auch eine syn-
optische Wahrnehmung auf den ersten Blick unverbundener Phinomene wie die La-
gerhaltung ostmediterraner Importstiicke in der Spétantike auf der einen und den neu
einsetzenden ,Spolien*-Import aus dem durch Handel und Kreuzziige erschlossenen Os-
ten im spateren Mittelalter auf der anderen Seite.

Auch der folgende Beitrag von Daniela Mondini schligt einen grofSen Bogen tiber
die ,Konjunkturen‘ sowie die Modi der Wiederverwendung in den mittelalterlichen Kir-
chen Roms. Eine ungleichmafSige Verfiigbarkeit von ,Spolien‘ sowie die variable Auto-
ritat der papstlichen Regierung stellen sich wandelnde materielle und ideologische Au-
Kenbedingungen dar. Innerhalb dieses Rahmens wechseln die Strategien, Altmaterial
demonstrativ zu prisentieren oder eher angleichend zu einzubinden. Moglicherweise
fordert die homogenisierende Tendenz der Gotik weniger kontrastive Neuverwendun-
gen. Neben der ostentativen Zurschaustellung individueller antiker Architekturelemen-
te spielt auch die Rekontextualisierung ganzer Raumteile als ,Raumspolien‘ eine Rolle.

Dem mittelalterlichen Straennetz Roms wendet sich Roberto Meneghini zu, des-
sen Analyse sich besonders auf die wichtigen Resultate der um das Giubileo 2000 im
Stadtzentrum durchgefiihrten umfangreichen Grabungen stiitzen kann. Ein Bevolke-
rungsrickgang um geschitzte 90 % bis zum frihen 6. Jh. n. Chr. fihrt unabwendbar
zur Desintegration des antiken urbanen Systems, ohne dass Rom aufgehort hatte, in
nun deutlich mutierter Form weiter als Stadt zu funktionieren. Die fortgesetzte Nut-
zung wichtiger antiker Straenziige und antiker Briicken ist dafiir ein deutlicher Beleg.
Die Leistungsfahigkeit der StralSen wird nicht zuletzt durch das Angebot gefordert, auf
gegebene und zerfallende Stadtteile einer sinnvollen Materialausbeutung zuzufihren.
Fir Abtransport und Verlagerung waren Straffen erforderlich, die Wagenverkehr und
Schwertransporte aufnehmen konnten.

Mittlerweile sind die Stratifikationen einiger Straffenabschnitte archdologisch un-
tersucht, so dass sich ein klareres Bild von Konstanz und Wandel des Straensystems
ergibt. Typischerweise erfahren die alten StrafSenverlaufe im Mittelalter eine deutliche
Aufhéhung, auch dndern sich die Beldge zwischenzeitlich von Plattenpflasterungen zu

gestampften Oberflichen mit Kleinsteinmaterial. Seit der Renaissance werden Haupt-
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achsen deutlich verbreitert, mehr Plitze werden angelegt, auch die Plattenpflasterung
setzt sich wieder durch.

Dass Abriss oder ,Riickbau‘ alter Architektur und die Neuverwendung ihrer Ma-
terialien potentiell technische Anforderungen stellen, die denen der Antike entspre-
chen, geht aus Hermann Schlimmes Beitrag tiber Transport- und Versatztechniken im
Rom der frithen Neuzeit hervor. Technischer Aufwand, der sich antiken Praktiken ge-
wachsen zeigt, erwirbt demnach ein der asthetischen Wiederbelebung vergleichbares
Prestige. Die enormen Kosten fiir das Bewegen und Neuversetzen grofSer antiker Bau-
teile, z. B. kolossaler Saulenschifte, widersprechen der Vermutung, die Wiederverwen-
dung sei nicht zuletzt 6konomisch motiviert. Vielmehr werden die Kosten fiir einen
Mehrwert investiert, der alte Materialien und original-antike Formen auch gegentiber
hochwertiger Neuproduktion auszeichnet. Im siebten Buch des Architekturtraktats Se-
bastiano Serlios wird die Neuverwendung bestimmter verfiigbarer Sitze antiker Sdulen
als eine Bauaufgabe vorgestellt, bei der das Privileg der Verwendung antiker Architek-
turteile auch gewisse formale Kompromisse rechtfertigt.

Bernbard Fritsch beschaftigt sich mit der Nutzung antiken Baumaterials fiir den Neu-
bau von St. Peter im 16. Jahrhundert. Wahrend der Bauzeit der Basilika verfiigt die
,Fabbrica di San Pietro® iiber weitgehende Vollmachten zu graben bzw. antikes Stein-
material zu ibernehmen. Das Archiv der ,Fabbrica‘ gestattet es, den Vorgingen der Ma-
terialgewinnung und des Transports im Einzelnen nachzugehen, die, wihrend die Ba-
silika entsteht, semi-industrielle Ausmafle annehmen. Trotz ihres enormen Volumens
bewirken diese Arbeiten — alteren Annahmen zum Trotz — aber kaum das Verschwin-
den antiker Monumente ursichlich, sondern beschleunigen nur einen lingst fortge-
schrittenen Prozess des Zerfalls und Schwundes. Auch wird der Sammlung losen Stein-
materials bzw. isolierter Architekturglieder der Vorzug vor Abbrucharbeiten stehender
Bauteile gegeben. Der Materialsammlung fiir den Kirchenbau kommt somit auch ei-
ne das Stadtbild um Triimmer und Ruinen bereinigende Wirkung zu. Eine Uberliefe-
rung, wonach zumindest der Tempel des Divus Iulius sowie die Regia noch Anfang des
16. Jahrhunderts aufrecht gestanden hatten und erst von der ,Fabbrica® beseitigt worden
waren, ist nicht zu bestétigen.

Das Spektakel des Abrisses einer sehr gut erhaltenen antiken Ruine bietet allerdings
die 1588/1589 erfolgte Demontage der Uberreste des severischen Septizoniums, der die
Untersuchung von Christine Pappelau gilt. Abbruch, Zwischenlagerung und schliefSlich
die Neuverwendung des Baumaterials sind gut bezeugt. Auf quellenkritisch und rezep-
tionsgeschichtlich ergiebige Weise konnen die Dokumente zum Abbruch zusitzlich mit
textlichen und bildlichen Quellen zum Monument kurz vor seiner Beseitigung vergli-
chen werden. Je nach Interesse und Intention nehmen die verschiedenen Zeugnisse un-
terschiedliche Aspekte des antiken Bauwerks in den Blick. Die technische Aufgaben-
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stellung des Abbruchs etwa fithrt zu einer Konzentration auf quantitative Aspekte wie
vor allem dufSere Mafe. Eine variable Ansprache und damit Konzeptualisierung der an-
tiken Architekturelemente ist auch in den Texten zu fassen, die den Transport zu den
unterschiedlichen neuen Bestimmungsorten dokumentieren.

Die Ausweitung des zuvor eher engen Begriffs der ,Spoliierung® zu einem umfassen-
den Bild der staindigen Neukonfiguration antiker Substanz erlaubt es William Stenhouse,
frihe Antiken-Sammlungen der zweiten Halfte des 15. und des 16. Jahrhunderts weni-
ger retrospektiv als Urgeschichte des Museums aufzufassen, sondern prospektiv als Wei-
terentwicklung alterer Praktiken. Neben den asthetischen treten die politischen Funk-
tionen dieser Sammlungen hervor, die — bestarkt durch humanistisches Studium — et-
wa die Familienanzianitit untermauern. Wihrend als Prasentationsorte Aufenfassaden
durch Héfe und Girten abgeldst werden, kann das (Auf)Sammeln und Neuaufstellen
antiker Objekte auch als konservatorisches oder sogar ,patriotisches’ Verdienst gewertet
werden.

Nadine Riedl danken wir fiir die sorgfaltige redaktionelle Begleitung der Publikati-
on und das akribische Lektorat. Ebenso sind wir Nicola Gaedicke fur die hervorragende
Unterstitzung bei der Klarung und Einholung von Bildrechten und Abdruckgenehmi-
gungen zu groffem Dank verpflichtet. An dieser Stelle m6chten wir auch Joshua Crone
und Orla Mulholland fiir Ubersetzungen ins Englische und die Korrektur englischspra-
chiger Manuskripte sowie Annette Sundermeyer fiir die Unterstiitzung bei der Tran-
skription arabischer Orts- und Eigennamen danken. Nicht zuletzt sei dem Exzellenz-
cluster Topoi, namentlich seinen Sprechern Gerd GrafShoff und Michael Meyer, fiir die
Aufnahme dieser Publikation in die Reihe Berlin Studies of the Ancient World sehr herzlich
gedanke.
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Faouzi Mahfoudh

Commerce de Marbre et Remploi dans les
Monuments de LIfriqiya Médiévale

Résumé

Cet article se propose d’examiner la question du remploi des matériaux de constructions
en Ifriqiya médiévale. Les chroniques historiques ainsi que les textes géographies ont sou-
vent mis I'accent sur I'importance et I'ampleur du commerce du marbre et des matériaux
prélevés sur les sites antiques. Un examen attentif des textes juridiques nous a montré que
la question a été tres tot posée par les jurisconsultes qui ont essayé d’encadrer une pratique
qui semble a la fois courante et lucrative. Sur le plan archéologique, 'objet remployé devrait
étre analysé avec la plus grande attention, et le chercheur doit éviter les conclusions hétives
qui pourront I'induire en erreur. Cest le cas des inscriptions trouvées dans le Mihrab de la
grande Mosquée de Kairouan ou de la Mosquée al-Kasr de Tunis.

Keywords : Figh; marbre; réemploi; réhabilitation; commerce ; monument; Ifrigya.

Der Artikel untersucht das Phinomen der Wiederverwendung antiker Baumaterialien im
mittelalterlichen Ifrigiya. Die historischen Chroniken und geographischen Texte heben oft
die Bedeutung und den Umfang des Handels mit Marmor und anderen Materialien hervor,
die den antiken Stitten entnommen wurden. Eine aufmerksame Untersuchung juristischer
Texte lasst erkennen, dass sich die Rechtsgelehrten schon sehr frith mit der Frage beschiftige
haben, wie die gelaufige und lukrative Praxis reguliert werden kénnte. In archiologischer
Hinsicht ist jedes wiederverwendete Objekt genau zu analysieren, um voreilige und irrefith-
rende Schlussfolgerungen zu vermeiden. Das wird anhand der Inschriften demonstriert, die
im Mihrab der Grofen Moschee von Kairouan bzw. in der al-Kasr-Moschee in Tunis gefun-
den worden sind.

Keywords: Islamisches Recht; Marmor; Wiederverwendung; Instandsetzung; Handel;
Baudenkmal; Ifrigya.

The present article propounds an examination of the question of re-use of building materials
in medieval Ifriqiya. In fact, historical chronicles and geographical writings have often

Stefan Altekamp, Carmen Marcks-Jacobs, Peter Seiler (eds.) | Perspektiven der Spolienfor-
schung 2. Zentren und Konjunkturen der Spoliierung | Berlin Studies of the Ancient World 40
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laid special emphasis on the importance and extent of the marble trade and the traffic of

materials that were pulled out of ancient sites. Our attentive examination of legal texts has

shown that the legal consultants that were trying to bind a practice that seems to be as

current as it is profitable asked this question very early. From the archaeological point of

view, any re-used object should be analyzed with the utmost attention, and the researcher

should try to avoid hasty conclusions that could be misleading. This is precisely the case

of the inscriptions that were found in the Mihrab of the Great Mosque of Kairouan or the

Ksar Mosque [Mosquée al-Kasr] of Tunis.

Keywords: Islamic law; marble; re-use; restoration; trade; monument; Ifriqya.

1 Llfriqiya une carriere du marbre antique

Dans un passage peu connu, Maqqari (986-1041/1577-1632), 'auteur du célebre ou-

vrage Nafh at-tib, rapporte ce qui suit :

Ibn Hayyan [377-469/987-1076) a dit, an-Nasir [276-350/889—961] avait com-

mencé la construction d’az-Zahra’ le premier jour du mois de mubarram de I'an

325/[936-937]. La longueur de la cité du coté Est-Ouest est de 2700 coudées, sa

superficie est de 990 0oo coudées. Ceci a été rapporté et il suscite la suspicion.

Ibn Hayyan a dit qu’il (an-Nasir) rétribuait chaque piece de marbre, grande ou

petit, dix dinars en plus de ce qu’il avait offert pour Pextraction, le déplacement

et le transport. Il importa le marbre blanc d’al-Mariya, le veiné de Raya, le rose et

le vert d’Ifriqiya (Ifriqiya) : de Carthage (Qartajanna) et de Sfax (Sifaqis). Quant

a la vasque sculptée, elle fut rapportée du Sham (Syrie), mais 'on dit aussi qu’il

la fit venir de Constantinople ...!

Quelques pages plus loin, la méme source revient sur le sujet et note :

Al-Maqgqari 1968, I, 526. Lauteur du Bayan, Ibn
‘Idhari (13e/14€ s.), donne une version assez di-
vergente de celle de al-Maqqari, mais qui la re-

joint sur le fond; elle nous apprend que : « Les
constructions d’az-Zahra’ ont commencé au début
de I’an 325/[936], on y utilisa quotidiennement 6oco
pierres en plus des dalles de soubassements. 11 fit ve-
nir le marbre de Carthage d’ Ifrigiya et de Tunis (Ta-
nis). Les maitres qui 'ont importé sont : “Abdullah

b. Yinis, Hassan al-Qurtubi et “Ali b. Ja“far ’Alexan-
drin. Il leur donna pour chaque piece en marbre 3
dinars et pour chaque colonne 8 dinars sidjilmas-
siens. Il y avait en tout 4313 colonnes, celles impor-
tées d’Ifrigiya sont au nombre de 1013, ’Empereur
de Byzance lui offrit 140 pilastres; le reste est d’ori-
gine andalouse... », Ibn Idhari al-Marrikusi 1951,
231.
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Qu’il (an-Nasir) fit venir le marbre de Carthage, d’ Ifriqiya et de Tunis. Il chargea
de Pimportation ‘Abdullah b. Yanis (chef des maitres constructeurs), Hassan
et “Ali fils de Ja‘far PAlexandrin (al-Iskandarani). An-Nasir leur donna pour les
petites pieces 3 dinars et pour les colonnes 8 dinars sidjilmassiens. Con rapporte
que le nombre de colonnes importées d’Ifriqiya est de 1013, celui venant du
pays Franc est de 19. Le roi de Byzance lui en offrit en plus 140. Le reste a été
pris sur le site de Tarragona (Tarrakiina) ou en d’autres endroits. Le marbre veiné
provenait de Raya, le blanc de partout, alors que le rose et le vert d’Ifrigiya et
notamment de ’Eglise de Sfax.?

Ces deux passages, tres importants, sont empruntés au célebre auteur cordouan Ibn
Hayyan; ils se rapportent a la fondation de la ville d’az-Zahra’ (al-Zahra) qui a eu lieu
sous le regne du calife an-Nasir en 324/936. A cette époque le conflit entre I'Ifrigiya fati-
mide et les Omeyyades d’Espagne avait atteint son apogée et les deux Etats s’affrontaient
directement ou par des tribus interposées. Nonobstant, le commerce entre les deux rives
continuait en dépit des relations politiques tendues.

La construction de Madinat az-Zahra’ est une ceuvre majeure du jeune calife an-
Nasir (‘Abd-al-Rahman III); le projet gigantesque de 110 ha a nécessité un effort im-
mense perceptible au niveau des masses énormes de matériaux de construction utilisés,
les pieces les plus rares et les plus luxueuses ont été les plus recherchées. Or, ’Andalous
ne pouvait offrir les quantités exigées, et il a fallu les chercher ailleurs, en organisant

pour ce fait un grand commerce. Notre texte met I’accent sur deux origines différentes :

- La premiere est la péninsule Ibérique. Le marbre fut extrait des carrieres de Tarra-
gone (le texte utilise le terme arabe mugati© [quarry]), mais aussi prélevé dans les
villes d’Almeria et de Raya. Almeria donna le marbre blanc alors que Raya, la voi-

sine, offrit le veiné (mujazza“).

- Laseconde est globalement méditerranéenne ; nos auteurs citent plusieurs endroits :
le Bilad ash-Sham (‘la grande Syrie’), notamment al-Quds (Jerusalem), Constanti-
nople, le pays Franc et I'Ifrigiya. Cette derniere fut la plus sollicitée et donna au
projet 1013 colonnes® alors que les Francs ne fournirent que 19 pilastres et Byzance
140.

Le commerce semble avoir été assez bien structuré. Le calife comptait sur des intermé-
diaires qui étaient a la fois d’excellents magons et d’habiles commergants. Ainsi 'im-
portateur de Constantinople n’était autre qu’Ahmad le philosophe (vraisemblablement

2 Al-Maqqari 1968, 1, 568-569. rouan (Qairawan) 414 colonnes. Cf. al-Bakri 1911,

3 Atitre de comparaison, al-Bakri (m. 487/1094) nous 23.
dit qu’il y avait dans la Grande Mosquée de Kai-
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le pere d’Ibn Hazm?) dit aussi Ahmad le Grec (al-Yunani) qui profita des services d’'un
évéque nommé Rabi* al-Asqaf. Alors que la transaction ifrigiyienne avait été confiée a
trois grands maitres qui sont ‘Abdullah b. Yanis, Hassan et “Ali fils de Ja‘far ’Alexan-
drin.* Ces personnages ne nous sont pas connus, mais ce sont vraisemblablement des
personnages qualifiés ayant une excellente connaissance de ’art de bétir et du marbre,
ils étaient chargés de faire le tri afin de garantir 'harmonie du projet et vérifier 'état des
pieces achetées.

Les cours sont aussi réglementés et obéissent a un tarif officiel. Or, sur ce point les
récits sont assez divergents. Dans un premier passage Maqqari indique que la colonne
colitait 10 dinars, auxquels le calife ajouta les frais d’extraction (gat‘), du transport ter-
restre (naql) et du transfert maritime (ham/). Mais dans un second passage, il nous dit
que la petite piece ne valait que 3 dinars, alors que la grande avait ét¢ achetée a 8 dinars
sidjilmassien.’ La différence entre les 10 dinars du premier texte et les 8 du second s’ex-
pliquerait par la valeur trés appréciée de la monnaie frappée a Sidjilmassa (Sijilmasa) a
cette époque.®

Le prix pay¢ pour I'achat des colonnes parait tres cher, une impression qui se confirme
quand on sait que louvrier travaillant sur le chantier d’az-Zahra’ ne percevait qu’un di-
rham et demi, deux ou trois dirhams par jour, selon sa qualification.” Un simple calcul
montre alors que le marbre ifrigiyen aurait coité plus que 10 coo dinars, ce qui constitue
une somme colossale.

Le marbre était acheminé vers I’Espagne par voie maritime principalement par les
ports ou les mouillages de Carthage, de Tunis et de Sfax. La mention de Carthage n’est
point étonnante, la ville est célebre par ses monuments antiques, qui, durant tout le
Moyen Age et a 'époque moderne, ont servi de carriere. Sur ce point, les informations
d’Ibn Hayyan se recoupent parfaitement avec celles qui nous sont déja rapportées par
al-Bakr1 au XI°s. et al-Idrisi au XII®s. al-Bakri, décrivant le théitre romain de Carthage

Selon le Bayan les maitres chargés de 'importation
sont : ‘“Abdullah b. Yanis, Hassan al-Qurtubi et ‘Ali
b. Ja“far ’Alexandrin : Ibn Idhiri al-Marrakusi 1951,
231.

Sidjilmassa (Sijilmasa) ville du Sud du Maroc dans
le Sous, région du sud de I’Atlas, elle jouera un role
important dans le commerce transsaharien.

Le calife al-Nasir dominait le Maghrib al-aqs (Mar-
roc) et contrdlait les fameuses « routes de 'or » du
Soudan : dans le sud marocain, mais il est invrai-
semblable qu’il frappa monnaie a Sidjilmassa, les
frappes a Sidjilmassa au nom du calife sont surtout
de 990, il y a donc un hiatus de 60 ans. Il semble
cependant y avoir eu des frappes midrarides a Sid-
jilmassa sous ash-Shakir li-Llah (Ibn Fath), qui se
proclame amir al-mu ‘minin (commandeur des croyants)

en 342/954, mais on ne sait si 'on en possede méme
des exemplaires, et on ne voit vraiment pas bien
pourquoi C’est en dinars de ce type qu’aurait été
exprimé le prix d’une colonne utilisée 2 Cordoue
(Communication de Pierre Guichard, qu’il en soit
remercié). Panachronisme s’expliquerait, a notre
avis, par la volonté des sources tardives d’honorer
le Calife al-Nasir en lui attribuant une frappe qu’il
navait pas exécutée.

Pour cette période, cf. Ashtor 1965, 664-679. Cet
auteur estime qu’a cette époque 1 dinar valait 17
dirhams. Estimation puisée chez Ibn Hawqal 1979,
104. Un simple calcul nous montre que Pouvrier le
plus qualifié doit travailler un mois pour acheter
une colonne, le moins qualifié deux mois.
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observait que : « Le marbre est si abondant a Carthage que si tous les habitants de I'Ifri-
qiya se rassemblaient pour en tirer des blocs et les transporter ailleurs, ils ne pourraient
accomplir leur tiche ». al-Idrisi est encore plus prolixe, il note que :

Laqueduc est 'un des ouvrages les plus remarquables qu’il soit possible de voir.
De nos jours il est totalement a sec, 'eau ayant cessé de couler par suite de la
dépopulation de Carthage, et par ce que depuis ’époque de la chute de cette
ville jusqu’a ce jour, on a continuellement pratiqué des fouilles dans ses débris
et jusque sous les fondements des monuments anciens. On y a découvert des
marbres de tant d’especes différentes qu’il serait impossible de les décrire. Un té-
moin oculaire rapporte en avoir vu extraire des blocs de 40 empans de haut, sur
7 de diametre. Ces fouilles ne discontinuent pas, les marbres sont transportés
au loin dans tous les pays, et nul ne quitte Carthage sans en charger des quan-
tités considérables sur des navires ou autrement; c’est un fait trés connu. On

trouve quelques fois des colonnes de marbre de 40 empans de circonférence.®

De son c6té, Tunis semble avoir été aussi un grand foyer de marbre. Le texte d’Ibn
Hayyan nous rappelle les dires de al-Bakrl qui avait noté qu’ : « A Tunis, les portes de
toutes les maisons sont entourées de beau marbre ; chaque montant est d’un seul mor-
ceau, placé sur les deux autres, forme le linteau. » De 1a vient le dicton : « A Tunis, les
portes de maisons sont en marbre (rukham); mais a 'intérieur tout est couvert de suie
(sukham) ». Manifestement le marbre tunisois provenait des vestiges antiques de la mé-
dina, mais aussi des sites romano-byzantins aux alentours dont les plus importants sont
Uthina (Udhna) et Carthage bien évidemment.

Parmi les endroits ifrigiyens fournissant le marbre « rose et vert >, Maqqari cite Sfax.
Cette mention est franchement énigmatique car cette ville est une fondation du IX®s. et
n’a point de marbre a 'exception de ce qui est utilisé dans les sites antiques avoisinants et
tout particulierement a Thinae (Thina) (située 2 11 km au sud de Sfax). C’est probable-
ment la qu’il y avait I’Eglise évoquée par le texte d’Ibn Hayyan repris par Maqqari. Dans
ce cas, Sfax aurait servi de port. Or nous savons que ce dernier était actif durant tout le
Moyen Age et avait des liens tres intenses avec I’Orient et les pays de la Méditerranée.
Le < marbre rose > prélevé dans ’Eglise de Sfax pourrait provenir du site de Chemtou
(Shimta) dont les carrieres étaient, nous le savons, une propriété impériale.” Le marbre
vert avait, quant a lui, une origine orientale vraisemblablement la Grece. A vrai dire, le
fait que Sfax semble avoir été un port d’export du marbre ne nous semble pas étonnant
si Pon sait qu’un voyageur allemand du XVIII®s., le médecin et le botaniste Christian
Gottlieb Ludwig déplore lors de sa visite 2 Gabes (Qabis) en 1733 le manque de ruines

8 Al-Idrisi 1957, 133. 9 A Chemtou, le marbre est dit < jaune > (giallo antico)
mais la gamme change du <blanc sale > au < vert .
Communication de Mansour Ghaki.

