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Notes onTransliteration, Dates, andOther Conventions

This dissertation follows the transliteration system ofitibernational Journabf Middle East
StudieqIJMES) for Arabic, Persian, and Ottoman TurkiSimplified versios of this system

will be used only for writing names without diacriti€ted Malay and Javanesames anter-
minologies follow the vernacular version in Southeast fesig. Hamzah Fansuri, and not

Hamza Fasuri). | usethe Arabic definite article alvhen the fuller version of an Arabic or Ara-
bicized name is beingsed bubmit the article alto abbreviate ite.g., Ibrahim aKurani but
subsequently Kurani; Muhammad b. RaaskBarzanji but subsequently Barzarij\bd alRaeuf
al-Fansuri but subsequently Fan$um this dissertation, hostly usethe Gregorian calendar for

all dates butwhen | have to explain the dates of manuscripts, | use both the Islamic calendar and
geb Dobdlof”~k) ebk b7 T Efgof a~qb, Dobdl of "k a
otherwise.
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Introduction

1. Research Scope and Approach

This dissertation examines the history of IbrahirKatanio (d. 1690)questfor knowledge
and theformationof Islamic intellectual culture in Medina in the seventeenth century. This dis-
sertation does not claim pyovide a comprehensive accoonthesocial, cultural, intellectual
and political dynamics in Ottoman Aralaa a wholgrather, itexamineKurani and his Medi-
nan circle specifically. By limitinghe scope of this resear¢haimsto answethe question of
howH r o " iktdlléctual career washapedandthe extentto whichhis authority and major

writings were produced.

The £condaryiteraturein Westernacademiaffered anovel andcreative analysisnthe in-
tellectual progressf the Ottoman Empire and the Maghielihe seventeenth centurKhaled
El-Rouayhelpresentsa compelling reinterpretatioaf the notion ottheintellectual decline in the
Ottoman EmpireHe situate&uraniwithin abroadercontextof intellectual currentsdrawing
upon hithertounderexplored manuscripts and printed Islamic boék&ouayhelpositsthat the
seventeenth century of the Islamic world vagseriodof considerabléntellectualefflorescence.
To supporthis argument, he examintkse concepiof philosophical verificationnamelytaéqf,
which was particularly embracéy nonArab scholarsAmong these scholavgas the Kurdish
Ibrahim atKurani. A noteworthy aspeadif this intellectual milieu was the development@f
tional theology in parallel with the Sufi philosophical thinking endorsed by the school of Ibn
CArabi (d. 1240) which isexemplifiedbyqge b al " gof kb | ¢ wadabalt r kKf qv |
wujvd). In contrast withthe mostelebratedifteenth and sixteentbentury Arab mystigsvhose
writings werecharacterizedy a meticulous adherencedntological monism, Kuranalong
with other prominent mystics in the seventeerghtury Arab Easespousedhe doctringhat
asEl-Rouayhelassertswasinextricably linked to theproliferationof Sufi ordersincludingthe
Khalwatiyya from Anatolia and the Shattariyya asagshbandiyya from India.

1 Khaled EtRouayheb]slamic Intellectual History in the Seventeenth CentSgholarly Currents in the
Ottoman Empire and the Maghreb
2Khaled EtRouayheb|slamic Intellectual History in the Seventeenth Cent@B86, 249258.
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Furthermore EI-Rouayhebndicatesthat Kurani played givotal role inthe rehabilitatiorof
the Hanbali purists Ibn Taymiyya (d. 1328) and Ibn Qayyhdaavziyya (d. 1350). Aalater
Ashiari thinker, Kuraniappears ttvavehelddissenting views from thos# previous Aslaari
scholarswho considered these purists as problematic or even hereticalu@gatingthe spirit
of intellectual verificatioremployedoby Kurani, E}Rouayheb therefore argues for the confluent
tradition between monist mysigtn and the nedgdanbali traditionalism. In the seventeenth cen-
tury, the adverse positions between Bmnabi and Ibn Taymiyya the former a speculative
mystic and monist, while the latter a stringent traditionalist who opposed esoteric thought, Neo
Platonism, Greek logics, and pantheismere fused by the commentators of Bwmabi and the
Hanbali traditionalistsBoth groupsvereunified in their opposition téshdari and Maturidi the-
ology on several crucial points: (a) the rejectiomaaivt or figurative interpretation of obvious
anthropomorphisms in the Quran dratlith; (b) the vilification of the discipline of rational the-
ology; and (c) the rejectioof major Asliari opinions on secondary causality and the creation of
human actsHr o » k f diperge frobthese three pointsy radically redefining Astarismi
as interpreted bgAdud atDin allji (d. 1355) Taftazan(d. 1390) al-Sharif atJurjani(d. 1414)
Muhammad b. Yusuf ebanusid. 1490) andJalal aliDin alDawani(d. 1502)i without hostile
attitude to the writings dbn Taymiyya and Ibn Qayyim dlawziyya3

In addition to thisEl-Rouayheb pssessmenboHr o~ k f 60 p o ~ with dnlerhphasig e b | i | «
onthef kgbomobqg”rqgfl k | ¢ qeb acbntriutefl toace tham- i ge b r k f «
portanceof intellectual currents in the seventeenth centdir$unni Islanby providing an exten-
sive geographicacale from the Maghreb to the Ottoman Arab laitifRouayheb compared
Hrorkfop mlpfqgqflk gl Jrii~» Prao” "~"ka efp qgelr
Jrii ™~ P*ao” e”p _bbk jlob mIlmri”~o ge”™~k Jrii?"n
antiphilosophical and antimystical trends of Safavashlemerged vistorious in the modern
period chances are that MélOadic would have been as little known today d4#E # Evén
thoughhe did not claim that his approach is a type of global intellectual hiEé@1 r *veb 0p

3 Khaled EtRouayheblslamic Intellectual History in the Seventeenth Cent@@6311%; EIFOl r *veb ) 7T Col j
Ibn Eajar atHaytanE(d. 1566) to Khayr aDf ak6 1¥65(d. 1899): Changing views of Ibn Taymiyya among-on
EanbaEPr k kf P el i ~ o p & 8 &y threhErboEadsan K gicnEDImastibkalémiyy@dnda Aémad
b. Taymiyya alEartng &

4 Khaled EtRouayhebl|slamic Intellectual History in th&eventeenth Centyr§32.
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work contributes to elaborate the understudied intellectual tradition in the seventeenth century
with its encyclopedic perspective.

WhileEI-OI r ~ v e b _locgpesttrahim &tHr o » k f 0 p withinetHe bréadep @orfi- m

text ofother Sunni thinkergheologians, philosophers, and mystitsliversegeographical set-

tings,a more comprehensive accoufttte entietyof Kurano p ~ | omr p) higdwpr ~ gb a

milieusand thespecific context®f the Hijaz, remains elusiv8uchanunderstandings neces-
saryto elaborate historical differensglayed by Kurani with his wholmtellectual genealogies
and manuscriptdNasser Dumairieh, in his dissertation (20I8)ereda specificcontribution to
portray Kurani byparticularlytracing the intellectual dynamics of the Hijaz in a macroscopic
view and therfocusing microscopicallpn the writings and thought of Kuranin this work, the
authorproposedietailed informationalmost like anodern compendium dfiographical diction-
aries fabadtt), on certain endowed institutions in the Hijaz and tkeitings prominentHijazi

p eli~op) "k a The warkis ktiuciupednto dwlo mdinksettmonsthe first explores
theological and Sufi thoughtvhile the second delves inttadith, jurisprudence, and Arabic
grammar. Following ED| r ”~ v eizeabl@ppoject on the intellectual progress in the seven-
teenth century of the Ottoman Empire and beyatmhg withthe contributions obther scholars
engaged irpostclassical intellectual history of Islaffumairiehsoughtto answer the contribu-
gfl k I ¢ Hro~kfop o~rqfl kni g dubtHernproviding thelistoryP r ¢ f
l ¢c fab”~p obi bs " Khe captral aryuntedf khé wopk regobvés mrduadjthe fact

1

m

ge”"q arofkd geb pbsbkgbbkge "~ bkqgrov) qgeb Efg?”"

i A~ f o f k g bBy éexmining thei case df Kulbafddmairiehillustrated howthe Hijaz
underwent a transformation, becomingraminentcenter for intellectuactivity in the seven-
teenthcentury Islamic worldThis was achieved by analizing the developmenaixdnal sci-
encesfransmitted knowledge, and Sufi theories and practicesobjeetiveof this studyis to
contextualizehe Hijaz as distinctivegeographicahreawithin the burgeoning discourse of

postclassical Islamic thougfhit.

5 Nasser Dumairietntellectual Life in theEij¢z in the 1% Century: The Works and Thought ofdhtn at
K%an(10251101/16161690) it was subsequently pubhshed in 2022ratsllectual Life intheef g ¢ w Wah-c | o b
habisny F oé-léfdmck’Elop %a + . . .,..36-& Qeblildv I ¢c Prcfpj

5Cl o fkpq"k b) Ol bog Tfpklsphv) T Qeb K~qgr eCasst ka P°

cal(ca. 1106 6 - - >A& Fpi ~jf " Fkgbiib gqgr~i Efpglov+d
7 Nasser DumairieHntellectual Life in theEij¢z in the 17 Century 13.
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Dumairieh divided his dissertation into twections The firstis an examination afhe con-
texts of the Hijaz in the seventeenth centdiyis includes an exploiah of themultiple local
and global contexts of the regicas well as an analysis thie intellectual picture of the Hijaz in
general which is presenteith Chapter One and Two accordingly. While Chapter One of this
work does not offer the theoretical notion of connected and global histories, the author presented
a useful overview of the history of the Hijaz in the seventeenth century. The author prasented
range ofreligious, economic, and political elements of the region within its larger global imperial
contexs in which, he argues, many scholars and students around the world came totthe area
study and teachrhe centrality of the Hijaz, according to the author, transformed the area as a
cosmopolitan center of intellectualism and of knowledge transmission through the annual rites of
hajj pilgrimage. Chapter Two of this work corroborates the previous chapsdrich the author
addressed the intellectual and scientific merits in Mecca and Medina such as medicine, agricul-
ture, astronomy, chemistry, and musicdiye Following this, he then provided information
three scholars outside the circle of Kufamf whom he discussed ithe rest of thehapters
who contributed to teacthe rational sciences includitige rational theology, logics, and philos-
ophy. Over the course of the seventeenth century, there were aroundtitgcholars who
taught the rational sciences, including the treatises written by Ibn Sina, Suhrawardi;Dadal al
Dawani, Taftazani, Jurjani, and many more. The awthalyzedsnédori ~ e~ f k | ¢ qo”"kp]j
pfl ko ~p ~ ° of g fclagsical Igamic philobophy,Inot merely aiseful tolumder-
stand transmittedciencesespecially hadithWhile prior to the seventeenth century, Muslim
scholars did use chains of transmission to delineate their curriculum vitae, Dumairieh argued that
the significant changleappened in theeventeentlientury. Most Hijazi scholars mentioned their
chains oftransmissiorpertaining to the rational sciences in addition to the transmitted sciences.
He daimed to consult the works eix scholars in the area including Kurani, ShairSin al
Babili, Abu atMawahib atBaili, (Abd alQadir atFasi, Rudani, and Salim-Blasri.In the sec-
qgf l k TEI't geb O”qf |IBj&widtheauthoplbi bp qOsbi @b a edeoyba
isnCdsof the rational sciences from several pdsissical Islamic thinkers including Taftazani,
Jurjani, and Dawani. Readers are expected to solicit more information and critical analyses from

this section due to his importaritim to corroborate the vibrant intellectual culture of the Hijaz

8 Nasser Dumairietntellectual Life in theEij¢z in the 17 Century 126-141.
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in the seventeenth centyigs opposed to previous dominant studies of the Hijaz from the per-
spective of Southeast Asian Studies and the study of reform movements of the eighteenth cen-
tury. However, the author did not provide a thorough examinatidhe isncds of postclassical
Islamic philosophy and theologyA comprehensive examinatiarisnédsfor the depiction of
postclassical Islamic thouglgertainingto the rational sciences, thereforeiniperative forfu-

tureresearch endeavors

The secondectionf p gqeb | ob | ¢ Aandconktitufedtieednpin caritrippp b 0 g * q
tionofthisworkk Fq | kg~ fkp qeobb ~"*“pb pqgrafbp7 %"& c
abkgp ~ka tlohp8 % & Hro~kfop qeblildf > ~i ~ka

jurisprudenceand Arabic grammar. In (a), the autisoficitedthe mosthithertocompleteinfor-

mationonHr o k f 0 p g b, andevilimyp This mfqrmatidn kegepnblehe modern

compendium of biographical dictionariescomparison tahe same approach in a Turkish dis-

sertationt® While Dumairiehclaimed to offeifacomprehensive stuépf Kurano p i f cb) qgb” "~
studentsand thought, over the course of critiexaminationin (a), the work relies heavily on

geb " ~rg”ildrbp | c Hro~kfop j~"krp ofmgp gqe”™q t
with only additional information. One of the shortcomings in (a) is that the author interpreted

JWErp jbobiv GAs~"kbpb fk abmf > qgfkd | kb | c HroAn
the last chapter of my dissertatigmother shortcoming is that the author offered succinct infor-
j*“gfl k 'k geb " rigro”i "ka finkOttdman Kordisgmrandi pbqaqf
Arab landsin only six pages, despite its claim to providecomprehensive studit Different

from this the first part of my dissertation, as will be discussedsidergheimportance otul-

tural settings in which Kuramntellectually nurturedfrom theimperial borders of Kurdistan to

Ottoman Baghdad, Damascus, Caand the Higiz.My approachn this part is to follonthe
chronologicajourneys of Kurani withouneglectingthe geographical and cultural contexits.

seems thaDumairiehignored toincorporatethe relation betweeimperialcontexts k a Hr o~ k f 0

curriculum vitae His rendition ofgeographical sitegetween Kurdistan anélrabiain the life of

9 Cf. Reza Pourjavadyhilosophy in Early Safavid Iran: Najm-&lfh Maémva al-NayrZEand His Writings

Penren  BefgrelOathibgoxys useful to employ the study ncdsin their historical contexts.
W¢jbo VWiphwxj H»o0! k+x7 E~Av~Aq®#) Bpboibof sb Qrp~rssrc >
11 Nasser Dumairietintellectual Life in theEij¢z in the 11 Century 146-152.
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Kuraniimplicitly relied onthelimitations of a nationstateparadigm in whicthhedid notsuffi-
ciently relatethe significance of Ottoman Arabia as integrapart ofthe nexis of Ottoman

elites in Istanbul.

In (b) and (c), Dumairieh examinétlr o~ kf 0 p qgel rdeq+ Qeb pqgobkdaqge
seen in (b) in which hextensivelyscrutinizedthe contributios of Kurani in the study of rational
theology and SufisnThe authoarguedthadr o " kf 0 p qebl i | dfindwisii- "ka Pr
blee ~p Hr o”kf op odeperdiedvily on'lonl> o o fl 6 p Thi authoexpk- q +
catedthat Ibn0> o » _ f Oape cdnstitutédpethe key factor of referencand thecentral theo-
ildf > ~i ~rqgelofqv cl o kKkuraad éstalblished, agcertingitoltheé &u- ~ i a f
thor,” 7 | ebobkqg pgor grobd _bqgtbbk EbQIqrfNvkerb _ ogpe b
crucial contribution,Dumairiehtracedin (b) the history otheologicalideas and concepitsclud-
ing thirteenkey theologicatonceptslaborated by Kurarand six other theological issues raised
by this Kurdish scholarThe autho o dr ba qe”~q geb 71 r kf theologicad buf pq
doctrinedeveloped by Kurani, making theology and Sufism as one breattetiéctualpursuit.
There were attempts to recondim 0> o ~ _ f 0 p P with the rgtienal itheologly\arnghi-
losophy before the seventeenth centbryt, according to the author, Kurahd notresolve the
conflicts between theology and Sufism or to understandAbabi in a philosophical or theolog-
ical perspectiveWhile in (b) the authosignificantly contributed téhe conceptual history of Ku-
o "N k f 0, pis daimntihatgKurani did not make any intellectual reconciliaisom sort of contra-
dictio in terminis.In my opinion whatKurani didin his treatisess anothereconciling method
that becomea synthesis betweeBufi theology, rational theology, and philosophiyh the
longueduréeof postclassical Islamic historjfeven somy dissertation is not an attemptsjoe-

cifically clarify this issue

ElaboratingonEI-Ol r ~ v eribiquenpthek | qf | Kk | ¢ Af kgbiib gr i at
teenth centuryDumairiehspecificallyargued for the vibrant intellectual culture in the Hijath
afocusontheworksof Kurani @l k pf abof kd g e fsghe quedtiontiftet el oo p b
lectual progresst is notsurprising thain part(c)e b qob”~gba Hro~"kfop | kqo
(hadith, jurisprudence and Arabic grammamyler theheoretical shadow of part (Bart (c) is a
shoreraddendunof analysiscompared with part (b) and the autivaplicitly undervaluedu-
or"kfop bkab”rsl| op.Qekb o‘or~gkepl jof o qobl asKbmnef ol ké™ kbiopk o dp P k-
gadih, figh,and Arabic grammar was of a different nature than his main interest in theology and

18



Sufism. His interest in the former seems to have been only insofar as they related to other topics,
or"gebo qe”"k ~ obprig | c 7" lArbelautfodtebaluedithese scb q |
ences aancillarysources from which Kuramvould draw proofs to reinterpret his theological

and Sufi theoriedt is accuratdo observehat the number of Sutheological workgpenned by

Kurani is double his other workBlowever the history of postlassical Islamic thought, espe-

cially the seventeenth centurg,notmerelythe history otherational sciencesrhe transmitted

sciencesre an integral part of Islamic thought in the prassical agéhrough which Kurani

pursued his religious authority ancedentialsvorldwide, as will be shown in my dissertation.

Separating the transmitted sciences from the rational scidagesdeshe nuanced history of a

scholarand his timeMoreover,Ar j ~ f oecdngtracporonH r o ~ histoy pf ideaded him

to overlookthe richparatextuatepertoiref k  Hr o » k f 0 @nd theméaning ofcdltumad p

historyq | rkabopg”ka qgeb jlab | c¢c mol aMydpdeltak "~ ka (g
tonwasf kf qf i i v mi *"kkba gl “mmol ~ e Ddnafofbeodép tof
work and, since early 2019, my research focus shifted to the research question posted above. Alt-
hough, my earlier plan inclined &sk forthecomparablesziew of both the rational artdansmit-
tedsciencesvithout underestimating theeaning and function of the lastes.The present dis-

sertation isan attempttdo u ~ j f kb Hr o~ kf op i f c perspektime. t | ohp col

The story othis dissertatiofitself cannot be separated from tearch of relevant manu-
scripts.Archival research at libraries in Istanbul, Aceh, Jakarta, Berlin, Riyadh, Medina, London,
Princeton, and Leidesuppliedme sufficient, even righmaterials on most works of Kurani and
other scholars relevant to his intellectual car€belstanbul and Princeton librariegferedthe
j 1 pq obmobpbkgrgqfsb _|av | ¢ Hro”rkfop ottef gf kdp
manuscripts of Kurani, despigenuchlower number. This collection does not include digital
collections around the world, whiclohly used in a selective mode, especially a small selection
from the National Library of France and others from Casablanca and King Saud University li-
braries. There are certainly more manuscript libraries to consult, physically and digitally. How-
ever, focusingpn my recent quéisn, | havedeliberatelyselectedhe most relevant data my

research scope in order to answer the intellectual journeys of Kurani following his own physical

12 Nasser Dumairietintellectual Life in theEij¢z in the 1% Century 438§, this view is echoed in his latest arti-
ib) 1 Obsfpfkd Ef d$udiespFlourighetddnftie R1thq&enturyEf O w7 dFHWEE&KEEO p %a +
.-.,.36-& @ kqof _rqgfl k+29
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mobility from the cultural terrains of Kurdistan, Baghdad, Damascus, Cairo, and then Medina

from where his writings were produced through transregional configurédiowhichHr o~ k f 0 p
corpora wereaot separated from boundagyossing interactions, debates, and communications

between different culturajeographicainilieus and agent8y choosing the three contextshe

Ottoman milieus, trarBnperial boundaries from the Maghreb to Mughal India, and Islamic

Southeast Asiaespectively this dissertation #n contextualizes major writings of Kurani with

their transmission, circulation, and adaptation into new, different cultural ecologies. This
gokpobdfl k"I "l kcfdrorgfl k fp ~ipl bccb qgqfsb
ity as a Sunni saiar, Sufi master, and theologian. While@l r * v e b _facpsesopehb p f p

rational sciences and the philosophical verification propagated by Kurani and his contemporar-

ies cd ool I orgba _vlI Argéebofpmbpgfkbpf pellecpugdb Ef g7
contribution my specific agenda in this dissertation is pertaining to the question of how to in-

s bpqgf d” qgaothokty by Aok Undepnining the role of traditional sciences which contrib-

uted significantlyto the formation of his scholarship. By juxtaposingaddlHr o * k f op f kqgbi i
weight, we can look at his persona throughrdegrativeapproach: how his authority in the ra-

tional sciencesvassupported by his deep knowledge on the traditional sciences and vice versa.

This juxtaposition has also been yielded throoghpragmatic, or paradigmatichoiceto usea

transregional analysisspecially in the second part of this dissertatidris attempt does not

mean that this dissertation will discuss all rich repertoire of intelletrsmission angroduc-

tionthatg! I h mi ~" b _bgtbbk qgeb .30-p ~ka .36-) qet
life. My pragmatic choice has motivated me to look broadly at the entanglements, connections,

and relations between Kurani and his proponents and opponents. Thraydinaie used not

Il ki v geb I kqgb kmyd), bucalsdnagifatiaf addpother botes geattéied in

many manuscripts, mostly from the collections of Istanbul, Princeton, Leiden, and Jakarta,

provide certain coalescence between tarteriality, and human mobility in the reconfigura-

gfl k I c Hro~kfop fkgbiib qgrni p bkbp+ Qefp ~m
cro, yetfuller engagement to the geographies to which Kurani connected in various corporeal,

virtual, intellectualand philological encountéissuch as narratives on cultural exchanges of let-

13| have definitely been inspired by the name of a Brill jourRaijological EncountersMy involvement as the
first cohort of MA Intellectual Encounters of the Islamicate World, which led me to do my doctorate studies at Ber-
lin Graduate School of Muslim Cultures and Societies, FU Berlin, has also motivated me to ask about different types
ofif kqbiib> qgr”i bk Il rkgbopo fk mobjlabok pl fbgfbp |l c q
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gbop ~ka j~krp of mgp) b fsiphbibsoattdred mangsbripts, margi-Hr o * k
nalia of other scholars, or historical records from other sources. Then, detailed intellectual con-
gbkgp I ¢ Hro~kfop tofgfkdp * o onhftkagsver thé limk ~ i i v
tation of this project.