19



FAOUZI MAHFOUDH

20

10

11

romaines dans cette ville. Il 'explique par le fait que «les indigenes envoient leurs ruines
a Sfax sur des sandales pour qu’elles soient expédiées de 14 vers étranger ».!°

Tunis, Carthage et Sfax étaient donc les trois principales villes ports expéditrices,
mais notre source insiste sur le fait que I'Ifrigiya fournissait du marbre. Par ce dernier
terme : « Ifriqiya », "auteur pourrait désigner le pays dans son ensemble, mais il n’est pas
exclu qu’il Pappliquait aussi a la ville de Mahdia (Mahdiyya), capitale du pays au X°s.

Comme nous l'avons vu, au X¢ s., I'Ifrigiya orientale était a Iéchelle méditerra-
néenne le principal pourvoyeur de marbre antique. Lexistence de sites majeurs connus
par leurs parures extravagantes a permis exploitation des ruines depuis 'époque byzan-
tine; une exploitation qui ne faiblit pas des siecles durant et qui semble perdurer a la fin
du Moyen 4ge et a ’époque moderne.

Lampleur du phénomene de récupération est soulignée par Ibn Khaldan, qui en
tant que témoin oculaire résidant a Tunis, nous entretient de 'utilisation massive des
pierres de 'aqueduc d’Hadrien. Avec beaucoup de pertinence et d’¢loquence, il observe

ce qui suit :

... Encore de a nos jours, les gens de Tunis choisissaient leur pierre lors de leurs
constructions, ils préféraient celle de 'aqueduc, tant appréciée par les maitres
macons. Ils passaient plusieurs jours tentant de le démolir et seuls des petits
pans se détacherent apres beaucoup de peine et de sueur. Cétait un événement

que la foule célébrait. J’en ai vu ceci  plusieurs reprises lorsque jétais jeune.!!

Il s’n suit que presque tous les grands monuments du Moyen Age ifrigiyens ont béné-
ficié des pierres, du marbre et des colonnes antiques. Les exemples sont nombreusx, les
plus connus sont : les Grandes Mosquées de Kairouan, de Tunis, de Sousse (Sassa), de
Sfax, de Béja (Baja), de Mahdia. On leur ajoutera les forteresses cotieres et les oratoires
de la fin du moyen 4ge tels les mosquées de la Kasbah (Qasba) et d’al-Ksar (Qsar) a Tunis.
Dans toutes les villes du pays, tous les oratoires de quartiers ou presque usent des anti-
quités. Méme les demeures privées, celles des aristocrates et méme des gens modestes,
profitent de cette manne. Bien entendu, une pareille activité méritait un minimum d’en-

cadrement et les juristes ont émis a ce sujet des regles a respecter.

Communication de Mounir Fendri qui prépare ac- A Jal zln gall 138 ) Aalaall Llia GlIXS
tuellement I’édition du récit de ce voyageur alle- Al £ Liall datiud g agilial 3 jlaall Glasil ) pui g
mand. Qu’il en soit remercié. pvoal) Ly V5 5ael) ALY Lgada ()5l glacd (Lliad
Ibn Muhammad Ibn Khaldin 1979, 217, le texte Jilaall al aaint g 3ol cume 2y Y) L joa (g
arabe est le suivant : ASEA Al 5 )5S s o & Lo gl 3 ) sedal)

». Osalal Lag
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2 Une activité encadrée

A en croire la littérature juridique le travail de extraction des ruines obéit a des normes
et se faisait soit individuellement soit dans le cadre d’associations. Des consultations
juridiques (fatwa, pl. fatawa) ont essayé de répondre a des questions relatives a I’éthique
et au droit. Est-il permis de prélever les débris? Comment gérer les sociétés créées a cet
effet?

Pour répondre a ces questions nous avons une fafwa tres importante consignée par
al-Burzuli (m. 841/1403). Vu son importance nous avons jugé utile de la reproduire.'
Burzuli écrit :

Nous avons dit plus haut qu’Ibn Rushd [Averroés] avait mentionné, se référant

a Sahnan et a d’autres, les différents avis relatifs a la société contractée pour

’extraction d’une part indéterminée de matériaux (enfouis). Ceci doit se faire
o o . oy , . .

par analogie a l'association agricole. La société pour l'extraction des ruines ne

peut étre contractée du fait qu’on ne peut déterminer la quantité finale des

objets a dégager, et ce contrairement a la société d’extraction miniere dont les

résultats pourraient étre estimées d’avance.

Concernant la pierre des villes disparues, sache que ces constructions sont celles
des Rlim (romains) et qu’on doit leur appliquer la regle précitée. Et qu'on peut,
tout compte fait et au final, considérer qu’elles sont une propriété des Musul-
mans du fait qu’on ne peut connaitre, ou espérer connaitre, les propriétaires
initiaux. Les ruines ainsi possédées par les pauvres sont donc licites. Il est méme
permis qu’elles soient achetées par les riches. Il est aussi [égitime d’en faire bé-
néficier les Musulmans et les services religieux (masalih). Mais ceux qui sont
prudents pourraient en faire don [...] Mais si ces biens ne peuvent étre acquis
quavec des dépenses et des rétributions, nous sommes alors devant un cas tres
clair et les fugaha’ considerent qu’il serait mieux, alors d’engager des nécessi-
teux pour qu’ils jouissent des bienfaits et des rétributions [...] Plus loin l'au-
teur ajoute [...] Cette regle s'applique également aux pierres de 'aqueduc mo-
numental de Zaghouan (Zaghuwan), aux ruines de Carthage ainsi qu’aux villes
de I'Ifriqiya antéislamiques. Quant aux ruines de Kairouan on doit leur apposer
la régle de I'identification du propriétaire de la chose trouvée. En revanche aux

ruines de Sabra (Sabra) doit s’appliquer la regle relative aux biens (argent) des

12 Mes remerciements s’adressent 3 mon ami le Profes- dans la compréhension et la traduction des textes
seur Amor Ben Hammadi qui m’a beaucoup aidé juridiques.
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Banu “Ubayd que nous avons évoqués plus haut et que nous avons dénommés

les Mashariqa.'?

Les idées présentées dans cette premiere fatwa sont affinées dans une deuxieme qui com-
plete ce qui est déja annoncé plus haut. Ainsi a la question : le musulman (sunnite)
peut-il recevoir I'héritage d’un chiite (mashrigi) qui servait le Sultan? Nous avons la ré-
ponse suivante : « Le chiite est comparable au mécréant. On ne peut donc en recevoir
’héritage, mais en admettant qu’on le puisse 1également, on ne peut I’hériter du fait
qu’il est au service du Sultan ». (Ce qui sous entend que tout ce qui est détenu par les
gouverneurs est par essence illicite, douteux et souillé). Par voie de conséquence il est
admis de s’approprier ses biens et de les considérer comme propriété commune des mu-
sulmans. Cette position explique sans aucun doute le sort réservé a Sabra apres le retour
triomphal du sunnisme au V¢ / XI€ siecle.
De ces fatawa se dégagent donc quelques principes qu’il convient de retenir :

— Interdiction de la société participative lorsque le produit du travail est inconnu ou
inestimable. (Sont donc interdites les sociétés participatives pour la recherche des

ruines);

- Lexploitation des ruines antiques est permise du fait que leurs propriétaires sont
inconnus et qu’il n’y a aucune possibilité de les connaitre. Il est ainsi autorisé de les
posséder et de les vendre;

— Nul ne peut jouir des ruines de Kairouan avant qu’il ne s’assure que l'objet trouvé

, o
n’a pas de propriétaire;

— Les ruines des chiites peuvent étre exploitées, car elles ont été acquises illicitement,

elles sont donc la propriété des musulmans;

— Lutilisation des produits de remploi est autorisée voire souhaitable dans les monu-
ments religieux si le produit dégagé répond aux criteres de la légalité. Cette derniere
observation nous explique sans doute la présence dans la Grande Mosquée de Kai-
rouan d’un fat de colonne comportant la mention « pour la mosquée » (li-I-masjid)

que notre ami Ahmed Saadaoui a analysé bien avant nous (Fig. 1).!4

Limportance du phénomene du remploi est également trahie par la multiplication des
consultations juridiques qui sont autant de preuves du désir de controler et d’encadrer

cette pratique qui constituait un secteur économique assez lucratif. Ainsi al-Qabisi avait

13 Al-Burzuli 2002, 278. Sur le terme mashariga cf. Ben 14 Qu’il trouve ici mes remerciements et ma recon-
Hammadi 1995, 281-304. naissance pour son aide. On consultera avec intérét
Saadaoui 2008, 295-304.
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Fig. 1 Mosquée de Kairouan,
mention : « pour la mosquée » sur

un fit de colonne.

donné une consultation quant a la possibilité d’utiliser les pierres d’une église a Qastiliya
(Tozeur) pour édifier une citerne et une mosquée dessus. Lauteur note que

Abu Zakariya interrogea le Chaykh Abi -H’ssan al-Qabisi sur des églises chré-
tiennes en ruines dont les musulmans employerent les pierres pour édifier une
citerne destinée aux musulmans et, par-dessus cet ouvrage, une mosquée; la
chose est-elle licite? Peut-on se servir de 'eau de cette citerne pour ablutions?
La réponse est : si ces églises en ruines ’étaient a I'entrée des musulmans dans
la ville et si les chrétiens tributaires (nasara-I-dhimma) ne les ont pas occupées
par la suite sous I'Islam, il n’y a pas de mal a user de la citerne, ni a prier dans
la mosquée. Si les tributaires les ont occupées sans qu’on les en ait empéchés
et s’ils en ont eu la libre jouissance depuis la conquéte musulmane et que ces
églises soient ensuite tombées en ruine sans que les tributaires aient pu les ré-
parer, il n’est pas valable de prendre des pierres de ces édifices car elles sont leur
propriété, tant que leur statut de tributaire demeure en vigueur. Si tel est le cas
et que les tributaires réclament les pierres qui ont servi a édifier la construction
dont vous parler, ils en ont le droit, a condition qu’il soit possible de récupérer
les dites pierres intactes afin qu’ils les utilisent pour effectuer les réfections qui
leur incombent. Si au contraire, elles ont été abimées par le remploi, au point
qu’apres les avoir récupérées, ils ne peuvent plus les utiliser pour construire,
ils ont droit a étre dédommagés par ceux qui les ont prises et remployées, du
montant de ces pierres au moment ou elles furent prises dans les ruines, et ils
en affecteront le montant  la réfection leur incombant de ces églises. Qu’Allah

nous accorde assistance.15

15 La traduction de cette fatwa est donnée par Hady
Roger Idris dans son article : Idris 1975, 105-106.
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Comme on le voit, dans cette consultation sont retenues les nuances les plus subtiles et
met en relief la volonté d’équité entre musulmans et chrétiens. Le remploi ne pouvait
se faire dans l’anarchie, il doit impérativement respecter les droits acquis et préserver
les intéréts des uns et des autres. Il n’est permis que si les ruines sont délaissées depuis
Iarrivée des musulmans, si au contraire les églises (ou les monuments) ont été propriétés
des dhimmi apres la conquéte, 'usage de leurs pierres est strictement prohibé méme si
ces édifices sont tombés en ruines. Dans ce cas le statut des hommes détermine celui des
édifices.

Wansharisi dans le volume qu’il consacra aux biens de mainmorte (habus) a consi-
gné plusieurs requétes qui soulévent des cas pratiques que devaient affronter les ju-
ristes de I'époque.'® Les historiens trouvent dans ces questions plusieurs indications qui
montrent 'importance du phénomene et la volonté du pouvoir de le régenter a travers
ses fugaha’. Parmi les questions nous en retenons quelqu‘unes. Est-il permis d’utiliser
des colonnes d’'un monument ancien en changeant leur emplacement initial ? Est-il per-
mis de vendre les ruines d’une mosquée délaissée qui se trouvait en face du palais du
gouverneur? Est-il licite d’utiliser les ruines amassées dans la cour d’'une mosquée et qui
proviennent de son sous-sol antique? Est-il permis d’utiliser les ruines d’une mosquée
dans une autre? Est-il possible de reconstruire avec les ruines d’une mosquée ensablée?
Est-il admis d’user les pierres tombales anciennes? Peut-on vendre les ruines d’un monu-
ment constitué bien de mainmorte? Assez souvent les réponses tendent a légitimer et a
autoriser la pratique, surtout lorsqu’elle est en faveur des édifices musulmans. En dehors
de la position radicale qui interdit I'usage des pierres tombales afin de ne pas les violer,
la position communément admise consiste a 6ter 'immunité aux biens des dhimmi.

Ces fatwa et d’autres avaient pour but d’encadrer le mouvement de prélevement des
matériaux de construction ; un mouvement qui semble toucher 'ensemble du territoire
ifrigiyen et générer un profit assez conséquent. En Orient, mais aussi en Occident, l'ex-
ploitation est conditionnée par le fait que la conquéte soit réalisée pacifiquement ou
par force. Dans le premier cas, le respect des édifices anciens doit étre observé, alors que
dans le second, il est permis de sapproprier les vestiges des anciens et d’en faire usage.

Manifestement, pour I'lIfrigiya les produits de remploi : pierres de taille, plaques
de marbre, colonnes et chapiteaux sont devenus une source de profit et un commerce
fructueux qui se déroule a I’échelle du pays mais aussi a 'échelle méditerranéenne. La
recherche du gain facile et immédiat dispensait 'ouverture de nouvelles carrieres. Une
pareille entreprise est non seulement lente mais aussi colteuse, elle nécessite le recours
a une main d’ceuvre spécialisée hautement qualifiée. En puisant dans les sites antiques
ou les produits sont finis et d’une qualité souvent parfaite, il y a une économie d’énergie

humaine. Pour cette raison le recours a la réutilisation des matériaux de construction

16 Cf. al' Wansharisi 1981, vol. 7 : 31, 39, 59, 63, 73, 79,

103, 105, 138, 143, 153, 165, 204, 226, 242.
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Fig.2 Entrée du Minaret de
la Mosquée de Kairouan avec

inscriptions latines.

dans les édifices médiévaux et modernes, ne doit pas étre percu comme étant un signe
de décadence ou de déclin. Bien des civilisations en plein essor ont usé de ce procédé,
telle fut la situation aux IVet V¢ siecles ap. J.-C. en Afrique romaine.

3 Le remploi entre le pragmatisme et la recherche du style

Le recours au remploi ne se fait pas toujours en respectant le r6le et les fonctions ini-
tiales des éléments récupérés. Il suffit a cet égard de voir les inscriptions latines placées a
I'envers sur la fagade et sur le seuil du minaret de la Grande Mosquée de Kairouan pour
le prouver (Fig. 2).1” Nos constructeurs utilisaient volontiers des chapiteaux en tant que
bases de colonnes, ou des tailloirs au-dessus des flits, ou également des corbeaux en guise
de chapiteaux (Fig. 3—5). Pareille pratique se voit dans les monuments officiels mais aussi
et surtout dans les édifices modestes a caractere privé.

Mais en dépit de cette < négligence >, nous constatons qu’il y a eu, du moins dans les
édifices a caractere officiel, un souci évident d’harmonisation et de mise en valeur des
pieces les plus belles. La porte du minaret de Kairouan, ainsi que celles de 'entrée des
imdms (a’imma) dans les Grandes Mosquées de Kairouan et de Tunis ont été dotées de
montants et de linteaux sculptés fort élégants datant de I'époque romaine. A la Grande
Mosquée de Sfax un bas-relief byzantin orne la facade principale (Fig. 6). Nous pensons
que son martelage partiel date de la réaction sunnite lors de la coupure avec le Caire
en 441 de ’hégire/1050. Il est fort probable que ce bas-relief d’une beauté évidente était
encore intact lors de son utilisation dans le monument du IX® et X¢ siecle. Quoique

17 Delattre 1894, 13-14.
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Fig. 3 Corbeau dans le mibrab
du ribat (forteresse [ribat]) de
Monastir (Munastir).

martelé, la recherche de I’effet ornemental a travers I'affichage du panneau sur la fagade
principale du plus grand monument de la ville ne fait pas de doute ; méme si par ailleurs
nous sommes sur le terrain de I'image et son acceptation dans la religion islamique!

Mais les architectes et les maitres magons, pour réussir une < heureuse mise en
scene», ont parfois procédé a des arrangements ou a des modifications; ils attachaient
ainsi une grande importance a 'aspect esthétique et cherchaient a produire des édifices
aussi élégants que possible.

Pour réussir ’harmonisation, il a fallu d’abord résoudre les différences de hauteur et
de largeur «de la forét> de colonnes récupérées. La solution passait par ’'adjonction d’élé-
ments en bois ou en magonnerie (abaque et sur-abaque) afin de rattraper les différences
de tailles. Concernant la largeur, les btisseurs ont couplé les pieces ayant le méme dia-
metre; mais quand cela se révele difficile a réaliser, 'élément inférieur est légerement
plus large que celui du dessus, parfois une taille de la colonne permet de lui donner
la taille du chapiteau. Pour les chapiteaux couplés ou adossés a un autre élément, on a
procédé a une taille plus ou moins soignée de 'abaque et du deuxieme rang de feuilles
sur les faces concernées.'®

Mais la volonté la plus manifeste d’harmonisation s’observe dans la salle de priere
de la Grande Mosquée de Kairouan, ou Iutilisation des colonnes semble obéir a une
logique parfaite et une symétrie tres stricte (Fig. 7). Ainsi, de part et d’autre de cette allée
centrale, les colonnes sont triées par taille, par couleurs et par types de chapiteaux. Cet
ordonnancement symétrique va se retrouver quelques années plus tard dans les Grandes
Mosquées de Sfax et de Tunis (Fig. 8), oi 'on remarque le méme parti pris avec, au
milieu, une nef centrale agrémentée des deux cotés par des flts ayant les mémes facies

18 Harrazi 1982, 213-216.
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Fig. 4 Entrée du Ribat de
Sousse.

de couleurs, de taille et de chapiteaux. Cet arrangement ne peut étre fortuit, il émane
d’une réflexion qu’il convient de souligner avec force.

La recherche de symétrie et d’harmonisation est, nous semble-t-il, un facteur d’expli-
cation de la mention récurrente dans les sources arabes des « deux colonnes » lors d’acqui-
sition ou d’importation de ces éléments. Le chiffre < deux > ne nous parait pas venir par
hasard. Nous savons par al-Bakrl et al-Maliki que « les deux colonnes en porphyre » qui
soutiennent la coupole du Mihrab de la Mosquée de Kairouan provenaient soit d’une
qaisariya romaine soit d’un fortin byzantin de la cité de ‘Ugba."”” Dans ce cas on au-
rait alors deux grands moments de remploi. Les récits relatifs a la fondation de la ville
chiite d’al-Mansouriya (Mansuriya), livrent une histoire assez semblable; ainsi al-qadi
an-Nu‘mén évoque une grande expédition destinée a ramener deux colonnes rouges de
la région du Sahel afin de les utiliser dans le grand palais de la ville califale.?”

19 Voir sur cette question Mahfoudh 2003, 150-151. 20 Muhammad 1978, 333-334.
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Fig. 5 Zaouia Sidi Bou Makh-

louf (Zawya Sidi Ba Mahlaf) du
Kef (Kaf) : chapiteau en guise de
base.

Lutilisation de colonnes semblables par leurs tailles et leurs couleurs est le signe évident
d’une harmonisation et d’un désir d’embellissement. Sans aucun doute, les commandi-
taires voulaient avoir une concordance des supports sur tous les plans. Dans les grandes
mosquées de Kairouan et de Tunis, les architectes n’ont pas hésité a étendre I’homogé-
néité du dispositif au-dela de la nef axiale, chaque fois que cela leur était possible. C’est
ce qui explique que le milieu des salles de priere de nos deux grands édifices offre une
disposition de flits qui de par leurs couleurs pourraient suggérer 'octogone du Dé6me
du Rocher. Mais cela nous semble dénué de toutes considérations religieuses, comme
’on pourrait le croire.

La prise en compte de Paspect artistique se voit aussi au niveau des chapiteaux. A
Kairouan, un parti réfléchi a manifestement été pris, car souvent nous avons sur les co-
lonnes jumelées deux chapiteaux de méme nature et de méme taille. Ce choix délibéré
est perceptible au niveau du mihrab ou les deux chapiteaux au-dessus des colonnes enga-
gées sont byzantins (Fig. 9). A la Zaytlina, mais aussi dans la Grande Mosquée de Sfax les
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Fig. 6 Panneau byzantin sur la
facade de la Mosquée ziride de
Sfax.

Fig.7 Nef centrale de la Mos-
quée de Kairouan : symétrie des
couleurs et de styles.

chapiteaux historiés comportant surtout des représentations animalieres nont été que
tres peu touchés. Souvent, ’animal n'est que légerement défiguré.

4 Le remploi : de la réalité au mythe

Outre laspect utilitaire et esthétique 'élément remployé peut se révéler parfois un do-
cument historique a part entiere aussi important qu’un texte ou une inscription sinon
plus. Deux exemples, nous occupent ici : le mihrab de Kairouan et la Mosquée d’al-Ksar
de Tunis, ou la découverte de deux inscriptions latines a engendré des interprétations
diamétralement opposées.
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Fig. 8 Chapiteau a décor ani-
malier utilisé dans la Zaytana de
Tunis.

Fig. 9 Chapiteau byzantin dans
la Grande Mosquée de Kairouan.

Le mihrab de la Grande Mosquée de Kairouan se distingue par les panneaux en marbre
qui ornent le demi-cylindre de base. Il s’agit de plaques rectangulaires de marbre italien
de Carrare sculptées a I'ancienne : en relief et ajourées. Les motifs ornementaux qui sont
utilisés sont tous pris dans le répertoire antique de la Tunisie. On y trouve : des perles,
des pirouettes, des oves, des palmes et des palmettes, des rectangles posés sur la pointe,
des cercles, des feuilles d’acanthe exposées au vent, des grappes de vignes, des coquilles,
etc. Ce répertoire suppose que des pieces maitresses antiques ont influencé les sculpteurs
arabes; on pense notamment aux piédroits et linteaux du minaret et de la maqgsira de
la Mosquée de Kairouan et a quelques chapiteaux de la salle de priere. Mais, en dépit du
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fait que ces plaques sont séparées par des frises inscrites en coufique, I’hypothese quelles
aient une origine romaine n'était pas a exclure et avait ses partisans.

Une telle hypothese, méme si elle se fonde sur analyse stylistique du décor, s’est ré-
vélée erronée, lorsqu’on a découvert, sur le revers de I'une des plaques, une inscription
latine qui présente une table de calcul (Fig. 10). A partir de ce document, d’un intérét
incontestable et pour les historiens médiévistes et pour les épigraphistes latinistes, nous
avons déduit que nos panneaux sont postérieurs a I'’époque romaine et seraient plutot
aghlabides. De ce fait, il y a lieu d’accorder foi aux sources arabes, qui tout en étant tar-
dives, sont unanimes a admettre que le mihrab est aghlabide. Une récente découverte,
que 'on doit a 'épigraphiste Lutfi ‘Abadaljawad, confirme d’une fagon on ne peut plus
manifeste origine islamique des panneaux. En effet, au-dessus du registre central orné
de coquille se trouve une petite phrase a peine lisible en caractere coufique dans laquelle
on lit : « ceci est oeuvre du maitre ‘Allam al-Andalusi » (Fig. 11). Cette derniere décou-
verte prouverait qu’au moins jusqu’au IX¢ siecle, les techniques et les sujets décoratifs de
la sculpture antique ont perduré avec la méme doigté et la méme finesse de style. Méme
des motifs chargés de symbolisme, telle que la vigne, ont été assimilés et intégrés dans
lart musulman de IIfrigiya médiévale.

Linterprétation des éléments remployés devrait donc se faire avec la prudence scien-
tifique qui s’impose. Pour illustrer ce propos, nous abordons ici le cas de la Mosquée
d’al-Ksar qui est 'une des plus singulieres de la médina de Tunis. Située dans le quartier
ouest de la ville, dans une zone périphérique, non loin de 'ancienne porte hafside Bab
Manara et 2 quelques metres seulement de 'emplacement des remparts, elle frappe le
visiteur par son architecture imposante, ses murs tres épais, sa pierre de grandes dimen-
sions et son décor atypique. Lédifice occupe un enclos rectangulaire de 50 m sur 19 m.
Sa fagade principale donne sur la rue dénommée el-Ksar (al-Qsar), qui mene vers une
petite place aménagée devant l'actuelle Dar Hussain. Il se compose de deux organes dis-
tincts, disposés en enfilade sur un axe Est-Ouest. Laile orientale est occupée par la cour
et la salle d’ablution, I’aile ouest est réservée a la salle de priere.

La datation de cette mosquée est incertaine. Les uns pensent qu’il s’agit d’une mos-
quée khorassanide, les autres soutiennent que I’on a affaire 4 une ancienne église. Robert
Brunschvig fut parmi les premiers auteurs a défendre I'idée d’'une mosquée khorassa-
nide.?! Attribution reprise par la suite par maints chercheurs dont Louis Poinssot, Hédi
Roger Idris, Jacques Revault et Georges Marcais. De nos jours, cette these, est admise
par la grande majorité des chercheurs.”” Or, il se trouve qu’elle ne se fonde ni sur les

Brunschvig 1934. 1976, 60 et Khaled 1984. Lidée d’'une mosquée mu-
Zbiss 1981, 18. cf. aussi du méme auteur : Zbiss sulmane est défendue par Hentati 1983-1984, voir
1963, 18 et Zbiss 1978, 140; voir aussi Daoulatli surtout p. 86.
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Fig. 10 Grande Mosquée de
Kairouan, inscription latine

remployée.

écrits anciens, ni méme sur la tradition populaire qui, a la fin du XIX® siecle et au début
du XX¢ siecle, prétendait que la Mosquée était une ancienne église romaine.

Cette derniere opinion est clairement énoncée par larchitecte frangais H. Saladin
qui, dans son ouvrage sur Tunis et Kairouan, paru en 1908 notait :

Si nous retrouvons a Carthage des ruines de ’époque chrétienne, antérieures,
contemporaines et postérieures a 'occupation vandale, rien ne subsiste a Tunis
des anciennes églises chrétiennes sinon la Djama el Ksar ou la tradition orale
locale veut voir une ancienne église transformée en mosquée ...

23 Saladin 1908, 11-12.
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Fig. 11 Grande Mosquée de Kai-
rouan, inscription arabe donnant

le nom du sculpteur au mihrab.

Lorigine antique de la mosquée est approuvée par un érudit local Muhammed Bin al-
Khuja (Belkhoja) qui écrivit en 1939 : « Ce qui est admis et réputé, c’est que cette mos-
quée était une église au moment de la conquéte musulmane. Ceci, dit il, est confirmé
par la transmission orale, qui est en soi une preuve irréfutable. »** Bi al-Khgja fournit
une série de preuves qui, selon lui, attestent de l'origine antique du monument.” Mais
la preuve qu’il estimait décisive est la présence d’une inscription latine, perdue croyait-il,
mais qui est toujours en place.

Or, I'inscription en question a été publiée par Delattre, elle se trouve sur le linteau
de la porte orientale de la salle de priere de la Mosquée.? Elle donne le texte suivant :

24
25

Belkhoja Jilani Bel Hajj Sadiq 1985, 165-177.
Selon lui les preuves de son ancienneté sont mul-
tiples : 1- aucune source arabe ne mentionne la
construction de cette mosquée; 2- le mode de
construction de ’édifice rappelle celui de Panté-
islam; 3- la technique de décoration de la facade
ouest se fait par des voussures comparables a celles
des églises d’Italie; 4- la faible profondeur du mih-

rab prouve qu’il a été taillé dans un mur d’un mo-
nument préexistant; 5- la forme carrée du monu-
ment peu courante dans les mosquées médiévales
du pays et l'existence d’une inscription chrétienne
(disparue nous dit-il) plaident en faveur d’une ori-
gine chrétienne (165-177).

26 Delattre 1899.
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DOM
VOTIS. ADIACEN : POPULI. SENATU. GENUENSE. FAVENTE. R. Q. {P}
GREGO : XIII ANNUENTE. EPLI. MENSA. PER. QUINQUENNIUM. PRAESUL{E}
CONSULTO. DESTITUTA. CENSUM. MINISTRANTE. AEDIBUS HISCE. SACRIS. ER{ECTIS}
IULIUS. IUSTUS. SIXTO. V.P.A. ELECTUS. EPUS. EXTREMUM. POSUIT. LAPIDEM.

UTINAM POSUISSET. ET. PRIMUM. ANN. M. DXC {III}

Ainsi et comme on peut le lire, apres la formule Deo Optimo Maximo, I'inscription nous
apprend que Péglise avait été construite pour répondre au voeu du peuple d’Ajaccio,
avec Pagrément du Sénat de Génes et 'approbation du pape Grégoire XIII (1572-1585).
Tulius Justus, évéque élu par le pape Sixte Quint (1585-1590) en posa la derniere pierre
en ’an 1593. Linscription se termine par une formule pieuse : Plit a Dieu qu’il e(it aussi
posé la premiere pierre : « lapidem utinam posuisset et primum ann. 1593 ».

Il est étonnant d’observer de prime abord que le texte n’a aucune relation avec la
mosquée qui nous occupe, il ne s’agit pas non plus d’une inscription latine antique rem-
ployée, ce nest en fait qu’une inscription tardive dont le texte se rapporte a I’édification
d’une cathédrale d’Ajaccio en I'an 1593. D’apres Delattre, la plaque a été apportée par
« ces pirates redoutables de Tunis. Quelques années plus tard elle avait été collée dans
le monument tunisois »?” Sans entrer dans les détails, I'explication de Delattre ne nous
semble pas tres fondée. Il faudra chercher d’autres raisons pour expliquer la présence de
cette pierre a Tunis.

On ne peut donc, a partir de I'inscription, parler de la réutilisation d’une ancienne
église, ce nest en fait qu’un élément de remploi, et il n’est pas le seul dans le monument.
Louis Poinssot avait publié, lui aussi, un fragment inscrit sur un chapiteau du portique
sud-est portant la mention EX. OFFICIANA. LAT/ TICAUNIA.?®

I n’est peut étre pas exclu que ces inscriptions et en particulier celle rapportée de la
cathédrale d’Ajaccio aient forgé et fortifié I'idée que le monument était ancien et qu’il
avait été une église antérieure a l'arrivée de I’Islam a Tunis, réutilisée par les premiers
conquérants. Manifestement, 'interprétation du remploi peut induire en erreur, si on se
laisse abuser. Lexamen minutieux de I’édifice montre qu’il s’agit plut6t d’une forteresse
byzantine. La les preuves ne manquent pas : des murs tres épais de 2 a 3 m. d’épaisseur, un
chemin de ronde aménagé dans 'ame du mur, des meurtrieres a ébrasement et des oculi
dans les parties hautes des murs, etc. La situation du monument fortifie cette derniere

observation.?”’

27 Delattre 1899, 450. 29 Voir Mahfoudh 2003, 185-209.
28 Poinssot 1911, 302—310.
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5 La réutilisation des monuments

Mais le remploi ne se limite pas a la récupération de quelques éléments architectoniques
et leur intégration dans un nouveau projet. Une des formes les plus courantes consis-
tait 2 réaménager un ancien monument en lui donnant une nouvelle affectation. Les
exemples sont multiples, ils permettent parfois de comprendre I’histoire d’une ville ou
d’un édifice.

En Ifrigiya 'un des cas les plus expressifs est celui de la < basilique du Kef>. 11 s’agit
d’un monument unique en son genre qui fait partie de la série des < monuments a auges >
(Fig. 12). Construit en gros blocs de calcaire local, il mesure 35 m de long sur 25 m de

large. Son plan est composé de deux parties distinctes.

— Latrium : qui est une cour a l'origine carrée, bordée sur les quatre c6tés d’un por-

tique continu couvert en volte d’aréte et soutenu par 12 piliers.

— La salle cruciforme : en forme de croix grecque, inscrite dans un carré terminé du
cOté ouest par une abside en cul-de four avec trois niches. Cette grande salle, cou-
verte en volte d’aréte, est flanquée de quatre chambres ouvrant sur intérieur.

La fonction de ce monument et la date de sa construction ont suscité un grand débat
qui a donné lieu a plusieurs hypotheses dont deux méritent lattention : la premiere en
fait une < horrea > ot I'on percevait les impo6ts en nature; la datation du monument dans
ce cas est antérieure au IV® siecle comme la plupart des autres monuments a auges dé-
couverts dans le pays et situés, d’ailleurs, non loin du Kef. La position de ce monument
en haut de la ville, difficile d’acces pour des livraisons massives de céréales, ’absence de
silos adéquats, la difficulté de manipulation des auges, sont autant d’inconvénients qui
rendent cette hypothese inacceptable. Quant a la deuxieme explication, se référant a la
fois au plan grec de la salle, aux chrismes martelés de ’atrium et a 'acrostiche en carac-
teres byzantins sculptée sur 'archivolte du tympan de I'entrée de la salle et terminée par
une petite croix grecque, y voit les signes évidents d’'un monument a caractere chrétien
<officiel > : une basilique.

Nonobstant, et 2 une date qu’il est difficile de déterminer avec exactitude, mais qui
semble remonter au Moyen Age, le monument a été transformé en Grande Mosquée.
Il a fallu tout simplement apporter quelques aménagements minimes. Ainsi, la salle
cruciforme a été conservée telle quelle et n’a subi aucun changement, on y a installé les
annexes nécessaires notamment la salle d’ablution. Désormais, elle joue le role d’une
cour latérale couverte. Quant a la salle de priere, elle a été aménagée dans ’atrium avec,
la aussi, respect de l'ancien état. Ainsi, 'ajout de quatre colonnes au centre de la cour

a permis de créer une salle vottée de 5 nefs et six travées. Le mihrab a été creusé dans
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Fig. 12 Salle a auges réutilisée

dans une mosquée au Kef.

I’Ame du mur. La travée du mur de qibla, se présentant comme un transept, a été dotée
d’une coupole qui surmonte le carré du mihrab. Plusieurs ouvertures ont été pratiquées
au Nord et au Sud pour faciliter Pacces 2 la salle et lui fournir la lumiere. Lexploitation
d’une église et sa transformation pour le culte musulman n’est pas un fait unique. Nous
savons que les mosquées de Damas et de Cordoue ont été au début des églises. Lexemple
du Kef, nous prouve que cette méme pratique a existé en Ifrigiya. Les sources arabes
relatives a la conquéte semblent confirmer que la ville du Kef (Sicca Veneria/Shiqqa
Banariya des Arabes) fut parmi les cités de la Numidie qui ont été conquises au milieu du
VII€ siecle, probablement lors du raid de 647 mené par Ibn Abi Sarh. A cette époque, les
monuments antiques de la ville étaient en bon état et pouvaient servir pour le nouveau
pouvoir et sa religion.

Le réaménagement d’un édifice antique en le conservant ou en lui apportant quelques
petites modifications est un phénomene assez rare pour qu’il soit signalé. Car la regle
en Ifrigiya consistait a ce que le monument musulman occupe un espace du site an-
tique avec reconstruction du monument qui s’y trouvait, sans souci de continuité. Les
exemples sont nombreux et multiples. A Ammaedara/Haidra, un petit oratoire se dresse
au coeur de la citadelle byzantine. A Bellalis maior/Henchir al-Fawar (Hanshir al-Fawar),
non loin de Béja (Baja), et 4 Ain Tbornok (‘Ain Tuburnug/Tuburnuc), dans la région
de Grombalia, les oratoires sont édifiés avec des matériaux de récupération a I'intérieur
des forts byzantins. Une partie de la courtine des forteresses a été intégrée dans I’édifice
musulman. Manifestement, ces exemples qui sont pris dans le monde rural traduisent la
modestie de ces populations villageoises peu soucieuses des apparences. Mais cela n’est
pas toujours valable, du moins dans les grandes villes ot il a fallu tout raser. Dans ce
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cas, la présence des vestiges saverent utile pour la connaissance des cités antiques. Nous

avons pour illustrer notre propos 'exemple de la Grande Mosquée la Zaytuna de Tunis.

6 La Zaytuna : a la recherche des origines!

La Grande Mosquée de Tunis, la Zaytina est un monument ancien dont on ne connait
pas la date d’érection. Les sources arabes le rattachent au gouverneur Ibn al-Habhéb qui
laurait fait édifier en 116/734 de ’hégire, un quart de siecle apres la conquéte de la ville
par le lieutenant arabe Hassan b. al-Nu‘man. Au IXe siecle, sous le regne d’Abt Ibrahim
Ahmad, le sanctuaire a été entierement reconstruit. Deux inscriptions, la premiere cou-
ronnant la base de la coupole du mihréb, la deuxieme courant le long de la corniche
de la fagade de la salle de priere, donnent la date de 250/864. Au X° siecle, les galeries
et la coupole du babi ont été ajoutées. Depuis, la Mosquée de Tunis se présente sous
la forme d’une salle hypostyle basilicale avec une nef centrale et une travée le long du
mur de qibla, plus larges et plus hautes que toutes les autres. La cour qui précede la salle
a été dallée et entourée de portiques de tous les cotés. De ce fait on ne connait pas le
monument originel, ni méme I’état des lieux avant sa fondation, car les grandes trans-
formations mentionnées ci-dessus ont effacé toutes traces antérieures au IX® siecle pour
lesquelles nous ne possédons que quelques maigres vestiges réemployés.

Les travaux d’entretien et de restauration ainsi que le décapage des murs extérieurs

ont permis de mettre au jour les éléments suivants dont I'interprétation est délicate :
— Un petit pan de mur en briques crues a 'ouest de la salle de priere.
— Des murs en pierres de taille de grandes dimensions sur la facade orientale.

— Une tour d’angle circulaire occupant le Nord-Ouest, dotée d’un soubassement de
grand appareil et d’un donjon construit en moellons consolidé par un chainage en

opus africanum.

Lutilisation de la brique crue, dans un monument ou triomphe la pierre, semble étre
un fait inattendu et intrigant. En effet, Tunis est une ville entourée de collines? Dont
certaines sont situées a moins d’un kilometre, et qui auraient pu servir de carrieres! A
vrai dire la découverte de ce pan de briques crues ne doit pas nous faire oublier que
’Africa, depuis la plus haute Antiquité, était familiere de ce matériau. Il est attesté a
Carthage, a Kerkouane (Karkwan), a Thysdrus (al-Jamm), a Thinae et dans les premieres
réalisations arabes de Kairouan. C’est en somme un matériau ancestral. Mais ce qui nous

intrigue dans la brique de la Zaytana c’est sa taille (0,36 m/o,10 m) qui se rapproche
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étrangement de celle tres largement employée dans les constructions romaines. En effet,
nous savons que le module le plus fréquent chez les Romains était le pentadoron qui fait
0,36 m/0,36 m/o,10 cm, module qui differe de celui de Kairouan, qui est de 0,42 m au
début du III/IX® siecle.

Sans vouloir donner un 4ge précis au mur en brique de la Zaytina, il nous parait
évident que le fait que cette partie soit masquée par la construction en pierre du III/IX®

siecle, témoigne de sa relative ancienneté. Nous sommes en face de deux hypotheses.

— La premiere, la plus plausible, est que ce mur est un vestige d’'un monument préis-

lamique, sans doute romain.

— La seconde est que ce vestige remonte a la premiere époque islamique, dans ce cas
comment expliquer que le module n’est pas celui des Arabes?

Cette construction légere s'oppose a celle des murs latéraux maconnés en gros blocs de
calcaire ayant un module assez régulier, reliés par des joints plus ou moins épais (4 2 5
cm). La stéréotomie, de méme que la technique du coffrage laissent penser que nous
sommes en face d’'un mur byzantin. La méme technique de construction massive est
aussi employée dans la base de la tour circulaire de I'angle Nord-ouest qui est, quant a
elle, érigée en moellons avec un chainage en harpe.

Lucien Golvin admettant que le chalnage en opus africanum est caractéristique de
la période aghlabide accepte une origine antique de la partie orientale de la mosquée
et de la base de la tour d’angle. Les Arabes auraient ainsi récupéré un ancien édifice
qu’ils auraient transformé en mosquée. Cette derniere conclusion s’appuie aussi sur le
fait que le II/VIII® siecle a été marqué par un tres grand penchant vers le remploi des
matériaux antiques. Une tendance qui s'observe dans la totalité des monuments de la
premiere époque arabe et qui nous est confirmée par les textes arabes qui font de Car-
thage une carriere inépuisable desservant le monde entier. L'idée n’a rien d’étonnant si
l'on se rappelle que la Zaytiina se dresse sur un site antique, comme I’a bien démontré
P. Gauckler®® et I'a confirmé H. “Ajabi.>! Toutefois, un probléeme reste posé : celui de la
nature du monument ou des monuments auxquels appartenaient le pisé et les murs en
pierres de taille. On pourrait penser a une église ancienne, mais cette hypothese semble
peu probable du fait que I’église exhumée par les archéologues du début du siecle se
trouvait, stratigraphiquement, a un niveau inférieur par rapport a celui des vestiges qui
nous occupent. Il nous semble que la Zaytuna ait été érigée sur un site qui compor-
tait plusieurs édifices, les uns sont bien construits, les autres sont en pisé ou en briques.

30 Gauckler 1907, 791-795. 31 Al-“Ajabi 1982, 20.
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Mais, pour s’en assurer il faudra mener plusieurs sondages archéologiques a différents
endroits.

7 Conclusion générale

Les idées sur lesquelles nous insistons et qui méritent la rétention sont :

— Llfrigiya était au sein de la Méditerranée le pays le plus riche en matériaux de
construction et en marbre antiques.

- Au Moyen 4ge de grandes quantités de ces produits ont été exploitées dans les mo-
numents du pays et exportées a I'étranger, surtout en Espagne.

— Lextraction du marbre et des colonnes antiques était encadrée juridiquement et se

faisait parfois dans le cadre d’associations professionnelles de métiers.

— Les matériaux ont été utilisés pour leurs commodités mais aussi pour leurs effets
artistiques.

- Quelques pieces remployées peuvent se révéler des documents historiques d’une

importance insoupgonnée.

— Le remploi ne doit pas se limiter aux pieces architectoniques isolées mais doit tenir

compte de la réaffectation des monuments anciens.
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1 Introduction

Unlike most archaeological artefacts inscriptions are exceptionally well documented.
Academic documentation, which started rather early, often contained information on
locations of inscriptions before they were potentially concentrated in lapidaria and de-
positories or re-arranged in excavation sites. Thus the distribution of inscribed blocks
from Roman times at least during the last centuries is generally much better retrievable
than the locations of archaeological material in general.

Inscriptions offer a diagnostically extravagant case, as they consist of a carrier and
a text inscribed on it. Motivations of re-use might differ according to the amount of
interest devoted to the qualities of the carrier (e.g. as simple building material) or to the
text (as something markedly uncommon and usually recognizable as ‘old’).

Inscriptions allow for a particular encounter of researchers and ‘common people
As archaeology and partly history as academic practices developing in recent times can-
not be regarded as anthropologically self-evident, the quest for old artefacts is often con-
ceived by outsiders as search for mundane material wealth — for hidden ‘treasures’ A
search for stone blocks inscribed with texts offers the opportunity to avoid this misap-

prehension — unless the texts are suspected to contain information leading to ‘treasures!

2 The loss of the “epigraphic habit” of Graeco-Roman antiquity

Graeco-Roman antiquity witnessed an excessive production of durable and openly ad-
vertised inscriptions on stone — texts to commemorate public affairs and honours, do-
nations of buildings or the lives, deeds and merits of individuals. Put on display in a
closely built-up urban environment, which included an inestimable multitude of figural
representations of likewise honorific and commemorative functions, these inscriptions
accumulated to public archives of civic history as it was seen by local elites and — in the
case of grave inscriptions — also broader social groups.

This situation did not even survive the final phase of Roman North Africa. Late
antiquity was characterized by a considerable transformation of the urban model of the
foregoing centuries. By the 6th century CE hardly any city resembled its predecessor
of the 4th century.! This transformation included the reduction of extension and in-
traurban density, accompanied by the dismantling of no longer used edifices — and the
introduction of new building types like city defences and churches. Dismantling pro-

vided much of the material that was needed for new building; re-use of old material

1 Recent syntheses: Leone 2007; Altekamp 2013.
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restricted the amount of dilapidated constructions, which otherwise would have been
left as disfiguring ruins.

Late Graeco-Roman antiquity marked a sharp break with earlier habits of produc-
ing and displaying inscriptions. Although new public and private inscriptions were still
supplied in the Byzantine period - even if to largely restricted numbers® — the corpus
of earlier inscriptions that had been amassed during centuries was largely disposed of,
whereas in previous times inscriptions kept in the public sphere had been deeply strat-
ified, ranging from very ancient up to contemporary times. It is amazing to detect,
how even cemeteries were emptied up and some newly erected buildings, especially
fortresses, turned to new types of depositories of their cities’ history, as they contained
inscriptions of whole ranges of major public buildings, like the fortresses of Mustis®
(al-Krib) or Ksar Lemsa* (Qasr al-Limsa, Limisa, both Tunisia).

Late antiquity was only the first of many phases to transform the Roman cultural
landscape of North Africa. The characteristics especially of late antique metamorphosis
are still roughly traceable, as many sites had been given up in successive times or sim-
ply had kept individual constructions essentially in their late antique state (like some
defence works). Thus common late antique patterns of re-use of inscribed stones are
retraceable as well: the poor regard to their traditional function and their content, their
general downgrading to building material, but the continuing display of many inscribed
surfaces, even if under conditions that did no longer enable or even encourage reading
(see below). Successive situations of survival and distribution of Roman inscribed stones
are mostly much less well known, especially what their employment in situations other
than important mosques and defence buildings is concerned. Thus many aspects par-
ticularly of every-day or local responses to available old stones with inscribed Latin texts
on them remain unclear. For the first time an overall re-use and distribution pattern
emerges from the epoch of advanced systematic documentation, i. e. in the 19th cen-
tury CE. The state of affairs made explicit at that time, however, involves many situations
frozen in during much earlier periods likewise only very recently created allocations.

3 Reading

Most Latin inscriptions of North Africa produced over centuries lost their functions
as texts displayed for public reading at a time when their language was still the domi-
nant means of communication. Although many of them were displayed with inscribed
sides turned visible in varies contexts of re-use, it is obvious (as it remains puzzling)

2 Durliat 1981. 4 CIL VII no. 12,026-12,057.
3 M. G. Schmidt 2009, 310.
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that hardly any attention was paid to their content any more — as many inscriptions
were turned upside down, re-used at levels too elevated to allow reading’® or broken
into fragments relocated at different positions. Structurally, the late antique allocation
of old and re-used inscriptions is already reminiscent of situations in which intended
reading can be excluded for cultural reasons: individual inscriptions are found in anal-
ogous conditions, e. g., in the late 6th century CE Byzantine fortress of Ain Tounga
(“‘Ain Tungqa, Thignica, Tunisia) and in the minaret of the Great Mosque at Kairouan
(Qairawan), probably from the earlier 9th century CE®: they are placed at eye level, but
alternatively in correct orientation or upside down and in a fragmented state so that a
potential reader would miss parts of the content anyway.