Approaching IborahimaHr o~ kf ~ka efp rkabobumiloba j~krp
searchers to look at a comprehensive dimension of his intellectual development along with the
spatial understanding of Medina and other routes of scholarly communica#tzynsnardi
>wo”r"op tloh | k qgeb fkgbiib qrni kbqgtl ohp _baqgt
networledanalysis to scholars from Southeast Asia in which Kurani played an important role in
reconciling the conflict between legal and Sufi metheib the Truth!4 However, his adoption
ofgeb "I k ¥mgflp¢di kbl iltfkd qgeb infWegiebniacaemiar ~i ¢
created a reductioof the intellectual portrait of the seventeenth century that has been meticu-
lously argued by EOl r *veb tel ~ipPrcopjgdnkbdbaotefpb+ kDe
analysis proveto be cultivatinga Southeast Asian perspectivandother works in other lan-
guages use their regional perspectitiedHr o kf op f kqgbii b qr”~i obmbogql
entity ofumma as implicitly critiqued by Dumairieh. My position in this projéaitows this
m~qge ql l ccbo ~ mobifjfk~ov ~ " | r aspatididis- geb fAq
persion of his texts, ideas, and manuscripts. Therefore, this dissertation is a combination of con-
nected histordf andintellectual histonythat exploresextual and paratextual elements of manu-
script#¢ Qefp " I'j _fk~rqgflk fp " bog~rfkiv "I jmrgf _ib
e f p dg'1bot folloding the confession of Bouayheb in his work, éhpurpose of thidisserta-
tion is notto contribute to the debate on global intellectual history. Definitely, global historians
jl pgiv ~odrb ge”~qg qeb pf dkf crmeantdkanhalyzelspecifid di | _ ~i
historical landscaeevents, or figures who have wide connections that were global, regional, or

14 Azyumardi Azra,The Origins of Islamic Reformism in Southeast Asia: Networks of Madinesian and
Middle EasternUlamaain the Seventeenth and Eighteenth Centuries.

15 See for instanc®mer Ydmaz, Wrahim Kurani: HayagEserleri ve Tasavvuf Anl@@ Sdid SarrajMaslak
al-sactd li-I-K¥aénEwa-rudve ulamé al-maghribGlayhi: Dirésah wa t&qg (I was unable to consult this); Oman
Fathurahmanit&¢f al-Dhaki Tafsir Wahdatul Wujud bagi Muslim Nusantat. | was also unable to consult
>g™ii “e @l mqgyv depinldebrpwsolongtédatftie Kebiteve Wniyersity of Jerusalem.

%Pbb | k gefp) cl o f kp CokhectrdHis@riek Hoteg towards aoRemijfigukation gf ) i
Early Modern Eurasia 8

17 Samuel Moyn and Andrew Sartori (ed&)pbal Intellectual Historysee also other publication trends in
Journal of Global Intellectual HistotyTaylor & Francis.
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transregional® Future trajectories migl¢adme or other scholars to engage with this method,

especially because such method is employed mostly to writéskamic historiesas well as

modern histories from the eighteen ceptomwards While | look at a variety of writings and

languages, including some Persian, Ottoman Turkish, classical Malay, and Javanese in addition

gl >o”~_f ) gl ob Il kpgor g qeb bugbkpfsb “~1jjr
texts in some partd the Mediterranean and Indian Ocean cultural contexts, this dissertation is
purposedo provide preliminary surveys and analysis to the connected historyd e f pgl f ob ¢
sée in the French tradition. The history of Kurani and his te=is be seeasacase study ofs-

lamic connections and exchangens the circulation of people, ideas, andteriality across

boundariesln this connected historyeobviously" | | mobebka tev Hro”kfop
were transferredasily to the rest of thslamic worldin his time but not necessarily tother

scholarslt implies certain degrees of comparisohswoneof H r o ” tkefologfral treatise

wascontested in certain plageshile not reallydebated in other cultural spheréghile compar-

isons with extensive connections and broader contexistitutea crucial angle in the global his-

tory field 19 this dissertatiomnly focuses on the wag whichentanglemenionnectednesand

comparative geographical milieus amelivisible fromKuranio p f k gdareerabdwritimgs. i

Relevant to this framework is the theoryti@nslatio studiorumMy engagemenh this con-
ceptwasj | qf s*gba ~cqbo ob”rafkd Plribvj~kb 2?27 efo
other history of though® Diagne argued that the conceptiortrahslatio studiorunas the
monalinear trajectory connecting Greek thotighd sciences to medieval European Christianity
wasrequired taoe rewritterby pluralizing that history(his emphasis). Using the critique of Eu-
rocentrism and biased ontological natibism of European languages, Diagne urges to pluralize
the concept not onlgsi G b o r-gtemsBRgmeM”™ of p | o 1 | k a,lbblkaldo,dor Ebf a b i
f kpqg”k JINisapuwCpeldbdFpzQf j _r hgr +8 Qefp fp “~boqgq~rfkiyv
t ~v Hr o” kfér ingtandetransimifted certaitheological and Suthought fran the con-
text of postTimurid intellectual culture to the Malay world via Medidaanslatio studiorumn

this context is used as a perspective to understand the transmission of knowledge and how it is

18 On the recent debate about global history, see for instance Sebastian @draais, Global History®? | was
fortunate to attend his global history classes ir2th#&4/2015 academic year.

19 Sebastian Conradlyhat is Global History42.

2AfA~dkb) TAb l1il kfwfkd geb @GéngagReason: Muslim Rhdosaphesinme v 88 pb
Conversation with the Western Tradition.
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conveyed intellectually and materially through different paths. This concept connects to trans-
mission and communication happens todayAll major cultural and intellectual exchanges in
history are based on certain type of translation and transmission of knowledge from one intellec-
tual context to anothét. The transmission, translation, and adaptatiothefphilosophical Su-

fism of Ibn CArabi, the theology oAAshari, the philosophyof Ibn Sinag hadith, etcfrom one mi-

lieu to another happened in the premodern time; and Ibrakiarahi is included as the Sunni
thinker and author who engaged with ttyise of culturatintellectual exchange in the Islamic

world before the encroachment of the European coloni&fsm.

The cognate perspectieé firanslatio studiorunis thetheory ofThe Republicof Letters
(respublica literarig. U i EWwim Binbasapplied this concept in a fine way to understand the in-
tellectual culture ofthe Timurid Empire?® Following the analysis that intellectual authority in the
cfcgbbkge " bkgrov t~p 1T qo”kpk?"qfBinkscon- mol ar °
sidered a wider cosmopolitan network of contemporaries who shared similar aesthetic, religious,
political and ideological affiliations by analyzing the formal and informal intellectual network of
the Persian polymatBharaf alDin (Ali Yazdi (d. 1454). The significance of the Islanitepub-
lic of Lettersis addressed to understahe formal and informal intellectual netwaskf schol-
ars, authors, Sufis, hadith transmitfextg, in certain temporalities and spacBgparting from
this approachthis dissertation aims to portréliyranimatHr o~ kf o p f kqhbasthe b~ gr ~i
best case to verify his informal and formal connection to the Ottoman viziers angaslies!
as between him and his proponents. This project will employ neitihvesiatio studiorumrmorthe
IslamicRepublicof Lettersin the strictest way; rather, it will use both as useful frameworks to
rethink the way in which the cultural and intellectual formation of Ibrahiuaani was
formed connectegand contested. Hence, thaim argument that will be demonstrated in this
dissertation is that the makings of Ibrahirtat o * kf 06 p ~rgel of gv tbob kIl g
pursuance of multiple intellectual genealogies through his intellectual journeys from the imperial
frontierstogeb jl ob A I pj I mlifqg”rko ,bitaqléolwgnstructedllyeb L g

21 See the preface dfranslatio Studiorum: Ancient, Medieval and Modern Bearers of Intellectual Higdry
Marco Sgarbi).

22 For another angle in the eighteenth century, see Ahmad Daléah without EuropeTraditions of Reform in
EighteenthCentury Islamic ThoughHowever, its Arabdndian centric has offered no correlation to the archive
and intellectual discourse in the broader Ottoman Empire.

2 Evrim Binbas Intellectual Networks in Timurid Iran: Sharaf-Bifa (AIEYazdand the Islamicate Republic of
Letters cf. Muhsin alJ r p ~ tMe&ddepal Islamic Republic of Letters: Arabic Knowledge Constructtihough
this work is not a fine way to employ the theoryr@$publica literariain Islamic contexts.
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a global interaction and configuration of ideas, people, eventshanthterialitythatoccurred

through the transregional settings of Medina as a center of raligitectual learning. To sup-

port this argument, there will be discussions on Medinan knowledge production that were materi-
alized through historical and codicological points @&wi Because this dissertation does not fol-
i1t qgeb ef pql oersdasalstlempHasizEdoapove, thebe’Will be more emphases
on the broader settings afltural connection and contestation from which his thought was con-
textualized. Therefore, analyses on his foremost proponents, studamsjittersandoppo-

nents are required to comprehend cultural sites of connection and contestation.

Cultural connection and contestation in early modern I$lanebeen garticular focus
amonghistorians andislamicists. Most recently, Christopher B#fdontributed to the burgeon-
ing study of cultural exchanges in the Indian Ocean betweslate medieval and early modern
periods.In his study, Bahéxplicatesipe~oba "“ka "~ | kkb gba efpqgl ofb
Tbpgbok Fkaf ~k Uunitdihe Red &dadefionlard weskerh pads of the South
Asian subcontinerds an interoceanieligiouscommunity His exploration contributes to the
understanding of histories of circulatianross transoceanic connectitaysemphasizing the ex-
tantArabic manuscriptgonstituted as a predominant form for transregional cultural exclmange
the early modern tim&.he authodepictsthe movement of texts and peopkesignificant con-
nective trajectoriec k qeb mbof |l a t eb koindgdbyRbonitRicci badepon!| ml i f p «
Pebialk MIiil > hop qe?h Ibecamahedomipankigamidattay inthd pj | ml i
process of cultural vernaculaation.By underliningthe mobile communities of scholars,
scribessultansand otheagentsn the process of cultural exchange, théharexploresextual
circulationin differentsocial and professional groupdistories of circulationhe strongly ar-
gud, aremultilinearinteractiors. Members of these mobile communities, he ultimgbedy
ml pbp) Tfkgbo” gba fk s?~ofl rp,imparantly, thgybet bu t " v
“ljb N~ gbugr”™i T 1ljjrkfqv qe &IThisdissertptohinfpartic- | j j | k
ularacase study dkurani, speaks directly to the notiaf mobile transregionalommunities of

24 Bahl, Histories of Circulation: Sharing Arabic Manuscripts across Western Indian Ocean

25 Ronit Ricci,Islam Translated: Literature, Conversion, and the Arabic Cosmopolis of South and Southeast
Asig Sheldon PollockThe Language of the Gods in the World of Men: Sanskrit, Culture, and Power in Premodern
India.

26 Bahl, Histories of Circulation: Sharing Arabic Manuscripts across the Western Indian Q2éan
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scholars, scribes, and nohlBy employing this appro&g| will locateHr o " kf 0 p qgqbuqgr ~i
tural historywithin thetransregionalveb ofcommunicatiorand interaction in theeventeenth

century.

In addition, &xtualculturein early modern Islarwas not different from the previous ena
which itis best understood as a vipdocesf transmission, translation, and transformation of
a legacyln Vehicles of Transmission, Translation, and Transformation in Medieval Textual Cul-
ture, Robert Wisnovskwand other schola@gued for tis statementThe introduction of thign-
thology offersa methodological paradigto better understanithe textual formation ofslamic,
Jewish, and Christiagivilizations in the medieval worlds thedynamic process dfansmission
from antiquity and retransmissiduarther from one culturahheritorto anotherThe recipient
culture had never been passive, rather new cultural productions happened. They strongly argued
that the work of transmission and translation was active and interaltaresmissionthey
tofgb) Tfkslisba ~ jrigfi”~qgboni "ljjbo b fk (¢
transmissiomasqg ok pcl oj " qgf | k) ~ 27Theldyngniicspimceds tfapsnlise o b " b
sionis marked by the picture of richness and compleggeingspecificmedieval culturegs
passive recipiestof transmissiohence, ashey argued in the bookmpliesthe neglection of
multidimensional and interculturaglationshipsand thecultural ageniesof mankind.In defin-
f kd f s b g feferitoidhe assemblagé of textual forms and practices which include, for in-
stance, formef selection and arrangement; forms of interpretation and elaboration; and material
forms of transformatio”® The book encompasses wmantic and contextuekplication of
Aqo~"kpj fppfl ko) fAgo~kpirgqgfl ko) "~ka Ago”~kpcl oj
"e"kdb+ Fk abcf kf kd,férinstahdemof ohlypphysitaknioyemeneobay f k ° i
text from one scholar to another, or from one pla@ntather, but also all the different forms of
interpretation from the wordby-word, sentencéy-sentence unpacking of the original text, to
geb i “"odbo ~“ppbppjbkg I c geb jb~rkfkd I ¢c ~ "1k
as it is related to transmission and transformation, they wrote that knownettigeMiddle Ages
t"p imobpbosba) "I jjrkf ~gba) “mmol mof~gba) b
through programmes of translation ranging from faithful transliteration to creativenag™ q f | k + 0
Jbrktefi b) fqadelibéragetydisoussedias drelative apgoopriation and active forms

2TWisnovsky et.al.Vehicles of Transmission, Translation, and Transformation in Medieval Textual Gukure
2.
28 Wisnovsky et.al.\Vehicles offransmission, Translation, and Transformation in Medieval Textual Culfure
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of reception in specific medieval intellectual conteRtBeparting from this notiorthe textual

history ofKurani and Medina in the seventeenth centasyalsdroadlyhappened in the early

modern peod, speaks significantly about tipgocess ofransmissionselectiontranslationand
transformatiorof textsfrom multiple cultural sitesThis dissertatiothus will delineatevarious

vehicles of transmission, translation, and transformabiatcommenced fron®ttoman Kurdi-

stan to Medinaand then from Medina tather placen the Islamic worldKuranio p f kgbi i b~ q
trajectoryis a resultanéngagement frommultiple actorsconnected to his life and worKBhis

dissertation will demonstratie intellectual contexts of his journgywhich hetransmittedand
transformedan assemblage collection of classical texts (théestheology, Ibonl> 0~ _f 0 p Pr *
fism, hadith canons and their chains of transmissioh,” b mgf I k | ¢ ~bog”f k F_Kk
etc.) withanactive, dynami@pproactoward themThis dissertation will also demonstraket
thefpostQf j r of ao-JAkiar fionl P kg b i weke caplesteinh the tostoachl g f | k p
agency of Kuranwho vigorouslyinterpreted ranvigorated andreformulatedcertain postlassi-

cal Islamic thoughinto his ownagendaThe scholarly contribution of Wisnovsky et spheaks
significantly to the notion afranslatio studiorumand the Islami&kepublicof Lettersin broade

forms oftextual motion, exchange, and transformation. Hethig theoreticahpproachs ex-
tremelyusetil in analyzingtheintellectual contexts dbrahim atH r o * jaufnéymndviedina

in the seventeenth centuiyhis study aims to trace Kurani's journey to become a scholar by ex-
amining his physical mobility through a series of studies f&mahrizor, an imperial frontier, to
Ottoman Arab lands. Additionally, it considers these lands as a zone of transregional formation,
prompting a rethinking of the boundaries between cultural transmitters in th€ipaostd and
postMamluk intellectual trditions.His forty-year productive engagement in Medina can also be
interpreted through the lens of this spatiality as a multiscaled region where the mobility and
transfer of different actors and texts/ideas occurred across bounHiggiescoming a Sunni

scholar by incorporating this transregional construction was a combination of his personal efforts
to cross and transcend boundaries, but also of multiple interactions and transmissions between

different actors in transnperial or cultural contexts.

29 Wisnovsky et.al.\Vehicles of Transmission, Translation, and Transformation in Medieval Textual C@ture
22.
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2. Selecting the Corpus of Writings of Ibrahim alKurani

Fk ifbr I c molsfafkd ~ -Ar b knf dbp b’pahckaikc@ripre-ff mqp |
ebkpfsb “laf ildf ~i ~k~ivpfp rglevhnpvbtingsskr p o f
especially needed. | try to chart the major writings of Kurani thratgiinsregional dispersion

that has guided me to understand the geographical route of transmission.

?bcl ob ~k~ivwfkd gqgeb pmb fcf " "l omrp | c¢c Hro"
tation, the overall picture of his manuscripts will be elaborated as fllowHr o~ kf op t |l ohp
clude severdlrgegenres including his curriculum vitae, dialectics, exegesis, linguistics, juris-
prudence, hadith, Sufism, rational theology, and others. This category is not one hundred percent
correct, since 9 out dhehithertoknown . 5 qgqf qgi bp I ¢ Hro”~kf og tl ohp
to which genre they shalibe incorporated. Furthermore, we can also incorporate sebé&nad
orkfop tofqfkdp * ¢ espetidklyghisrdoéh iHanbsh fliich K tcbavlld t | o h
Alahka fqp pel ogbo sbopfl k+ >i qelibcbhdiefactkpe b qf qi
rani offered three extensiamalyse®f linguistic, theological, and hadith frameworks. In Ku-

orkfop "lomrp |l c tofqfkdp) Prcfpj ~ka o~rqgfl k?
philosophical analysis and thsusualfor postclassical Islam. Considering that category never
satisfies us perfectihoweverF t f i | rpb fq gl ~“k”~ivwb afccbobk
fp geb nr~kqgfqgv | ¢ Hro”kfop tlohp ~" "loafkd ¢

GENRE NUMBER OF TITLES

Curriculum vitae or biography 4

Exegesis 8

Linguistics 5

Dialectics 1

¥Fksbkqglofbp | ¢ Hro”kf Omerdnkand Nasfemdgrpairiechbnahieir réspettigeq b k v
dissertations (2005 and 2018 accordingly), although there should be more efforts to include understudied manu-
scripts especially produced in the time of Kurani or in the generations following him. Konrad Hirsatdesaid
that early modern Islamic manuscripts were produced much more than those from the previous era. While this is
"l oob q) abgb qfkd Hror"kfop j*krp ofmgp "ka gebfo pqgbj |
from Europe to the US Wicertainly need more effort.
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Jurisprudence 7

Hadith 13
Sufism 28
Rational theology 42
Miscellanea 10

Tablel+ Dbkob | ¢ Hro~kfop tofqgfkdp

The above table reveals that rational theology and Sufism dominated the entire writings of Ib-
rahim atKurani, followed bythehadith genre. If we aggregaa# these three genres, they domi-
nate more than 70 percent of the total tjtlekile the othersompriseess than 30 perceand
include biography, exegesis, linguistics, dialectarsl jurisprudence. There are two equivalent
weightspertainng to the intellectual profile of Kurani: the rational sciences and the traditional or
transmitted sciences. Dialectics, Sufism, and rational theology totaled 71 (the rational sciences)
meanwhilethe others can be roughihcluded into the transmitted sciences whegualed8.
Therefore, the rational sciences dominatedatigregate production gfuranio p q o ®tlheg f p b p
comparisons can be added according to the folia of the manuscripts: which one is a thick manu-
script and which one is the booklet manusctias well agnany aspects of codicological frame-
work. Furthermore, we can also compare all of them based on the collections in libraries around
the world which, | believe, the Stleymaniyye libraryd other librariegn Turkeyareranked
first aslibraries tharecorded the most complete collections of Kubapi t o ®tlgef cordppri-
son categories include core texessuscommentary or glosses, thick ba@olersusshort trea-
tises, different scribes of manuscripts dated to the seventeenth century and so on. The list will be
numerouglepending on the interests of researchers and their accessibility to extant manuscripts

(physical or digital).

SlLk 7 _I'l'hibg j~kr p o fArMgriumgntiicha MediveabSyraan Bodkp o ~ e i b o)
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Figure 1. List of IorahimalHr o  k f Oap appebredhibts Sprenger 299, Staatsbiblio-
thek zu Berlin, fab. 10b11a

My own selection is to look at the routes of transmission related to the manuscripts of Kurani
which follow the contexts and connections of certaifimis writings. In this category, | have se-
lected or to beprecisetracedHr o "k f 0 p t of qf kdp q edrgjnatihgirobm o b p ml k
different parts of the Islamic world. In addition to this, his writings that were relevant to prob-
lemshappening k geb Abkqgfobo Fpi~rjf  tloia ~ob fk ir
dl ov e~p qtl afjbkpflkp7 fkgbok?i) jb~rkfkd qe
comment on things that wenet requested by other people; external, meaning that Kurani
penned his treatises because other people requested him to do so. As a result, therdase some
cinatingroutes that can be depicted as the sites of connection and transmission across Islamic
empires from the Maghreb to the Malay world. In addition to this, | made a selective transmis-
sion of certain books that were written due to requests from certain fewpleertain geo-
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graphical locatios, but spread to other cultural miliews well. This selection hence has exten-
sive geographical dimension. This category is relative, yet constitutive in the making of my nar-
orqf sbp fk gefp afppbog”rqgfl k+ Ebob fp qeb if

arguments:

Contextdconnections Title Total

The Malay World a. Al-Jawcbct al-gharrcwiyya li- 6
lImast ibal-jcwiyya atjuhriyya (MS
Islamic University of Medina 5343)

b. Maslak aljalEFE€ukm s&: al-walE
(printed version)

c. Mirq¢t al-sud dI¢ Aé at al-gawl bi
waedat atwuj¥/e (MS Delhi277)

d. ljCbat atsC ibtan nt istashkalahu
min atmag i&(MS Delhi 277)

e. It&cf al-dhakbi-shar al-tuéfa al-
mursala it r¥& al-nabE(printed ver-
sion;MSC”™ w@i >ej ba

f. Kashf atmuntarli-j ¢ v o €
mustaCr (MS 135/A/19/75)

The Ottoman Empires a. Itéaf al-dhakbi-shar al-tuéfa al- 5
mursala it r¥& al-nabE(MSC * w @
Ahmed Pasha 820)

b. Mastlik al-abrér il ¢ aéédith alnabE
al-mukh€&r MSC"* w@di >ej
279)

c. GN &al-k ~@bél-0 ~t c-AeEe
(MSCH™wdi >ej ba M~

d. Ni&&j -wN_"og™@_TtiEE
musalsala biAémad(MS Landberg
986)

e. Maslak atitidcl il ¢ fahmcyct khalg
al-aiméfl  MSC*w@di >ej b
820)

The Qasimilmamate, a. al-

e
Yemen ti
q N
p fG
Garrett 224Y)
b. Takmilat atgawl akg ~ i En ErE
gawlatFj ¢j W" v(MS Se-+
hid Ali Pasha 2722)
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The Maghreb a. It&cf al-dhakbi-shar al-tuéfa al- 6
mursala it r¥& al-nabE(MS Arabe
5402)

b. Maslakalp~ac¢a CcE | ~|
Nc 0@if (MSaGarrett 3867Y)

c. Imadcd dhavial-istidcd li-subk
maslak alsactd (MS King Saud
University library, nn.)

d. Nibr¢s atnés birajwibat s IEt ahl
FCs (MS Laleli 3744)

e. Al-Lumia al-saniyya Etaéqte ak-
ilgé &al-umniyya(MS Arabe 6826)

f. Bay¢n alqawl bi-En¢n Firawn (not
available to me)

Mughal Empire a. Ib%i Gpharaminalj ~nci ~ 4

cde cE j¢ vMx"i
Sehid Ali Pasha 2722)

b. 1t&&f al-dhakebi-shar al-tuéfa al-
mursala i r¥& al-nabE(MS Delhi
277)

c. Mirqét al-su dilc Aé at al-qawl bi-
waédat atwuj/@ (MS Delhi 277)

d. lj¢bat ats¢ ibtan nt istashkalahu
min atmag i&a(MS Delhi 277)

Table2.@bog”f k pbi b gf | k areconnddtedtd thefprdgems amd pgdpll id p
the Islamic world

Based oron the list inTable 2,n the second part of this dissertatiespecially] will contex-
tualize tlesewritings into different geographical locations, some of which happened initnans
perial contexts such as the problem of messianic ideas and movements. As Kurani lived and de-
veloped his career within the Medinan intellectual community, there are cestairdg written
by his teacher, Ahmad-&ushash{d. 1661) andby those irhis close circle, Muhammad b.
Rasul alBarzanji(1691) thatcloselysupportedHr o » k f 0 p aftitkde.dni thislaissgrration,
| will also use voices of other proponents of Kurani and his Medinan teachings using materials
that were written in Arabic and some other +#fmabic Islamic languages in orderitiisten to

geb j Nkr p 3Lf nmngl pkob kpagpl olve+ 8Hr o~ kf 0 p fab”p tfili

32 Konrad HisrchlerA Monument to Medieval Syrian Book Cultut8.
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a balanced view to the intellectual career of this Kurdish scholar. Situatingo$étre o ~ rkak 0 p

jor writings into broader contexts wilbrcer p kIl g ql bj mi Il v geb ~roobkrc
obp bk b I ¢ qgeb o"-gldssicalerexclpsivdlytbkt engggedyrfarkicaltye b  ml p
with different streams of knowledge thaéretransmitted, translated, and appropriated to differ-
entreligiousintellectual milieus’® In this dissertation, my aim is to show that various streams of
knowledge produced and propagated by Kurani and his proponents bolstered his intellectual and
obifdflrp ~rgelofqv+ Tb ~"kklqg pbm*o”"qu qgeb o
authority in the portrayal of Kurani and his Medinan intellectual culture strengthened by hadith

ideologicaland Sufiuniversalauthority prevalent in the early modern per#éd

3. Chapterization

Based on the considerationtb&research scopgboveand theselective paradigrh ¢ Hr o k f 0 p
writings, the chapterization of this dissertation will be divided into two parts. In the first part of

this thesis, | will demonstrate the intellectual journeys of Kurani through a chronological per-

spective from around the 1630s in Ottoman Kurdistan to the ficsidgeof his engagement in

Medina in the 1650andbeyond CI1 i i | t f kd Hro”~kf op ol rgbp I c b
attempt to investigate the process of transformation that he experienced in the variety of cultural

and intellectual settings.