Latin speaking communities lived on in North Africa well after the Arab conquest,
but mastery of the language impoverished, while it did not assume any function as
an instrument of intercultural communication. Newly produced Latin inscriptions on
tombs are still known from Ain Zara (‘Ain Zara) and en-Ngila (an-Nigla) in Tripolita-
nia’ or from Kairouan® up to the 11th century CE, but eventually knowledge of writing
and even reading Latin faded out.

North Africa stood out within the Arab empire as a region where the new elites
made no use of their predecessors’ language of administration and memory® — unlike
the Muslim East and unlike the far West, al-Andalus. Even centuries later only a thin line
of pre-Islamic literary tradition had affected the rich Maghrebian historiography, obvi-
ously informed by learned interest in some late antique Latin authors like Orosius or
Isidore of Seville in Muslim Spain.!® The very restricted knowledge of pre-Islamic con-
ditions of North Africa still displayed in Leo Africanus’ “Cosmographia et geographia
de Affrica” (1526) can be regarded as symptomatic for this phenomenon of commemo-
rative discontinuity.!

When the Fatimid caliph al-Mansur (946-953 CE) launched a war campaign against
a Berber opponent (946-948 CE), he visited and studied some historical places the army
came along, as is reported by an eyewitness reporting on the war.'> Nobody in the
caliph’s entourage was able to decipher Latin inscriptions. So locals reading Latin were
asked to help, but they only partly succeeded."?

The frequent CIL autopsy remark “telescopio usus” 11 In general: Siraj 1995. On Leo Africanus: Cresti
points to corresponding positions. 2009.

Mahfoudh 2003, 153-161. 12 Probably by the military judge al-Marwarradhi:
Ward-Perkins and Goodchild 1953, 21-22. Halm 1987, 252.

Mahjoubi 1966. 13 Two inscription at two different sites were studied:
Strohmaier 1999, 163; Schmitt 2003. Halm 1984, 195-197; Halm 1987, 252; Halm 1996,
Vallvé Bermejo 1967; Molina 1984; Toral-Niehoff 325-326.

1999; Hurusiyus 2001; Mahfoudh and Altekamp (in
press).
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At the beginning of the 14th century CE the traveller at-Tijani describes the arch of
Marcus Aurelius and Lucius Verus at Tripolis (Tarabulus = Oea) on which “several lines
in Latin characters” had been visible. A Tripolis inhabitant explained to him that his
father had looked out for a Christian to decode the inscription and only after great efforts
succeeded in receiving a translation, which is cited by at-Tijani, but offers a shortened
and rather free version of the original text.'*

Many centuries passed during which for the inhabitants of North Africa Latin in-
scriptions meant objects of (special) provenance with conspicuous, but undecipherable
signs on them. As we will see, there could be various ways to pay attention to them,
but obviously they were not read - at least in the strict sense of a perception of those
contents laid down in the Roman era.

Several inscriptions with invocations of pagan gods or with explicit Christian invo-
cations or symbols were visibly re-used — even in mosques (see below). If they did not
assume an apotropaic function, one is left with the simple fact that the content played
no role, as it was not taken as such.

This constellation of re-use of non-read texts changed drastically with the arrival
of European travellers first, and colonizers later. From the beginning inscriptions be-
longed to the favourite objects of interest of learned visitors, as they promised to ‘speak’
of antiquity. Inscriptions were a first-rate source of ancient local history, which was not
reported by those literary sources, which had been available long before. The clue to
the historical reading of the inscriptions was knowledge of Latin. While this knowl-
edge was absent in the lands in which ancient inscriptions in that tongue abounded,
virtually every early European traveller disposed of a decent knowledge of the dead lan-
guage. Therefore the Latin reading travellers were able to transform the intricate, but
‘mute’ landscape of Latin inscriptions, as they had been distributed over centuries and
presented themselves scattered and often enclosed in later buildings for defence, cult,
living or at other places, into an expressive landscape of specific knowledge about polit-
ical, religious and cultural institutions of the region during a specific era of its ancient
history. This acquaintance with aspects of the region’s past added to the fatal conviction
of being culturally at home.

Assia Djebar recalls anecdotes and reports of the French conquest of Alger in 1830,
when even interpreters failed to communicate with the besieged (as they were not ac-
quainted to the spoken Arab of the area)."”® Simultaneously, the army started to act on
the ground as on belonging territory. The antagonists of colonialism were divided by
power, but also by competences. On the side of the colonizers, lacking knowledge of
nature and culture of the subdued country was compensated by techniques to acquire

military, economic and administrative command. Technocratic control relied on skills

14 AlTijani 1853, 154. 15 Dijebar 1985.
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to transform the country’s complex realities into codified representations, which sup-
ported the instruments of force to govern. These representations included maps, statis-
tics, all other forms of classification, imaging tools like the emerging photography —and
Latin. The Latin language was a primary tool to open up systematically an (allegedly)
historical background and a precedent to the situation of the 19th century CE. Whereas
archaeological remains tend to reflect long-term economic and cultural developments
of a predominantly anonymous character, inscriptions offered a key to military, institu-
tional, genealogical and prosopographical aspects of Roman North Africa. Identifying,
reading and publishing as many Latin inscriptions as possible became a preferential tool
to illuminate an ancient world as model for the colonial one and to present oneself as
being familiar with this world. Epigraphy became the most active branch for the study
of antiquity in North Africa. In the late 19th century CE the intensity of epigraphic
research was further fuelled by international competition, as French activities were sup-
plemented by the megalomaniacal Corpus Inscriptionum Latinarum, launched by the
Prussian Academy of Science, which for the sake of autopsy sent its own emissaries into
the territory.'® And - by the way - as late as in the 1940s CE lack of epigraphic com-
petences (i.e. of comprehending Latin inscribed in stones) could be the most severe
professional accusation between academics.!”

Knowledge of Latin, indispensable for epigraphic studies, had integrating and seg-
regating effects. The integrating impact made itself felt on the side of the colonizers. As
Latin was part of any higher school curriculum, educated Europeans mastered sufficient
skills to spell out and to transcribe Latin inscriptions in a decent way. Bringing Latin
inscriptions to public knowledge thus became a kind of common project of the colonial
society, in which members of very different professional orientations (from militaries
to the clergy) could participate.

On the other hand, the Latin language obviously caused segregation. Even if the
Latin script spread once again in the Maghreb and the French (and later Italian) tongues
were introduced as languages of administration and higher education, Latin as language
remained a European domain. Reading Latin continued to be a symbol of a ‘learned’
way of appropriation of the Maghreb on behalf of the Europeans as opposed to a ‘lived’
cultural rootedness on the site of the Maghrebinians. This rift is incorporated in a little
anecdote from the travel report of Victor Guérin who reports:

Au moment ou j’allais abandonner les ruines de cette ville, un vieillard de la
localité m’apprend qu’il a vu, dans son enfance, une grande pierre revétue d’une

longue inscription et qui depuis a été enfoui. Le prenant aussitdt pour guide,

16 Irmscher 1987. 17 Bartoccini 1942.
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Fig. 1 Latin inscription, re-
used in the interior of the Great
Mosque of Testour (Tastar =
Tichilla, Tunisia). Record card
of CIL VIII no. 1382 by Gustav
Wilmanns: “Descripsi ectypum

a servo meo musulmano factum,

GRET

cum mihi ipsi in sanctuarium

intrare non liceret”

je me dirige vers 'endroit ot il me conduit, et la nuit me surprend au milieu

des fouilles que je fais exécuter sur ce point. [...]

Les indications du vieil Arabe sont parfaitement vraies, car, étant revenu vers
six heures du matin au point ou j’avais commencé a faire fouiller la veille, je
découvre un long bloc a peu pres intact, sauf quelques brisure.'®

Whereas the local knowledge of the villager ensures the discovery of the inscription, the
French traveller instantly recognizes that the hardly uncovered text reveals the previously
unknown ancient name of the place: Sufes (Sbiba, Sabiba Tunisia).'’

Similar episodes of a ‘collaborative’ identification of inscriptions — of local spatial
knowledge combined with European reading — are included in the — Latin! — commen-
taries of the Corpus Inscriptionum Latinarum at several instances.’ A related entry
reported local memory of a recent manipulation of an ancient inscription.*!

In a few instances, Muslim assistants or other helpers provided squeezes of inscrip-
tions recovered in mosques, which remained inaccessible to ‘infidels; among them the

researchers from Christian Europe (Fig. 1).

Guérin 1862a, 371. 20 The position of an inscription is recalled after 20
Guérin 1862a, 372. years: CIL VIII no. 5230 — An inscription is shown
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The rich epigraphic harvest was successfully banned into voluminous editions.
Gradually the content of tens of thousands of inscriptions diffused into the analyses and
narratives of ancient history. The hunt for inscriptions calmed down, simultaneously
the ‘public’ knowledge of Latin on the site of the Europeans faded. De-colonisation
did not improve the reputation of this ancient language, which could be blamed as a
symptom of colonial rule (in Libya, the Latin script had been banned from official sign-
posting).?

Today Latin is arcane knowledge also in the West, reading Latin in North African
studies is a marginalized competence of specialized European and Maghrebinian schol-
arship.

In their current allocations, Latin inscriptions (as applied on their original physical

carriers) are basically unread again.

4 Patterns of re-use and distribution from the Arab conquest to
the eve of the colonial regimes

Re-using material leftover from Roman production remained an ongoing practice
throughout this period. Therefore it is important not to neglect chronology and a pos-
sible periodization of patterns or re-use and distribution.

It should be further taken into account that demand of or interest in objects which
significantly reveal themselves as ‘old’ (e.g. by ‘ancient’ scripts on them) are likely to
respond to different conditions of local situations, even when they were transferred from
prior contexts.

Openly displayed Latin inscriptions were widely distributed; they appear in public
monuments and private dwellings, in buildings of cult, defence, work and living. Ob-
viously, the inscriptions were not read in a ‘literal’ sense. But it is hard to assume that
visibility of inscriptions only occurred at random, just when inscribed sides of building
blocks happened to turn outside during construction. If visibility of inscribed surfaces
was not prevented, it was intended.

Motives of intention to keep the inscriptions visible could have been multiple and
this argument will be restricted to the presentation of a few systematized speculations:

after walking three quarters of an hour: CIL VIII no. les Touabas. Quelques lettres, dit-il, ont été récem-

; . »
8243 — “Les indigenes se rappellent une pierre carrée ment gravées par les Kabiles [Anonymus]:

avec inscription” CIL VIII no. 10,992. 22 Benseddik 2006, 69-70 points especially to Alge-

CIL VIII no. 10,230: “Inscription recueillie par un ria, where Latin has been perceived more widely as

Arabe sur la pente du Djebel Aurés 3 Tecoult chez the alphabet of the colonizers and the language of

Christians.
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12331 (= Eph. VII n. 86) in lapide alto m. 0,36, lato 1,97, litr. 0.08—0,035; rep. in sacello Sidi
Augeb prope Bu Djelida, ubi supra portam muri positus est.

SATVERENO 4 ACHAIAZE & AV G - S5ACE
FRO - SAL @ IMF - CAES ¢ ANTONINI & AVG - PI] - P - p
GENS + BACCHVIAMA + TEMPLVM ¢ SVA - PEC - FECERVNT - ID - DEDIC -
CANDIDVS-BALSAMONIS-FIL-EXeXI:PR- AMPLIVS-SPATIVM IN-QVO-TEMPLVM-FIERET
DONAVIT-

Deseripsimus et ectypum sumpsimus,  Acceptam a Bordier et Tauzia de Lespin edid. Cagnat
bull. du comité 1885 p. 154; iternm ab ipsis deseriptam Gagnat et Reinach comptes-rendus de Pacad.
a. 1885 p. 260.

1 cum Saturno Achaiae editores comparant Cererem Graecam n, 10564 (cf. etiam graccosacraneam
deae Cereris VI n. 1780) adduntque fortasse eo nomine Saturnum in hoe templo cultum distinetum
esse a Saturno Punico. — 3 gens Bacchuiana intellegenda est res publica, sive pagi instar fuit
sive civitatis, eni undecimprimi praeerant et, nisi fallor, etiam princeps ac decariones (sive seniores).
Conferendae sunt quae pring in fitulis Africanis prodierunt gentes Severi ... n. 883 ef. infra
n. 12386, Saboidum n. 7041, Serteitana 8313, 3814, 8826. 8828, Suburbur(ensium) n. 10335 (res
publica gentis -S',). 8271, Ueutaman . . ., aliae, omnes codem fere modo constitutae.

Fig. 2 Latin inscription re-used as door lintel in a small sanctuary at Bu Djelida (Ba Jalida, Gens Baccuiana,
Tunisia): “SATVRNO ACHAIAE AVG”. CIL VIII no. 12,331.

Basically the decorative or ornamental character of script should be kept in mind. A
carefully carved Roman Capitalis produces an eye-catching artefact, and even sloppy
scripts from texts of humble or late antique origin provide the kind of aesthetic appeal
lettering or writing characters in stone hardly ever fails to evoke.

Many inscriptions appear in positions that suggest a culturally more loaded signif-
icance than decor or ornament. This leads to the question in which respect the pre-
Islamic provenance of the Latin inscriptions could have directed their allocation and
display. It already has been mentioned that several inscriptions of decidedly religious
content (pagan and Christian) appeared in prominent positions of relocation. Most
remarkable in this context is the display of religious Latin inscriptions in mosques or
related religious buildings (Figs. 2-3).

Whereas, as argued, the content was not read, pre-Islamic inscriptions in general
could have been placed in religious buildings to fulfil an apotropaic function, to neu-
tralize pagan or Christian spirituality or to demonstrate a triumphalist attitude. In this
perspective, religious texts of gone civilizations in buildings of the governing religion
only haphazardly found their way to these destinations — as a considerable percentage

E.g. Mena (Mina, Algeria): CIL VIII no. 2467 (“1ovi Tarabulus (Oea, Tripolis, Tripolitania): IRT no. 229
optimMI MAXIMI”) — Bu Djelida (Ba Jalida, Gens Bac- (“apoLLINI saAcCRUM”) — Sidi ben Gammu (Sidi bin
cuiana, Tunisia): CIL VIII no. 12,331 (“SATVRNO Qammu, Tripolitania): IRT no. 852 (“DIs MINIBUS
ACHAIAE AVG”) — Slougiah (Slaqiya, Chidibbia, SACRUM Q LICINI”) — el-Msufiin (al-Masafin, Tripoli-
Tunisia): CIL VIII no. 1326-1327 (= 14,874~ tania): IRT no. 863 (“AQ” + Chi-Rho).

14,875) (“HYGIAE AVG SAC” / “IOVI OPTIMO MAXIMO”) —
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14875 (= 1327; Eph. V n. 533) La Seluguia
XIM.; Slouguia BORGIA; presso Utica CARDINALI
falso; Slugia in mosqueae pariete vidi EGo.

IOVI OPTIMO MA
XIMO AVG SACR P HEREN
niVS P F FELIX ob SPEM
XI PRIMATVS praeTER SVM
5 MAM legitimam xi pfRIMARII

NI @ v o i i i oW, NAM -
SIV . , . . ex@iS:IHI-ML N
Sfac. curauwit idemg, deDICAVIT
10 L.+ D et D e D -

Descripsi titulum umore corrosum ut potui et
ectypum sumpsi. Auctores reliquos et varias
lectiones nunc memoratu non dignas vide ad , L

Fig. 3 Latin inscription, in-
n. 1327. corporated in a mosque wall at

5 seq. [(undecim)plrimariis wva[s?a] . ., nisi Sloughiah (Slugiya, Chidibbia,

raeferes [(undecim)plrimarii sua s Tunisia): IOVI OPTIMO MAX-
p P DL IMO”, CIL VIII No. 14,875.

of Latin inscriptions in general had religious connotations. They were not set as specif-
ically religious, but as ancient pre-Islamic texts.

Religious pagan and Christian inscriptions also occur in private houses, but again
it seems difficult to deduce a more specific significance beside that of Latin inscriptions
in general. Attention, however, should be paid to particular positions in houses.

A Latin inscription placed as threshold of an inn at Thala (Tala, Tunisia) displayed
an apotropaic magical formula set between the depiction of a plant and a phallic repre-
sentation (Figs. 4-5).%*

In Roman antiquity, thresholds often contained adhortative or prohibitive mes-
sages. The new allocation as threshold of the inn thus (coincidently?) corresponded
to a prior practice. If the Latin script was not read, the magical sense of the verse es-
caped initiators as well as inn users. However, the ancient script as such and the visual
signs on it were recognized. Because of these attributes, the stone could have assumed
an apotropaic function, protecting against the Evil Eye. The position of this particular
stone possibly gives a hint to a potential apotropaic function of Latin inscriptions set

CIL VIII no. 11,683 (“HOC VIDE VIDE ET VIDE VT

(pos)sis PLVRA VIDERE”) — Ghalia 1991, 259.
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|[HOC VI DE ViDE J
ET V] DEV 5 B3 LA

SIS PLVRA vi

Fig. 4 Latin inscription, re-used

as threshold of an inn at Thala

(Tunisia): “HOC VIDE VIDE

ET VIDE VT P(o0s)SIS PLVRA

VIDERE”, with detailed drawing

of imagery. Proof for publication

as CIL VIII no. 11.683.

as thresholds. Visual images others than scripts (but below the level of fully developed
figural representations) could have invited to assume an apotropaic meaning even more
easily.

At Henchir Metkides (Hanshir Makkidas, Tinfadi, Algeria) an ancient inscribed
block with a Chi-Rho monogram (“Christos”) was used as the threshold of a private
house.”> The optically conspicuous sign possibly decided the choice of this stone for
this location — to fulfil an apotropaic function. Correspondingly, also at Testour (Tastar,
Tichilla, Tunisia) a gravestone with Chi-Rho added to the lettering was set as threshold
of a private dwelling.?® For a potentially more complex motivation of choosing the stone
especially at Testour see below.

In a different position, i. e. in the wall of a private house at El-Kef (al-Kaf, Sicca
Veneria, Tunisia), a stone was placed with a conspicuous visual marker - the cross -,
accompanied by the Christian battle cry “IN HOC SIGNUM [sic] SEMPER VINCES.
AQY

25 CIL VIII no. 16,756. 27 CIL VIII no. 1767.
26 CIL VIII no. 1390.
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11683 (= Eph. V n. 1173) in lapide alto m. 1,09,
lato 0,52, crasso 0,30; rep. Thala in hospitio
Arabum, ubi liminis loco est.

HGC VIDE VIRE
ET VIDE VT Poas
515 PLVRA Vil
DERE

phallus

Deseripsi et ectypum sumpsi.
Ad oculi maligni fascinum arcendum hanc
tabulam destinatam fuisse credo. Etenim qui
visu effascinare pollet, fascinum illic exsculptum
cernere iubetur, secilicet ut eius adspectu per-
turbetur, Cf O. Jahn Ber. der Sdchs. Gesellsch,
VII a.1855 p. 57.66 seqq. Planta autem supra
titulum depicta qualis sit et quae ei cum illa
Fig. 5 Same inscription as fig.

superstitione intercedat necessitudo, explicare . .
; 4 with reduced representation of

nesclo. imagery. CIL VIII No. 11.683.

Significant visibility of Latin inscriptions in postRoman contexts is attested in cities
which continuously remained urban centres®® as in settlements of rather recent appear-
ance like villages founded by refugees from Andalusia as late as the 16th or 17th centuries
CE.” In both cases vicinity to ancient monuments is a necessary, but not a sufficient con-

E.g. Beja (Baja, Vaga, Tunisia): CIL VIII no. 1216ff. 29 Like Testour (Tastar, Tichilla, Tunisia): CIL VIII no.
14,394fF. — El Kef (al-Kaf, Sicca Veneria, Tunisia): 1,353ff. or Slougiah (Slaqiya, Chidibbia, Tunisia):
CIL VIII no. 1626fF. 15,829ff. — Thala (Tala, Thala, CIL VIII no. 1,326fF. in the Medjerda (Majarda)
Tunisia): CIL VIII no. 11,677fF. — Gafsa (Qafsa, valley. — On Andalusian immigration to Tunisia see
Capsa, Tunisia): CIL VIII no. 101ff. — Qusantinah Latham 1986. — For Slougiah see Ben Abdallah and
(Qusantina, Cirta; Constantine, Algeria): CIL VIII Ben Hassen 1992, 294-295.

no. 6939ff. 10.298fF.
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dition of the phenomenon. General considerations of re-use patterns of old objects of
restricted availability may suggest a more collective commemorative function or a more
individual competitive interaction.

In the first case the public presence of ancient objects, the old age of which was
attested by a no longer used or even no longer readable script on them, could have added
to a sentiment of civic pride in the time-honoured venerability of the place. Arab authors
repeatedly mention ancient inscriptions at Carthage, which allegedly testify episodes of
a very remote past — which in this case is imaginatively related to history recorded in
the Koran.*® Thus, interest in old ages could have especially fit the historic cities with
continuity of settlement.

But also new settlements — close to ancient ruins — could have established a link
to the tradition of their location by referring — via display — to physical remnants of
earlier residency. In this case the distribution of inscriptions to private houses could have
added an indicator of domestic prestige, maybe based on the accessibility of resources
(inscribed stones) or on luck of discovery.

By the way — an analogous practice can be observed in some Algerian farmer settle-
ments during the colonial era; the later custom is willy-nilly accepted by the archaeol-
ogists of the time, who grudgingly praised the spirit of the settlers having turned their
houses into a collective village museum (see below).

The case of the villages of Andalusian immigrants might provide a further motive
for — collective and individual — interest in Latin inscriptions: Refugees from Spain
unlike their new neighbours in the Maghreb were accustomed to a cultural environment
in which the Latin script — if not the tongue — was in ubiquitous current use. Thus
collecting bits and pieces with Latin letters on them could have been reminiscent of a
particular aspect of the visual culture in the lands from which they were forced to go. If
this had been the case, the frequent inscriptions in the mosques of Testour or Slougiah
could have assumed a more explicitly triumphant significance. But to which extent was
the Latin script read by the newcomers from Andalusia? In this context the “HYGIAE
AVG SAC” and “IOVI OPTIMO MAXIMO?” inscriptions in the mosque of Slougiah?!
are of special interest.

It has also to be remembered that a gravestone with a Chi-Rho monogram on it ap-
peared as a threshold of a private house at Testour (Fig. 6). The house dwellers probably
were very aware of the cultural context of this sign (see above).*?

In several recorded instances, stone slabs inscribed in Latin were re-used to cover the

graves at Muslim cemeteries.>? If, as assumed, Latin was not recognized for the content

30 Mahfoudh and Altekamp (in press). 33 Qusantinah (Cirta; Constantine, Algeria): CIL
31 CIL VIII no. 1326-1327 (= 14,874-14,875). VIII no. 7409 — Henchir Ras Beker (Hanshir Ra’s
32 On Testour see Saadaoui 1996. Bakr, Algeria): CIL VIII no. 17755-17756 — Tibissa

(Theveste; Tébessa, Algeria): CIL VIII no. 16,626 —
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Fig. 6 Latin inscription with
Chi-Rho monogram re-used as

a threshold at private house at
Testour (Tichilla, Tunisia): Record
card of CIL VIII no. 1390 by
Gustav Wilmanns.

-
]
=]
(=]

of its wording, it was mere coincidence that also a tomb stone of a Christian bishop
re-appeared on the grave of a Muslim dead.*

A special situation is documented at El Kef (Sicca Veneria, Tunisia). Here the graves
of the Jewish cemetery, including that of a much-revered rabbi, nearly seem to have
aspired distinction by re-using Roman tombstones.>> But also for a few Muslim graves
at El Kef blocks with Latin inscriptions were used.>®

Movements and relocation of inscriptions never ceased: Three fragments of a build-
ing inscription by the Byzantine general Solomon at Gafsa (Capsa, Tunisia) had been
scattered to places of different types (fortress, bath, private house), which hints to a series
of re-use activities (Fig. 7).37

AtHenchir Ain Edja (Hanshir “Ain al-Haja, Agbia, Tunisia) an inscription was trans-
ferred from the historic defence it was made for to a private house as recent as the times

of beginning epigraphic documentation.*®

Hammam Darradji (Hamam darraji, Bulla Regia, 35 Guérin 1862b, 56 ; CIL VIII no. 15,894. 15,896.
Tunisia): CIL VIII no. 14,479 — And a newly pro- 15,911. 16,026. 16,074. 16,136 (= 1749). 16,230. —
vided stone on a fresh grave: K’siba M’rau (Qasiba Guérin 1862b, 56 speaks of inscriptions “sous une
Mraw, Algeria): CIL VIII no. 16,785. couche de chaux” Had the texts been intentionally
CIL VIII no. 11,725 (Thala, Tunisia: inside a concealed?

mosque with the inscription turned upside down). 36 CIL VIII no. 15,953. 15,997. 16,209.

37 CIL VII no. 101.
38 CIL VIII no. 1550.
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cidit o. 5438,

1 s& in inseriptione fracta nomen colonise deprehendisse referat; de-

Fig. 7 Dispersed fragments of a building inscription by Solomon at Gafsa (Capsa, Tunisia). CIL VIII no. 101.

In the last two centuries of the period considered here, a social group appeared on the
scene with a specific interest in the text of the Latin inscriptions: the European travellers,
agents, scholars, etc. To obtain the texts, they had to search for their carriers — along the
lines of distribution developed over more than a millennium. There should be no doubt
that already before the advent of the colonial epoch the particular devotion of outsiders
for a particular class of artefacts must have changed the attitudes of people towards these
objects at many places. This change could have meant an increased interest or a gradual
alienation.

Increased interest is suggested by the situation in two neighbouring villages in the
Medjerda valley (Tunisia), Chaouach (Shawash, Sua) and Toukabeur (Tukabur, Tucca-
bor).** In 1666/1667 the area was visited by the physician and antiquarian Giovanni
Pagni, who on behalf of Cardinal Leopoldo de” Medici was to obtain inscriptions for
the Medici collections at Florence:

avendo poscia inteso che in alcuni villagi e castelli erano antiche iscrizioni,
mandai due spahi con tre carretti, i quali dopo sei giorni mi portarono da un lu-

ogo detto Tukabra, lontano da Tunis una giornata e mezza, le seguenti cinque.*

At Chaouach Pagni proceeded in the same manner.*! The enforced collection and re-
moval of inscriptions must have left their impression on the villagers. As recorded in
the Corpus Inscriptionum Latinarum, in Chaouach as well as in Toukabeur several in-
scriptions are re-used — with their scripts exposed — in private houses. When were these
houses built — or refurbished? Was this interest in Latin inscriptions motivated by the
interest by outsiders?

Chaouach (Sua, Tunisia): CIL VIII no. 1310off. 40 Pagni by letter, quoted CIL VIII no. 14,850 (=1318).
14,810ff.; Toukabeur (Thuccabor, Tunisia): CIL VIII 41 CIL VIII no. 14,810 (= 1310).
no. 1318ff. 14,850fF.
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5 Patterns of re-use and distribution in the colonial and
post-colonial eras

European investigation of Latin inscriptions in North Africa, which already had become
a regular phenomenon before, was enormously intensified with the beginning of the
colonial era. The only ever attempted snapshot of the spatial distribution of all existing
Latin inscriptions originated from this period. Its initial phase resulted in two processes:

a) Researchers swarmed out to identify and document inscriptions. Their commen-
taries kept records of the allocations of inscriptions where encountered. These records
give an unrivalled insight in a palimpsest of successive patterns of distribution and usage
up to the 19th century CE. As the present allocation of many inscriptions recorded for
this ‘inventory’ is not known (if the stones still exist at all), the survey remained unique
and might proof to be unrepeatable. The moments of identification and documenta-
tion produced a maximum of encounters between researchers and population, which
could not fail to change drastically and irrevocably attitudes towards Latin inscriptions.

Even extensive journeys could have been made exclusively to collect or publish in-
scriptions — as that of Victor Guérin in 1860.* Archaeological excavations that did not

provide enough inscriptions could be regarded as “série noire*

Researchers now aspired completeness and for this goal accepted great exertions**
and even life danger.* Gustav Wilmanns died of exhaustion after having documented
some 15 0oo inscriptions during two campaigns to Tunisia and Algeria in 1873/1874
and 1875/1876.4

Binoculars were used to read distant letters, squeezes obtained to facilitate inde-
pendent research at home.*” If necessary, inscriptions were dug from foundations* or
liberated from limewash.*” No fragment was too tiny or insignificant to be included,*

eventually even lost texts were established thanks to imprints they left in bedding mate-

rials.’!

Guérin 1862a, V. caelique inclementia, sed etiam cum hominum animis
Duval and Hallier 1971, 3/6 note 1: a church exca- infestis non Arabum, sed Gallorum.

vation at Sbeitla (Sbaytla, Sufetula, Tunisia) in the 47 CIL VIII no. 11,319: recognovi telescopio usus a. 1882
early 20th century CE. et contuli ectypum photographicum subministratum a
CIL VIII no. 17211: recognovi stans in nive et sole oc- Cagnato; item recognovit Cagnat a. 1886 et ectypum con-
caecatus. tulit idem. — CIL VIII no. 11,326: contulit Wilmanns
CIL VIII no. 35: sed periculis pressus amisi schedu- telescopio usus; recognovi ipse item oculis armatis.

lam, in qua descriptum erat, neque iterum eodem reverti 48 El Kef (Sicca Veneria, Tunisia): CIL VIII no. 1628
Pplacuit, cum quia id sine vitae periculo fieri non poterat. (Guérin and Wilmanns); CIL VIII no. 15,847.
Theodor Mommsen in: Wilmanns 1881, XXXI: Gus- 49 CIL VIII no. 1267 (Krich el-Oued = Qrish al-'Wad,
tavus Wilmanns [...] peragravitque primum per annos Chisiduo, Tunisia).

1873 et 1874 regnum Tunetanum, deinde per duos se- 50 E.g. CIL VIII no. 16,452-16,453.

quentes provincias Algerienses, colluctatus non solum 51 IRT no. 23. 27. 75a. 126. 286.

cum incepti vastitate unius viri viribus vix exuperabilis
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In certain privileged locations, generations of house dwellers met generations of
researchers. Occasionally, generations of squeezes were obtained from one inscription
and distributed to different learned institutions.

A private home at El Kef (Sicca Veneria, Tunisia) was visited by four successive par-
ties within half a century (Fig. 8).%

Scholars were allowed to enter many private environments, and it is to be asked
how the knowledge about so many ‘hidden’ and privately kept inscriptions had been
established. Intermediators must have played an important role, and the promise of
material compensation for the permit to examine inscriptions is likely, although the
otherwise talkative commentaries in the editions are not explicit in this respect.

Access to a considerable group of inscriptions was potentially difficult for religious
reasons: Christians were not welcome in mosques and related prayer halls, even less
when they came with the intention to examine non-Muslim inscriptions and to produce
squeezes. In some mosques, however, this work was nevertheless allowed. In other cases,
the researchers did not succeed. Alternatively, they tried to have made their observations
(and squeezes) by persons of Muslim faith, who were entitled to enter the places.”

It should be noted that the denial to enter the mosques at Testour, one of the villages
of Andalusian refugees in the Medjerda valley, was reported as being especially fiercely
from the side of local people.**

Under these circumstances living with inscriptions was no longer the same as before.
Now values were attributed to Latin inscriptions that differed from those that had been
attached to them earlier. In individual cases, suspicion was nurtured and sometimes
followed by destruction.>

b) The colonial period witnessed the most massive relocation of Latin inscriptions
since late antiquity. A primary motif for systematic translations must have been the
prevention of further (unrecorded) re-use of carriers, possibly without visibility of the
inscribed parts, and the avoidance of destruction, e.g. in lime kilns. Ironically, a record
number of inscriptions was re-used ‘improperly’ or even destroyed during the initial
phase of the colonial regime itself, especially in Algeria. For reasons of protection and
to facilitate study, inscriptions were collected and concentrated. Any single object in
these new contexts lost the functions it had assumed previously. Simultaneously the
inscriptions were elevated to the status of historical sources, which were read again, and

devaluated as cultural markers in a traditional social environment.

CIL VIII no. 15,846: Camillo Borgia and Jean Emile 53 E.g. Mses el-Bab (Majaz al-Bab, Membressa,

Humbert visited El Kef together in 1815: Wilmanns Tunisia): CIL VIII no. 1302; Testour (Tichilla,
1881, XXVI; Grenville T. Temple travelled Tunisia in Tunisia): CIL VIII no. 1365. 1373. 1382. 10,069;
1832/1833: Wilmanns 1881, XXVII; Victor Guérin Thala (Thala, Tunisia): CIL VIII no. 11,725.

in 1860: Guérin 1862a. Final observations were con- 54 CIL VIII no. 10.069.

tributed by Roy, who reported to René Cagnat, who 55 CIL VIII no. 18. §3. 250. 693.
is quoted by Wilmanns.
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15846 (= 1624; Eph. V n. 612) in lapide alto
m. 1,0, lato 1,05, litt. v. 1 0,07, seqq. 0,05;
rep, el-Kef in Arabis cuiusdam aedibus.

FORTVNAE REDVCI AVG
IMP CAES M AVRELII SEVERI ALE

XANDRI PIT FELICIS AVG PONT[F

MAX TRIB POTEST XII COS T PP a. 233
5 ET [VLIAE MAMMAEAE AuG matﬂ‘s AVG
NOSTRI ET CASTRORVM ET SENATVS

ET PATRIAE TOTIVSQVE DOMVS DI
VINAE SPLENDIDISSIMVS ORDO
SICCENSIVM DEVOTu&S NVMI
10 NI MAIESTATIQVE EORVM D D P P

Descriptam a Roy edidit Cagnat bull. épigr. de
la Gaule 111 p. 35; versuum 1. 2 frusta quaedam
descripsit C. Borgia in Borgianis Leydensibus IV
n. 14 et in Humbertianis V n. 196, 63; item
versum 1 Temple II p. 351 n, 174; Guérin
voy. IL p. 61 n.236. Reliqua tunc calce obtecta
fuerunt,

2 AVRELI (non Awrelii) in lapide esse puto,
item 5 MAMAEAE. — 4 ¥7 traditur, — 9 DEVOTIS
traditur. — Titulus speetat ad reditum impe-
ratoris de expeditione contra Persas facta cf.

C. VIII, 14447. 14816. 15260; III, 3427,

Fig. 8 Latin inscription in
private house at Le Kef (Sicca
Veneria, Tunisia). CIL VIII no.
15846.
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Apart from museums and museum-like institutions, inscriptions were often con-
centrated at places of public administration or at military sites, reflecting the involve-
ment of different professional groups. Most conspicuous places have been the prisons at
Tazoult (Tazilat, Lambaesis, Algeria)*® and Ain el-Bey (‘Ain al-Bay, Saddar, Algeria)*’,
the commandant’s office at Suq Ahras (Saq al-ahras, Thagaste, Algeria)S8 or the cercle
des officiers at Khenchela (Hanshila, Mascula, Algeria).”’

Collection points illustrate the trend to withdraw inscriptions from dispersed posi-
tions in the public or private sphere. Absolute control, however, could not be achieved
and thus a considerable amount of inscriptions is found to be diverted to inofficial or
private use again, now under the conditions of colonial society.

For a limited period of time, the city of Qusantinah (Cirta; Constantine, Algeria)
boasted a “Café de I'Inscription Romaine?®

Otherwise, numerous inscriptions found their (temporary) home in houses or on
farms of European immigrants.

At Kherbet Madjuba (Khirbat Majuba), a village of colonizers from France in Alge-
ria, a phenomenologically similar attention to Latin inscriptions was paid as has been
observed in some villages in the Medjerda valley in Tunisia. Several inscriptions found
by the farmers were included in their private homes. The farmers’ activities are hailed
by a local scholar as having created a kind of historical archive of their place.®!

Information on private new re-use by non-Europeans is very scarce.

Transferring inscriptions to museums abroad was mainly a phenomenon of the pe-
riod preceding the era of formal colonialism and the initial phase of colonial rule. Mu-
seums of Florence (Italy), Leiden (Netherlands) and — of course - Paris® profited most
from North African inscriptions. The influx from Algeria to Paris corresponds to the to-
pography of major interference (destruction, transformation) with ancient monuments
on behalf of the French army: Skikda (Sukaikida, Rusicade; Philippeville), Satif (Satif,
Sitifis) or Qalama (Qalima, Calama; Guelma).

Today, the landscape of Latin inscriptions in the Maghreb — of those inscriptions
outside their places of origin in archaeological sites — can be regarded as mortified. The
stones themselves have become victims of the extraordinary success story of epigraphy,
which due to the quality of its standardized publications has ultimately diverted the
scholarly interest from objects to editions or to surrogate objects, the squeezes.

Alienated from more open and general forms of display, collected inscriptions are

highly marginalized items in museums or museum depots.

CIL VIII no. 2601ff. 18,064fF. 294-296.

CIL VIII no. 5,937fF. 10,293. 60 CIL VIII no. 6944: “incendio aedium titulum peri-
CIL VIII no. 5,142ff. isse Wilmannsio narraverunt Constantinae?

CIL VIII no. 17620ff. Gsell and Graillot 1893, 501; 61 CIL VIII no. 10,907-10,929; Poulle 1878, 402—404.
Duval 1972, 110-113; Gui, Duval, and Caillet 1992, 62 Duval and Royo 1984.
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6 Abbreviations

CIL
Corpus Inscriptionum Latinarum VIII. Inscriptiones Africae, Berlin: Reimer 1881—
1959-

IRT

Joyce Reynolds and John B. Ward-Perkins, The Inscriptions of Roman Tripolitania,
Roma: British School at Rome 1952.
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Simonetta Ciranna

Pulcherrima Spolia in the Architecture and Urban
Space at Tripoli

Summary

The examples studied testify an ample and significant use of Roman spolia during the first
Ottoman domination of Tripoli. In this period a variety of causes led to the improvement
of the urban image of the city. The study focuses less on the re-use of spolia as construction
material inside the main Muslim buildings (mosques) and more on the re-use of spolia
for the specific urban purpose of preserving and immortalizing the Roman urban matrix.
Particularly significant is the case of the Tetrapylon of Marcus Aurelius of the Roman Tripoli
(Oca), and its ‘quotation’ the cross-roads of Arba’ Arsat, known as the Four Columns of
the Arab and then Ottoman Tarabulus. The second is an evident reproduction of the form
and urban function of a Roman model. Its genesis may have preceded Turkish rule, but its
symbolic value was certainly consolidated during the first Ottoman domination.

Keywords: Re-use; spolia; Tripoli; urban matrix; Roman model.

Die im Beitrag vorgestellten Beispiele belegen eine intensive Verwendung rémischer Spoli-
en zur Zeit der frithosmanischen Herrschaft tiber Tripolis. Wihrend dieser Epoche kam es
aus den unterschiedlichsten Griinden zu einer Weiterentwicklung des Stadtbildes. Der Bei-
trag befasst sich weniger mit der Verwendung von Spolien als Baumaterial in den wichtigs-
ten islamischen Bauten (Moscheen) als vielmehr mit dem Einsatz von Spolien zum Zweck
der Bewahrung und dauerhaften Sichtbarmachung der auf die rémische Zeit zurtickgehen-
den Stadtstrukturen. Ein besonders aufschlussreiches Beispiel ist das Tetrapylon des Marc
Aurel im romischen Tripolis (Oea) und dessen architektonisches/stidtebauliches ,Zitat“ in
Gestalt der Kreuzung von Arba’ Arsat, die im arabischen und osmanischen Tarabulus als
die ,Vier Saulen“ bezeichnet wurde — offensichtlich ein formales und funktionales Abbild
des rémischen Vorbildes. Auch wenn die Anlage auf die Zeit vor der tiirkischen Herrschaft
zurlickgeht, gewann sie in frihosmanischer Zeit deutlich an Symbolkraft.

Keywords: Wiederverwendung; Spolien; Tripolis; Stadtstruktur; romisches Vorbild.

Acknowledgment: I would like to thank Professor Ludovico Micara for kindly supplying
suggestions, drawings and pictures.
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1 Introduction

The present paper has been inspired by two observations made by professor Altekamp
relating to the re-use of Roman spofia in Tripoli (Tarabulus, Libya). The first one re-
gards recognizing the potential of Tripoli as a place where the material reality of the
Roman city has been consumed almost totally, so that “single instances of visibility” of
ancient remains (like capitals) are probably “conscious” references to the past. The sec-
ond highlights a specific matter that concerns the whole of the Eastern Maghreb, asking
“whether later, e.g. Ottoman instances of spoliation still create references to a Roman
past or maybe to an early Muslim past, when Roman objects were despoiled and reused
in a conspicuous and exemplary way (Great Mosque of Kairouan (Qairawan)); thus an
imitation of an older practice of Muslim context?

The following will attempt to give some answers to those questions, summarizing
in:

1. Do the cases of re-use at Tripoli — where the Roman remains have practically disap-
peared — suggest a precise meaning?

2. Do the forms of re-use adopted by the Ottomans recall the Roman past and/or the
kind of re-use developed by the first Muslims?

2 Preliminary remarks

The re-employment of ancient monuments and classical fragments is a highly diffused
phenomenon that spans an extensive chronological period and a wide geographic area
and is determined primarily by practical advantage. However, this paper only exam-
ines examples of ‘conscious’ re-use where a relationship of admiration, interest and con-
tinuity with Roman antiquity either directly or by means of Christianity/Early Islam
continues to exist.

Re-employment develops where abandoned remains provide continuity of use, ar-
chitectural models, resilient, pre-worked construction material plus a varied and won-
derfully ornamental lexicon easy to utilize.

This means that in the specific case of Tripoli, the following must first be considered:
the vitality, importance, strength and continuity of Roman Oea and the nearest Roman
sites (e.g. Leptis Magna) after the fall of the Roman Empire. Subsequently, considera-
tion also has to be given to the role played by: invasions, the Eastern Byzantine Empire
and Christian communities linked to the Roman Church or other Eastern Churches.
The latter, above all, fulfilled the important function of intermediary between the Ro-
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man past and the first Arabic invaders, maintaining pre-existing towns, individual build-
ings, construction technologies and figurative traditions (continuity/discontinuity). An
important example in Tripolitania is the church built by the Emperor Justinian (483—
565) inside the Basilica Severiana at Leptis Magna. Only the southern apse of the Roman

Basilica was reutilized in this church devoted to Theotokos.

3 Historical notes

In 642-643 ‘Amr b. al-‘As conquered Libya (Cyrenaica, Tripolitania, Fezzan), already
occupied by the Byzantines. The final conquest occurred in 666-667.

Arabs, and before them the Byzantines, found a network of towns especially along
the coast, the result of Greek, Punic and Roman civilization. In Cyrenaica: Apollo-
nian, Cyrene, Tolemaide, Barca, Teuchira, Berenice; in Tripolitania: Leptis Magna, Oea,
Sabratha. Nevertheless, these towns had lost part of their richness and prosperity as a
result of an earthquake in 365, attacks by Vandals and invasions by warriors from closer
regions during the 5th century.

During the Byzantine period the coastal towns recovered their prestige as fortresses,
but they were overtaken by the hinterland as important commercial centers.

Oea in Tripolitania and Barca in Cyrenaica were the main towns along the coast
where the Arab invaders settled. Ultimately, they lived together with the local Christian
population.

Coexistence with the Christian communities is testified by the presence in Leptis
and Oea/Tarabulus (and perhaps in Sabratha) of bishop’s sees during the first half of the
gth century. The cemetery at an-Ngila, south Tripoli, provides evidence of the existence
of a Christian community until 1021 in Tripoli or thereabouts. Moreover, Aba Ubayd
al-Bakri (1028-1094) in his description of North Africa in 1068 refers to the coexistence
of Muslim and Christian communities (linked both to the Church of Rome and Coptic
Egypt). Al-Bakrl, who wrote before the terrible invasion of desert Arab tribes, gives
information on the fertility of the Leptis hinterland and the presence of monuments
and ruins.

Around 1050, the Maghreb was invaded by the cruel hordes of the Bana Hilal and
Bani Sulaym tribes, who were nomad warriors armed by the Fatimid Caliph of Egypt.
Many historians identify the Hilalian invasion as the cause of the break with the ancient
world, a connection that had survived during the first Muslim period.

The Arab geographer al-Idrisi, writing a century after al-Bakri, confirms the disrup-

tion provoked by these attacks. He makes no mention of Christian communities and
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describes a poorer urban economy. He refers to Lebdah (Labda, Leptis) only as a fortress
and place of rest along the road between Mahdia (Mahdiya) and Alexandria.

In 1146 the Normans conquered Tripoli but after twenty years the Almohads (al-
Muwahhidin), who came from Andalusia, replaced them. From the mid-14th to 15th
century the Hafsids (al-Hafsiyan) of Tunis controlled Libya but the main towns were
initially self-governed, founding their economy on corsair wars.

To stop these attacks in 1510 Tripoli was annexed to the Crown of Castile by Ferdi-
nand de Aragdn, twenty years later Carlo V entrusted Tripoli to the Knights of Malta.
This conquest led to the destruction of the town and the reconstruction of the Castle,
both to the detriment of the city wall that had conserved many Roman spoils.

In 1551 Tripoli became steadily Turkish. During the long Ottoman period the har-
bor towns of Mediterranean Africa didn’t undergo extensive transformation. From the
end of the 17th century to 1835, with the permission of the Ottomans the Qaramanli, a
self-governing dynasty, ruled Tripoli (particularly Yasuf Pasha, 1795-1832) lived in the
Castle, repaired the city walls and built an aqueduct for the Qaramanli’s Mosque and
Madrasa.

4 Reports on the main Roman antiquities: the first descriptions
of the Arch of Marcus Aurelius and the spoliation of Leptis
Magna

Sheikh al-‘Abdari coming from Valencia, leaving Mogador, Morocco in December 1289
for Mecca, was one of the first to describe the four-sides Arch of Marcus Aurelius. The
Arch, the heart of Roman Oea, was positioned at the crossroads of the cardo and the
northern decumanus. The monument, which he characterized as a gubbah, aroused his
admiration for antiquity. In this period another structure existed on the roof of this
monument.

The Sheikh also gave some information regarding the ruins of Leptis Magna, already
abandoned in his time. After these brief notes, silence fell on Leptis for about four
centuries. Its inhabitants had moved west to present-day Homs.

In 1307 atTijani, a learned Tunisian, left Tunis and on reaching Tripoli described
the Arch of Marcus Aurelius as follows:

un edificio antico, meraviglioso, a foggia di cupola (qubbah), di marmo scol-
pito adeguato alla grandezza e alla sontuosita dell’edificio; cento uomini non
sarebbero capaci di portare un solo blocco. Ledificio sorge quadrato; giun-
gendo al tetto, si fa ottagono con precisione mirabile e solidita che stupisce. E
ornato di molte belle figure scolpite nella pietra. Ora vi hanno costruito sopra
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un santuario in cui si compie la preghiera e mi fu detto che cio si fece perché
un capo aveva tentato di abbatterlo e prenderne i marmi. Su alcuni blocchi
del fronte nord sono scritte righe in carattere romano e Aba ’l-Barakat figlio
del dotto Aba Muhammad Ibn Abi >d-Dunya mi ha riferito che suo padre Abu
Muhammad cercava sempre qualcuno che sapesse tradurre I'iscrizione; infine

trovd un Cristiano ...!