In the first chapter, | will show different routes of intellectual tradition in Kurdistan, Baghdad,
Arj~*p rp "ka @ fol tef e fkclojba ~ka "~ ob”qgba
ish scholar. By selecting the major figures, books, and thlaitions, this chapter will offer the
way Kurani shifted his religious and intellectual interest during his journeys. | will argue that the
fkgbiib qr”~i glrokbv I ¢ Hro”~kf <colj Hr oaf pg”k
shift from the spealist of the rational sciences to the deep involvement in the Sufi and hadith
tradition. His Baghdad experience caused himtierq e b mbof l a | ¢ Aj vpqgf ~i
ascene and Cairene scenes affected him to entahartealm of hadith discourses. This chapter

BLk 1T~mmol mof~rqfl ké) pbb F+>+ P~ _o0”) T Qeb >mmol mof rqf
Jbafbsni Fpi~j+0

340n hadith and Sufi ideological functions, cf. Garrett David€aryying on the TraditonHOp b v f k, V@i j ~w
Caliphate Redefined
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will demonstrate how his radical shift prepared hinerteountethe Medinan Sufi and intellec-

tual tradition, while at the same tirdevelopinghis critical philological skills to embark on writ-

ing an intellectual project related to a combination between linguistic, theological, and hadith tra-
ditions.

With an emphasis on the first decade of his involvement in the Medinan Sufi and intellectual
tradition | will arguein the second chaptgre ~ q Hr o * k fimtpe Medindmcadntext b k g
with Ahmad alQushashi, his last and foremost teacher in Medina, was the perfection of his pur-
suing multiple intellectual genealogies that amalgamated two different routes of scholarly tradi-
tions: postMamluk and posQf j r of a f kgbi i b Sapselsione oftthe lpestexap-+ Hr
ples to look at the amalgamationhufth thesetraditionsthatoccurred following the inclusion of
the Arab land#nto the Ottoman Empire in the early sixteenth century, through which the process
of knowledge production and transmission was determined by the dispersion of Persianate books
and teaching into the intellectual realm of the central and provincial, lasndell as imperial
frontiers. In other directi®d) more hadith scholarship from the pd&amluk cultural milieuwas
produced and disseminated to Medina where Kurani perfected lils btadlies thatvere
closely connected to his rigorous reading of classical teachings thtatdiedfrom the learned
j bk fk Hroafpqg"k+ Fk qgefp "~ e”mgbo) F ~ipl pel
rani in the form of writing his theological magnum opssa lengthy commentarial note of his
gb” " eboop mlbgf i qob”rqfphb

Following the first part of this thesis, | will turn my focus to the locutheMedinan intellec-
tual culture mostlyfrom thelate 16®suntil the death of Kurani in 1690. This wiledeter-
mined as the second part of this dissertation which addresses the problem of intellectual net-
works and the globatansmission, connection, contestafiandreconfiguration pertaining to
Kurani and his Medinan circle. This part will not use chronological points of view; rather, it will
employage bj "qf ° afp rppflk I c¢c Hro”"kfop mol ar qfl
ger contexts: the Ottoman connectitre transimperial nexus from the Maghreb ktughal In-
dia, and the Malay world. Theegethree different chapters in this part: Chapignree, Four,
and Five.

In the third chapter, | firstly aim to scrutinize the political rhetducing thedecline of the

Ottoman Empire and the limitatisof this reduction by ignoring the Ottoman Arab provinces in
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which Kurani, as a Kurdish scholar, contributed to the general picture of the Ottoman intellectual
tradition. A particular emphasis ad r o ” haditl gtholarship is an important aspect to reinter-
pret his becoming eelebratedsunni scholarHis hadith authority, which was established

through the Medinan intellectual culture in the piistmluk period, formed his Sunni authorita-

tive charisma among not only scholars and students, but also OttomarTéktesthe focus of

this chapteshiftsto the lessr-known connections of hadith discourse to the Ottoman elites in
ConstantinoplevhereKurani played a particular role in the circulation of hadith discourses. |

will argue that this Sunni authoritgsendorsed by the superioritg hadith discoursegontrib-
rqba ql qeb buqgb lbghthe kforinad andiformdl iktéllécipal reetwarko  f k
amongOttoman elites and scholars.

The fourth chapter wilpresent théransimperial contexts in which Kurani and his Medinan
circle engaged in a productive way to pen a variety of polemics and controteasasurred
in more transregional structures. There will be a discussion how the establishment of the Zaydi
Qasimilmamatein southern Arabia encouraged Kurani to critique the ideological and theologi-
cal foundations of the Zaydi community and politics in Yemen in order to defend Ottoman
Sunnism. Then, messianic curretiteoughout thegyun powder empires urged him and his coreli-
gionists to rearticulate a form of proper Sunni orthodoxy to support Ottoman sovereignty. Fur-
thermore, this chapter will take the polemical case triggered by the writings of Kurani in the cul-
tural terrains of théslamic Mediterranean Sea. | will argue that religious difference in multiple
transregional structusg | qf s*qba ~ka ~ob”"gba Jbafk”k fkagbi.i

arly career was colored laseries of extensive connections and contestation.

In the fifth chapter, this thesis will take a closer look at the close connections between Kurani
and his Medinan circle and the Malay world. This chapter will first analyze historical and seman-
tical terms written in the corpus of writings of Kurani rethte maritime Southeast Asiéhis
will be followedbya of bc abp ofmgfl k | ¢ Hro”"kfop mol ml k'l
cussionsngef p ~e"mgbo tfili c | ° r pthetldgicalquestionk, pedppt- b k d ~ ¢
ual political and intellectual conflicthathappened since the early sixteenth century, and an en-
dorsement to create a culture of tolerance that facilitated the religious communities in the region
towards&k bt ~ovpqg”*rii fwrgfl k I c Fpi”~jf~ hkltibadb+
the £holars, noblesand studentdom the Ma&y world considerably strengthened his intellec-

tual and Sufi authority throughpav j _f I gf © mol " bpp | ¢ hkltibadb m
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thought and texts were disseminated, translated, and adophedurthest east of the Islamic

world. The incorporation of the variety of agents across the Malay world into the Medinan intel-

lectual culture finally contributed to the creationoflemd pg”~ k " b mol ml kbkqgp t el
mode of religious tolerancebgldooba v Hr o~"kf op qgelrdeq+
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Part One

Intellectual Genealogyand the Search for Knowledge
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Chapter One
Before the Medinan Episode

Ibrahimal-Hr o kf op Fkqgbiib qr i Gl rokbv geo
Arab Cities

Try even a hundred different things in this warld
It is love alone that will free you from your Self.
Do not turn from love of a faiface, even if it be metaphorical * g]¢ wE
Though it be not Rea&* n E ihi&€a preparatory.
Clo) fc vir al klg cfopq pqrav >0 “~“ka 17?206 |Kk
EI't) gebk) tfii vlir g”~hb ibpplkp fk qeb Nroo”
It is said that a disciple went to a Sufi master
That he might guide him upon his journey:
Qeb jrpgbo p~rfa) TFc vlir e”~sb klg vbg pbqg cl |
Go! First, become a lovierand only after that come back to us!
T Nur al-Din Muhammad Jami (d. 1492}

This chapter aims to explicate the settingSwhnilslamic learned tradition in the seventeenth

century byfocusing on the space and time of lbrahiadal o * k f 6 p b”~oi v _f |l do”™ me
Shahrizor (161€6.645) anchis initial travel to Mecca, througanunforeseen series of learning

activities invariousOttoman Arab cities including Baghdad, Damascus, and Caiapfooxi-
matelysix years (1645 32 . &+ Fqgq fp qebk "I kgfkrba tfqge qgeb
and writings in the first decade (the 1650s), the subject of the ensuing cA#tptarghthe

chapteremploysa chronological narrative of Hrani, it attempts to investigate the cultural atmos-

pheres in these cities which attracted and informedduirimg his intellectual journey. By doing

so, it carfacilitate the interpretation @he broader milieu of scholarly cultures through the lens

Il ¢ Hr o” k fupbpingingara pdukies.iNevertheless, only prominent teachers are elabo-
rateduponin this chapter to specifically highlightthe ma¢rdk *i vpf p | ¢ Hr o"kf op
kbrildfbp+t Tefi b Pe”eof wl o t$ikphifosophwal andlamguistr o N k f
tic studies, furtheryetsomewhat unexpecteggurneys to Baghdad, Cairo abhdyond will be

elaborated ithe next chapterasthe final routeo Medina resulted in radical shifis his own

35 Mathnavtyi Haft Awrang translated by Shahab Ahmétthat is Islam?38.
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career: from the mysticélirning towardsleep engagement with the prophetic tradition. Alto-
dbgebo) qgebpb pefcqgp ~kqf fm~r~gba Hro”"kfop

multiple intellectual genealogies.

1.1.Pursuing the Rational Sciences in Shahrizor, the Imperial Frontier

The Kurdswith whomlbrahim atKurani is ethnically identified, had integrated into the Islamic
community since the classical period. Many are recorded as important figuveshabitedhe
urban culture of Islamic metropolises. Thagrticipatedn the Islamicate cosmopoliand some
were even largely forgotteas members of Kurdish societies. Otrex course of aillennium,
theyoccupied a variety of significanbleswithin numeroussocial strata. They were characteris-
tically identifiedwhen theyinhabitedtheir ownterritory, which was known aarOal-* h oi§ a
Arabicor its Persian cognater o a fsipuatetdt the presendayintersections between Iran,
Irag, Syria, and TurkeyAs demonstrated bylartin van Bruinessemumerousnajestic mad-
rasasvere established during the medieval period and with the stipulation thatemegin-

tained independently by the Kurd&.number ofartifactsfrom this period have been unearthed
in various cities acrosSnatoliaand Iraq includingasDiyarbakir, Hisn Kayfa, Miyarfaqin (Sil-
van), Mardin, Mosuland Erbil2® Members of the Artukid dynasty, for instance, established Sitti
Radviye(also known aslatuniye and the Zinciriye in the twelfth and fourteemtnturiesye-
pmb qfsbiv) ~“ka pbsbo”i |l gebo jr~ao”p*p fKk
tween the twelfth and thirteenth centuri€ee Zinciriye madrasan A f v  ois attrib@eato
eitherto a twelfthcentury Artukid or a thirteenthentury ruler of the Ayyubid dynastgubse-
guentdynastieghat governedhe region erected their own madra%adlolla Girani (d. 1488)a
fifteenth-century Sunni scholar who became the mentor of Sultan Mehmed Il the Congasror
educated within thisystem?8 In generalthe objective othese formal madrasasmsto educate
individuals who would occupthe higtestranks of scholarghereby qualifying tha for posi-
tionsas judgesr( €8, jurisconsult{ r §, or Eacherrqudarrig. The establishment of the Otto-

36 BruinessenMulla, Sufis and Heretic89-43; 4647.
37 BruinessenMulla, Sufis and HereticBruinessen (Eds.gvliya~bi b _f f k4582 v~ o0 _ " h@o

t of

J™No

BMollaDOo~kfop fabkqgfqv) bar > "~qflk) ~“ka efp fkgbdorqgfl k

Ebi bk Mo ®atherTageéiher: Cultural Encounters in Sixtee@#ntury Ottoman Literary Salons
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man state incorporated these madrasas under the newly centralized bureaucratization with an ir-
revocably fixed curriculum and career designs thaititatedvertical mobility of students and
teachers across imperial positions or locati@ri3uring this new imperial polity, Molla Girani

and other prominent Ottoman Kurds in the early modern p#rigsivere differently recorded

within the biographies of Arab, Turkish, Persiand Kurdish ulama, irrespective of their ethnic
backgrounds. The practice of writing these recprdsidesevidencethat the Kurdish scholars
weredynamicallymobile, aswvas the case wittnany premoderMuslim scholars Following

their new residencgythe onomasticanfsbg relatedto their Kurdish identities usually changed.

It should be noted, however, that there is an exceptitng@eneral circumstanck would
appear thatglitical autonomywasestablished within the administration of the Ottoman Empire
with the educational systeaisofollowing the same trajectorylhe rulers of the Kurdish emir-
ates which retained autonomy as Ottoman vassal sthtési(metswithin the empirgestab-
lishedtheir own madrasas, which managed their own curriculum and career paitsaide
amongthese educational hubs wehe madrasas d@itlis, Cizre, and AhmadiyeWith regard to
Islamic jurisprudence, the curriculum of thekstinctivemadrasas predominantly adopted the
P e N &dhaolbf Law, which constituted the@redomirantschool among the Kurdslowever,
thepresence of other schopfsimarily Hanafi, butto a lesser ext¢ Maliki and Hanbali existed
in some parts of the Kurdiskgion*® Additionally, Bruinessen illustrates anothdiistinctive as-
pectof this autonomy. The Kurdish langudfiyst emergedn the seventeenth centuapdorigi-
natedwithin these Kurdish madrasasherenumerousauthorswere able to achiewve revival
of Kurdish literatureThe precedingeneration of writers haarimarily composed their oeuvres
in Arabic or PersianThe Kurdish literaryevival included the works of Molla Ahmad Ceziri
(Melaye Ehmede Ceziri) who taugdtithe Read Madrasa (Medrese Sor) of Citteis the au-
thor ofa renownedlivan of Kurdish metaphysical poetry that loftenbeen compared with that
of the Persian poet Hafez. One of his Persiangpemi F ~j qeb ol pb | ¢ Babk
gl o e | ¢ qgeb h kascktaioed its papulaHty to the ppesent kdyndadi Khani
(or Enmede Xani, d. 170&@dapteda popular romancélem u Zin into his epic poem of the

same namePerceived as a great literary achievemém poem is notable for itsultiple layers

39 BruinessenMulla, Sufis and Heretié& Of " e~ oa Obmm) 1Pl jb | pbos”rqgfl kp 1|k
i bokba efbo”"o ev+3d
40Bruinessen et al. (edsByliya~bi b _f f k4849.v~o_"h@o
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of meaning and was adopted as the Kurdish national epic. Thisspasgd bythe famous Kurd-
ish epicMame AlanBayti Dimdimrecountghe PersiarBafavid blockade of the Kurdish
stronghold of Dimdim in 1609610 and is commonly measured as a national epic, seocbnd

to Mem u Zinin significance Additionally, Khani authored two elementary texts for teaching: an
Arabic-Kurdish dictionary in verse form, titleddubihar, and a simple cathecism in Kurdish,
Eqida Iman The works ofCeziri and Khanrepresenthe pinnaclef this genreyetneithercan

beconsidered a singular exempfar

In addition to the general feature of Kurdish ulamalogy emerging within such madrasas,
Kurdish scholarsirchieved particular renowas thedisseminatorsf philosophical sciences in
the premodern Islamic world. During the pokdssical period, roughly between 1200 and 1800,
historical accounts on the lives of Kurdish scholars areimcommon but hithertdargdy un-
derexplored. Th&eyahatnamef Evliya Celebi only captured incomplete pictures of the educa-
gf Il ki pvpgbj firkothér partsodKurdist&aibhe eastern gart loflIKardistan
wasindependentlgontrolled in terms of political and cultural affairs, maidlye to thechal-
lengingtopographywhich the Ottomans likelgonsidered significant obstacléo directrule.
This wasinfluenceal by the policie®f the Safavids prior to the Battle of Chaldiran in 1514.
Evliya, for instancenotedg e b mobpbk b | ¢ af c cthenmjordgyofj *ao”p”p
which appeared to specializeaspecific branch of Islamic disciplingscludingthe art of Ara-
bic eloquencgrational theologyjurisprudencemonotheistic beliefandQuranic exegesi® He
provided an ambiguous accountptifilosophicainclinations ofthe Kurds especially in eastern
Kurdistan.However, a more precise portrayaltbis phenomenon was subsequently offered by
by another scholar and historian, Katip Celebi (d. 1657):

41 BruinessenMulla, Sufis and Hereti¢gl8; M. GunterHistorical Dictionary of the Kurds85, 206201.
Among the earlier generation of Kurdish writers includes: (1) the thirtemarttury historian 1bn aAthir who wrote
in Arabic; (2) Idris Bitlisi, at the beginning of the sixteenth century, wktsieht Bihish{The Eight Paradises) in
Persian to trace the early history of the Ottoman sultans [for the recent scholarship, see C. A. Maikiev@cisis
of Kingshipin Late Medieval Islai 8 %0 & Pe ~ o Pe " bl & dviktténfintPgrsidn pafhistqry of the Kurd-
ish dynasties up to the end of the sixteenth century; (4) The abovementioned Melaye Ceziri was a renowned Sufi
poet; (5) Abu aFida, the famous fourteentientury Islamic historian and geographer; (6) Fuzuli (86)5the
great poet of the Turkish language; (7) Eli Heriri; (8) Mele Ahmed of Bate; and (9) Mir Mihemed of Mukis, sur-
named Feqgiye Teyran, a disciple of Melaye Cizri.

42 BruinessenEvliya eds., 4548.
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From the beginning of the Ottoman Empire till the time of the late Sultan Suleyman whose
abode is Paradise, scholars who combined the study of the sacred sciences with that of philos-
ophy were held in high renown. The Conqueror, Sultan Mehmed, had biigtitelmperial

@ ii bdbp) "ka e~a tofqqbk fk efp bkaltjbkqg

withthen ¢ ko )k “ka e”~a ~“mml f kqgbaQi dopBdklap qfelb diedh j i K

a

ontheJ 't ¢on)f cqel pb tel ~~jbibdopgb&pmhnr gp” _pfko d§ime

thought it reasonable to give lessons onEHe a @ndAkmal.But as restriction to these was

not reasonable, neither philosophy Bof a &or Akmalwas left. Thereupon the market for
learning in Rum (Constantinople and Anatolia) slumped, and the men of learning were nigh to
af pmmb~of kd+ Qebk qgqeb kIl sf bp | c pn &KWk op
in some outlaying places, here and there in the land of the Kurds, came to Rum and began to
give themselveemendous airs. Seeing them, some capable men in our time became stu-
dents of philosophy. As a student, |, the humble writer of these lines, in the course of discus-
sion and study, was encouraged by some men of talent, as Plato was encouraged by Socrates,
to acquire of the truths of thing%.

In the text,Katip Celebi underscores the scholars from the land of the Kurds who migrated to the
newly establisheaapital of the OttomaEmpireandintroduced the study gthilosophy, which
subsequently became a prominent area of intesigsh the Ottomareducational curriculum

Many were instructed bthemin the principles ofalsafa thereby fostering novel interest in

reviving this amonghe literati oflstanbul. Even Celet@mploysthe analogy of Greek philoso-

phers to elucidate this new environment. Tghenomenon persistly occurredn Kurdistan un-

til the seventeenth century. Ibrahimkalrani was born andhised in an environment permeated
with philosophical discourse. He purswslyanced studies in his early thirties, at which point he

had already established himself as a prominent figure in his hometown.