The existence of this particular construction was confirmed two centuries later by the
Frenchman Nicolas de Nicolay at Tripoli in August 1551, a few days after the Turkish
conquest. The monument even appears in two views of Tripoli dated 1559 and 1567
(Fig. 1). AtTijani also documents the “pleasant anomaly” in the Arab Tarabulus of the
presence of a different urban network composed of wide level and orthogonal roads,
probably coinciding with Roman roads (Rossi). The same observation is found in a
later report written by a Miss Tully, in Tarabulus between 1783 and 1793, indicating the
existence of remains of paved roads — presumably of Roman origin — coexisting with the
dusty roads of the Turkish town.?

In Descrizione dell’Africa (Venezia, 1550) the Arab geographer al-Hasan b.
Muhammad al-Wazzan, known as Leone Africano, documented the renewal of con-
struction activity in Tripoli; this activity involved re-using large quantities of material
from Leptis. In this Descrizione the admiration of the author for the wonderful columns
of the Great Mosque of Kairouan is also expressed.

The building material probably came from Oea itself or the nearest villas by the
sea, a large part being used to produce mortar. Moreover, to the south of Leptis, the
quarries of Ras al-Hannan (Ras al-hanan) produced a wonderful white-grey travertine as
described in Histoire chronologique du royaume de Tripoli de Barbarie by Girard from Digne,
a surgeon residing in Tripoli from 1670-1676.

The extensive use of the Leptis ruins as a quarry for marble to be exported to Eu-
rope (and elsewhere) has been amply documented since the end of 17th century, when
the Frenchman Claude Lemaire was consul (1683, 1707-1708). A specific article of the
French-Turkish Treaty of 1693 regulated this trade. Shafts and slabs of cipolin, pavo-
nazzetto, breccia, ancient green, porphyry, many of them coming from the Severian Fo-
rum, were re-employed in churches, cathedrals, palaces and museums in France, Malta,
Constantinople, Venice and later in England. For example, in 1816-1817 Captain W. H.
Smyth arrived in England with 37 columns, slabs, sculptures and inscriptions received

as a gift from the Pasha of Tripoli Yasuf Qaramanli for the King of England.

1 Rossi 1968, 78-79. 2 Cabasi 1979.
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Fig. 1 Tripoli citta di Barbaria, copper engraving around 1570.

5 The Muslims: town and mosque architecture (starting points)

The town: acquisition from other urban cultures. The Arab sedentary world had its own
urban tradition, although heterogeneous and difficult to classify. After the invasions,
this urban culture met and absorbed the features of the different urban cultures linked
to specific zones.

In North Africa it is important to consider the urban pre-existence of the Greek, Ro-
man and Byzantine cultures (Libya, Syria, etc.), of the Berber culture (Morocco, Algeria)
and of Pharaonic, Alexandrine-Ptolemaic and Coptic culture (Egypt).

More specifically, Roman-Byzantine continuity is found in Oea-Tripoli (Tarabulus),
Cirta-Costantine (Qusantina, Algeria), Icosium-Algier (al-Jaza’ir) and Pomaria-Agadir
(Akadir). Other towns such as Taparura-Sfax (Sifakis) and Hadrumetum-Sousse (Susa)
were patterned after pre-existing structures of doubtful provenance, preserving an or-
thogonal structure. The same ‘chessboard” shape is also found at Kairouan and in other
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‘transferred’ towns, such as Carthage-Tunis (Tunis, Tunisia), Hippo-Annaba (‘Annana,
Algeria), Salé-Sala (Morocco).

In describing this kind of urban structure the term ‘Hellenistic-Mediterranean
town; is often used, the first word referring to the hippodamian scheme (pre-existing or
assumed as a model) and the second word defining (albeit imprecisely) a remote cultural
substratum that also includes the experiences of both local populations and invaders.

Mosque: the invention of a new architecture. In the Western world the outlook on re-
use in early Christendom swings between the historiographical patterns of continuity
(Krautheimer) and breaking with the Roman past (Deichmann).

According to Friedrich Wilhelm Deichmann, the transformation of the pagan tem-
ple in early-Christian architecture involved a total changing of the holy space. Christians
destroyed the shape and meaning of the sacred pagan space — demolition of the temple
was only the macroscopic aspect of this revolution. The entire symbolical space of the
Christian church became of utmost importance, sacrificing single parts or components:
“Fur die feinen Unterteilungen der antiken Bauteile, fiir ihr abgewogenes Verhaltnis
zueinander, ihre ornamentale Struktur ist in der frithchristlichen Architektur kein Platz
mehr. Die Bauglieder haben als Ganzes nur noch strukturelle Funktion. Die Struktur ist
nicht mehr ornamentalisiert. Das Oberflichenornament verunklart eher die Struktur.
Daher war diesen Gliedern selbst keine Entwicklung mehr beschieden?? In this new
kind of space, the individual element becomes replaceable but can also bear a specific
meaning due to its figurative characteristics (sculptures, color, dimension).

Are these points of view applied to the Muslim world and, in particular, to the
problem of the re-use of Roman spolia in its major building: the mosque?

To answer this question it is indispensable to understand the architecture of the
mosque, a place for prayer.

Basically, the mosque has to satisfy three needs: it has to indicate the direction of
Mecca (gibla), provide a clean kneeling space and offer a place for ablution.

Firstly, existing spaces and buildings were re-used. The Great Mosque of Omayyad
(7th-8th century) in Damascus, built in the sanctuary of Jupiter Damascene, which al-
ready served as St. John the Baptist’s Cathedral, is one of the most famous examples of
this custom, another being St. Sofia in Constantinople, many centuries later.

There are three main types of mosques: Arab, Persian and Ottoman. The main
mosque is called the Cathedral Mosque or Congregational Mosque (Great Mosque and
Mosque of Friday). It also functions as a school, place of justice, meeting and business
place and a reception area for pilgrims, etc., which is why it is called a ‘Muslim forum?

The architecture always assumes an expandable horizontal shape.

3 Deichmann 1940, 117-118.
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The Arab mosque consists of an arcade court with a hypostyle hall. The elementary
framework is made up of a rectangular enclosure, a portico with two or more naves
parallel to the gibla wall (where the mihrab [niche] is to be found), a fountain in the
courtyard (sahn) and a place for ablution. The reference model is not clear but it could
be the house of the Prophet at Medina.

The Persian mosque-madrasa is a mosque with four iwan (halls) (11th century).
Mausoleums, monumental tombs and schools are added to this religious place. The
courtyard with its iwan assumes a pivotal role. The dome, already adopted in some
mosques, strengthens the axis of the mibrab.

Under the Seljuks the dome covers the principal space and probably recalls the vault
of heaven. The funerary-mosque (mausoleum + mosque + other annexes) also originated
in this period.

The Ottoman mosque (15th—16th century) divides the prayer hall from the court-
yard, interrupting their continuity. The prayer hall becomes the central body of the
mosque with its inner space often covered by a dome.

The Libyan mosque. Libya, a border zone prone to invasion, was neither able to create
its own artistic school nor to take advantage of the two neighboring schools: Syrian-
Egyptian (Egypt) and Maghreb (North West Africa). In Libya, qualified workers didn’t
exist and that prevented the diffusion and growth of an Ottoman architecture. Never-
theless, in this general framework, it is important to underline that in Libya an original
kind of mosque, different from the Arab, Persian or Ottoman, emerged and spread.

The Libyan mosque has a quadrilateral plan, composed of modular squares repeated
in various rows. Each square has a cubic volume defined by four columns or pillars,
arches and a dome (Fig. 2). This particular shape was probably influenced by the pres-
ence of mausoleums, martyria and monuments already in existence before the Arab in-
vasion and dedicated to Christian saints and martyrs. The phenomenon later became
known as ‘maraboutism’ and spread widely during the 12th century and onward. The
simple structure of the Libyan mosque persisted even under the Ottomans.

The re-use of Roman spolia in Libyan mosques. The question nevertheless remains
whether a specific link emerges between the characteristic planimetric of the Libyan
mosque and the re-use of individual Roman elements inside?

Is it possible that the repetitiveness of modular structure, together with a simple
and poor technology, influenced a specific kind of re-use?

These factors probably centered on the re-use of shafts of columns (more shafts than
capitals). The list of shafts and other fragments re-used in the courtyards and prayer halls
of the mosques is extensive. However, it is difficult to estimate quality and quantity with
precision because of the transformation, destruction and reconstruction of the buildings

over the centuries.
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Fig. 2 The characteristic archi-
tecture of the Libyan mosque.

Fig.3 Jami‘ of Sidi Darghat
Pasha, reused granite column.

These architectural elements maintained their structural function but it is very hard to
say whether the Muslims utilized them because of their specific color or their stonework,
or if they used single architectural components to repeat or re-invent a Roman model,
in particular the ‘classical order! Near Tripoli, two mosques (at-Tajura’ and al-Khums)
seem to confirm the appreciation of both the quality of the material and of the Roman
(classical) architectural order.

In 1561 Sidi Darghit, the Pasha of Tripoli (the governor of Ottoman Libya ap-
pointed by the Turkish sultan between 1553-1565), utilized the ‘small dome mosque’
(or Libyan type), which was usually adopted for a district mosque (masjid), to construct
ajami“ (or Friday mosque) dedicated to himself. This monument evidences an unusual
T-shaped prayer hall, probably the result of an extension/adjustment to a former chapel
of the Knights of Malta. After being restored in the 1920s, the mosque was damaged in
the Second World War and then extensively repaired. During this second effort many
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(re-used?) granite shafts were substituted with concrete and the mihrab and the minbar
(pulpit) were also reconstructed (Fig. 3—4). The architectural history of Jami® an-Naqa
(also known as She-Camel), the most important mosque in Tripoli, is particularly signif-
icant being probably the oldest in Tripoli, even though the present structure dates back
to 1610. Safar Dey (Safar Day), a very rich Turk appointed Governor of Regency, rebuilt
the previous Fatimid mosque (perhaps Jami© al-a“zam) which had been destroyed by the
Spaniards. Like Darghut, Safar chose the ‘small dome mosque’ type instead of the Arab
type (used in Kairouan, Sfax, Sousse, Cordoba, etc.) or the Ottoman type.

A large courtyard, with porches covered by cross vaults along the four sides, precedes
the prayer hall. This sahn probably coincides with the oldest mosque (Arab type), as
demonstrated by the existence of a mihrab. The prayer hall consists of forty-nine modules
(about 2.60 x 2.60 m) of which forty-two are covered with domes. In the courtyard and
the prayer hall there are many re-used columns (without bases). The majority of those
utilized in the 17th century reconstruction are of granite, and two are in fluted marble
(final section of Doric columns). The shafts appear very ‘stocky’ and on average about 2
m high. The granite ones were probably cut from originals about 7.45 m in height and
could have come from the same set. The prayer hall and the sahn also exhibit dozens of
Ionic and Corinthian capitals all skillfully crafted. These beautiful capitals and fluted
shafts seem to be placed in key positions because of their superior quality, however the
spatial ratio between the components is not clear (Fig. 5, 6a-b).

Other mosques in Tripoli use Roman columns: Masjid Saraya al-Hamra’ (inside
the Castle), Masjid of Sheikh al-Mahtan (o Mabtan), Jami© Sidi Salim al-Mashat, Sidi
Mahmaud, Masjid Zawya “Atiya, Masjid Ibn Tabib, Majid Ibn Suwan, Jami© ad-Durgj
(Fig. 7), Jami© al-Kharaba, Jami© b. Sulayman.

This admiration for Roman spolia seems to occur in two later important mosques
built on the Libyan plan - Jami¢ Ahmad Pasha al-Qaramanli (1735-1737) and Jami*
Mustafa Bey Gurgi (1833-1834). In the first, Roman and Islamic spoils appear in the
space of ablution, however both mosques employed new architectural components in
the prayer hall, probably to showcase the wealth of the founders. Nevertheless, these two
later mosques (like the Jami© an-Naqa) were built facing Mecca without changing the
original Roman urban structure. For this reason, their plans appear ‘rotated’ in relation
to this particular urban texture.

Furthermore, three buildings in Cyrenaica testify to the persistent re-employment
of classical spolia during the 19th century — the Zawaya sanasiya (Sanussi religious
schools), built at al-Marj (1818), at Zawya al-Hamama (1834) and at Lamluda (Lam-
lada)(1850).

An interesting case of re-use appears in the mosque of ‘Al al-Farjani at Suq al-
Khamis outside Tripoli. Here, in addition to capitals re-employed in the prayer hall
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Fig. 4 Jami‘ of Sidi Darghat Pasha, floor plan, first phase and after reconstruction.
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Fig. 6 Jami an-Naqa, pictures of the courtyard and the prayer hall.

Fig. 7 Jami® ad-Duraj, reused
column and capital in the prayer
hall covered with a green coat
paint.
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and in the room for ablution, the architrave and doorjamb at the entrance to the prayer
hall are made of monolithic blocks from a Roman building (as in many examples in
Tunisia, i.e. Kairouan).

Other interesting examples of re-use of Roman spolia exist in inner Libya. More
specifically, in the district of Jabal Nafusa (Tripolitania) they are present: 1) at Tmizda
(Tamizda), Mezghura (Mazghara): the mosque at Mezghura, 800-899 (perhaps a Rus-
tamide foundation but rebuilt); the Umm at-Tabul mosque (probably built on the ruins
of a church); the Abu Zakariya’ atTukitl mosque, to the north of Wifat (Wifat), 800-899;
the Kanisiya mosque (Masjid Kanisa); the Mashhad Taghlis mosque (Masjid Taghlis); the
Bugqar or Abu Kar mosque; the Damriyya mosque; 2) at Jadu (Jada): the Khirbat al-Hara
mosque; the Shu‘bat Mirl mosque; 3) at Forsatta (Fursata): the Taghlis mosque (Ot-
toman); 4) at Ibughturin (Bughtara: the Taghlis mosque; 5) at Nalut (Nalat): the Tin
Adrar (Tindarar) mosque.

Further south, at Ghadamis, spolia coming from a late-Roman mausoleum called
al-Asnam (the idols) were re-employed in many Islamic monuments starting with the
dual Great Mosques of this small Arab-Berber town.

Significant examples include the Mosque of Marad Agha at Tajurd’ (1553-1556)
and the Mausoleum of Sheikh Ahmad b. Muhammad b. Hamuada b. Jaha (1670-1680).

6 Mosque of Murad Agha (Marad Agha) at Tajura’ (1553-1556)

Tajura’ is about 16 km east of Tripoli. In the spring of 1309, atTijani described this
place as a large and populous village with a castle and an old city wall. This village ex-
isted from Roman times when many villas were built near the sea (e.g. the villa called
‘gara delle Nereide’). In 1532 Marad Agha, a Turkish naval officer, probably born in
Ragusa, was the sovereign of Tajural In 1551, together with the privateer Darghat, he
conquered Tripoli from the Knights of Malta. After two years spent in Tripoli as gov-
ernor, Marad was replaced by Darghat and returned to Tajaral At this point he prob-
ably decided to build a fortress in Tajira] but was compelled to turn this project into a
mosque. According to tradition, Murad built the mosque utilizing Christian slaves but
the architect probably came from the Maghreb. Furthermore, tradition maintains that
the columns used in the prayer hall came from Leptis Magna, more precisely from a ship
that had sunk along the beach of Tajura’ while bringing that material to Europe. This
may be true or it may only serve to stress the importance of the mosque. In addition,
many ruined imperial villas existing along the coast of Tajara’ provided readily available

spolia.
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The mosque has a rectangular perimeter (about 40x 32 m), and in contrast to a plain
exterior its interior space is characterized by forty-eight columns, without bases, support-
ing pointed horseshoe-shaped arches (Fig. 8a-b). Only the plain and fluted shafts are
Roman spolia and their stones are pink and red breccia, cipolin, black granite and lime-
stone. The capitals are formed by a triple abacus capable of adapting to the superior
diameter of the shaft. Here, instead of the small domes found in the Libyan type barrel
vaults were used as coverage. Moreover, the central nave doesn’t exceed the others in
width as evidenced in the Tunisian model.

7 Mausoleum of Sheikh Ahmad b. Muhammad b. Hamuda b.
Jaha (1670-1680)

The Mausoleum, adjoining the mosque and zawiya of the same name, was built in 1670
1680 at Al-Khums (al-khums), a small village in the Tripoli region about 120 km east of
Tripoli and 2 km west of Leptis Magna. The village was founded as a Sanjaka (Sanjaq)
during the Turkish domination.

The Mausoleum was built for the burial of Sheikh Ahmad b. Jaha, a leading teacher
of the Koran and the Hadith, who was the son of another venerated saint named Mu-
hammad b. Jaha and a pupil of Sheikh ‘Abd al-Salam al-Asmar from Zlitan.

The way in which Roman spolia were used here caught the attention of the late

professor Cuneo, who described and commented as follows:

The simple exterior volume of the building, made as usual of a cubic basis, an
octagonal drum and a slightly pointed spherical dome, can hardly announce
the far more elaborated articulation of the inner space. The main space of the
mausoleum is that of a dome burial chamber with the green-clothed coffin of
the saint on one side. But (with a device found also in an analogous dome tomb
in the mosque of Sheikh ‘Ali al-Farjani at Suq al-Khamis), the square domed
hall is flanked by a lateral extension (here covered by a couple of groined vaults),
which has an exterior entrance and leads into the prayer hall, thus allowing an
afflux of the faithful to the mosque bypassing the burial area proper. Despite
the lack of a perfect bi-axial symmetry caused by this lateral corridor, which
makes the whole space a rectangle, the chamber keeps its classical unity thanks
to the application of the same motif of blind arcades along all four sides and
the use of six pilasters projecting from the side walls and four angular ones
at the corners. The ten vertical elements, all of them in limestone blocks en-
riched with fluted surfaces and cubic Corinthian capitals, exhibit their com-

mon origin: a disused ancient monument. Those elements re-create, in a sev-
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Fig. 8 Mosque of Marad Agha
at Tajara’ (a) Plan of prayer hall,
(b) interior of prayer hall.

enteenth century Islamic monument, a well controlled rhythmic sequence of
wall arcades, successfully matching a provincial Roman and a provincial Ot-
toman style, which constitutes the main quality and the most elegant feature
of the whole building. The only free standing support, a granite column set
at the connection between the room and the corridor, adds to this ensemble
an impression of structural lightness and spatial dynamism. This monument
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Fig.9 Mausoleum and mosque of Sheikh Ahmad bin Muhammad bin Hamuda bin Jaha at Al-Khums. Left:
Floor plan, with a Corinthian Roman capital reused in the prayer hall of the mosque (circled in red). Right:
Corinthian Roman capital reused in the prayer hall of the mosque.

seems to testify that the architect’s attitude was not very different from that
of the Classical school of Ottoman architecture derived from Sinan’s experi-
ence and well known to modern criticism. The architect did not hesitate to
take creative advantage of the artistic languages and spatial principles of the
Hellenistic-Roman, Early Byzantine.*

This interpretation requires two additional remarks:

Firstly, the re-use of spolia in the mausoleum is different to that used in the former
prayer hall of the mosque (Libyan type). In the latter, short shafts made from sections
of higher shafts are surmounted by impressive large capitals, also spolia. These columns
support small domes without following the classical spatial code (Fig. 9).

Secondly, the re-invented classical space in the mausoleum could suggest the influ-
ence of western architectural culture, 7n primis Venetian or Italian Renaissance, also by
means of the work of Sinan.

8 The cross-roads of Arba“ “Arsat

The type of re-employment of Roman antiquity which refers to an entire model and its
urban function is exemplified in the case of the Tetrapylon of Marcus Aurelius of the
Roman Tripoli (Oea), and its evident and perfect ‘quotation’ the cross-roads of Arba“
‘Arsat, known as the Four Columns of the Arab and then Ottoman Tarabulus (Fig. 10).

The four-sides Arch of Marcus Aurelius (Fig. 11-12), the heart of the ancient town,
placed to the North of the crossroads of the cardo and the decumanus, becomes, for the

4 Paolo Cuneo, unpublished notes, March 1995.
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Fig. 11 Drawing of the Tetrapy-
lon of Marcus Aurelius in 1873.

Fig. 12 Tetrapylon of Marcus
Aurelius after the Italian restora-

tion ended in 1918.
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Fig. 13 Shafts and drums of columns with Corinthian capitals on the corner of the urban junction of Arba“
‘Arsat.

claritas of which it is the bearer, the figurative model of the urban junction of Arba“
“Arsat.

This junction is situated further south along the Sciara Arba’a Arsat (Arba“ “Arsat)
and Sciara Jama al-druj (Jami© ad-Druj) (cardo?) and forms the crossroad with the second
decumanus of Roman Oea. Shafts and drums of columns with Corinthian capitals and a
system of archivolts and covered walkways, identify this new ‘four-sides arch’ (Fig. 13a-
b).

Its genesis may have preceded Turkish dominion but it certainly consolidated its
symbolic value as an urban center during the first Ottoman domination. In this period
the Muslim built-up area strengthened its trade with the hinterland to the west and south
of the Medina, as evidenced in part by the houses of the Qaramanli dynasty (where Yasif
Pasha died in 1838), of Jusef Gurgi (Yasif Qurji, a rich merchant of Tarabulus) and of
Mobhsen (Fig. 14-15).

Professor Ludovico Micara questions the common opinion that Sciara Arba’a Arsat
and Sciara Jama el-Druj coincide with the Roman cardo (Fig. 16-17). This road is neither
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Fig. 14 Plan of Tripoli’s Medina: houses of the Qaramanli dynasty, Yasif Qurji and Mohsen (marked by a circle).

orthogonal at the decumanus nor at the other roads that it crosses; in fact these follow the
direction of decumanus. Micara believes that Sciara Arba’a Arsat and Sciara Jama el-Druj
developed subsequent to the occlusion of the Roman cardo after the Spanish occupation
and disruption (Fig. 18). Therefore, its origin was Ottoman at the time of Pasha Darghat.
Leone Africano testified in his Descrizione that Darghut rebuilt Tarabulus using many
spolia coming from Leptis Magna (as did his contemporary and political competitor
Murad in Tajura’).

In the case of Tripoli, the toponymic identification also forges a strong link between
re-employed fragments and resumption of an urban model. Arba“ ‘Arsat in fact signi-
fies Four Columns, “arsat (sg. ‘arisa) being a local term for columns (in Arabic ‘umad,
sg. ‘imad). This toponym, therefore, binds the place to its town. Tarabulus was charac-
terized, in the Ottoman age as well, by a detached political and cultural autonomy. The
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Fig. 15 Courtyard of
Qaramanli’s houses situated
on Arba“ “Arsat.
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Fig. 16 Lay-out of the main
roads of Roman Tripoli.
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Fig. 17 Sketch of Tripoli in the

18th century.

toponym, difficult to date, constitutes confirmation of the importance and the fascina-
tion of the monument to which it refers.

Arba’ Arsat (Arba“ “Arsat) enters into a dialogue with its Roman model. Together
they strengthen the cardo (Roman or Ottoman) that links the Arch of Marcus Aurelius
and the ancient port to the Bab al-Hurriya, which is the arrival point of the track coming
from the south. Together they reproduce the relationship between the two four-sides
arches of Traianus and Severus along the so-called Triumphal Road to Leptis Magna.

The role of the Triumphal Road is even further emphasized by the concentration
of Roman spolia along this main road, especially at the corners (Fig. 19). This phe-
nomenon distinguishes Tripoli from other Muslim towns, giving the old center the spe-
cific character of a ‘Mediterranean’ medina with a preserved (and later emulated) Roman
urban chessboard-shape, with its courtyard houses and roads. The Jami© Ahmad Pasha
al-Qaramanli (1735-1737) and Jami Mustafa Bey Quurji (1833-1834) confirm that the
Ottomans did not wish to cancel out the Roman urban texture.
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Fig. 18 The Roman and Ottoman roads of Tripoli in Prof. Micara’s version of the origin of the Roman cardo.