Ibrahim atKurani, son of thesteemdcholar Hasan b. Shihab@in, was born in Shawwal
1025 AH or October 1616 AD. He wasmember of a distinguishedholar family in Shahran
(PersianP e ¢ 9, Sitkaked within the region @hahrizor (PersiarBhahrazur) i f qbo”i i v

43 ewis, The Balance of Truttd E w ¢-&aqg)} 26;J E w ¢-& n’nh ec oEf sadaqo 1@1il; cf. Khaled El
Rouayhebl|slamic Intellectual History in the Seventeenth CentG6/67.
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c | o“f).d ke degion encompasses a vast expansallgys and mountains, situatbdtweerkr-
bil in the north and Hamedan in teeutheastTheanthroponynof fiKuraniois believed to have
originated from one of three prominent Kurdishedhinics the Goran*® locatedin Shahrizor,

Dinawar, Kermanshah and Hamedahis information has been documented by varkuslish

=)}
—_

authorsincluding Bitlisi#6 In PerseTurkish appellatoh qeb "kqeol mritenj | c
asD %0, evikich has beeArabicized add ¥4 0. Ebkahim atKurani is also known/written as Ibra-

him Gurani innumerousTurkish libraries, withouthe definitive articleal-. One ofthemost sali-
entcharacteristicef the Guranis or Kuranjsvhich is regarded as a defining feature among
Kurdsdue totheir perceived distinction frorthe Kermanj and the Lors is thanclinationto-
wardsreligious belief. The GorapeopleadoptedsnosticYarsanism, a syncretic religion

foundedin the fourteenth centuttyy Soltan Sahak in western Perdtas popularly calledAhl-i

éaqq which translatesto Mb Il mi b | ¢ Qor ged | o 1i*Mbgeneialpthel ¢ qgeb
mystical tendency amortge Guran people includingthosein Shahrizorhas been grimary in-

dicatorthat Sufiteachingsveregradually introduced to ther®uring this early seventeenth cen-

tury frontier eraJslam began texert amore significanpenentratiorthan it had duringhe pre-

vious erawhen the majoritpf people hacdémbracedrarsanismGiven its locatioralongthe po-

rous border between linguistic, cultural, and imperial intersectiowss inevitable that the Ku-

ranis would be identified as partthie Kurdish tribeswhich had developegolyglot skillsas a

result oftheir longstanding presenwathin the manifold irtersections of different cultures and
sovereignties. TeaummarizeFuccaroasserts that the Ottom&afavid frontier waa dynamic

zone of transition, conflict, and imperial governant&dsa region characterized leconomic

44n another versiorGhahrizorj b kp qeb “~fqv I c W o f_k A~ee”~h) qeb i
other version mentioned that Shiaior is one of the names of Azerbaijani rivers. See Ibn TayNdshratj * qe ¢ k E
vol. 3, 5.
45D Y40 @r Goranis a word referring to nontribal, farming peasantsnj@ken, raydtin the presentlay Sulay-
maniyya, northern Iraq, as a distinguished from tribal Kurds who are soldiers and seldom farm. Meanwhile, Gurani,
is a Kurdish dialect or language related to but not automathically compatible wibhthe Sée M. Guntetlistor-
ical Dictionary of the Kurds100-101. For the linguistics, historical origins of the w@dranand the literary pro-
duction of theregiop b b Si ~afjfo Jfklophv) 1 Qeb Dro”~k+9d
46 Shreerin Ardalan, bp Hr oabp >o0a”i "k bkqgqago®. i Mbopb bg i 0Bj mfot
47Sheerin Ardalan, bp Hr oabp >o0a”i ~k bk gqdiMore onbhbi bgudamdngthet 6 Bj mf ob
Dro”~k fk plrgebok H af pqg4k)epnbnbd 8J Mo of fak) si”~Skb k?boserfgkf b pkp b ke
E~nn I ¢c geb D»o0o}] k o fl kot
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and culturakxchangesituatedwithin a challengingnatural world*® The Kurds, with their incli-
nation towards mysticism, inhabited this area, which was marked by fluid boundaries and a par-

allel reshaping of cultural borders.

Murtada alZabidi, the eighteenthentury lexicographer and comntator, citing the common
designatiorof the mountainous region of Kurdistan wéehundant foliageassociatethe area
where Kurani idelievedto havematured® p ~  o©ofndctedvith thescholarly commu-
nity+48&Zabidi, moreovermentions several promineltrdish scholars, including the hadith
scholar of Shahrizor Ibn-&alah (d. 1245)as well asiumerouscholardrom the preearly
modern periodln his encyclopedic work, Zabidi mentionsly oneof thelater Kurdish schol-
ars,namelylbrahim altKuranibar b gl qgeb i ~ gmhentellectuplfgehdéalogy bf ~ k g
this Hadramilndian scholarywho constituted one of the primary networktworks of Zabidi
himself, as well as the prominent Kurdish scheiarthe scholarly networks of the seventeenth
and eighteenth centuri€&&Consequently, the Kurdighr i wagable to communicate and ex-
press himself in a multitude of languages, including his native tongue, Turkish, which held sig-
nificant importance throughout the Ottoman Empire; Persian, due to its geographical proximity
and historical connections to thergian influence within and surrounding Kurdistan; and Ara-
bic, which became the primary language of religious education and a widelynggedfranca
Indeed, all of these languages attest to their interdependence, particularly the primacy of Arabic,
which has exerted a pervasive influence on the vocabularies of numerous Islamicate languages.
This cultural milieu provided a fertile ground for the upling of Ibrahim aKurani, a prodi-
gious student of Arabic philolog¥urthermore, the nobility of the Kamis was demonstrated by
their elevated status as descendants of scholars, which encouraged Kurani to capitalize on his
own ancestral heritage. His father, Hasan b. Shih&hralis documented as having instructed
Hr orkf fk qgeb qb"114)ok thepvirtues of tNe*PaophetliTRevtrarsmigsiantof
this book originated with Arab scholars, which suggests that the father traveled to Ottoman Arab
lands. Kurani also received instruction from his uncle, namely Husayn b. Shibah alho
was taugh v Karim alHusayni alKurani (d. 1641), who, in turn, taught Ibrahim al

¥Cr > " "~o0ol) T Qeb Lgglj~"k Colkgfbo fk Hroafpg”"k fk qeb P

49Murtada alZabidi,Q¢ g0 ™dj%pl g in&¢fuppBigqfl k T Pereo”rw¥o+9d

50 For his network see Stefan Reichmuthe World of Murtada aZabidi; Nehemia Levtzion & John Voll
(Eds),EighteenthCentury Renewal and Reform in Islam
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Kurani®! No records exist that document the specific teachings Kurani received from his uncle.
In light of the fact that Kurani's certificate lists the most significant teachers and books he stud-
ied, it can be surmised that his early education encompassed them&ndketenets of Islamic
crfge) fk irafkd qeb j2~kr”~ip I c geb Pe”rcfdf
gb gp+ Fq pbbjKarim afsdptayed a sipeiffcamt rdle>n the religious teachings

of Kurani's youth. This would implghat he received some basic religious instruction at an early
age, before engaging with more advanced philosophical sciences. According to one source in
Medina, Ibrahim aKurani was attached to the forum of the Kurdish nobles, as he himself

claimed®?

The overall idiosyncrasy of Shahrizor during the postclassical period is not readily discerni-
ble, as a multiplicity of factors, including social, economic, and political ones, collectively
shaped the region in significant ways. Therefore, it is not fieasilpresent a concise, compre-
hensive account of the cultural and intellectual trajectory that unfolded in the region. Rather, it
should be considered as relatively dynamic due to the mobility of ideas and powers surrounding

it. As a frontier between th@ttoman and Safavid Empires, Shahrizor withessed a shift in power

dynamics. In the seventeenth century, it emerged as one of the most prominent Kurdish emirates,

engaging in conflict with the Safavids. Additionally, the region demonstrated a unique yxapacit
to circumvent the conventional process of social and intellectual encounters. By becoming a cul-
tural sphere without clear borders, it absorbed, appropriated, contested, and reformulated ideas
from different streams of Islamic thought and movements. Enentime of the Ishraqi philoso-

pher, historian, and physician Sham®al al-Shahrazuri (d. 1288) until approximately five
hundred years later, Shahrizor witnessed an uninterrupted trajectory of intellectual progress
among its community members. This pregs extended beyond the confines of the region's in-
terconfessional identities, as evidenced by the contributions of Molla Girani and Ibrafim al
rani, the latter of whom is the r i higldlighted hereDue to its strategic location at the cross-
roads of tva Islamic empires, Shahrizor evolved into a cosmopolitan nexus of artistic, cultural,
and commercial activity. Subsequent accounts indicate that the ssgiged as a significant hub

for Kurdish culture, as evidenced by the numerous madrasas that were constructed there. Until

51 Kurani,al-Amam fol. 53a. See als®] bo V@i jorw +:EMwv®Bp®Hi bof sb M "p~rssrec

1201.
2F k0 RMS’F1744 Dar aKutub,He » _ ¢-w€ t {fal. 87a.

45

P



the nineteenth century, there were even a few Kuisjigaking communities of Jews, Nestori-
ans, and Armenians who coexisted with the existing Kurdish MuS&fi@isnilarly, the enduring
presence of religious dissent, manifested in Sufi or other mystical heterodox beliefs and move-

ments, cannot be overlooked in the broader context of this area

In the wake of the tumultuous period during which numerous nomadic empires transformed
the Kurdish region, particularly between the eras of the Qara Qayunlu and Ag Qayunlu to the
nascent Safavid state in the early sixteenth century, the Ottomans exatteti@meer the major-
ity of Kurdistan and the entirety of the Iraqi region. As Sheerin Ardalan notes in her historical
account, Shahrizor has a long history of attracting a diverse array of rebels and schi$matics.
The uninterrupted confrontation between the Ottomans and the Safavids reached its zenith with
the Battle of Chaldiran in 1514, resulting in a challenging situation for the Kurdish local sover-
eigns. Consequently, they opted for the Ottomans as a meaagighting the complexities of
the political landscape. Thelegall i f g f = 7~ afpmrqgbp _bgtbbk qgeb F
favidspartly encouraged the Kurds to chodiseir partisanship tthe Ottoman$® The Kurds
gained a special degree of autonomy as a result of their political recognition of Ottoman suze-
rainty and their engagement in military campaigns against the Qizilbash of the Sfasiqse-
viously mentioned. In the early seventeenth century, the conflict between the Ottomans and the
Safavids resulted in a significant and violent depopulation of the border zones. This led to the
mass deportation of various ethnic groups, including Eufderis, Armenians, and Georgians,
to the regions of eastern Iran. Furthermore, the Safavids were victorious in quelling a Kurdish
revolt in the region of Lake Urmia, an event that was commemorated in the traditional Kurdish
ballad, the aforementiondghyti Dimdim. Khaled EfRouayheb’ thenspeculateshat these bit-

ter conflicts were the probable cause of the migration of numerous Kurdish Sunni scholars to Ot-

53 Ahmad Muhammad Ahmad, h o ¢-@awladtir ge j ¢ k f v v~ +f Qq fojfldyteE a &-ft f*vic p E
78-79; cf. Serhat Bozkurtetal,pj ~ ki @ ,RTB&78.fOp the'Syriac Christians under the Kurdish confedera-
cies during the early modern Ottoman Empire, see for instance some information in Heleexaviutea Berg,
Scribes and Scriptures: The Church of the Eastern Ottoman Provinces 18500
54Sheerin Ardalan, bp Hr oabp >oa”i "k bkgqd-29.~ Mbopb bq i 0Bj mfob
55 Kazim HabibLamad¢ q | f k -qainFablcf np erdiBFko € n> ij -iéckfaietrg e'fidgt R EC  k-r pe Yaa 7
dawla atd f o ¢ n-8‘vavEr@4e i
56 Martin van BruinesserMullas, Sufis and Heretics: the Role of Religion in Kurdish SqcktyBruinessen
(ed.),Evliya Celebi in DiyarbakirBruinessenAgha, Shaikh and State: the Social and Political Structures of Kurdi-
stan
57Khaled EtRouayheblslamic Intellectual History in the Seventeenth Century
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toman Arab territories, particularly Damascus, where Mulla Mahmud taught philosophical sci-
ences transmitted from the Persianate world. In the seventeenth century, a number of Kurdish
scholars produced polemical writings that promoted @hfite sentiments. These included al

VA ¢ kfy ¢ gbyapn aiDin al-Gurani (fl. 1659) an@huslato f g i ” v kaditheh o~ a a
al-shifa by Ahmad b. Haydar Husaynabadi (d. 1669) ak * t ¢ ¢l40& t Oy Muhammad

_ + 0 sRasal Barzanji (d. 1691). This genreenged in response to the Safavid Empire and

its politico-ideological proliferation, with the prototype being written by the Persian scholar

Mirza Makhdum Sharifi (d. 1587), an intellectual exile from Shiraz who aettaK ~ t Ol f

_r kv ©ok t &at least amanifestlystated in the preamble of Barzaniji's polemical work (see

also Chapter Four)

Themost salient featuref the rational sciences (r k 4k” 0 n)ahiéhgvas pervasive in
the traditional education in Shahrizor, candimerned through a multifaceted examinatios
booksof the Persiansk(tub ai* G €)§8tinderlining thepinnacleof classical philosophyopu-
larly known in the postlassical era aikmaor, to put it completelyal-éikma atfalsafiyya in
the Persophonic sphere. In northern Itag,region of the Kurds saw an increase in the number
of Kurdish scholarsvho werepopularly known as philosophical verifie@mue® n n f). Aiak
exemplar of this phenomenénp J r i i-Kuranii(g. iL@64),the imam of the Prophet Jirjis
Mosque in Mosulregardedas one of thenost prominenKurdish verifiers His contributions to
the rational sciences include a gloss on QuibialaFO® wf o p %a+ . 032& | jj bk
NNwt f kf o @Bhathsiyyp .Y 44i&8 pp | k gebAfH jQ@bkg™wNVk fl cp P%
> n ¢ a-Ka p dniAcennian logic and theolod§ This presence representedigerse cohort
of scholarddispersd throughout Kurdistan. Ibrahim Kuragémonstrated an early proclivity for
rational theologyi{ ~ i),dggics (ariig), andphilosophy falsafg, as well as geometrhén-
dasg, astronomyd ~ \),arfdother fields of studyin this regardlbnatd Rg ~ v | deig-t e |
natedKuranias a distinctive scholaf multiple intelligences rational, literary, scripturabnd

spiritual knowledge noted some details tiow Kurani engaged with the rational sciences.

58 The termkutub at* @ ¢ igtfoguced by Mulla Mahmud, a leading Kurdish scholar in early seventeenth
tury Damascus, was chronicled by MuhitiBie rAat drath® o ¢ E -qard at€ & a B i, 829-p36;K.cE+
Rouayhebl|slamic Intellectual History in the Seventeenth Cent@i28.

59 Muhibbi, H e rAat dkathar, vol. 3, 203.
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Thesesciences were classified within the breestope ofal-j ~ G n.%AVith cegard tageome-

try and astronomy, two subjeasgreat importancen the early modern Ottoman time, the Mo-

ol > "7~k efpqglof~rk G>vv~rpef obnd-BfgpéLygbEiDEbvpqr
Medina with Kurani he found that

If he read geometry,ehdid not engage with other sciences until he had acgtsreodmpre-
hensive understanding. Similarly, he devoted considerable time and attention to astronomy,
immersing himself in the subject until he had gained a thorough grasp of its intricacies. This
approach was consistently maintained as he pursued furthesssitudther fields, ensuring a
thorough and rigorous examination of each sulsject.

It is important to note that all branches of the rational sciences were attributed to the formal
curriculum of OttomamedreseHowever, it ionly the rational sciencébat Kurani learned
from the specific milieu of Shahrizor, especially in the Goran cultural envirorfidnt.o » k f 0 p
cultivationof thisfield of knowledgeultimately shaped himtellectualtrajectory, establishing
him asa prominent figure in the disseminationcof* g f | k 7 i p fbk bpadLkb | c
most significant mentors in the field @ftional sciencewastAbd alKarim alKurani, the au-
thor ofathreevolume exegesisoQ. akNahl [16], dong with numerousthernotablewritings.
Kurani studies with withthis scholary for instanceshag al-0 > n ¢ aNBsafiyyaby the Persian
mlivj~r"gqe Q"cqg”w? kKarim aFKkirantiresteuéteglbrahin)atKurani the theod
logical works of Mullazada éi e f g ~ a €Abd Allah Yazdt (d. 1537), Mirza Jan Baghnawi
(d. 1586), and Mulla Yusuf &urani (the father of the second prominent teacher of Kurani, see
_bi | t &+Kainrpwasthe’student of Ahmad Mujali whose intellectual genealogy connects
to the Shirazi philosophdalatDin al-Dawani (d. 1502)This genealogystablishe&uranio p
connectiorto the primary alrority of Islamic philosophy in the early modern periliraking

him to the celebrated figure of Dawani. The genealoayybe viewed as follows:

Ibrahim atKurani (d. 16908 0 > _ aKarimialKurani (d. 16406 Ahmad atMujali & Mirza
Jan Baghnawi (d. 1586) Jamal alDin al-Shirazi (d. 15544 Jalal aiDin al-Dawani (d. 1502)

0 For a broader discussion on the booksread inthé Wk gqr ov Fpi ~j f > Kb Kashfdh pgq) pbb
a k Yak +

610 > v v ‘alR@lagl-a v v ¢, val f1,888Mustafa aamawi,C " t & &ifti&c ,ivoli 3, 558" q qé&2 v r
af i j-¢ % rAd al-kutub walam yakhtimhé" q q&qggahuway& nnf n” j r~0"rer Of

62| thank Reza Pourjavady for this insight.

aa~qg” Qari
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Ahmad Mujali, whose studenssibsequently engag&dth Ottoman scholarsnstructedd > _ a
al-Karim, for instancein the teachings ok * t ~ [ fj @ p-t¢ & g &'commentary oBikmat at
0”r WV krka -DraFagf 6p %a+ . 0 Makhtadr Iby al-BE kg § The fathdr &f
0 > _ &arifimj namely Abu Bakr b. Hiday#tllah atHusayni (d. 1606), pennedimerous
books including athreevolumecommentaryonaD”™ ¢ f O f O @l-Mudgarrar f. K / 3e&b Pe "~ c f
Schoolof Law whichwaswidely used in the Kurdishegion Abu Bakr, who was also renowned
as a Sufi, authored two books in PersiamelyP f o &#go Which contairs fifty chapters and
Of @ath e r wHieh contains ight chapter§4 From thisi postTimurid intellectual lineagé,
Hr orkf ~ pl o_ba 1 ppdidularly thdsdrgm Shirazi ddrteatpin thekdape)me-
dieval era. This Persian lineage is notsb&inheritancelAbd alKarim bequethedo Kurani;
geb cl| o) bo o dinkddhii toArad sdhelars sugh las the Palestiritgryptian
scholar Shams dbin al-Ramli (d. 1596)therebyconnecting hinto thei postMamluk intellec-
tual legacyd Despite its strong connection to the Persianate legacy, the picture of scholarly net-
works in Kurdistan could not be separated from the Arab regions. This is because scholars trav-
eledand exchanged ideas across different regions in the early modern Ottoman milieus. It can be
observed that ideas tend to traverse geographical boundaries in accordance with the movements
of scholars and books. In this context, Ibrahim Kurani pursued twiadalines of genealogy,
drawing on either the pe3timurid Persian tradition or the pelstamluk era, as exemplified by
geb p eli oi v qg-&Karik g yraniff phis kilcumbktance(previdas art illustration
of how a scholar was able to attain a range of credentials that likely enabled him to converge dif-
ferent fields and scholarly authorities. Such credentials subsequently shaped his audacious intel-
lectual personayhich was further elevated by his pursuit of intellectual transmissions from other
scholars

63 Muhibbi, H e r/at &l-athar, vol. 2, 474.

64 Muhibbi, H e r/at &l-athar, vol. 1, 110. Ibrahim aKurani, Al-Amam 129.

5@c+ Hro~"kf op dbkQadshashi vClco |l ¢roce¢hba abg~fip obd~oaf kd
Qushashi, please refer to Chapter Two. | concur with Harith aassertion that Kuraisi intellectual lineage was
shaped by influences from multiple directions, extending beyond the conventions/&stsnovement of intellec-
tual reinvigoration postulated by KhaledBbuayheb. It also encompasses the intellectual developments that oc-
curredwithin Arabic-speakindands For further details, please see Raiitti,pe 0~ of pj qeol ©dde "~k >h
375-376. While Ramli mentions Timurid and peEtmurid intellectual developments after analysingReluayheb's
book, he does not discuss Mamluk and pdamluk intellectual developments.
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The seconanostprominent teacher from Shahrizor in the philosophical sciences is Muham-
mad Sharif aKurani (d. 1667). Muhammad Shawfs closely associated wikurani, not only
in Kurdistan but also until the ~ g gdvamaegcareer in Medinduhammad Sharif made re-
peated journeys to the Holy Cities from Shahrizor before ultimately settling in afexiliel
Yemeni city, Ibb, where he continued to instruct students for the remainder of Bidtlite.
likely that he was the individual who inspired Kurani to embark on his own intellectual journey
to the Ottoman Arab lands. In addition to teaching in Kurdistan, Muhammad Sharif instructed
Kurani in Baghdad and Medina, thereby exemplifying the aatigbility of an itinerant Kurdish
scholar Muhammad Sharif authored several important commentaries, including glosses on Nasir

ac-Af k Qr pfop %wa+ ./ 41& | a4 bl gabanmentary oniKkhdk Pf k ~ 0
g™ w” ab o pQroattecrail HdpVBIE tfying to arbitrate the philosophical conflicts be-
tween Ghazali and the Islamic NBtatonists> ~ | j j bkg”™ov qo ~rcaMiqgclfplfkc "Nek

constituted one of the intellectual projects that stimulated the study of philosophy in the second

half o the fifteenth century. This project was endorsed by Emperor Mehmed Il the Conqueror

and generated further debates in the Ottoman intellectual culture of the sixteenth @evitury.
e*jj~a Perofc ~ipl ~r qS8Hadabp” g agf geaidiapmniearigs>i f N
|l k ?~rvartfopkwdg” RWEi . g3t pEfcm Bubdbpfp | k 2?22
>kt ¢-g”hwasco* r qel oba tf ge A -Rumicakdvakhdhi frenftiledirkt ~bi b f
sura until sura AKahf and a certain Mazhar-Biin alKaziruni contributedo theremainingsu-

ras.lt is currently difficult to locate any extantanuscripts of these worksk gl a~vop | ~kr

libraries®s

Jrenrjjra Perof cop dinklay tothat dfotherdeading Kuldishoirtellekctat v )
als,is rooted inthe philosophy of Jalal @bin Dawani. Kurani devotedimselfto studyng
ANt A BHadg-0 ~ n & A fudiyyawith two glosses by two prominent inheritors of
Dawani, namely Yusuf Kawsaj-&arabaghi (d. 1625) and Husayrkadalkhali (d. 1604). Irhis
praise ofthe work, Kuranstateghat Dawani composed the treatiseiccordance witkhe plain
truthh abpmf gb geb » mga bpmionsA " tl K kpco#gs ih thigeihded&voul ¢

66 Muhibbi, H e rAat &~ q ewblo2, 158; ibid, vol. 4, 28Q; Kurani,al-Amam 16.

S%¢wbos”oi @) i > o-GhagaBahdgte Phdlosopherst THaiut Coinmentaries in the Ottoman
Fkqbiib gr”~i @ kgbug+2d

88Al-0 Rg ~ M$ E1744 Dar aKutub,He ~ _ ¢-w € t &lizolild not tracdluhammadSharifal-Hr o ~ k f 0 p
j"krp ofmgp bu bmg | kb fk geb Pribfj>kdoprErtidmhoqg”rf kf kd
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can be attributed to his adeptnesphilosophical verificationd ~ e)f°Ehe corpus of Kurad

texts also demonstrates his inclination to challenge the prevailing opinions of previous scholars,
exemplifying his commitment to scholarly verification, a stance explicitly reflected in the titles

of his worksBothof At "kf op | jj bkqg”ql opWwerekhe sifdentsdfef " k a
Mirza Jan Baghnawi (d. 1587). Baghnawi observed himself as a student of Daitfadirect

tutelage fromJamal alDin Mahmud alShirazi (d. 1554)In his writings,Baghnawirefeis to