9 Conclusion

Summing up, after the fall of the Roman Empire and before the rise of the Ottoman
Empire, three main situations characterized Tripoli: its lack of a strong political or eco-
nomic role, its position as a border town and its weak economy and low quality of life.
This meant that spolia were essentially used for convenience (i. e. shafts, capitals, pieces
used inside the city wall, for docks and to prepare mortar). A significant example dating
back to the Ottomans no longer exists.

With the rise of the Ottomans, Tripoli was subjected to repeated destruction and
reconstruction, which makes it difficult to evaluate the continuity of the Ancient world
throughout the Ottoman Empire. It also suffered from a lack of local schools and local
qualified workers.
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Fig. 19 Map of Tripoli indicating the presence of spolza.

The Libyan small-domed mosque, with its modular and repetitive space and absence
of a larger central nave to underline the axis of mirhab, is linked to an extensive re-use
of Roman shafts (with and without capitals). These shafts were ‘recycled’ primarily for
their structural function, but were also appreciated for their strength, quality of stone
and superior workmanship.

The examples analyzed above testify to a significant use of Roman spolia during the
first Ottoman domination. In this period the urban image of Tarabulus was improved
for various reasons, including: the influence of the cultural core of the Ottoman Em-
pire, the interest and fascination of western countries in the classical ruins (starting with
Roman marble, see Leptis Magna), the aspirations of Darghit and Murad following the
autonomy of the Qaramanli. It was probably in this context that Roman Oea was ‘re-
discovered: However, it was less a matter of using spolia as construction material inside
the main Muslim buildings (mosques), and more a matter of using spolia for the specific
urban purpose of preserving and immortalizing the Roman urban matrix.
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Adding a Layer. Functioning Muslim Shrines at
Archaeological Sites in Northwestern Morocco

Summary

Archacologists working in Northwestern Morocco (former Roman province of Mauritania
Tingitania) were often struck by the ubiquitous association of pre-Islamic archaeological
sites and Muslim shrines. Although several studies have been devoted to maraboutism as a
form of popular piety in Morocco, Muslim shrines found at archaeological sites were rarely
if ever studied in connection to their archacological context. This research 1) revisits saints
and sainthood in Morocco, and more importantly, 2) examines six case studies in North-
western Morocco (Lixus, Zilil, Thamusida, Chella, Banasa and Hajar al-Nasr) in order to
shed light on how the active devotional layer, i.e. the shrines, relates spatially and architec-

turally to the archaeological remains beneath and around them.

Keywords: Cult of saints; popular piety; Muslim shrines; hagiography; oral tradition.

Archiologen, die im nordwestlichen Marokko (der einstigen romischen Provinz Maure-
tania Tingitania) arbeiten, iberrascht die haufige Verbindung von priislamischen archio-
logischen Stitten mit muslimischen Heiligtimern (Schreinen). Zwar befassen sich einige
Untersuchungen mit dem Marabutismus, einer Auspriagung der Volksfrommigkeit in Ma-
rokko, doch wurden muslimische Schreine nur selten vor dem Hintergrund ihres archdo-
logischen Kontextes untersucht. Der Beitrag befasst sich erstens mit Heiligen und Heiligti-
mern in Marokko und widmet sich dabei zweitens sechs Fallstudien in Nordwest-Marokko
(Lixus, Zilil, Thamusida, Chella, Banasa und Hajar al-Nasr) mit dem Ziel zu beleuchten,
wie sich die gegenwirtige kultische Nutzungsphase, d. h. die Schreine, sich raumlich und
architektonisch auf die sie umgebenden und unter ihnen liegenden archiologischen Uber-

reste beziehen.

Keywords: Heiligenverehrung; Volksfrommigkeit; muslimische Schreine; Hagiogra-
phie; miindliche Uberlieferung.

Stefan Altekamp, Carmen Marcks-Jacobs, Peter Seiler (eds.) | Perspektiven der Spolienfor-
schung 2. Zentren und Konjunkturen der Spoliierung | Berlin Studies of the Ancient World 40
(ISBN 978-3-9816384-3-1; URN urn:nbn:de:kobv:11-100239984) | www.edition-topoi.org
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1 Introduction

While conducting field surveys in the countryside of northwestern Morocco, archaeol-
ogists have often been struck by the ubiquitous association of archaeological sites and
Muslim shrines. Although many studies have been written on maraboutism (the venera-
tion of ‘saints’ or hagiolatry) as a form of Moroccan popular piety,' the relationship be-
tween shrines and archaeological sites is poorly understood. Moroccan archaeological
literature has just recently begun to investigate this phenomenon.? It is our contention
that the association of Muslim shrines and archaeological sites in northwestern Morocco
is not accidental; the construction of these shrines by local populations indicates an at-
tempt on their part to tame these unfamiliar and potentially threatening elements of
the landscape.

Shrines, especially the domed gubba, are an important component of Morocco’s
landscape. Several studies have already established the connection of such shrines to
other significant elements of topography. In rural areas they are associated with trees and
groves, rocks and caves, hilltops, springs, and estuaries. In urban settings they can mark
city gates or sites of manufacturing or trades. These religious structures are therefore not
simply part of the landscape; they have helped to create it. They structure the landscape
in so far as they relate to settlement patterns, land use, transportation routes, toponymy
and other elements of human topography. In the cases of interest to this study, the
shrines are associated in some way to archaeological remains and they provide additional
insight into how topographical elements are ‘marked’ for use by communities.

This is a case study of the historic re-use of archaeological sites after their ‘abandon-
ment. It appears that sites are rarely if ever truly abandoned.® In Morocco, colonial
period archaeologists deliberately focused on pre-Islamic (mostly Roman) occupation

at archaeological sites at the expense of later Islamic ones as if these sites ceased to have

1 Westermarck 1926, Westermarck 193 5; Lévi- 2 Siraj 1995, 439-461.
Provengal 1953; Dermenghem 1954; Alberich 1954; 3 Knapp and Ashmore 1999, 19.
Doutté 1984; Calasso 1992; Cornell 1998.



ADDING A LAYER

any scientific significance beyond the Roman withdrawal in 285 CE. Post-Roman lay-
ers were often considered ‘parasitical’ by early 20th century archaeologists and simply
removed without further study.* The archaeological site of Volubilis (medieval Walila)
continued to thrive well beyond 285 CE. A. Akerraz identified two main phases of post-
Roman occupation.’ The first phase extends from 285 CE to the sixth century CE. The
second phase began with the building of the late city-wall (‘enceinte tardive’) enclosing
the northern section of the city and ends with the arrival of Idris I. The Idrisid occupa-
tion of the site is attested by the finding of several Idrisid dirhams, the earliest of which
is dated to 789—790 CE.°

Six archaeological sites were chosen for investigation: the Chella complex in Ra-
bat (ar-Ribat), Thamusida north-east of Kenitra (Qunaitira), Banasa on the Oued Sebou
(Wad Sibu) near Souk-el-Arba (3tq al-arba“a), Hajar al-Nasr (Hajar an-Nasr) in the Jbala
(Jbala), Lixus north of Larache (al-‘Ar2’ish), and Zilil north-east of Asila (Asila) (Fig. 1).

Thamusida, Banasa, Lixus and Zilil are ancient (Phoenician/Punic/Roman) sites,
Chella is a Roman site with a significant medieval (Marinid) layer, and Hajar al-Nasr is
an entirely early medieval (Idrissid) site. This list is hardly exhaustive. There are very
few archaeological sites of any significance without an active Muslim shrine of one type
or another associated to them. Two such sites: Tamuda (upstream from modern-day
Tetouan [Titwan]), and the megalith cromlech at M’soura (Miziira), were visited. Even
in these cases however, the absence of a shrine may be a recent development; it is possi-
ble that early 20th century archaeologists removed shrines located on top of the layers
they were investigating. A thorough investigation of the published data from these ex-
cavations would be necessary to determine their prior state. One major site, consisting
of Volubilis and Moulay Idriss Zerhoun (Mulay Idris Zarhiin), though initially consid-
ered, was not investigated. The size and complexity of the site, despite the abundance
of published studies of it, would necessitate a complete study of its own.

The purpose of the field investigation, conducted in the spring of 2002, was to es-
tablish the relationships between the archaeological remains, considered to be more-or-
less ‘inert] and the ‘active’ devotional layer. While these relationships are complex and
multifaceted, this study will limit itself to a discussion of their spatial and architectural
configurations in the landscape. Each site is assessed in order to determine how the ac-
tive shrine relates to the archaeological remains. How do the shrines relate to the layout
and original functions of the archaeological layer? What do the written record and lo-
cal traditions about the shrine have to say about the archaeological remains? How was
construction material from the archaeological remains reemployed in the shrine, if at

all?

4 Penetier 2002, 147. 6 Akerraz 1998, 299; Eustache 1970-1971, 162-169.
S Akerraz 1985, 185-191.
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Beyond the standard review of the literature for each site (archaeological reports,
where they exist), we consulted large-scale maps (1:50 coo and 1:25 000), both current
and archival. Our primary purpose was to determine if any kind of Muslim shrine ap-
peared to be associated with the site. We then made at least two field investigations of
each site, plotting, photographing and describing the various types of shrines observed.
We also interviewed the curators of the sites (whether official or otherwise) and, for the
larger shrines, the individual responsible for the shrine about the history of its use and
the types of pious activities which occur there. When we present these data in the sec-
ond section of this paper we start with the least complex of these sites, Lixus, and build
up to sites like Banasa and Chella which exhibit more complex linkages between the
archaeological and the devotional layers.

2 ‘Saints’ in Moroccan Islam

While it is generally admitted that the veneration of saints, along with animistic cults,
may have been well ingrained in pre-Islamic Berber societies, the proliferation of saint’s
shrines in Morocco is a phenomenon that began during the Marinid period, in the
13th century” ‘Saints] in the Christian acceptance of the term, do not exist in Islam;
Sunni doctrine recognizes no holy persons apart from the prophets and messengers of
God mentioned in the Qur’an. Yet Muslim societies, like others, have produced pious
individuals (s4lih), ascetics (fagir) who have renounced worldly pursuits, ‘friends’ of God
(wali), and mystics otherwise known as ‘Sufis’®. These ‘saints’ can range in type from the
most erudite theosophists, like Suhrawardi and Ibn “Arabi, to ecstatic ‘lovers’ of God,
to illiterate, impoverished, isolated hermits.

Colonial-era ethnographic studies of shrines in Morocco set up a distinction be-
tween erudite, urban Sufi ‘saints’ (the ‘Saints of the Learned, of the ‘u/amd’) on the one
hand and ‘popular’ rural cult-figures (the ‘Saints of the Commoners; al-“4mma or ad-
dahma®) on the other.” The first category is represented by well-known Sufi mystics and
founders of brotherhoods such as Malay ‘Abd al-Salim b. Mashish in the Jbala, Imim
Muhammad b. Sulayman al-Jazali (Marrakech/Marrakush) and Sidi Muhammad b. fsa
(Meknes/Miknas), and by highly venerated patron saints of capitals and/or regions, such
as Mualay Idris (Idris II the patron saint of Fez [Fas]) and Maldy Ibrahim in the Haouz
(Iqlim al-Hauz). The second category of saint is represented by local, often obscure, rural
holy men or women whose tombs are scattered all over the countryside. Their shrines

are the loci of the ‘unorthodox’ types of ‘popular’ practices, such as animal sacrifice and

7 Berque 1982. 8 Sifi, one who wears sif, or wool, an ‘ascetic’ or ‘mys-
tic} Cornell 1998.
9 Dermenghem 1954.
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annual pilgrimage. Whereas the shrines of the learned tend to be well-endowed urban
institutions, and for that reason well documented, the shrines of the commoners tend to
be rural, patronized and sometimes managed by illiterate people. Their historiography
is often an amalgam of oral accounts, myths and legends which contain standardized ha-
giographic elements. We know very little about the saints buried in most rural shrines
and may even be led to doubt the historical existence of individuals purported to be
buried in some of them. This is the case of the many little shrines all over Morocco
named for Sidi al-Makhfi (‘the Hidden Lord,” which recurs in association with archae-
ological sites),'* Sidi Masa’ al-Khayr (‘my Lord Good Evening’), Sidi Qadi al-Haja (‘My
lord who fulfills the vows’), and Lalla Rahma (‘Lady Mercy’).

Yet, the dichotomy between the scholarly (orthodox) and the popular (unorthodox)
hardly explains the complexity of the phenomenon. The tombs of some very erudite
scholars have developed into quite ‘popular’ types of shrines; the tomb of the scholar
and copyist Ahmad b. Muhammad b. Ashir al-Ansiri (d. 1362 CE) in Salé (Sala)
for instance became specialized in the treatment of mental disorder, whereas another
Slawi scholar, Sidi ‘Abdallah b. Hastin (d. 1604 CE), became the patron saint of sailors.
Moreover, the same ‘popular’ practices characterize both types of shrines; prayers (du‘a’)
are recited, animals are sacrificed, all-night vigils are held, supplications for interces-
sion are uttered, candles are lit, ribbons are tied to the iron-work, etc. Furthermore,
the types of annual gatherings (‘visits’ or zéydra, seasonal pilgrimages or mawsim [feast]),
complete with gifts and offerings, which occur at shrines,'! do not correlate to the schol-
arly/commoner dichotomy.

In Realm of the Saint (1998), Vincent Cornell offers a more nuanced typology of
‘saints’ in Morocco:

— The most appropriate Arabic term for such individuals is wali (‘friend” of God, one
who is ‘close’ to God, who has both befriended Him and been befriended by Him).
Whereas the attribution of saintliness in Christianity is top-down, the saint being
declared such by an ecclesiastical authority, in Sunni Islam it is bottom-up. The
saintliness of an individual, his or her ‘closeness’ to God, is recognized by peers
(other scholars) or else by the local population.

— The first condition of this status is level of piety. The term salih or salah designates
a pious individual, typically someone who was absorbed in supererogatory prayer,
fasting, Qur’anic recitation and ‘remembrance’ (dhikr) of God. Such individuals
adhered scrupulously to proper Islamic precepts, related to acceptable sources of
food for example, and were likely to seek a measure of isolation from society and

10 See Siraj 1995, 456-459. 11 Reysoo 1991.
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worldly pursuits. People would nonetheless seek out a salih for help with a personal
matter, or to settle a dispute. Such help, often manifest in the form of a kardma (pl.
kardmdt in Arabic, ‘marvel of a saint’) of one type or another, could continue after
the death of the salih, with the tomb replacing the living individual as link to the

numinous.

- A second condition of closeness to God, one closely related to piety, is level of reli-
gious expertise. Mastery of the religious sciences, which required mastery of many
textual sources, has always been highly valued in Muslim societies. Certain schol-
ars, ‘alim (pl. “ulama’), were recognized in their day as exemplifying the epitome of
exoteric knowledge. This was the case of Sidi ‘“Abdalldh b. Hasln (d. 1604 CE) in
Salé and of Ab( I-Hasan Alf ibn Hirzihim (Sidi Harazim, d. after 1164 CE) in Fez.
After their deaths, their tombs continued to transmit their legacy and enable col-
lective memory. These tombs would be patronized by the urban elite, and then by
State (the makhzan, the monarchic State in Morocco) as they were seen as symbols
of religious legitimacy.

- Yet other intellectuals were acknowledged for their esoteric learning. These were
the Sufis properly speaking, sheikhs like Abd ‘Abdallth Muhammad Amghar (d.
c. 1090) of Ribét Tie-n-Fitr (Ribat Tit-n-fitr), Abdt Muhammad Salih al-Maghribi
(aka Sidi Bu Salih, d. 1234) of Safi (Asfi), and Sidi Muhammad b. Sulaymén al-
Jazili (d. 1465), one of the ‘seven saints’ of Marrakech. The legacies of such saints
as these, has been perpetuated through the centuries to our own time by the Sufi
institutions (tariga, td’ifa) they established. Their tombs have thus evolved into ma-
jor Sufi shrines. The erudite saints, be they jurists or mystics (or both), are known
to us through hagiographies (biographies of saints, or mandqib such as that of Ibn
al-Zayyat alTadili)'? and other documentary sources. The shrines themselves are
also well documented (treatises and literary works, missives and correspondence,

but also legal deeds, wagf (pious) donations, officialized genealogies, etc.).

— Another important category of saint in Morocco is the sharif (pl. shurafa’), a de-
scendant of the Prophet Muhammad through Alf and Fitima. The special ‘noble’
status of shurafa’ is acknowledged across the Muslim world, but in Morocco, where
the title ‘Mualéy’ is reserved for them, it has acquired a unique position. Three
of the Muslim dynasties of Morocco: the Idrissids (Adarissa) (789-985 CE), the
Sa’adians (Sa‘diyun) (1524-1627) and the ‘Alawis (‘Alawiyan) (since 1660), have
claimed sharifian descent. Of the three, it is the Idrissid lineage which accounts

12 Ibn al-Zayyat alTadili 1995.
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for most of the venerated shurafa’. Some, such as Mulay Idris I on Mount Zer-
houn (Zarhan) and Malay Idris II, patron saint of Fez, are venerated for their na-
tional political stature. Others, such as Sidi Qasim b. Idris II (sea-side shrine of Sidi
Kacem near Tangier [Tanja]) are remembered as sé/ihs (sawalih). Many others, such
as Sidi Mazwir (died c. 864 CE), ‘Abd al-Salim b. Mashish (1163-1228) and Mulay
‘Abdallah Sharif of Wazzin (1596-1678) were important Sufi masters.

— A final category of ‘saint’ is the warrior, murdbit or ghdzi. Pious or erudite, prince
or pauper, certain men acquired saintly status by fighting for the faith. This strand
of saintliness first manifested itself along the Atlantic and Mediterranean coasts in
the 1oth century CE, when a network of rubut (sg. ribat), or ‘forts; were built. The
tradition was revived in the 15th and 16th centuries to combat the Portuguese oc-
cupation of ports and coastal areas. Saints of this type include Sidi al-Ayyashi (d.
1641) of Salé, the Ghaylan sheikhs of Asilah, as well as the aforementioned Abd
‘Abdalldth Muhammad Amghér and Sidi Muhammad b. Sulaymén al-Jazali.

This typology of saints in Morocco is not mutually exclusive. An individual can become
asaint by any combination of criteria. Moreover, the original rationale for the saintliness
of an individual can be superseded by later accretions of saintly traditions and practices.
Also, whatever the origins of Morocco’s myriad of saints, and whatever the rationale for
the saintly status accorded them, the vocabulary of this spiritual landscape was largely
in place by the end of the Marinid era (end of the 15th century CE).

3 ‘Shrines’ in Moroccan Islam

Just as the Christian concept of ‘saint’ must be qualified when applied to Muslim con-
texts, so too does the concept of ‘shrine’ require qualification. Functionally, Muslim
shrines should be qualified as ‘para-religious’ in the Islamic context. In Islam, prayer
(saldt) is conducted in mosques, or indeed in any clean place, and only three places on
earth: Mecca (Makka), Madina (Madina) and Jerusalem (al-Quds), are recognized as sa-
cred in the founding texts of the religion. None of the canonical obligations of Islam
require recourse to the tombs of ‘saintly’ individuals, or to the kinds of activities that
habitually take place there (animal sacrifice, burning of incense, lighting of candles and
tying of ribbons). These places are designated as ‘Muslim’ only in so far as Muslims
created them and continue to use them. Similar practices on the European side of the
Mediterranean qualify as ‘Catholic’ because they are associated with a multitude of of
tentimes obscure Catholic saints. South of the Sahara such practices are classified as
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‘animist’ or ‘traditional’ and are conducted in shrines associated with places like groves,
caves, trees, springs, etc.

Not only do the shrines in these different traditions share certain practices (ani-
mal sacrifice, candle and incense burning, offerings of gifts, etc.) they share a common
understanding of relations with a complex spiritual world, a world inhabited by non-
human entities who intervene in human affairs. In the Muslim world such spiritual
entities are subsumed under the designation jinn (relate to ‘genie’ in English). Jinn,
both a singular and a collective noun, are mentioned in several Qur’anic verses. They
are creatures of “fire”'?, as opposed to humans who are creatures of clay and to angels
who are of light. According to popular Moroccan traditions, there are male jinn and
female jinn, Muslim jinn, Jewish jinn and unbelieving jinn. There are good jinn and bad
Jinn. Jinn inhabit the world and may manifest themselves in any number of ways. Jinn
can also interfere in human affairs, sometimes in very dangerous ways. Illness, and es-
pecially mental illness, is often believed to be the result of such interference. People can
become ‘possessed’ by a jinn, they are majniin, while madness, dementia or insanity is
called juniin.

Jinn are directly relevant to our study for two reasons. First, jinn are believed to
inhabit special types of places: caves, springs, trees, groves, and any abandoned place,
such as ruins, and hence their relevance to archaeological sites. Secondly, many popular
religious practices have as objective to initiate some dialogue with the jinn. As illness is
construed as a manifestation of the displeasure of a jinn, people seek to free themselves
from this ‘possession; hence recourse to shrines specialized in treating jinn-related dis-
orders. This is the case in particular of the shrine of Sidi ‘All B Jun(n at the Banasa
site. In fact, many of the most ‘popular’ practices at shrines have as much to do with the
realm of the jinn as they do with the saints purported to be buried there.

In Morocco, Muslim shrines go by a variety of Arabic designations. In French lit-
erature since the Protectorate period they have come to be subsumed under the general
designation marabout — a term often used in English as well — derived from ribdt (or
fortified monastery)."* In French, the term applies equally to shrines and to saintly in-
dividuals, living and dead. The term does however have negative connotation, akin to
‘charlatan; and is not accurate. E. Westermark proposed a useful typology of shrines
based on their Arabic designations and determined according to physical appearance
rather than function or practices.”

— The zdwiya (pl. zawdya) is the largest and most important type of shrine, both in

terms of physical structure and institutional organization. While at the origin of

13 Qur’an: Chapter §5:15. 15 Westermarck 1926.
14 Lévi-Provencal 1953.

103



SAID ENNAHID AND ERIC ROSS

104

many zawdyd there may be the tomb of a founding saint, in the Maghreb the term
(Arabic for ‘corner; used for a Sufi ‘lodge’)!® designates a shrine affiliated to a spe-
cific Sufi institution (a tariga). For example, the Wazziniya Tariqa is headquartered
in the town of Wazzin (or Ouezzane), where the ‘mother’ zdwiya containing the
founder’s tomb is located. In addition, there are Wazzin! zawayd located in cities
across Morocco where local disciples and affiliates of the tariga meet, worship, teach,
etc. Physically, a zdwiya can be a complex of buildings, including: a mausoleum,
a mosque or prayer space, a cemetery, ablution and washing facilities, a hostel, a
Qur’anic school, residences for tariga officials, etc. A zawiya is a spiritual center,
serving as a prayer hall and recitation space for a particular Sufi group and helping
to perpetuate the spiritual legacy of its founder. It can serve as hostel or ‘retreat’
(kbalwa) for visitors. One of the sites under study, Sidi Mazwér at Hajar an-Nasr,
seems to fall into this category. Some zawdya have played important social, eco-
nomic and political roles historically.'” Other zawaya cater to the health and wel-
fare needs of the local population, treating mental illness for instance, or infertility
problems. The zdwiya of Sidi “All B Jun(n at Banasa, is a fully functioning zdwiya
of this sort. A second site, Sidi ‘Umar al-Masnawi at Chella, was certainly equally
as active in the past, but not anymore. In all cases a zdwiya will have some apparatus
or personnel, a shaykh or a mugaddam, to administer it. These administrations were
recognized and highly regarded by the Makbzan (the Moroccan state).'®

A darih (pl. dara’ih) is a mausoleum. It is often a cubic whitewashed structure cov-
ered by a qubba (‘dome; diril and qubba (pl. qibab) are used interchangeably).’” The
building materials and techniques depend on the local resources and building tra-
ditions: masonry walls and brick-and-mortar dome are most common. Inside the
darih there is usually a rectangular catafalque marking the saint’s grave. The ceno-
taph will be hidden beneath a green cloth and sometimes fenced off by a metal or
wooden enclosure. The darih of Sidi “All ibn Ahmad at Tamusida is perhaps a typi-
cal example of this type of shrine. Dard’ih are often found in cemeteries where they
are surrounded by graves and lesser dara’th. Banasa has two structures of this kind
but they are largely ruined now. Major dara’ih may be covered with a pyramidal
roof of glazed green tiles. Like zawdyd, important dar2’ih are likely to have ancillary
structures, like a mosque, a hostel and ablution and washing facilities attached to

16 Elsewhere in the Muslim world this institu- 19 There are saints who objected to having a roof over
tion might be called a khdnaga (in the Arab East their graves, “when a roof has been built they have
and Iran), a tekke (Turkey) or a durga (Indian made it fall down? The best example in this regard
Subcontinent). is the sanctuary of Malay ‘Abd al-Salim b. Mashish

17 Mouhtadi 1999. on Jabal ‘Alam: Westermarck 1926, 54; Zouanat

18 See description of the Sultan’s visit to Chella, Basset 1998.

and Lévi-Provencal 1922, 421.
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them. From a purely practical point of view, the small dara’ih and gibab which dot
the landscape are useful reference points for archaeologists conducting field surveys
because (1) they are easily recognisable, and (2) their location is usually plotted on
topographic maps. Many gibab are located on hilltops, possibly because they were
meant to be seen from afar and from all directions.