Dawani as his master (p q)¢°adtee links between Dawani and Kurani additionally reveal the

close connection between Shiraz and the Higdalitated by the involvememtf Kurdish philos-

| mebop+ Qefp i f kiKurimHdr Da&f qgqpl b eeinforéedHrao "Mkif kobp”™ d
affiliation with the Shirazi philosopbal tradition whichis closely aligned with thAvicennian

mef il pl mef  ~i supsequantjqufntpkMedindsereet to feidfprcehis link by

enabling him tqurste furthervaluablecredentials, as will be demonstted. This Shirazi philos-

ophy alscexerted gervasive impacimong thettoman scholars in Iréan, Ottoman, and

Mughal settingsluringthe sixteenth and seventeenth centuii@he genealogis illustratedas

follows:

Ibrahim atKurania Muhammad Sharif b. Yusuf-#urani (d. 16708 Yusuf atKurania
Ibrahim atlHamadani (d. 16174 Jr i i ~ Q0>_a >i i & damdl’abimd-Shiveai+ . 20 4
(d. 1554)a Jalal aiDin al-Dawani (d. 1502)

In 1643while still in Shahrizor, Muhammad Shaiiftroducedbrahim atKurani toa plethora
of books includingO f p € if 4 gof thegenowned Mulla Sadra (d. 1636)f pC¢i " f gqe _C ¢
t ¢ g f-g* ad Bawani, and f p & if 4 @al-t&€ ¢ gof Husayn alKhalkhali”2 Muhammad

69 Kurani,E¢ p
al-gaqq atX* @ Wa-
wae Caeé i ¢ wnanqurzigagkaénfEini ¢ i f

WA _f_Niin~re 2?27hdek™ Mt f) hkltk ~p Jfow”r G~k) t~p ~k >ped
?7r"dek”~t) Pefo”w) Fo~r"k+ PHbEOBWAY cMI+Bog”~srav) i1?2~dek”"t E)

71 Reza Pourjavadyhilosophy in Early Safavid Irgn pmb > f riiv T Fldaeslranv)4EIGKad & i Ok
FANt CKE %a+ 6-5, . 2-AEENrDeyBobp @ KE 6-k B ByoADiEIOk okEra 7 i
Gdgd&h c@r afge Mcbfccbo) T Qb efkd qgeb I brokbad8 Ol p~_bi
dbo8 pbb qeb @qg”ildrb | c |ToroloF'50,0ls. 568684 kdp ql Pri g~k 2?2

72 Al-SayyidHusaynal-Khalkhali, called as one of the verifiem@" n n f), naldght a Kurdish scholar namely
> aH™voif j  _+ Pr i "WahhatkaKurani Whewasa f cic b o b k g -He @lIf jj ) 0 Hr & *kif 0 p
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Sharif also taught Kuramn a range of significartanonswithin the postclassical Islamic curric-

ulum, including the commentary ofa ¢ -baéthi geb | jjbkg”~ov 4 ¢ >_e”o
1265)E f a ¢ vé&lkmaandithe related commentaries written by Mullazade aiuidi, the

commentary o~ e ¢ ecr*gi BypKhaarade,aP*j " on " k a f 0mpe Rapr+-athadp - &
commentary of alaghmini (d. 1344rl-W” t @nd és glosses by Dawani, the entire commen-

taries ofEisagogeby Molla Fenari and the glosses upon it, Qutbal aFO™ wf op | j j bk g”
al-Shamsiyyalong with its glosses by Sharitadirjani and other authors, the commentarglof

Jrt Enflxe»wN i fablgv ¢ a F . k . &>@ &-Cf & -Mékkiyya.From1

this example of books that Kurani learngds evidentthatMuhammad Sharif was the most

influential, having likely sparkedl r o ~ éndudng fascinatiowith Islamic philosophy and
theology,particularly during his formative years in Kurdistan and throughout his time in Medina,
where their relationship persisted until the 16@Dse of Mulla Sadra@ works, the prominent

Safavid philosopher in the early seventeenth century, seems to have been read through

Muhammad Sharif, despite the scarcity of evidence. The precise nature of the intertextual

connection between Mulla Sadra and Kurani remains umceli@anwhile, both have been
obd”oaba ~p qgtl df kqp) | kb fk qgqeb "I kgbuqg | c
the second distinguished teacher, Kurani also acquired knowledge of Quranic exegesis, probably
that of Baydawi and othey ~ dradiians, particularly with its rational explication, since the

teacher also composed glosses on the medieval Persian €Xégeatmi followed in the

footsteps of his scholarly mentor and the inner networks of the Kurdish diaspora.

In addition to Islamic philosophy and theology, other fields are mentioned in the early for-
i "qgfl k | ¢ Hr ok ffar mstancgstudiédifabick rietotitr( ‘o & }kdérgantics
(_ " v),Gakd the philosophy of Islamic lawA4i -figh& + T f q eKarimsatKarant} e read
all branches of Arabic language, logics, and Islamic theology. Moreover, he studied Quranic exe-
gesis with high praise and pursued certificaRegarding Muhammad Sharif, he is reported as
T Qeb pe”vhe fegueny redebenceehdraiddk mM&k f k qeb bul gbof
rkabo tel j nimerbus pdrmhaf & qgeb "dradditibonkothéorefical f b k ~ b p +

teachenHe ~ i he i f 0 pEE plel fhviENf ki $BRy&E It MadditiontoOf p ¢ if @ -€ g See
Muhibbi, H e r/at dlathar, vol. 2, 122.

73 Note that the father of Muhammad Sharif, namely Yustfwani (d. unknown), also penné&k pe f v~ Q072 i &
q * ¢ pBAYGE t~He learned in Hamedan and among his works indiifde e f v&& p@4F Med v&ii E€ 0~i & pe
a-i " ncaEape i kakhidgrai BEVEMike & v~ (0 /Bay@ t.de alsp &uthoredibooks on logic and
other disciplines. See, Muhibh, e r/Zat &l-athar, vol. 4, 508.

“a>vvhEaet)hie)i L ©a8 E~ofge OMNjif) T >pelG”~ofpj qeolrde 2l
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Apmb qp I c hkltibadb) Hr bawkhichcetanigvkatwadelyds-b Pe " c
seminatechmong the Kurds, avidenced by theommentary oél-Muéarrar,” r qel oba _v 0°
a-kH”™ o f | 0 pwvhich%egvedasa standard ference for Kurdish studensgeking tacompre-

hencde the minutiae ofhe legal tradition. Axaminationoffe bp b c¢cf bi ap) f k i raf
i bd™~i go~rafqfl k) fk Hr o” kréveals a less grdimounced eqmphéasis » ° °
compared to his tendency to stress philosophical tradition in the region. Nevertheless, it

would be erroneous to assume that the absence of detailed emphasis on these rational fields indi-
cates a lack of interest or understanding. It is probable that all these fields were introduced as

patt of the common curriculum. However, only the philosophical sciences have been relatively
well-documented in archives and manuscripts and have become a crucial point of intellectual

recognition

In contrast to the rational and transmitted sciences emphasized by Kurani, two domains of
knowledge in early modern Kurdistan are comparatively inconsequential, if not entirely irrele-
vant. These are hadith and Sufism. Kuasicholarly memoir and credentials illustrate his
youthful skepticism regarding these two fields, which he paradoxically pursued with the guid-
ance of high authority at a later stage of his career. With regard to hadith, for example, Kurani is
onrecord astating,] F af a k Ithg stuglyeoivdull yieddegahgible results this worldly
life i someone could even proclagh a a » ge » k ¢ ti”untitlthad thé appokiuhity to
gain firsthand experienceineb >o0” _ obdf |l kp f k i r’afArietb | bs”™kq)
pursuing knowledge outside of his hometown, Kuisatick of experience with thgarticularsof
hadith sciences reflects the relative triviality of the advanced transmitted scialices k n )i € g
within the entire curriculum in early modern Shahrizor. Another illustration of his uncertain atti-
tude towards Sufism can be reflected as folldwselieve that no one studies, writes, or prac-
tices it except in accordance with what is written in books or what is believed by those who live
in the mountains (the Kurd&y® This reference is to the mystical beliefatfl-i hagqgthat the
Kurds espoused, though it was not embraced by the learned in Shahrizor. In conclusion, this evi-
dence supports the hypothesis that the development of the transmitted sciences and Sufism in
classical Kurdistan remains uncharted territory. As detnatesl in the following list, Kurani's
obrafkd I c¢c Prcf qbugp _v Dew”rif "NKdathése k 0>0"

"0 >v v alReélagl-a vy . fl\88 M Hamawi,C " t € &ifti &€ ,ivol. 3, 55. )
0 >vvalR&aa-d” pvyv cvyolelf 384FN | ¢ Pk -adkc € gf o~ tmurjgdf: ~ (BfPk &E  “oir a Yap
algf . Ci
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texts primarily address a rational tradition, not always connected to Sufi practices or rituals. The
provenance of Muhammad Shéasiteachings is not always evident, for instance, the precise lo-
"rqfl k tebob Hro~rkf ~ " nrfoba De”~w”if ~ka F_Kk

or Medina the convergence points between the two traditions.

During the late Mamluk and early Ottoman periods, there is a paucity of documented evi-
dence attesting to the existence of Kurdish scholars who were regarded as authoritative in the
fields of hadith and Sufism. They primarily engaged in the pursuit ohadtgriences, which
Kurani had the opportunity to experience and train in during his youth. Despite his remarkable
memory, which enabled him to recall entire bankerth of information]’ Kurani did not priori-
tize the memorization of hadith and Sufi lineage, which were not considered significant areas of
interest among Kurdish scholars, at least in Shahrizor. This does not imply that hadith should be
disregarded entirely. It remains a dalsource of Islamic law, the second most important after
the Quranthoughout the Islamic land®ne indication that Kurani engaged in the studgsfe
al-? r h ewdthotite guidance of Kurdish scholars is evident in his contemporary, hadith scholar
P~A~iI fj _ + @Basrimacceuni? paeicularly in hisal-Amamthat Muhammad Sharif
grrdeq qeb e~afqge "~ ~"kl k tfqge ~ "~ bog-Hakdmi *gb co
tel t~p efjpbic ~ pqgrabkqg | c-Haytwri(dJ1B66). Neker- Pe ~ c f
theless, the people of Shahrizor did not prioritize theéepth study of hadith or its transmission
to the eaf communityof believers. The situation was markedly distinct from that of Damascus,
Cairo, and Medina, which constituted the most significant triangle of theMmostuk tradition
in the study of hadith up to the early modern period and beyond. Kaicamifession during his
threedecade&xperiene in Kurdistan evidently prompted him to pursue the knowledge he had

not acquired during his formative years.

At approximately twentynine years of age, Kurani set out to perform the Hajj, a pilgrimage to
Mecca and Medina, in gratitude for his achievements in education and personal litga3 lais
symbolic gesturef gratitude to Godvith his pursuit of advanced degrees and the establishment
of a successful personal life. His itinerary included a visit to the tomb of the Prophet in Medina,

after which he planned to return to his hometown. It appears that he had no substantial intentio

77 This assertiorwasmadeby Muhammad Sharif ékuraniastold v Hr o kf 06 p pgrabkg “~ka i
j ~a _ + -Rasul alBarzaniji (d. 1691)seelAyyashi,al-Ri€éla al-0 » p v v ¢volelf 384, »
Bprifj _+ 0>_ a-BasnHf*geélf | @cRpr™i0fdjf c™igf pk4Ba. tt i
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of pursuing further studies or employment opportunities outside of his hometown. This itinerary
permitted him to embark on his journey to Baghdad, the most proximate urban center, situated in
the southern region of Shahrizor, a distance of less thanhthneieed kilometers. The hajj travel

plan occurred in 1645, probably with the caravan of Muhammad Sh#tifrahi, who was trav-

eling in 1645. Kurani and his brother followed him, although it will be demonstrated shortly that
they did not follow Muhammad &hif directly. Meanwhile, in that year, Muhammad Sharif re-

sided in the Holy Cities for two years before returning to Shabhrizor.

NAME OF TEACHERS Books GENRE

UAbd al-Karim al - 1. Histhreevolumed i | ppbp | ¢ ?"v e Exegesis
. grcpEo

Kurani

2. Works of atTaftazani (includingshag al-0 » n ¢ ¢ Rational theology
al-nasafiyyaandShag al-mukhtder li-I-qg ~ iAh e
and the glosses of Mullazadetdle f g~ a f A
Allah alYazdi and Mirza Jan Baghnawi and Yust

al-Kurani
3. not listed Various books on Arabic
linguistics, rhetoric,
logic, rational theology
and legal philosophy
Muhammad Sharif 1. Sadr abDin Muhammad aP e f o O fwp ® ip”~ q Philosophy
a-t ¢gf _

al-Kurani
2. JalalaiDinalA~ t ~ IOf @ p i "al-tfcqgef-_ € Philosophy

graEan"
3. HusaynaHe i he®f p& op -tfcggef__€ ¢ Philosophy

4. JalalaiDinalA"t "~ IBliaég-0 * ncaf a  Philosophy
aO/4iyyaand two glosses by Yusuf-@larabaghi
and Husayn aKhalkhali

5. Shag adab albagth Art of disputation
6. Shaée f a ¢ wiknga " i Logic

7. ShaeJr i i ¢wcab Rational theology
8. ShaéallJr _EakE Rational theology
9. Q" e ¢ ecrrg MyKhajazade Philosophy

10. > p e hg i dbp &EPamargandi Geometry

11. Shagal-G~dej Ek E Geometry
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12. AI-W” t ard @ts glosses by Jalat@awani Philosophy

A Ghak e p ¢ de@dAtsEE p e f-v ~ Logic

13. 7
? k

- =
X

i

oe

14. Shag al-Shamsiyyavith glosses by Jurjani and Logic
other scholars

15. Shaéalj "t ¢nf c Rational theology
16. lév ¢ a OHiE%j i Ethics jurisprudence
17. Al-Cr &% -makkiyya Philosophical Sufism
18. Al-CeéEal-?r he ¢ o E Hadith

19. >kt ¢-gr K WEi tg¥ aMped ¢ o " i Exegesis
20. His own writings Rational theology

21. Gr o gd-Mefea pf-Uk thdnd its glosses, a con Rational theology
mentary orEikmat atd » vabdEC pe f v A

AcCtr &7 it E

22. Other works by Juwayni, Ghazali, lji, Taftazani a1 Rational theology
Jami

Table 3. Reported booksead by Kurani in Kurdistart

l2.?~"dea~a "“"ka qeb TJvpgf ~i Qrokad

Hamawis biographical information indicates that IbrahinKairani initially sought only to per-
form the hajj pilgrimage through the gate of Baghdad. His plan entailed a return to Shahrizor.
This phaseventually determineluranics spirituallinchpin for the remainder of his life. The
narrative subsequently asserts that: Kurani took a brief respite in Baghdad, where he and his
virkdbo _ otRghmbnt awaitedthearrivaliof any caravans destined for Mecca. One

S The books read biprahim atKurani from his teachers, as detailed in this chapter and the longer list in Ap-
pendix 1, have been extracted fréhr o ~ Anfam BE rodl-himamandF gé wA g ¢éf b)i ~p K-k GRg~ v
_ ¢ Vv év"M1Y iEMSE 1744 Dar aKutub, fols. 37a37b.

90 > _ aRaHmian b. Shihab-&lin al-Kurani learned from his brother, Ibrahimklrani, Muhammad Sharif
al-Kurani, andseverabthersEb pr _pbnr bkqgiv rkaboqgll h crogebo pqrafbp
footstepskFk @"f ol ) eb bkd~dba fk pgrafbp ~gq gqeb >wBino JIlpnr
al-Qalyubi and Sultan élazzahi, the latter of whom also transmitted hadith to Kurani. He subsequently undertook
a journey to the Haramayn, whereth&« d *dba f k pqr af bp -M&ghribicanoggothepgomig bi ~db |
nent scholagin Medinat Fq f p o b mRahgaied amasceti lifdstyle, regbing any form of financial
gain through teaching or other professions. Consequently, his friends visitedrbiulat intervals, approximately
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a“v) qeb qtl pf _if kdp ¢RalimarbfalilltnexpéctedlysThe&k ) _r g (q
brother encouraged Kurani to return to Baghdad. Upon observing his &ldingnished

strength and resolve to return to Baghdad, Kurani was reluctant to depart, particularly given the
latteics weakened state and illness. Consequently, they opted to return to Baghdad, effectively
precluding the possibility of undertaking the hajj that y8dtis decision led to a twgear pe-

riod of residence in the city.

Kurani seems to have befamousamongthelocal inhabitant®f Baghdad. They acknowl-
edged the educated person coming from northernwiaigh wasrenowned as an area of schol-
ars and mystics. Hence, the people requested him to teach. He honestly confessed that he was not
an Arabic native, but he coutgive diglossic lessorather in Persian or Arabic. Even if there
were Turkish students asking him to teach thenwded read booksvritten in Ottoman Turk-
ishwith them The ability to traverse this muihgual culture helped him to adapt to many dif-
ferent people and enabled him to teach in different cultural settings depending on the audience or
students he encountered or invited. However, the Arabic language is more attractive to most
Muslims becausefdts eloquence and its central place in Islam. This context is not different
from what Kurani thought about the Arabic language as he tried to improve its subtlety since his
upbringing in Kurdistan. A temporary teaching invitation from Baghdad residkgpite the
dearthof information about the institutional and cultural circumstances of learning in the city,
reaffirmed his deep engagement with Arabic linguistics and philology. Hamawi recounts Ku-
ranis testimony T Qebob fp klgefkd jlob bk+®" "kgfkd gl

The importance of Arabic for Kurani not only related to the necessity of compelling himself
and his contemporaries for learning and writing scholarly books, but also to the deep process of
edification, which in Islam closely enacts the essencgdfe dieo e f ~ ~ i rootéddnf k b j b k g
the classical Islamic traditiofThis can be perceived primarily from his earlier trainings in al-
most all obligatory instructions in Arabic language, aspects of its semantics, rhetoric, logics, etc.,
fk irafkd mborpfkd geb tlohp I c gelbcanlobk f Kk

fshb

a~fiv mol s-flaméllyétthercouplb bsbkqgr:

bsbov qtl a”~vp) ql ab o]
b k FORgDanafKat)b,HEP _ ¢c-w€ t &fal.@5a.

did not have any children until his demise P
80 Mustafa alHamawi,C * t € &ifti &C ,i%6i

81 Mustafa alHamawi,C * t ¢ &iftiac ,iB37i

i fs
b F
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Grog”kf olpt &p based an.whié Kuramaterpenned an eloquent commentéty.

Hr o kf op | " p g b omostlyakiculatedwithi his gralificity tbpenfoquvres on

many linguistic aspects of the Arabic language, even intermingled with his theological and had-

ith points of view. He did not specifically engage with Argimiosody butnaintained his abid-

ing interest in the linguistic thought of Arabic traversed from the schools of classical Baghdad

until its dynamic, yet underexplorgdiscourse in the posiassical periodaroundthe thirteenth

century onwards. In the later period of his scholarly commitmengaridor example com-

posed some commentaries on the classics of Arabic linguistics. One of his earlier writings even
advocatedh novel approach to the meticulous reading @ f i C e &thofough éxamina-e

tion of thelinguistic aspects and polyvalence of perspectives from other branches of knowledge
including hadithangge bl i I df "~ ~i co”jbtloh+ A~t~"kfodop pelo
couraged Kurani to exparmmhit extensively. The manuscriptéstitedF k _ &ek "de CcE f Go¢
i ¢ f i & ewhicl was theifiist manuscripbok project he ever hahdbeganafter much
reflectionduring this Baghdad pericdHr o~ k f 0 p r k| _ g btoArdbic ktatlition b a b af
formed his cultural capitaln the Bourdiesian perspectivaluring his first stint teaching career

in BaghdadHe continued to teach until his intellectual journeys took him further afield

In lieu of arelatively stablecity *dea”~a t *p c " fthedewentdemddertdryme b o™i o
Ottoman worldespecially wherwomparedo other Arab urban landscapssch asCairo and Da-
mascus. The citgould notbe separated from the confli@®ngthe borders of Islamic empires,
especificallyfrom the situation othe northern Kurdish bordemshich were fiercelycontested
between the Ottomans and the Safavids during the sixteenth cénwagonly permanently re-
captured in 1638, seven years before the arrival of Kurani in the city. Along with Shahrizor and
other Kurdish aresin northern Iraq, Baghdad fomally attained official recognition as the bound-
ary between the Ottomans and the Safavids after the signing of the Treaty of Zohab (also known
as the Treaty of QasiShirin/Kasr@ririn) in 163984 Despitethe series of Ottoman attengib
finally wrestcontrolofj | pq | ¢ plrgebok Fo”n colj qgeb P~rc”"s

82A1-0 > v v ApR&lR al-0 ~ v v ¢4, 883.VThie"extant manuscript of this work is recorded at Markaz
J r q * i Quinm,gildi avval,completed in 1100/1689 (see aghabozorg.ir). This codex was copied during
Hro~kfop ifchb+

8AI-Pef i i f Oddakawahit wa)-durar, 385.

84 For a general discussion of Iraq under Ottoman rule, see some chapters in Kazinhaétab®,qg j f k G Fo ¢ n
al-garnati f pe olEKk geb fjm~" g | c geb gob~gv | ¢ MWsKurdesAmgd- Pe” e o
i "k bkgob i~ Mbopg¥5bqg i 0Bjmfob I gqlj”"k
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heritageas the grandiloquent city in antiquity athe classical Islamic period endured only in a

j fkl o olib+ Qeb or,mérgovelcouldhayhe retivedinanpde afadifbo d » ~ v
ferent culture and mentality. The Sufi tradition, by contrast, helped to transform this imperial pe-
riphery of the Ottoman Empirggnificantly into aSufi centeror axis mundt 0 >-Qaalir ab i

Gilani (d. 1116), originally a conventional Hanbali scholesremembered posthumously as a

axis mundiof his time, evemfter the infamouMongol sackingof Baghdad®® His tomb contin-

ued to play a crucial role in transforming the social topography of Baghdad, appe &hithaw-

ers of either th€adiri fraternity or other Sufi networks to visit his grave, commemorating his
hagiographic lifenamelyj ~ k €, wHich spread across cultures and languages, or creating the
tradition of intercession fahe pursuit ofcod plessingsNevertheless Df i "k f op p~™f kg
certainlynot the sole factor determining the enduring process of the Sufi tradition.

During histime inBaghdad, Kurani took advantagethe opportunityto learn more from
Muhammad Sharif. In 1645, it is mentioned thafiréherp qr af b a Xktvéad t ¥ iwbi
upon the guidance of its commentator, namely Muhammad Sharif himself. He eventually read it
with acertain Ahmad aBanadi, who was callddj ¢ j-0 ¢‘n Yiorfthe \e&der of the rational
sciences in BaghdaBesides his fonkess foreading and perusing books, Kurani benefitted
from his short residency (r g ¢ &~ & D ~ o . This ghisé rveadd the change of Ku-
rani, who embarked on a novel interest to fall in levigh Sufismof which hehadnever pro-
foundly immersedhimselff k _bcl ob ef p "anekffsd™iq)fok Hxod‘ekaf " a*+a |
pondered my life and solitude to be part of the Gnadibdl-éaqo& ae r k q f | F "phba DI
glj _ I ¢ Pe~vhe Dfi~rkf ql fiPDfjfRkgDp)j fRbo bp
God, likethe Sufi tradition in general, was crucia the process of seeking guidance from spir-
itual forebears. Kurani was assisted to ascertain the path of thesrhH-8aqd). His perusal
of books andhisencountewithDf i "k f op Prcf qgo”~afqgfl kanlyg ml t bob
gf " i jlgfs~gfl k) qeb sbov mltbocri jljbkg qge
momentgaveKurani pauseand directed him toward a radical shift during his intellectual in-
quiry.

8%Cl o geb ab mfQadfGllaki ad tree cdinventianal Manbali scholar and his posthumous portrayal of
high Sufi rank, see Pascal Heldhe Hanbali School and Mysticism in Sixth/Twe@#ntury Baghdad
8 Hamawi,C" t C &iftiéc .i" i
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Hr o dffortaqp 1 b~ ok col j DnasfdrtkeiredlqutedRrwhdt thegSafittra-f g f | k
dition perceived as very intimately personal, yet central natianeaming On dreams and vi-
sions, the twaessential process afspiritual quest, Dina Sajdi, among other scholars, proclaims
ge”™q T ™ ao b amanifegation arkl p feans ofls@ritual attainment and functions as a
private passageway betweenthemyatco b~ j bo ~“ka qeb pl r@8Drdam- | ¢ pm
ing here can beiewedas visionary intellecthaturges its dreamer to attaimspiration inlife.
>cqgbo sfpf gf kfelafdepartd knét &Gifani ig hig dream. Hebsaw that Gilani
walked westwardrom BaghdadDreamingis symbolic guidance which produces the bridge of
truth, namelyf G g FKko geb tl oap I ¢ F_k OG>0 _f) 1T Qeb 1Kk
j*qb tloia t~p pl ge”q bsbovl kb jfdeqe hklt (¢
tl oi aae Aob”jp e~sb ~ mipgbdqgb "®gnlthe bapdahis & a "~ pq
dream inspiration, Kurani considered that he should travel westward to Damascus, the city which
eb fabkqgfcfba ~p hage B idg rpcnkarktophg notidn fdnibnfkiaal q f | k &
dunin theMugaddimato denote the most prominent urban culture in the Ottoman Arab3&nds.
The philosophical training that Kurani pursued in Kurdistan did not conceal his desire to follow
the symbolic apparatus of drearhlis very intention to visit Mecca, hence, was entirely sus-
pended by a series of coincidentally unintentional events which further generated the production
of Sufi-based inspirations througfsions indreans, which Marshall Hodgson interpreted as
i mbopl k~i jvgkro” kfl og "qgd N Kkbtid c ol | ?rdea~a ql #
dred and fifty kilometregeflectsqe b 1T j vpgf " ~i qgqr ok d a,paiddiofd e f p
sojourn in Baghdad. It was the determining time for him to ponder his intellectual and spiritual
inquiries and ultimately enhance more encouragement to pursue advanced studies in Damascus.
Seen as atemporary statiorHr o " kf op f knr f of bp) qebba2akide a”™ a |

a spiritual isthmus, that led him édonger and more permanent terminus.

87 See Dana Sajdihe Barber of Damascus: Nouveau Literacy in the Eigte€ethtury Ottoman Levanb5; cf.
Felek and Knysh (edspreams and Visions in Islamic Societasd BashirSufi Bodies: Religion and Society in
Medieval Islam.
8Pbb Hkvpe) 1T Fkgol ar qf Dreamd and \Kisioshnilstamic SokiedigsHk v pe %bap + &
89 Cf. Shah Wali Allah Dihlawi (d. 1762) inhiEr g g » q -_xXii ifehgoyédia different term to denote this,
ie.f ogf.c¢éncq
OQuotedilHk vpe) T Fkqolar qgqfl k)o [ +
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. +0+ Ob~ efkd A~j~p rp) Tgeb Crogebopqg @f sfif

The habits Kurani usually practiced in Baghdadh ageachingmeetinglocals, and immersing

in the Sufi life, confidently continued when he reached Damascus. He eagerly practiced teaching
andinteractedvith Damascene nativeis, addition tofinding a new enclave of Sufi traditional
obmboql fob) k”~jbiv F_k 0>0”_f %a+ ./1-&) qgeb
bjri~qgfl k clo geb pbbhbop I c¢c afsfkb bplqgbof"
scene moment strohygstimulated his interesb inspect the writings of Shaykh-Akbar. Simi-

larly, he also learned the fundamental principiesow to catch the utmost deswépeople

throughtheir utterancesmostlikely connectedo an attempt toelatehis scholarly and spiritual

station tothe waypeople speakThe rationale of this can be summed up as faldafvsomeone
rkabopg”kap F_k G>o0”_fop qob”rqfpbp) eb | o peb
what Kurani read from the sayisgf earlier Akbarian Sufimasteessn r | qba -Wah-0>_a i
habalP e » G o M k f°1"0ka +B d. v2n8q2f&)k Pe~cf Gf p el i o ~ka Pr
pljblkb tel mbopfpgbkqiv | _pbosbp Fwikhad>0"_f 0
better understanding of peopl@tterance and the very solutitmtheir problems. It seems that

"I mobebkafkd qeb pr _qgi b i ™ kadtomatichlyhélpsanygae-b | ~ p g
gf sb obc~abop " *“q e qeb i*kdr”~db I c | oafk”~ov m
mentary leitmotiv for Kurani to engage vigorously with the tex¢swell as the spirits of Akbar-

ian philosophical Sufism. One who masters the subtlety of mygtoeical texts, in other

words, uncoverboth the hiden andheobvious meanings.

Hamawi, himself a residenf Damascusnda student of Kuraniyecountece f p gb " eboop
temptin the context ohis scholarly activities. It is told that Kurani was one of the ardent readers
in discussingothgreat canons or lessknown canons of (Arabic) literature, which today
pelria _b "1 kpf ab &bfposttlassicaldskric litk@thré, tp desdilrela® a o
body of texts that have, since the time of pitidun, become forgotten, unavailable, lessessi-
ble,or underexplored. In addition to lagted abilityin decoding Sufi terminologies, heas
ableto comprehend Sufi signifiers, uncover their divine seceetd distinguish their experiential

91t probably attributes to the saying of a fifteewtintury lexicographecum-Akbarian scholar, Fayruzabadi (d.
.1.1&8 pbBf PedEdgayPagdzabadiAl-F d e ¥ réd ¢ i ~ gH'e "Faivkdl-K'\ho-* *e o CcE 7
a f ¢ € &ShaykhkalAkbar, 388. Thanks to Azam Bahtiar for pointing this reference out.

92 See Franco MorettDistant Readingfor the context of this terminology in reading the neglected literature in
European contexts.
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tastes{ a e t C n)."Tleig multitalented persorecouragetHamawi to admit his personal con-

fession, somewhat hyperbolically, that no one in the &abe Westwassomeone like Kurani

in the eleventh Islamic century (the seventeenth century?ATNe followers and students of

F_k O0>0”_fop qgb”™ ef kdp f kintp®©tiomanAsalbléndsbspreage ~ b k
throughout the learning centers, including Cairo, Damascus, and the Holy Cities. Though Ibn

0 > o diedih Damascushy the seventeenth centuheintellectual and spiritudegacyhad

spreadhrough book andhumanmobility, as fawestastheMaghreb andis fareastas f i ¢ a

G ¢ t i™agpopular appellation for Islaminaritime Southeast Asiar what was interpreted by

Pkl r ™ h Er od o |-fkkgabf p* pe bi%aFhe citaifmmtgbcesicertainly shaped the for-

mation of unity within the geographical complexity of earlpdernumma not long before Ku-

ranijoined the community dfledina in 1651 where Muslims across Islamic regions flocked.

One of the leading masters who was celebrated throughout this multifaceted area was Ahmad al
Qushashi (d. 1661), who gained fapwerywhereand whose teachings became a trending topic

of casual meetings among the students of Sufism in Damascus. Through the study circle in the
"fgv) Hro~rkf absbil mba efp bkai bfisthantiwith thisf k d k b p
leading interpreteiQushashi is chronicled in this period as $heiorof theage(ghawth ai

w

w N | )@and thepossessoof gnosis éhlal-t f 9.c ¢ k

Hr o kf 0 p m”Qquskashy, ivhogerdetbmpdraphy and impact will bexamined in de-
tail in the following chapter, started from intellectual parlath@dtook placen Damascus. Dur-
ing the usuahl-C r &£¥4 -makkiyyastudy clubthatKurani and his colleagues continuously
held, a friend ohisresponded i F hklt ~ 1l rqgq qgefp mol _ibj XF_Kk
porary scholar in Medina, namely Ahmaed@uishashi, and he wrote eloquently about this prob-
lem. When | came to him, | wastonishetl 8 ‘Et* fadcpuntthough,doesnot tell us about
any Damascene Sufi masters who guided Kurani and his fellows in understanding @gé4A
possible clue related to this problem inclines to address the naBaeloétDin al-Ghazzi who
was the Sufi master and hadith scholar in the gibther possibility is that Kurani read the
gbugp tfge efp cbiiltp fk ~ jlob fkcloj”™i c¢c”p

| ¢ F _ kwidélycoctilatdd through the study circle, even in Damascus, the centar of |

98 Mustafa alHamawi,C * t ¢ &ifti & ,ivoli 3,57. While the hyperbolic nature of Arabic biographies are-well
hkltk) _rq ob~afkd E~j~"tfodop obmloqgp | k Hro~kfop ob~af k
“Pklr > h Erodol kgb) 1 Bbk Jbhh?”"kp Meredhhisteimin@pogye feen k"o >
Chapter Five.
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on _fop ibd~r" v fgpbic+ Fk arb "l ropb) Hro"kf
Nrperpefop | brsobp+ Pljblkb ~7~jb ql Hr orkf 2k
Nrpe "eafd@i » cE ae-fhokiEethr ifideg | ¢ kfj rp | k ¢
Ri qf j ™ g b; hePeafterTHe jLigh®otthe Nimbug onhowto achievespiritual enlighten-

ment which was initially treated with his doubts ahépticis T Tebk F ob”a fq) o
AN iv obpmlkaba “cqgdloi @plhad ajf k df lqelhi tof qdektdg ~d Yy
being inherently grasped by the sciences of divine discldstimerefore, | returned to my soul

tfge ~ BNMmppobpaf 0 pThe Uigktofphe Nimbuampressedurani during his

deep readiny and made him realize that spiritual enlightenmenid onlybe pursued by sus-

pending his suspicious intelle®He evernexamined the manuscript and copied and collated it

with his own hand Finally, he practiced it. Hamawwho also consulted the manuscript copied

withHr o™ k f 0 p Teirt &kDarhasderg scidrvitnessed a quirén(r o ¢ fitlgal Mvith Ku-

o N knbtésfghe note explicitly records:

| performedremembranceEr t ~ »>iii ER fp gqeb Lkiv Dlad tfqge
XNrperpefopZ qob”rqfpb) _ &andlbMasksungie emembranbe, | ¢ J
until I reached absena@e my heart ghaybg around four hours and uncovered at that time the

secrets oaingelsand their angelic realm, the meaningsaimes and attributes God, and a

bestowal of spiritually gifted knowledgel{G r i Ayahbiyyg, whathas overwhelmeuhtel-

ib > gp _v ib”okfkd fqe >cgbo | pbosfkd qefp ¢
rkofs”~iiba | kb fk efp ~db) ~ka geQagrGilap. t e” g
Because of this signifier | know the state of his &xise??

>cqbo ob I dkfwfkd Hro”kfop bumbofbk b)) E~j "t
treatise. The endorsement tells the summary of the book {a&tcisely similat f e Hr o kf 0 p
experience on the gradation of sainthood*(i X la $hort if someonas bestowed the state of
absenceghaybg, the result would be divine disclosute( p € &ind Gltoqmately spiritual jour-
neys @l-f p o C-a &dk f Naecdr. According to the text itself, the manwahich contains five
ways of dhikrwas created accordjrto the Shattari method practiced by those experiencing the

SAG r i Yadunlyyawal-j Nt € e-fjudsiygaiwd-h r p e Yaghdybiyyd i

%0 >v v alRaéaa-ad ™ vyv ¢,pd. 1,88 HamawiC ~ t ¢ aiftiac ,ivol. 3, 58.

97For the meaningahdi¢ i ™~ T abb m o b " a-Réudybeb m Bheldod Baldck(ellyobdi Phi-
lology.

%8 Ahmed EtShamsyRediscovering the Islamic Classiés.

9 Hamawi,C ™ t € &iftiéc ,ivoli 3, 58
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divine attractionjadhb), the citation of * t ¢&i &hfaraswritten by a sixteentltentury Shattari

jvpgf ) Jre”jjra De”t qe alCtr &Y -makkyyathenenkdswithF _k 0 >
the octagonal diagram of the dhikkrr t ~  signifyiigean occultic functiod®i Qe f p fp ~ p-
ml pqg colQadira®f a~kf)o Hro”~"kf jrojroba ~ _ |l rqg efp
ward from Baghdad to Damasct#¥He further exchanged letters with Qushashi and motivated

him to join the Medinan Sufi master.

Figure2.L " g~ dIl k~i af"r"do”j &t ageetbi "b kcaE |aeg fNyrop e pt eMf
JP Jbafk”~op Jlpnrb I'f_o”~ov kk+

This resilient Sufnarrativel ¢ Hr o * k f @haptefoftendbgureshe alternative narra-
tivel92 of how he also benefited from NajmRIn al-Ghazzj theson of Badr aDin alF-Ghazzi,
for instancein the study of the hadith canoifi Bukhariin addition to othef g ¢owol pj G>_a Ni
Bagi b. Fagih Fissah (d. 166HR prominent Hanbali scholar in the seventeenth cerang his
circle. Najm alDin al-Ghazziwaslong known® p  ~ P e ™ aviththifjh lgvel af ahsmis-k
sion to several leading hadith scholdwingthe posiclassical period, including Ibn Hajaral

10AhmadaiNr pe”*pef ) JP Jbaf k" @'Yt alel &pifole8b, bbiC et a@aw f Kk k &) ~j hA
cfvveg jfHAH™vcfOvy d&shdgbip ¢ & kjadhbr i irdef vv A"+

010 > v v alR@&la 3l-a > v v ¢ pvel.f1 V3867

wphb F_ k M8 R4744Darfalutub,He » _ &-wé&t &/ &
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CAsqalani(d. 1449) Ghazzi died in 1651y whichtime Kuranihadentered Egypt and eventu-
ally heard the new®?3 It was between 1649 and 166&tKuranihad the opportunitjo study
with Ghazzi.

Originallyc ol j 2~ 0 ~ i-Babi Is df criical ingortancbecause through his associa-
tion with him,Kurani pursued the highest authority of the HanBahoolof Law. In hislater
tofgfkdp) Hro~kfop bkd~dbjbkg tfge geb qgbuqp
Hanbaliss evident 0 >?2anffop f kqgbi i b q mwasentirehkaHiliatedwithb p g o " i
the HanbaliSchoolof Law. He learned comparative lawspecificalyge b E”~k _*i f "~ ka P
Schoolsof Law among other scholarly fams in Damascuys$rom a certain Mahmud blAbd al
Hamid, the descendant of a renowned figure, and was appointed astdepuitgstigiougudge-
shiphh e i Eokmaid "& Efwk A~ j ~ pBagi alse ledrred amd ptacticed Sufism
from his cousin, a certain Nur-Blinal? ~ Gi f + Ef p f lscobnedtebtopmTay- i f k b "
miyya, althoughit is not certain thakuranibeganeadngF _ k Q" v j fvv~dp tl ohp c
additiontothet | ohp | ¢ Pe ™ 0 o "-Bdgi is¥ezorded t@ade2afighKutad a faw » i
books penned by Ibn Najjar-Blanbali (d. 1565), includinthevoluminousJ r k g8 6 ¢ A& q ¢c E
grjdrhikf 0 -g"EOwaRy v @ral dsccommentaryn additiontoHr o~ kf )- G>_a ~
?"nfop I gebo mol jfkbkqg pgr aBarkagjiandfhic ownsoa,ba Jr e ™
mufti of the Damascene Hanbalis, namely Muhammad AtMieavahib (d. 1714}% Clearerev-
idence demonstrates that Kurani maintained comiaibtd > _ aBaqt when he resided in Me-
dina and exchanged letters with him. On¢hefinquiries Kurani askedf this Hanbali teacher
wasto pen a complete certificate that he taught and transmitted hadith, Quranic readings
(n f o ¢andlepgdl philosophyws well as Islamic law. The direct request was taken by Kurani
when he revisited Damascus from Medina in January 1654, because his focalgstninherit
Nosfg”ri N“ppbj _i~*db I ¢c p eli”™oiv "~ ocBagwéegf i p c
hisbookOf @atg » k k ~ ¢ E -séngad”®Fmm this book Kiurani is reported to hame
periencechis Damascene yeair®m 16471651 inacollegek ~ j b i-Madrasa al
? N a o ¢ amherevhé rdingled with a lot of renowned people. The college is mentioned as a

103 Kurani, al-Amam,130.

104 Muhibbi, H e rAat érathar, vol. 2, 2834.

105MS Princeton, Garrett 993Y; MS Leipzig, Vollers 7@Y (the Refaiya collection). Th&nadis of im-
ml og”"k b bpmb f”riiv fk geb Lqqlj~k >o0"_-Ghanikidapulupil qge”™qg
(d. 1731) wrote his note in the end of the MS Princeton, Garrett 468¥ /. Other works include an incomplete
“1jjbkg”ov e ar poeras:sed Mulpiblti, e r/Aat &-athar, vol. 2, 2834.
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main locudor trainingmany nobles. Fuller informaticas towhether Kuranivasalso socially

linked to the Kurdish connection in Damascus, as the presence of Mulla Mahmud in the early
seventeenth century proved to be one of the established relatinoseasyto attestNeverthe-

lesg O >-Kaam &@+Qutbi was a Kurdish scholar in Damascus with a direct relationship
Hrorkf op gb” ebop f k-KiranidfLatehindhe secondialfrobithedevp r ¢ 7 i
enteenth century, a junior contemporary Gurani scholar workiriglesfa namely llyas aKu-

rani (d. 1726), recognized lbrahimtdlr o » k f + Kb s b eBggevwouldbpcone afliintel-a " |
lectual inspiration for Kurani to write his magnificent intellectual pedigrebe 1670sal-

Amam KE o dl-himam the assemblage of scholarly credentials unsurpassed in hiartiage

testedto by many scholars.

Qeb p~rfkqgiv pfdkml dightdfiheNnibusocbrdirgliy ikviborddledp e * pef 0
Kurani to travel to Medina and conclude his intellectual curiosity in Damascus. Kurani hence
aimed to meet the offices afcertain scholarly institutian ~ h ¢ q fshagkljto Have some
books including certain documents related to his residency and travel dossiers. The road to
Mecca, through Damascusasnow reroutedvith a more specifidirection: encountering
Qushashi in Medina. Kurani departed from Damascusiemd to Egypt infl651by way of Jeru-
salem and Galilea where t@sencouraged to visit sacred sites. In Jerusalemrméi¢he Otto-
man shaykh Minkarizade Yahya Efendi (d. 16f#f8jn whom he gainedomeknowledge during
his brief visit tothe city*°7 this eventwasnot mentioredby Kurani in his books, buty oral
tfgkbpp ~p qgqlia gl Jfkh~ofw” abop Woontlaskakiq @" or
val in Egypt, Kurani had no other purpose than his great passion to meet Qushashi. Conse-
guently, he stayed temporarily for three months, when he honestly declared that he did not meet

106 Muhibbi, H e r/at &l-athar, vol. 2, 474. There were certainly Kurdish scholars and communities in Damascus
in the second half of the seventeenth century and the early eighteenth century that sosiologically helped widen Ku-
o"kfop kbqgtl ohp) f k™ ir af k dsaKkarhni whb alsk drotosomelwbristonp thelree * ov J r |
tional sciences. llyas-#durani in 1127/1715 noted after following the colophon of Ibrahirhlal o "k d ®w”*, gk ¢ b
MS Esad Efendi 36260fs. 23a23Db, his short scholarly vitae one of which was connected to Mulla Ibrahim.
F g ¢ w” ghkch \yals Written in Medina in December 1675, was probably the first version of scholarly credentials
he wrote before completirg-Amam KE ro&l-himamin October 1684. The name of the codex was derived in an
OttomanPersian culture as embedded in the front phog:¢ w * ¢ EffatjEfersi However, MS Wetzstein |l
1807, fols. 32b, contains information why Kurani wrotefhig ¢ w ~+q kHrjob" k A haditlo dchplar)andijurist,
Wajih atA f k 0 -Malik b. S8hams aDin Muhammad b. Muhammad-8&ijilmasilooked for certificates of me,
and | said: | gave hirh g &vith’the delineation of all mf g Cand‘sfudies from the books of hadith, exegesis, ju-
risprudence, theory of Islamic law, as well as the books of theology and its varied disciplines and the books of Su-
cfpj tfge ~ii s~of~kqgqp+0

WpPpbb jrodfk”~if”™r» I c @ orii”™~e Bcbkaf fk JP @ orii”e [ -3
see Chapter Three.
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many teachers in the country. The few he did meet established further admiration for hadith
scholarship.