— Hawsh (enclosure) — Smaller in size than the gubba, a hawsh refers to a small roofless
shrine consisting of an enclosing wall of masonry, sometimes whitewashed. The
hawsh is perceived as marking a grave, whether an actual individual is buried there
or not, and is often surrounded by other graves. There is a good example of a hawsh
at Lixus (S1di Ghazzal).

- Hawita (diminutive of hd’it, wall) — Like the hawsh but smaller, a hawita consists of
a low-walled enclosure, sometimes simply a ring of whitewashed stones, around a

saint’s ‘grave’

— Karkiir — The smallest of shrines, a karkilr designates a heap of stones in Maghribi
colloquial Arabic. Karkiirs are made on various occasions and for various reasons,
but usually in order to address some entity in the spiritual world. Typically, candles
will be lit at a karkiir and elements of clothing may be left at them. Contrary to
the types listed above, the karkiir does not usually mark a grave, though it might be
found in or near graveyards. It is often surrounded by vegetation, bushes and trees,
and is not very visible in the landscape. We are concerned here especially with cases
where building material is taken from an archaeological structure and ‘sanctified’
in this way. Sanctification is achieved by giving a saint’s name to the stones, as
indicated by the prefixes sidi or ldlla. The use of whitewash is also an indication of

santification. There are examples of karkiirs in and around the site of Zilil.

- Ribbon trees — Always designated as feminine, as in ‘Lilla ‘Aisha’ or ‘Lalla Rahma;
‘ribbon trees’ and bushes are singled out as places of worship for women especially.
Ribbon trees are not shrines in their own right; they are always associated to one
of the shrine types listed above. Women address their supplications to God, or to
a saint, at these trees. Their supplications often relate to fertility or marital issues,
or else to the health and welfare of family members. Part of the practice requires
that candles be lit and that ribbons cut from personal items of clothing be tied to
the tree’s branches. Ribbon trees tend to be secluded from view, hidden in a ravine
or within a grove. They are also mobile. If a given ribbon tree dies or is cut down
(by the men who manage the shrines and who often take a dim view of ribbon trees
and the activities that occur at them), women will select a new one somewhere and

resume their practices. There are ribbon trees at nearly all the sites studied here.
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Two other types of shrines are relevant to contemporary Morocco mostly because of the
impact they have had on toponymy:

— Aribdt (pl. rubut) originally referred to as a fort erected to protect an exposed border.
Numerous rubut were set up along Morocco’s Atlantic and Mediterranean coasts,
and at the mouths of rivers especially, in the 9th century. These rubut constituted
small communities of volunteer fighters and some later developed into full-fledged
Sufi institutions. They survive today mostly in toponymy. For instance, the name
of the capital of Morocco derives from just such a settlement. The Franco-Arabic
term ‘marabout’ (discussed above) and the Almoravid (al-Murdbitiin) dynasty also

derive from this term.

— A khalwa (pl. kbalawat) is a spiritual retreat. Many Sufis have felt the need to isolate
themselves from worldly concerns and distractions and have settled in appropriately
isolated places. Ironically, some of these khalawat later developed into shrines and
thus have attracted people and activities. The toponym ‘Khalwa’ (or ‘Khaloua’ in
common French transliteration) appears at many of the sites discussed below.

While these structures are listed here as separate entities, shrines in Morocco are often
composed of a variety of such elements. Shrines come in clusters, rarely do they stand
alone. Each element at a complex site will have a special function or meaning. In some
cases there is clear architectural and hagiographic hierarchy between the shrines that
compose a religious site. In other cases the various elements may lay several kilometers
apart yet their relations to each other will be known to the local population. As a rule-
of-thumb, the presence of whitewash on stones, on pieces of masonry, or at the base of
shrubs and trees, is usually a good indication that these elements have religious status.
Whitewash acts as a marker of ‘sanctity’ of a shrine. As it washes away easily, the presence
of fresh whitewash is an indication that the shrine is still in use.

The upkeep and running of shrines in Morocco is in the hands of an apparatus of
permanent custodians — who are usually direct descendants of the saint. Even a small
darih in a cemetery will have a custodian, a mugaddam or a murid, who is responsible
for its upkeep. Larger shrine complexes, and especially zawaya with attached schools,
hostels, etc., will be home to an entire institution.

Attitude towards such shrines vary across the Muslim world, and across Moroccan
society as well. Generally speaking, the Moroccan religious authorities tolerate the types
of ‘popular’ devotional activities which take place at shrines so long as they do notappear
too ‘extreme’ (self flagellation and mortification for example are proscribed), or as long
as the more ‘extreme’ practices are done discretely. Some shrines, such as those of Malay
Idris I and Mulay Idris II, have benefited consistently from royal patronage since the
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Thirteenth Century. On the other hand, many other shrines, and especially the generic
types of dara’ih one finds in rural cemeteries, are loosing their demographic and social
base. Younger generations of Moroccans practice Islam differently from their parents
and grandparents. There is also a ‘religiosity of scale’ at work. Smaller, less celebrated
shrines lose their attractiveness as larger, better endowed, or more media savvy shrines

expand their ‘clientele’

4 Sacred places in Islam

Today, shrines, especially the domed gubba, constitute one of the main characteristics of
the rural Moroccan landscape. Several studies have already established the connection of
such shrines to other significant elements of topography: trees, groves, waterfalls, caves,
hilltops, springs, cliffs, city gates, etc.”’ These religious structures are therefore not sim-
ply part of a given landscape; they have helped to create it. They structure the landscape
in so far as they relate to settlement patterns, land use, transportation routes, toponymy
and other elements of human topography. In the cases of interest to this study, Muslim
saints’ shrines are associated in some way to archaeological remains. These cases can
provide insight into how such places are ‘marked’ for use by a community.

Places are human creations. People, individually and in groups, act in and across
spaces. These actions: social, economic, political, ideological, artistic etc. generate
specific ‘places’. Places are individually configured out of the abstract matrix of space
through human agency. People give them names (toponymy); they have stories (his-
tory) attached to them. Religion can be an important part of this process. Religion pro-
vides a worldview, a conceptual or ideational framework through which places become
related to each other, and connected to an ultimate, overarching, reality. Each religion
has developed its own ‘codes’, i.e., a vocabulary of signs and symbols to express these
relationships. In the case of Islam, the code is rooted in the Qurin, the legacy of the
Prophet Muhammad (the sunna) and the historiography of the Rightly Guided Caliphs’
period. These are considered the most legitimate ‘roots’ of Islamic religious practice.
The landscapes created by Muslim societies will ultimately be read and interpreted by
Muslims accordingly.

‘Sacredness’ in the Muslim worldview is global in scope and possesses a definite
center. The Ka‘ba in Mecca is the center of the world, the gibla (the direction towards
the Ka‘ba) of life on earth. Muslims the world over face it in prayer. By focusing these
prayers, the Ka‘ba connects the world to God. This basic structure of sacred geography

20 Dermenghem 1954, 135-151; Calasso 1992.
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is complemented by the mosque of the Prophet in Medina and al-Haram ash-Sharif (Tem-
ple Mount) in Jerusalem (the first gzbla with its Al-Agsa Mosque (al-Agsa) and Dome of
the Rock).?! These constitute the three ‘sacred’ (haram) places of Islam. The Arabic root
h.r.m conveys the concept of ‘restricted’ or ‘forbidden;] as well as ‘sacred’. Haram and the
related terms harim, hurm and hurma all designate ‘inviolable’ space. Though only the
three holy cities mentioned above are universally recognized as haram, many places in
the Muslim world have hurm status; these are areas directly contiguous to shrines, where
animals may not be killed, where plants are allowed to grow freely,”> where men can
find refuge from persecution, where lands and goods are not taxed. This is the case for
example of the famous hurm around the shrine of Mul4y ‘Abd al-Saldim ibn Mashish on
Jabal ‘Alam which also extends to the zdwiya of Sidi Mazwar at Hajar an-Nasr.”? In the
case of major urban zawaya, such as that of Malay Idris in Fez,** the hurm will comprise
an entire neighborhood, with soup kitchens, bath houses, hostels, shops, etc. surround-
ing the religious edifice and delimited by clear spatial markers — in this case wooden
beams across the street. The hurm of rural shrines might be marked by small piles of
whitewashed stones (karkiir).

E. Dermenghem argues that many of the rural shrines of the Maghrib are in fact pre-
Islamic shrines that have been “assimilated” into Islam by the erection of a qubba.> This
would explain the importance of natural elements such as trees, rocks, springs, caves and
ponds to the configuration of these places. The qubba of the ‘saint; real or imagined, and
the hurm it creates around itself thus become mechanisms for the continuity of popular
religious practices within an increasingly Muslim social and intellectual context. This
opens up interesting questions in the case of the six archaeological sites under investi-
gation here. What were the religious practices at these sites before the creation of the
shrines? Do these shrines confer Islamic legitimacy to otherwise non-Islamic practices?
In the absence of documentary evidence, without reliable oral traditions dating back
to period of origin, and being unable to conduct archaeological excavation within the

‘protected” areas of the hurm, these questions must remain unanswered.

21 Itis from this Rock that the Prophet made his ascen- 22 For a discussion of plant types growing at Muslim
sion (mi“rdj) to God’s presence (Qur’an: Chapter shrines, see Mikesell 1961, 107-110.
17:1). 23 Zouanat 1998, 171.

24 Le Tourneau 1949, 601.
25 Dermenghem 1954, 34.
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s Case studies: A preliminary analysis

Unless otherwise indicated, all archaeological site descriptions in this paper are synthe-
sized from S. Ennahid’s previous work on the Political Economy and Settlement Systems of

Medieval Northern Morocco. 2

5.1 Lixus

Lixus (medieval Tushummush) is one of the most important Roman-period sites in Mo-
rocco (Fig. 2). Archaeological evidence suggests that Lixus was abandoned in the begin-
ning of the fifth century CE.?” The site was reoccupied during the Islamic period. It was
mentioned — as Tushummush — in several medieval Arabic texts.

Archaeological evidence for the Islamic period at the site is represented by a mosque,
a house with a central courtyard, and a number of water management facilities. The
mosque is located within the boundaries of the reduced city (‘la ville réduite’) in what
is known as ‘the quarter of the temples. Michel Ponsich argued that this structure was
originally a Christian basilica before it was converted into a mosque.”® A. Akerraz and
M. Euzennat attributed this structure to the Islamic period.” The Islamic-period house
at Lixus is built against the later city-wall within the reduced city.?® It has a central
courtyard with portico and a basin in the middle. A series of rooms with plastered
walls open into the courtyard. This house is equipped with a private bath (hamdm) with
its own small cistern. N. El-Khatib-Boujibar’s work (1992) on the water management
system at the city identified several water facilities dating to the Islamic period. This

31

includes a well and two cisterns.”® The presence of a mosque with three naves (300

m?) suggests that there was a relatively sizeable population at the site. It is most likely
that medieval Tushummush was confined within the reduced Roman city since all the
Islamic-period archaeological evidence was found there.??

There is a hawsh at the northern extremity of the Roman city, very near the highest
point of the site (88 or 89 m). According to the curator of Lixus, this part of the site had
served as cemetery following the retraction of the city.*®> The hawsh is designated by the
name Sidi Ghazzal and consists of a rectangular pit (ca. 1.25 x 2 m) lined with reddish-
brown baked brick (possibly Roman period, re-used) topped with dry-stones. The pit is
surrounded by a low perimeter wall of irregular dry-stone (ca. 9 x 9 m), the gzbla end of

which is semicircular. The orientation of the hawsh is identical to that of the mosque.

Ennahid 2002, 97-109. 31 El-Khatib-Boujibar 1992, 306, 310.

Akerraz 1992, 383-384. 32 For more detail on Tushummush, see Ennahid 2002,
Ponisch 1981, 113-114. 102-103.

Akerraz 1992, 382-383; Euzennat 1974, 175-181. 33 Mr. H. Hassini, the curator, was interviewed on site
Ponisch 1981, 126-127, fig. 36. on 19 March 2002.
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Fig.2 Plan of Lixus archaeological site.

Both the pit and enclosing wall are whitewashed. The space between the pit and the
wall shows evidence of paving (large round pebbles). The area in the doorway shows
evidence of recent digging — possibly by treasure seekers.>* Candles have been burnt in
the surrounding brush. According to Hassini, people from Larache and neighboring

34 The search for gold caches at or in the proximity of or talismanic writings, they roam the countryside in
archaeological sites, Muslim shrines and cemeter- search of hidden treasures. Leo Africanus (1956) has
ies has been a curious occupation conducted by a provided an account of such practices in medieval
group of people known as swdsa (from Sils, a region times by ‘Elcanesin’ or a/ Kandzin, from kanz, Arabic
in southern Morocco). These are local fagibs (re- for treasure (Africanus 1956, 216-220, 225-226). For
citers of the Qur’an) who engage in witchcraft, geo- more details, see Basset and Lévi-Provengal 1922,
mancy, and exorcism. Using some sort of geomantic 391-399 and Westermarck 1926, 289-290.
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Fig. 3 Plan of Zilil archaeological site.

villages visit Sidi Ghazzal, usually on Tuesdays and Thursdays. Sidi Ghazzal is reputed
to ‘cure’ headaches, but people will seek his aid for a number of other ailments as well.

A 1912 topographic map of Larache shows the symbol of a qubba on the site of Lixus
marked as ‘Chemmich Lixus (R.R. [ruines romaines?])” with no saint name; symbols of

several other qubbas and marabouts are visible within a 1o kms radius of the site.?*

5.2 Zilil (Dchar Jdid / Dashar aj-jadid)

Archaeological evidence found at the Roman site of Dchar Jdid confirmed that this latter
was in fact the Roman site of Colonia Iulia Constantia Zilil, founded by Augustus between
33 and 27 BCE.?® Six pedestals were discovered at the site in 1986; the toponym of the
site was inscribed on five of them.?”

The current Islamic ‘layer’ of this archaeological site is very scattered (Figs. 3—4).
There are three shrine elements (the ‘Hamma’ stone, Sidi agh-Ghézi, Hurmat Allih) on
or near the Roman ruins, some Roman-period cut stones at the zdwiya of Sidi Ahmad
Tardini in the village of Khaloua (Khalwa)(1.7 km northwest of the site), and others at
the cemetery of Lélla Rahma (2.5 km to the west of Zilil).

Source: Map Larache, Maroc au 200.000° Feuille No. the Bibliotheque Nationale du Royaume du Maroc,
IIT (Ouest), Bureau Topographique des TM.O., Décembre BNRM on Jan. 26, 2011.
1912, Inventory number 317719. Map consulted at 36 M. Lenoir 1993, 507.

37 M. Lenoir 1993, 509. For more recent literature on
Zilil, see E. Lenoir 2005.
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The ‘Hamma’ stone is a piece of Roman masonry (stone-and-mortar) which protrudes
from the ground in the middle of what is now a farmer’s wheat field.*® The masonry
may possibly have been part of the foundations of a Roman building, as it resembles part
of an arch. According to Ahmed Kadi Wahabi (Ahmad Qadi al-Wahabi), the guardian
of the Zilil site, the Hamma stone, whose name was not explained, was ‘visited’ occa-
sionally by the local population.?? It was mostly of use for treating illness in children.
Candles would be burnt and ribbons left at the site. Money could also be left. There
were no burials associated with the site, and visits could occur at any time; there was no
special day of the week for this. In December 1984 the Hamma stone was broken open,
probably by treasure seekers. This act amounted to the desecration of the stone. When
we visited the site in March 2002 the stone lay in large fragments. There was no trace of
whitewash or of candles, ribbons, etc; once the baraka (God’s grace) had left the stone,
the place was abandoned.

38 See Siraj 1995, 440441 for details. See also Wester- 39 Ahmed Kadi Wahhabi (Ahmad Qadi al-Wahabi) was
marck 1926, 364-365. interviewed on site on 21 March 2002.
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Just west of the Zilil site, on a slope which faces it across a shallow ravine, is the
shrine of Sidi agh-Ghazi. This shrine consists of two masonry graves separated by a
clump of short doum-palms surrounding an olive tree. The shrine is surrounded by a
cemetery which is no longer in use. We were unable to find out anything about this
shrine apart from its name.

About 200 m further west is the shrine of Hurmat Allah (or ‘Sanctuary of God’),
there was some discussion as to which of the titles, ‘Sidi” or ‘Lélla; was appropriate for
Hurmat Allah. Hurmat Allah occurs near an outcrop of Roman-period concrete and
masonry. The outcrop occurs at the surface and is mostly lichen-covered. The shrine
itself consists of thicket of short trees, including olive and doum-palms, at whose roots
is a section of stone column. The column section and other large stones in the compo-
sition are not whitewashed. The shrine is visited by people who suffer from back pain.
The Hurmat All4h site also includes a well (no longer in use) and two cemeteries: a
children’s cemetery directly behind the thicket and closer to the masonry outcrop, and
a cemetery for adults off to the side. We were informed that the children’s cemetery is
still being used.

1.7 km north-west of Zilil, in the neighboring village of Khaloua, is the zdw#ya of
Sidi Ahmad Tardéani. This zdwiya is not directly associated with the Zilil site, or the
shrines connected with it. It does however harbor within its precinct two cut stones of
probable archaeological origin: a large rectangular piece of cut sandstone, and a large
millstone. The zdwiya consists of a darih with a qubba and a separate mosque with a
minaret. These whitewashed buildings are set within a grove of fig trees at the summit
of a narrow spur (90 m wide), with a spectacular view northwards, to the valley of the
Hachef River. The grove also contains a well and three whitewashed graves. According
to the custodian of the zdw#ya, the large rectangular piece of cut sandstone was found
when the mosque was built; it now serves as a garden bench overlooking the western
precipice. Large cut stones were commonly used in Roman Zilil, as in other Roman-
period sites, but have not been used much in architecture since then. This stone was
probably removed from the Zilil site sometime in the past and brought to Khaloua for
some purpose. Possibly, it may have been used for some building where the mosque
now stands. The second archaeological feature at this site is a large millstone with a
square hole at its summit for the wooden peg. Such millstones are common at Roman
sites; they are larger than those currently in use by rural households but smaller than
those used in traditional commercial mills. Most probably this stone too was removed
from the Zilil site and brought to Khaloua. Contrary to the cut sandstone piece, the
millstone continues to have some religious status. It lies at the foot of one of the garden

graves and, like the other structures around it, is whitewashed.
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Finally, 2.5 km west of Zilil is the shrine of Lalla Rahma. Lélla Rahma (‘Lady of
Mercy’) is a cemetery. It occupies a low ridge (50 m wide) that juts westward from
El Had Rharbia (al-hat agh-gharbiya). The ridge in fact culminates in two different
places, about 50 m apart, and these are where the shrines are located. The western-most
summit is dominated by a large, old, olive tree enclosed by a low hawsh of dry-stone.
There are traces of whitewash on the stones, but not on the tree trunk. The shrine is
surrounded by graves. The eastern summit, which also has many graves, is forested.
Hidden amongst the brush is a half-ruined circular stone structure which resembles a
well. It is whitewashed. Ten meters from this structure is a set of rectangular cut stones
(sandstone), similar to the one in the zdw#ya of Sidi Ahmad Tardani. Some of them are
arranged horizontally, while another has been placed upright; they are all whitewashed.
Other dry-stone hawita, also partially whitewashed, complete the composition, along

with a ribbon tree some 10 m away.

5.3 Thamusida*

The site of Thamusida, north east of Kenitra, occupies a low embankment along the left
bank of the Sebou River (Roman aminis sububus magnificus et navigabilis) (Fig. 5). The
ruins today extend over an area of 15 hectares. Several archaeological field seasons were
conducted at the site starting with the work of A. Ruhlman between 1932 and 1934.
The most recent archaeological work at Thamusida was conducted between 1999 and
2007 by a team of archaeologists from the Institut National des Sciences de I'Archéologie et
du Patrimoine (INSAP) in Rabat and the Universita degli Studi di Siena in Italy.

Archacological evidence shows a Mauretanian (pre-Roman) occupation at the site,
represented by traces of adobe dwellings (“des constructions en terre”), at around the
mid 2nd century BCE. The finding of a Phoenician amphora (Type R1) pushes the earli-
est occupation at Thamusida to the 6th century BCE. The settlement continued to thrive
until the Romans annexed it and launched a major urban program. Under the Flavians
(69-96 CE), Thamusida became a Roman garrison town complete with a temple and
a number of bath houses. The orthogonal layout of the city dates to the 2nd century
CE when Thamusida became the largest garrison town in all Mauritania Tingitania, ex-
tending over an area of 2.25 hectares. Although the city was officially abandoned by the
Roman garrison between 274 and 280 CE, several archaeological indications point to
the occupation of the site subsequent to Roman withdrawal.*!

The archaeological description of the site of 41 Arharbi 2011, 63-66.
Thamusida was synthesized from R. Arharbi, see
Arharbi 2011.



ADDING A LAYER

Fig. 5 Plan of Thamusida archaeological site.
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The current Islamic ‘layer’ consists principally of the darih of Sidi ‘Ali b. Ahmad.**
This mausoleum is perhaps a typical example of a rural gubba. It stands very near the
highest point of the site (12 m alt.) to the south of the castrum, and is visible from every
direction. Today it serves as a marker for those who are looking for the archaeological
site of Thamusida, which otherwise has no vertical components. The darib is a white-
washed, domed structure with a single door, painted green. Nothing is really known
about Sidi “Ali b. Ahmad. The darih has a custodian who looks after it and collects ‘gifts’
left by visitors, but it has no documentation. The custodian could only give imprecise
information about the site and the darih. He did report that the shrine was originally a
fig tree, that the tree became a karkdr or a hawsh, and that only later was the mausoleum
built. Sidi “Ali b. Ahmad may well be one of those ‘generic’ saints scattered around Mo-
roccan rural landscapes. Sidi “All b. Ahmad is visited on Wednesdays, mostly by women
who wish to treat problems of infertility. It also has an annual mawsim, in summer.

The shrine of Sidi “Ali b. Ahmad is complemented by two ribbon trees. The first
of these consists of a stand of three palm trees directly adjacent to the darih. The base of
these trees shows evidence of much burning of candles and bits of cloth are left there.
We were unable to determine if this shrine had a proper name. The second 