From the point of view of Kuratg experience in Ottoman Baghdad and then Damascus, the
mystical turn of this Kurdish scholar coincides with his first admiration for hadith scholarship, as
is particularly evident from higitaein Ottoman Syrialt was not only scholars in Damascus that
Kurani learned hadith and other religious texts, especially under the tutelage of the aforemen-
tioned Ghazzi an@Abd atBagqi, both Shafi and Hanbali jurists and hadith scholaczord-
ingly, but also later, as will be exjpt@d in the following discussions, those scholars in Cairo and
Medinai the period inwhich Kurani did not rely heavily on the tradition of the ratiomd (
malgulat) alone. Baghdad and then Damascus gave Kurani the opportusitidiydhe transmit-
ted sciencegal-mandAct) in a more comprehensive way, thereby enabling him to transform
himself from a mere rational theologian, as Kurdish scholars were popularly known for their ex-
pertise, to a Sufi and Hadith scholar. Mystical inclinations wed®ubtedlycompatible with a
persistentnterest in hadith, as demonstrated by jwastonical hadh scholarshipGarrdt Da-
sfapl kop pfdkf cf  -anapicahhadith tragtiprfrighkly idertifiegtieetsufim| p g
as the transmitterof the hadith. This is not only because the transmitters are the true heirs of the
Prophet, but also because of the key concept in the chain of transmissidreasefor the
spiritual charismal{arakg of the Prophet and the great scholars of hadith transmission. Da-
vidson examines hovin line with the initiatic chain of Sufi masters connectetidoakg nu-
merous hadith scholaet least from the fourteenth century onwexglained their involvement
in hadith tradnsmission for the sakebafraka Thus, it is no wonder why many Sufi lodges be-
came theconduit of transmission; numerofilsrist or thabatworks presented their chains of
transmission to the Sufi orders in addition to the Sunni schools dP3akis postcanonical
hadith tradition represents a significant aspect of Kurani's engagement with Sufi and hadith
scholarship, situated within the broader context of Islamic learned culture that held considerable
value in Ottoman Arab lands. The followingbehapter will present a more detailed account of
how Kurani sought hadith transmissj@ong withhis philological doubts regarding specific lin-

guistic and theological matters.

108G, DavidsonCarrying on the Traditionl11, 90, 194, 274.
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1.3. Seeking Manuscripts and Hadith Transmissions in Cairo

Kurani had not initially formulated a specific intention to engage in scholarly discourse with
Egyptian scholars. During this period, the Kurdish scholar began work on his linguistic treatise,
the aforementioned k _ ¢"ek " &#ewas prompted to consider a linguistic issue that he
needed to address in his inaugural treatise, and thus he undertook to consult Sixvirhyhq ¢
(The Book), which had been previously described by the bibliographer Ibn Nadim (d. 998) as
funequeled before his time and unrivdlkfterwardal® Kurani unexpectedly encountered a
significant challenge while examining a manuscript associatediv#gtBook He expressed sus-
picion about the text removal, which he identified as a potential instance of faiaEryHc

The Books recension. To collate and verify the manuscript, he consliftedoolandasked a
learned mamegarding extant manuscripts of Sibawayh in Egypt. The response indicated that the
most appropriate individual to contact was Ahmad ShihdbrablKhafaji (d. 1659), a distin-

guished Cairene litterateur. Kuramrationale can be summarized as follows:

At that time [1651] commenceavriting F k _ ¢k ~de 0”1 ¢ f Gothenli ¢ f i Ce
faced a philological problem. | found the problem when rea@ivgBoolof Sibawayh and |

supposed that thereasa forgery, so | wanted to makeorrection with the same book. |

Aphba Xpljblkbz fk Bdvmg) gebob t~p ~k "~kpthb
Therefore, soughthim and he welcomed me. Angbioceeded to rectify the isshased on

the original exemplara{-naq|). | was pleased because of thatpose, and it was my original
fknrfov+ Fkabba) F e”~a kIl fkgbkqgfl k1 mobsflrp

Khafaji wasnotonly anexpert inhadithandotherdisciplines butvasalso renowned as an ac-
claimed poet. His vitae include a fascinating record of studying logic, philosophy, mathematics,
and medicine with a blind Syrian physician and pharmacist in Cairo, namely Da&athal
(d. 1599). Dawud alntaki, of Antioch origins,was famous for his rebellious acts and thought
towards the Ottoman Turkble critiquel>pe G~ of qgebl i |l dv "~ka,amol ml pbeze
well as endorsingalsafafrom the traditions of Ikhwan &afa, Ibn Sina, Nasir-@in al-Tusi,
Fakhr alDin al-Razi, and Suhrawardiis erudition encompassed a multitude of disciplines, in-

cluding philosophy, medicine, and mathematics. It is reported that if he was asked about these

109 Bayar Dodge (ed.)The Fihrist of aiNadim A Tenth Century Survey of Muslim Culfurgl.
10Hamawi,C " t ¢ o-iftiac ,ivoli 3,60.
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disciplines, he was not content with providingrertanswerl!!rather, he was generous in clari-

fying the issues that were requested. In addition to the intriguing and enigmatic figure of An-
taki,112 Khafajics intellectual pursuits encompassed the field of linguistics. This led to his assem-
bling an unparalleled personal collection of manuscripts during his lifetime. Many of these were
subsequently inherited by his renowned disciple, the literary figure AlNddab f o0 _ + G Rj "~ o
Baghdadi (d. 1683), the author of the encyclopedic work of Arabic Heliees, namely

Hef wé-kaqg _~t ™ i r _ -0N% o thedrandchiidped dé Kufani composed a com-
mentary upon one of Baghdadi's works, linking the unbroken literary chains between Khafaji and
the grandchildreals

The storythencontinues. Kuranproceeded to consult witkhafaji regardingthe extant man-
uscript ofThe BookKhafaji extended @ordialwelcometo Kurani. Upon examination of the
manuscript, Kurani identified the purported forgery. The requisite correction was duly imple-
mented, and Kurani expressed satisfaction with this outconfkekin Gek /) the precise is-

sue is elucidated in comprehensive detail:

| searched the vowelization of the alleged expression to Sibawayh, i.e. their expression to ana-
lyze the cause of construction of an exaniplé o ~ ¢-a treldtes o the noun phrase

(g * o higm) and particle&arf) as can be seen from the construction of two nouns such as
khamsatashar. Then, | observed at the opinion of Ibn Hishanalid r d dilke.Br de k E 7|
i ~ ] aAad other worksvhich indicatedhat Sibawayltonsideregucha constructiorto be
inapplicableto the noun as welfpllowing the reasoning of inspection accordingriteeBook

of SibawayhConsequently, | conducted a searcfbé Bookn Damascus, Syria, but was

unable to locate it. Upon my arrival in Egypt, | then sought out the source and was successful
in acquiring it. Upon examination of the text, it became evident that Sibawayh employs a
grammatical discourse, as exemplified by ghraséashragj ~ tGtadvhich illustrates the

use ofl raila (to affect grammatically) in the noun. Additionallywias discerned that his dis-

course tends to indicate the absence of a textual ma#ig{hat definitively establishes the

HUiMuhammad SabriCr n~eé¢ t A~ crn”~oéa7 FqqfAgbregey GKObVEdheit t ~ pf v
tellectual sketch of Khafaji see pp.-286. See also certain aspects of his texts in Nir SAdfer,Road from Damas-
cus: Circulation and the Redefinition of Islam in the Ottoman Empire,-162Q
112 See his short biography and an aspect of his philosophical thought in Khaled Bbéialiel, atAntéaki, Dis-
“fmib ao>sf bkkb) Uakda adyniyyia(PHD Kigs?), Paris: Uravbrsité de Paris |, Pantheon, Sor-
bonne, 5 July 1985.
113 Joseph E. Lowry and Devin J. Stewart (e@sgsays in Arabic Literary Biography, 133@5Q
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construction of the noun wifti .8 In light of these considerations, | deemed it appropriate to
cite his original exemplar of discourse, as set forth in his own words, with a view to counter-
balancing the errors, refreshing comprehension, clarifying the intentions, and finally verifying

thepoint114

After consulting the manuscript, Kurani hadauxiliary aim to study the transmission of had-
ith, which wasthe other specialty of Khafajupon his intention to travel t¥lecca,he was even-
tually prompted to recount the common prelude of the prophetic tradifioa,a * ge *k ¢ t 7
A h e _ A whiclkis a common opening of hadith reports. This prompted a swift interruption,
during which he was urged to consider its meaning in depth. This occurred during his departure
via the Red Sea to Mecca. As a result of thisadence, he made the decision to return to

Khafaji to learn the transmission@&f a E g e

Both Khafaji and Kurani, yet, had the same line of philosophical tradition back to Dawani.
While Kurani transmitted the rational theology of JalaDal al-Dawani mainly from his Kurd-
ish intellectual genealogy and later from his Medinan contexts, Khafaji pursued it from an Otto-
man link in the court in Istanbul. When he stayed in Constantinople, for instance, Khafaji learned
mathematicsq f & & ), Eugledian geometrand the other rational sciences from Ibn Hasan,
the studentof shaykh-&pi ~j B _r ppr UOr Shaghalbskaam hims@htransmitted 1 & +
from MlUeyyedzade Abdurrahman Efendi (d. 1516), the Ottoman scholar and companion of Ba-
yezid Il, as well as a prominent student of DawdfHe ~ ¢ » g f 0 pperedtimptionsiex> ~ g r " i
tendedbeyond Constantinoplencompassing visits ©ttoman Skopje and Thessalonikiever-
theless, it appears that Khafaji did not transmit Dawani's works to Kurani, as Kurani's objective
was solely to rectify a corrupted text and to engage in hadith stidissmparisontdtie * ¢~ gf o p
intellectual lineage of rational sciencest o " kf op |tk f kqgbiib gr "i mb a
ish scholars isegarded athe most authoritative genealogyonsequently, Kurani had no need

to multiply his philosophical credentsathrough Khafaji.

14Kurani, MS Laleli 2150F k _ &k A fols 15a16b;GemilU_o "~ ef j H» o ! kBko Kk fek AirUK _ ! er

Tagyyf Ufo! f I! Uileb UjY"ii~"ed >aif Bpbofkfk Qrehzxhf

115 See the transmission in Muhibbl,e rAat grathary 00/ + Jref _ _f nrl gba afob > qiv
of hisRaye¢ k ~ nf ¢ t & wd-a ok @rthe Dttoman connection of Dawani and some philosophi-

cal discussion, see Reza Pourjavd®yilosophy in Early Safavidlréh Mc bf ccbo) 1 Qb”  ef kd qgeb
>kprof) TF_k Hbj~i) A"t¢kE) "~ka geb >sf > bkkf~rk I fkb"dhb:

II, MS Torok E 59, Dls. 56a68a, 1678lL76b.
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From this episode, Kurani strived to consult manuscripts in ordéemdify any issues that he
considered worthy of further investigatidrhis was not the final occasion on which he sought to
collate manuscripts and verify texts. In addition to Khafaji, another prominent Cairene scholar
and collector of manuscripts, Sharafah b. Zayn alDin (d. 1662), is also worthy of note. This
descendnt of the hadith scholar Zakariyafahsari (d. 1520) was renowned for Bisictnesgo
preserve his manuscripbltections Notwithstanding the considerable price that might be offered
for a specific manuscript, he chose to refrain from venturing outside his residence in order to
safeguard his collections. As documented by MustaFdaahawi, the collection included eight-
een diferent copies of* _ * n®q _ RhEr “amdEtwentyeight copies of commentaries on
Bukharis Ca&E. Moreover, he possessed forty copies of exegesis of the Quran. Upon his death,
his books were dispersed. Additionally, iréportedthat Ibiahim atKurani, at one point in Da-
mascus, sought a copy of a treatise authored by lbn Hajargb n MNin whikhfhe compiled the
ackémof al-P e * thét iefdeemed to be corretteanwhile Sharaf ddin owned thepertinent
manuscriptln the mid1650s, Kuransought assistance froflemawi when he was directed to
Egypt toborrow and copy the texafter two months otinsuccessful attemptSharaf aDin
apologized¢ This practice of searching for manuscriptsroborateKuranics philological doubt
and meticulous exploration of the origimattumsor Ur-texts of the pious forebears, more
broadly, the classic scholars. It also validdis concern about the possible corruption that ap-
peared in the reception, recension, and transmisgithrese textdy later generations of schol-

ars, whether ithe domains olinguistics, hadith, &w, or theologicabphilosophical matters.

Furthermore in CairdKurani studied with Azhari doyens includidgr e ~ j j ~a -Oin>i ~a i
al-Babili (d. 1666) and Sultan b. AhmadMbzzahi (d. 1664)whose transmission back to Ibn
Hajaratd >pn i "k f %aMamluksthdl&snclukirey ShamspaBin alFRamli and
Zakariyya alAnsari. The first, Babili, spent a considerable time of his tif® decades, as
foreign resident in Mecca where he taught many Islamic sciences before making a lifelong career
at atAzhar. He was known to deliver his lessavith his sheer rhetoric attracting auditors, even
his sermongaffeciedthem to sob. His persistence and passion to teach enforced him to teach
lessons carefully, so that he interrupted studentsfagtty read texts while other listeners did

not understanél’ Mazzahi, accordingly, was very popular among Azhari professors. He was the

116 Muhibbi, H e r/at &l-athar, vol. 2, 223. | thank to Konrad Hirschler for the correct translation of this text.
WAI-Pef i i f dQdqpakg ™ it € e-Fdarart325.
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pgqrabkg | ¢ ~ ml mr i "Kkhat atSharbirii fd. 1%70)eHe authorpfthee j ~a *
Penrcf Gf ialbFdn"kiMadgabi s fepoftqu o havadto travel regularly in the predawn

times from his house far away to Azhar. He was also known as onernbiisoughtafter

teachers among scholars in his time. For sixty yeasheallyread legal books such 8hag
al-manhajandShae al-j f k wrétgn by atHilli. Moreover, he also taught other disciplines

and every year he completeghchingten books. Popular among gnostigasa saying,

it el j aspiresato knowledger p q » q q b k d8Kwahifheard thé penedptible figure

Il c Jrwwref col j efp il pb cofbkap tel tbob i
advisecef j ) T Fq fp rkcloqrk”~gqgb fc viIir sfpfqgba @"f
his scholarship. He has not only high transmissiolonyw sanagl but also is prodigious in the
sciencesob f t andd'f oiciv "l kkb gba k~oo”qgfl ko "~ka fAabbm
thei braf kd p el i ™ op gd@ubs€hodntyrandmitiechsdreefhadithtafr o ~ k f
GaéBaynand some parts froml-J f k gaGcgmpanied bihe licentia docendinscribedby the

gb” " ebo o p?lnan lnexpettéddutn of events, Kurani came across a note written by

Jri i~ O0>__~p) g-&drim atUranieoh the titleppagé ¢ f g ¢k t"Gle ¢ E

figh alP e ¢ c fodloihging t Husayn b. Shihab@in, Kuranis uncle. Subsequently, Mazzahi
assumed ownership of the codex. Kurani then became aware that Mazzahi had studied under his
uncle!?°This findingfostered a deeper affinity for this Cairene schalae note was writteim

1679as a supplementary addendupy a )etovtie idraft manuscript of hesurriculum vitaethe

Amam, originally completed four years earlier, emphasizing some important teachers of Kurani.

In 1653, Mazzahi became the grand shaykh-@ziar until his death in 16641 Oneamong

Hr orkf op i | pAhmadfaibahli (d 1702 obvidusly stdjed with these Azhari
scholarsas well??revealing that pursuing knowledge from their authaéfgresents higHy
commendablstandard of education.

During the Ottoman timestudents at aAzhar enjoyed considerable autonomy in selecting

their teachers or professors, as well as the specific disciplines of knowledge that they wished to

Hepl-Pef i i f Qdqdalg ™ it € e-Fdarart325.

H19Hamawi,C " t ¢ &ifti&c ,ivoli 3,60.

120 Kurani, al-Amam,130.

RIEr pp”rj Jre”j-)raghiykhalg ¢ P i>weMidAal-Br gej ¢-k2F7)1538181@.1
thank Adam Sabra for this reference. Mazzahi wrote many works incléding e f v ~ &@ly if & egéeglEd f
WA h N oShadalép e ~ j,al-df o € &g MME fia @ "peioC i

2Fk ~aafqflk ql Prigcrk ~ka J~ww?ref) K7reif pgrafba tfqg
al-Nahli, Bughyat al¢ i f - E*kv Gijkfr p & ¢ anfud ed nf if B kO g™ij " a Ek +
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pursueln general, hadith became the mifastoredand the first subject to learRollowingthis,
studentgypically electedo pursue studies igrammar, philology, and the othefisciplines
includinglogic and mathematics. Aftéhnis, theydevotedthemselveso the study of different
schools of Islamic law, legal responaad deductive analogy (f Y acgording to the four Sunni
schools!23 Kuraniown genealogical bibliographg/-AmamandF g ¢ w *, opdicat¢dhhat these
teachers were instrumental in instilling in him the six canonical books of hadith, along with other
works that were less welinown in the fieldHe pursued credentials of this exoteric science
directly from them and was connected to the chain of transmission, including ShBxmnsal
Ramli (d. 1596) and then ZakariyyaAhsari (d. 1520)Table 4 below reveals the vitae of
Kurani from his three principals teachers afahar, delineating the foundational texts on
transmitted science in the pddamluk era which were pivotal in théormationof any Sunni
scholar This postMamluk intellectual tradition, as was also obvious in the transmission of the
rational sciences pursued by Kurani when he studied later with Ahr@alshlashi in Medina,
enriched his credentials and became an important facexpiandinghe intellectual networks
hehad establishenh the triangle of Damascus, Cairo, and finally Medimhere hebecome a

highly soughafter Sunnischolar, following the footsteps of his prominent teachers.

NAME OF TEACHER Books GENRE

Sultan alMazzahi 1 His works
EC p e f vé&aljpfekreot g Jurisprudence
Q" ¢ p/ABate al®?ir he & o Hadith commentary
Gagte al-Muslim
SunanalQf oj f ae E Hadith
Shaé mukhté o h e-” i | Hadith
g e " i of at@amiri

CAli al-Shabramalisi T E€pef k¥ @ MO jiil Jurisprudence
Ahmad b. Ahmad all > g * § f 9 Shagal-g ¢ | tAnd éofiab  Hadith
Azhari Hijazi and his student

Works of Khafaji Literary and hadith

Works of Hasan Shurunbulali
Jurisprudence

BErpp”rj Jre”j-praghdykhag ¢ P i>iwemi-dAal-Er qej &-k2E7)1538181% 58.
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1 Al-Mudawwanaof Sahnun

< . . . . Jdurisprudence
1 Shagalj r kg*edcac

a-f nk¢a
Table 4. Reported books read by Kurani in Cajsource: Kuranial-Amam E ro&l-himam)

Ensuing three months &luitful encounters examining a philological problem and pursuing
hadith certificates in Cairo, Kurani consequently continued his journey to Jeddah via §uez
rapid decision before the hajj season. Then he toured Mecca and gelfatimthe hajj and
(umrah Furthermore, he traveled to Medina and dwelled in the holy city for the rest of his life
mainly due to hisdmirationof Qushashiwho he hadvanted to meet since his Damascene ex-
perience. During his earlier residency in the city, he continued to lmwsilengthy oeuvren the
study of linguistics and theology F k - & e, ®m4062/1652, which he started to ponder
when he was in Baghda#*

1.4. Concluding Remarks

This chapter presents a comprehensive contextualization of Kaiesnly education in Kurdi-

stan and elucidates the intellectual pathways that shaped his intellectual pursuits. His initial pro-
found immersion in the rational sciences in Shahrizor ultimately shaped his future trajectory as a
prominent scholar in this donmaiThe culturaterrainof the region, situated at the intersection of

the Ottoman and Safavid imperial frontiers, fostered the growth of Karatellectual pursuits
through the exchangd knowledge transmitted through the conduits of Jasturid intellectual
culture, which was predominantly Persianate in character. The region was marked by intellectual
vibrancy, which influenced the development of Kuéamwn inquiry. This was a period of sig-
nificant philosophical development, which led to his becoming one of the prominent verifiers
(namely:mug® n n f) or thikkers in the seventeenth century. His journey to Baghdad, however,
constituted a pivotal phase that transformed his trajectory, shifting his focus from a purely ra-
tional approach to one that was deeply mystical. This mystical turn prompted Kunaavel to
Damascus, where he advanced his mystical practice and his reading of Sufi philosophical texts.

24pA1-Pef i i f OqplaHawchitwer)-durar, 385.
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Damascus, aenterfor thetransmitted scienceplayed a pivotal role in shaping Kurésen-
gagement with the chains of hadith in alignment with Sufi traditions, with the aim of attaining
spiritual charismak{arakg. This phenomenon, @mpellinglyobserved by Garrett Davidson,
became prevalent at least from the fourteenth century onwards. During one readingrséssion
city, Kurani encountered the Sufi guidance of AhmaQuashashi, which led to a transformation

in his previously skepticapproachenabling him to embrace mystical guidance. He subse-
guently planned to travel tdedina anddeparted Damascus via Cairo. There, he not only re-
solved a philological issuegarding his book project on the thorough analysis btha ill¢

Allch but alsometnumerous scholars of hadith with whomgtedied and transmittedajor

works in this field. This Cairene experience, despite its brief duration, prompted him to pursue
further study of hadith. In sum, the Ottoman Arab landscapes presented Kurani with a substantial
opportunity to engage with two previously unfamiliatdiein Shahrizor Sufi practices and had-

ith discourse. This engagement further developed his interest in combining rational and tradi-
tional sciences, a pursuit tHaterpositioned him as a role model in seventeamhtury Sunni
intellectual culture. ltvas through the guidance of Qushashi in the Medinan scholarly culture,
which will be discussed in greater detail in the following chapter, that Kurani pursued his equal

gualifications, which ultimately shaped him intteadingSunni authority and Sufi master.
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Chapter Two
Encounter with Medinan Intellectual Culture:

Under the Shadowof Ahmad al-Qushashi

Surely the intellect is a light
Guidingwhoever seeks whéat upright
T Ahmad al-Qushashi (d. 1661¢°

Since the Mamluk period, the two HdBjties of the Hijaz gained a wide reputation as centers of
Islamic learning. The Circassian Mamluk sultans established and funded a variety of institutions
for education and Sufi activitiésé After the Ottomans conquered the Mamluks in 1517, finan-

cial and political support in the citisgronglycontinued. When Ahmad-&ushashi gained his

fame as a renowned Sufi Master in the area, the generous deeds of the Ottomans as the guardian
of the Holy Cities had been widely praised. Quoted by a Medinan writer Muhammad Kibrit al
Husayni (d. 1660), the miiof the Haramayn Qutb-@inatE~ k ~cf p~*f a7 1T Qeb mbl
Haramayn were ngirosperousn any circumstances as much as under the rule of the Ottoman

E | r p2bTdis statement by a Hanafi mufti regarding his Ottoman connections in Istanbul may

be viewed as an exaggeration. However, it suggests that thetsggiiosperity, in terms of both
guantity and quality, increased. Nevertheless, the veracity of this assertion requires critical exam-
ination, particularly in light of the lack of available economic evidence. The coffee culture and
trade indeed originated the Hijaz region and the broader Arabian Peninsaltaough itis chal-

lenging to ascertain whether the salon traditjor? (g Efor fitgrary andscholarly discussions

existed there, as it did in numerous cities throughout the Ottoman Edfpiveddition to reli-

gious scholars, in Medina alone there are records on someatetl litterateursuch as Ibrahim

125 Qushashigtfir al-maéyc li-maniéfa bihiwady€) nr |l gba f k R pCentuy IsiaRibTedclhking b b k g e
fk Jbafknr)d 2+

126 See for instance Hasan Ahmad Hasan Barkild, » a E kj ~r k™Mit t "~ ac E iBKyj "pirG iEEh i
g f o0& h £OR3H./PAEREE17 M.)

127 Muhammad Kibrit alHusayni,al-G~ t ¢ ed eo” j*& k&€ p ¢ - » p £209; also quoted in Atallah S.
@ mgv) T Qeb K~Anpe_"~kafvv™~ ~ka Fgqgp Lccpell g+d

12Phbb Ebi bk Mcbfccboop T Bk I rkgbo ~@mkopr agw bA@l Xm'rropigd
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al-Khayyari (d. 1672) the author dfeéfatalr a~ ¢ a t 2Ad epr™oi%i Q@ b”idf cq |
terateursand the solace of the extraordinairE8)f we think literature in a broader framework,
Ahmad atQushashi and other religious scholars who penned poeimtluebelletristic genre of
writing can be also included within this literary traditisach aghe case of Shihab-&lin al-

Khafaji in Cairo!3° From around 1620 to 1&6Qushashi was known as the mpsiminent

p eli”~o) >ped”of ,agdhadith trargrhittekthe emire Elifaz. Qushashilyose
to prominence in a time when Medina transformed into one of the central places of learning in
the Ottoman Arab land3his development followed the example of renowned Sunni scholars
who had flourished during the late Mamluk and early Ottoman eras in the.ragitre leading

cf dr ob f & SUtekchings; Qushadghname and works were known to Kurani during
his time in Damascus. Kurasiimmersiorin the depths of Sufi learning, encompassing both the-
oretical ancpractical aspects, prompted him to seek guidance from Qushashi in the late 1640s.
This decision necessitated a suspension of his critical and philological faculties during his en-

lightening yet challenging training under Qushéshitelage.

This chapter is thus dedicated tolaseexamination of Ibrahim aKuranits engagement with
Qushashi in Medina throughout the 1650s. It will explore how the former, relying on the author-
ity of the latter, initiated the completion of some of his most influential writings. This chapter has
two specific objectives. First, it conties to examine the continuation of Kuarintellectual
journey from Kurdistan to the Ottoman Arab regions up to Cairo, as discussed in the previous
chapterThe Medinan episode &furanics residencyn the 1650sas will be argued here, repre-
sents the most critical moment for the expansion and advancement of his credentials in rational
and traditional sciences, as well as spiritual involvement guided by Qusbasbind, in the fi-
nal section of this chapter, the completion of Kuimtiieological treatise in the form of two
commentaries was created based on his close study with Qushashi, which was a prerequisite for
him to succeed the latter as a leading scholar in Medina in teequdnt decades. This section
will examine how two commentaries by Kurani, as a particular frame of analysis in this chapter,
reshaped his scholarly position by examining their wide reception. This will be demonstrated
through an analysis of manuscriptamce. This chapter will initially elaborate on the under-

standing of the institutional and intellectual ecology developed by Qushashi, as this history is of

129| thank Feras Krimsti for this reference; cf. Muhibie r/Zat &l-athar, vol. 1, 28.
130Such categorization is applied in Joseph E. Lowry and Devin J. StewartEssiays in Arabic Literary Biog-
raphy, 13501850
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critical importance during the course of Kur@nprominent career in Medina, from 1650 to
1690.

2.1. TheSufi Academy of Qushashi

Ahmad atQushashivas born irb April 158331 andinherited the Sufi authority from his grand
grandfather, Ahmad dbajani Dajani was regarded in his timeidke head of the gnostigs

(quth al-G ¢ o) fandithke paragon afystics (qudwa alp ¢ i )f Oajerkand his followers were

the custodians of the éxransiscan church and endowment near Oaviemb following the is-

suance of a firman by Suleyman the Magnificent in 1546. This event marked the continuation of

a series of Islamizations that took place in Jerusalem during the first half of the sixteenth cen-

tury 132 Dajanits authority as a Sufi was primarily derived from two prominent Sufi Masters in

i*"gb J~jirh ~ka b”oiv Lqggqlj~k Pvof~r7 G>if _+
Mecca) the former were Maghribi, while the latter were Circas&faivunus, one of the sons of

Ahmad aiDajani, migrated to Medina, where his family settled at the time of the 1593 birth of

Yunugs grandson Safi dDin, who was later known as Ahmad@ushashi. The relationship be-

gt bbk geb abp bka”kqgp | c-D&anikerdisteduntitthetim&koh qel pb
Qushashi. Both Qushashi and his father were instructed by the progeniesicflboro * n) qgebob
demonstrating an unbreakable affiliation between the two Sufi families. The eighteaitiy

Sufi treatiseal-P ~ i p ~j_rEd E Kaiug B 6 i Madtloked by the renowned North African

Prcf Jr e”j | ASanusi(d.KL85atheilirfk wds confirmed by citing the later sioR

law of Qushashi, Ibrahim 4urani, who corroborated the plurality of Sufi fraternities and the

notion that their teachings are essentially unififédThis attestation demonstrates the pivotal

181/ On-awivdl 991, isee Kuraml-Amam R. Ongoreh Kuhahi.o

1320n the study oijilll ¢ geb Pe”rof 0~ @ roq | c Gborp”ibj ~ka qgeb °
@ knrbpg Ic geb J2jirh Bjmfob Way*kia bP%Lgg!| JPkDPpglpbbbpefl
Policy of Colonization: S& k P b WEdjfof 1516 n Favour of Dayrat p » a + &

BLk _lge p elir@horpfalpb b8 FRAE&K Qw i BAKGO Mejinile 8JoN) | oif _+ rka pbf|
Pfggbkpmfbdbi abp -pgif ebk Fpiejhdi BTkk@bhodé)ygorde lwh loe Hi » i
"ka Pvof~rk Prcfpj fk qgqeb Pfugbbkge @bhkgrovo8 Jf e”bi Ti
j "k Bdvmg “ka Pvof"r& ~p ~ cl rp clted odmgiefvg f Iirmipga)” sff kkadb iEif bp
K"oo~rqfsbp7 ?bforqg | ~pg J”jirh Jlkrjbkg+o

BAMSal-P™i pr_rEGEK T _o”ov I|lc>vHimvk d 0>_a 7
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role of the Sufi tradition in the early modern Hijaz in shapingtithnodoxoperspectives of the
fforty distinguishedraternitie®defined by Sanusi.

Nrpe*"pefop c*~gebo) Jre™jj~a _+ Vrkrp) ifkhba
father even caused Qushashi to preserve this Yemeni nétwloekintellectual network that en-
dured until the era of the progressive scholar Muhammé&thalivkani (d. 189). It seems proba-
ble thatthis Yemeninetworkb k “ | r o dba geb -Eta&atal®aa. #i + & §i
Sufi Master and the author ofradely readtext in the Indian Ocea@ ¢ q FE” a’a,itoander-
takestudeswith Qushashi when the former visitéee Hijaz. A nineteenticentury Batavian
mufti of the Hadrami origin Sayyid Uthman (d. 1913) shows his genealogical certificate,
plying the narrative of the religious authority embedded within the genealogy of the Hadrami
scholars in the Indian Ocean that directly linked to the doyens of Sunni scholarship through
Nrperpefop i fkh~rdb+ Cr oqebo ghashiland higfather withi toep g me
Zaydi community and politics happened during the early studies of Qushashn later few
decades continued to pen some refutations to the foundations of the Zaydi theological doctrine
|l ipgboba pfk b gqgeb b”oiv jbafbs”i qgqfg¢gob _v qge

nerstonaduring the ZaydiQasimi imamatésee ChaptefFour).

Nrpe~rpefop c”~gqebo t~*p "ipl hdo & stakdartl grammari b » a f k
bookthatoriginated from Moroccaal-6 g r 0 o Ypllbwing some epigones of such Sufi com-
mentarie$3¢to the Arabic grammar as early as the time of Ahmad Zarré@sil (d. 899/1493)
who believed that Sufi tradition ao (legal) madhhab43” The concepiof madhhakree affilia-
tions among latenedieval and earlynodern Sufis is of critical significance pertaining to the
multiple affiliation of Sufi fraternities within the group of people with a variety of madhhabs.

Qeb tlohp I c geb qt maEf hkblAf ee ” ad-@ @ai-poael i 3a

135Nico Kaptein,Islam, Colonialism and the Modern Age in the Netherlands East Indies: A Biography of Sayyid
Uthman (18221914)
B2 f | A Loc rif) 1iDe~w¥k@Eka>Dotyyr@hazatrd JlEgiefbho ¢ B jrjibk g»
"cqbo Nrpe~pef ~"~ka efp c™~qgqebo f Wardbulusilgd. 1888k G>gf ~ %a+ . !
137 Ahmad ZarrugN * t & O-thAawwaf iOn the biography of the author, see Ahmad Ba¥arddukti, Hf ¢ & v ~ q
almweg ¢ g "itfof crq j-&Kk,I31868p "G Ef ~"C™A§ f a HW” p evi4no o 2im fhei v »
seventeenth century, Moroccan Sufi Master in Mecca, iséaghribi (d. 1669), whavasl kb | ¢ Hr o~ kf op qb
is mentioned a¥/* 0 o ¥an veéejMahkbbild é rat dlathar,vol. 3,241-3. Lk W2 oornop bumif > ~rqgfl
gebl il dv _ " phrat d ki dnefsaefkamfarokarimullaldé) ~a W~ oo%n "~ka pfgeb >ped:
cf. G. DavidsonCarrying on the Tradition274
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j rpgamBalihalCr i i ~ kf o@m&daj+” |. HBADEE -+ h g f -Bayyid aimd-

e ¢ g f o Eakk pvalidate this ided8 Similarly, Sufi masters in seventeententury Medina
also incorporated such multiple affiliations, the privilege that lay followers usually do not have
This practice bears resemblancéfte legal problem of changing madhhab for those who are

knowledgeable in Islamic law, nameady™ 1% E n

Nrpe~pef mroprba pl f™i mol jfkbk b tebk eb p
dinaAhmadaPef kk*"tf %a+ . 3. 6& "ka 0gAsabaresuljoftlisonfaba qeb
riage, Shinnawi bestowed upon Qushashi all of his scholarly certificaté3e f k k *t f o0 p p el
genealogy combines Egyptian and Indian links, including both hadith and Sufism, which in due
time weretransmitted by Qushashi to Kurani. The confluence between both links could happen
in some settings in the entire Hijazi aredst, only through Shinnavdid it firmly constitute the
social capital of Sufitraditiot ef ~ e bj ml t boba qeb crqgrolmckbqtl o
countt ¢ Pef kk~tfop af”~ildrb tfgd&Nrpebh pMddlompelta fbik:
namely Ahmad aRalgashandi aMiqgati, took place in 1626, is narrated by IbrahirKakani in
one of his hadith works!*° Thenarrativer k aboi f kbp Pef kk” "t fop nrbpqfl
Mol mebg I k tel fp geb " il pbpg erj*"khfka ql DI
afp e"odb efp bppbk b ~“ka "dd&f frpgb efi chl® EBEfe g
aecqgfecc qgAhAaertboyd BPfef kk "t fop Prcf ~rgelofqgv t~Ap ¢
guratedasone of the important personages in early seventemmttury Medina. He was rec-
|l oaba ql e”~sb _bbk 2 &¥lkiatagthegpeoplpoftheHa-j i b _bb
ramayn. His Sufi credentials encompass what the-legal* k f kd p el i *op mbo bf
f+b+ qgeb E~ii~gf" "k rqgbo”k b)) T Qelpb tel p~t
judgementi( ¢ v Pabkhéear | ~ k o0 " a énk B &fjitidstreportedithjat his Sufi disci-
ples disseminated his teachings throughouMbslim world. However, his works remain rela-
tively unknown and thus inaccessibleuw It appears that he did not set forth his ideas in written

form to the same extent as Qushashi, although the biographer and poet Muhibbi recorded some

138Galih atFullani,é mé f j ~ j -aigk & -firf pfi-aafyid adj f e ¢ g f ealk d thahkdonathan

Brown for this reference. It is interesting that the title resembles Ibrakiifir ab * &-Andam KE rodl-himam

Criirkfop _I'lh mol _~_iv t~p fkpmfoba _v qeb _ol*a p | ml
139 Such Sufilegal problem was raised by a Jg®butheast Asiartp a Sufi Master in nineteenttentury

Mecca, see Sulayman Zuhdikghalidi, J » g | Y™ @ ¢Riffki -i®id icf ad v ¢ A f-radshbandiyya
140 |prahim atKurani, MS Garrett 2581Y] ~ p ¢ i-f _ho ¢ a&¢ @hakk ~~ 4 r h ie fpIE36b.
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of hisoeuvrest*! One of his surviving rare writings, copied in 27 Safar 1033 or 20 December
1623, contains a monistic formulation on Sufism and numerology, erdglt@d p ¢-i ~ i

t rg¥af vy €g-d %ka frendeting the famous doctrine on philosophical existences
among the Shattari and Akbarian Sufi theosophy. The treatise is one of the fruitful works against
the backdrop of the spread of the Shattari fraternity in the late sixteenth ceritiotycirculated
extensively through the cultural and economic routes of the Indian Ocean and the Arabian Penin-
sula.The seminal text within the Shattari traditié” t ¢&i&harms written by the Indian Shat-

tari master Ghawth Gwaliyari (d. 1563), was disseminated within the Hijazi milieu due to the fel-
lowship between Shinnawi and Sibghat AllatBalruchi (Arabic: aBarwaji, d. 1606). The latter
assisted in translating the origirRgrsian text inté\rabic42In his formative years, Qushashi

had the opportunity to study directly with both scholars. The popularity of this Shattari text has
been attested to in numerous sources, even amongathiématernities. The text was dissemi-

nated as far afield as Morocco and Indonesia through Qushaddina forum. As will be dis-

cussed in Chapter Five, the circulation of manuscripts and ideas from the Eastern to the Western
postclassical Islamic world was largely due to the pivotal role played by Qushashi, Kurani, and

their supporters in Medina.

“Qebpb tofgfkdp fk ™iradG”Art ¢ ékhambak®R™ & %ka iDvevit &ced port ¢ a
j N a&ahd e ¢ -qnueanimadiyyaal-Q Mai  tafE W g &f_nirE A o/Eia  ctéveE80 0g>o_Eahannii
al-Nabulusi penned a commentary on this book, very likely to oppose certain thoughts of Kurani who was the heirs
of Shinnawi and Qushashi; on his opposition to Kurani see for instan€egusE h p ftipaféia® q¢c X ij *pa”™i " q
A c 04@if , KBSaGarrett 469Y, fol. 74b)l ~ p » ™" ge,iCAn EatA | "t A& ~Aif vv~r CcE & "t aEe
al-a e ¢ qnudanimadiyyaOf p ¢ i &datatE r ¢; 3ea MuhibbiH e r/Aat dl-athar, vol. 2, 243-4; see also earlier
“eol kf T ib Ik Pefkk~tf v Nrpe”*pePoepipfiradbbaqiqgeab! f Kk Eefhp"{
g”t ¢ elfaor ot™o c Egarhde ¢ & B , @48 p58. tnaddition to this, his works numbered up to eighteen
writings.

@~ oi Bokpegams&# 8"t cebo

81



PN ‘
- v

8 3 R N CE DR )
: % \@\4 At W%ﬁ’eﬁﬁ\wﬂmﬂ?uﬁém
S 210N &u&j i“‘fﬁf&:s;\e,“’vg}mw o
e, A e Qv 2 o e ‘.“, o 1&,4.&_4‘4; Sy Lo ®
g S vl e et
oo \m;’,_w.)gwamwuéw&\;é:t{-&f‘ :
a2l et mbzase oL\l
el = B Goigiag s S Lt b2 5,
& 1S ol RS ;}J&ﬁyﬁ@ﬂ"@:qwé}mﬁr', O iar
ST e V) s 2T 82 205\ 2500 *
hed G %qumga}ﬁ-:g:-ﬁ&.\ie}@&we : é
SR s Tron 2l 15T LT &
: A Saiidlackie to o\l o 2501 0 4G 1A 0r, 24 b it
S ] | Bl T g i ) o]
2 1 ;v_vwwa&a\tu_&qumgg}, 5
2 - erewe ;

i v g ‘;Ubgwué e -l
. " - " <
#- =
” o £ o

&

Figure 2.1.MSAI-Of p ¢-i r g %a f v of Cacghg Ya fPenved by Ahmad Bhin-
nawi. MS Third Series 871Princeton,

No TITLE COLLECTION GENRE
1 E€pef vAFKpP G jMidi> & ~dIE MS BIJ 400 the Brisith Sufism
a-GEi E Library
Al-Kalimaalwusé c BEpr”jo % a k HisniuPaha 791 Istanbul
A-H~j ¢i-Rigc éfivv? -
4 Jf &gt ~ cE faecld”q h MSKemankes 248stan-
al-umma bul
Kalimat atg Yaa  8gawl dwaédat att r g ¥ Resid Efendi 428Istanbul
6 Fg¢ -akmatcdal-h ¢ j f-&allal-Mf_t ¢
a-*o_~0n™ jf k pBhkégjefii i
7 A-Jf hvEép cE kitrvo” < ¢hdbeo_
“hveEp
8 Ouoalgrlacgti ¢t » ¢ _hafédac _t
facan
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9 Ofp&i A c EOqpmdgliki Mk _ /
10 AlSintal-f *gEa c-E~ p @& ™ é&kikr » Published in India, 1901  Sufism
1 an i nEKT o et 6 p i b0l Sam Ben
den; Cod. Or. 7029, Lei-
den; MS &hid Ali Pasha
1197; MS Sehid Ali Pashs
1221; MS Esad Efendi
_ 1491, Istanbul.
11 Al-Mand4j ~ -6 En ¢ af a MS Carullah 1251; MS Theology
Sehid Ali Pasha 2722, Is-
tanbul.
12 Al-F €bij ¢ _ “ald ke q f-vf oo at” MS Resid Efendi 428, Is- Theology
tanbul
13 Of pe&xeéqawlBFDE~ wE i E MS Resid Efendi 428, Is- Theology
tanbul
14 |1 ~vpAnfojechE k& ¢ G - Theology
15 AlInti& o-f j £ j-&dNj ~vk cE « MSThird Series 514, Theology
pe”kk” 0(Othei ttlé:at-atid o -j ¥ i_ E Princeton
bi-éaqq atv ~ 1 E k
16 Durratal-q e ~ j B ki wicf&fk @ _‘Ei- f MS the Prophet Mosque Ethics devotional prac-
j ~aEk~" Library nn, Medina; many tices
libraries; printed.
17 Hf gqéqg rodeE_ G Ei 0@ E-AN MS Garrett 3791Y Hadith
n"ol r goB _ Princeton
18 G~t ¢ N p & marifat@&fi i Cer O Sufi philosophy
bihi wa ka&c¢ i »
19 Hf qég” "peEBapiif hi ci- t Sufism
hejfi
20 AI-G"t ¢G-pelcC E-piAigdr t~ic E Theologyi on Zaydi
doctrines
21 y*oEon~"peca CcE g~ tagwiju Rituals
tN i rviAfgoé&d _fi
22 Muniyyaahlalt "o~ G ¢ E Ag & hifina Rituals
algrj~ao
23 Qawlalj ~ 00 ¥Yalj 0§ X ged&hlaf e Theology
trn¥c
24 Eujjatalj req”aEhep h®ioo " Hadith
25 Q "k _Pechif oEk vra&hk”o Rituals

t ~nro-ékqqgvinEKkK
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26 d"t aedei ~ ddHéwaalgf hoi » MS The Prophet Mosque Sufi manuals
Library nn., Medina

27 Al-Qe " k dnard/fj i-j €E ~ p ¢ ~ -wvajh j MS Arabic 282 Cam- Poetry
al-h ~ o Eljgayy din * v v Yj bridge
28 Nafatalv ~ n Ek t 2q "W rhilEck?,giffl MS New Series 1114, Sufism
Princeton
29 Al-FFg¢ _al-~0d7ticanustasgs  ~ MS New Series 1114, Sufism
Princeton
30 Tatimmatal® o _ " 0 &%ka Egfek pntirv v MS New Series 114, Hadith
p~ri Ek Princeton

31 Fg¢ -dkmatc@ al-h ¢ j f-@llal-*f_t & MS Cod. Or. 7006, Leider Sufism
a-ro_ "0 jf kpBhkegiAfii A
Table 5,AhmadalNr pe”~pef op efgeboqgl hkltk

Upon the death of Shinnawi, Qushashi assumed not only the spiritual legacy of his predeces-
sor but also the considerable wealth inherited through marriage, as Shinnawisuadiving
male heirs and Qushashi was the sole beneficiary of ShiemBamiily wealth. A similar sce-
nario transpired with regard to Qushastiuccession to Kura.e f k k *t f op c”~j fi v b
was increased during the time of Qushashi in the 1630s by the generous donation from a wealth
sayyid namely Ibrahim aHindi of Bengal. According to a report of the eighteecghtury Me-
dinan genealogist, Ibrahirwho had no childreralso assistetb finance political rulers in the
Hijaz, as well as freeing slavasd their descendarit® Theinitial designatiorof the endowed
institution developed by Shinnawemainsuncertainlt is clear that Qushashi transformed his
inheritance into a renowned Sufi seminary bearing his name, which was likely established
through a consensus among his students following his.dsatbrdingly, it was calledhl-
WEt f WY peic¢ P& fQew” Prcf > 7"abjv | c Nrpe~pef d&) qece
existence until later period¥he presencef this Sufi academy is evidenced by a multitude of
Arabic, Jawi, and Ottoman textd probablyther manuscripts, which demonstrate its exten-
sive influence beyond the boundaries of diverse intellectual traditions and cultural idetitties
student of Hadrami origin who learned with him in Caivamely alP e f i i f,refertedtdi t f
efj Tgeb mbk I ¢c qgqeb b "pglgblldopopd®k & cq qdaamh IElpi "

143 Al-Ansari, Tuéfat akmusf _ E k-aAté”  iE | -3 oMac™Mkgf v WEKIpf§d &k~ K iUk > b f k ef
iJbaf k” G eok+ kabrmspdto exanbna the*prosopography of eighteeethitury prominent
families in Medina.
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al-j "peof-nfEikj t & e 0.4 Indekd, this epithet signifies that Qushashi not only

achieved renown in the eastern and western hemispheres but was also the preeminent commenta-
glo Ik >ka~irpf”~k Prcfpj "p b.Vanbustgstimoniesen F _k 0
this academymply that this institution facilitated and financed social and religious activities on

its behalf.Furthermore,tihighlights the significance of scholarly pursuits, encompassing the
production of manuscripts through the process of copyiihg economy of Islamic scholarship
containsa number of interrelateelementsincluding the mutual symbiosis between authors, fi-
nancers/publishers, copyists, sellers, and audientiee later period during the middle of the

1660s, many Javécribes ocopyistd4>were employed under the auspices of Kurani, implying

their need of allowance by copying manuscripts forstidesof learned culture buttressed by the
academy. A list of readings containing both the rational and transmitted sciences taught by
Qushashi in his academy demonstrates the broad curriculum offered to a variety of §tbidents.

He owned the endowed library, narrated by I & g ~ vh € f W dowafjf grhis*endowed

library was administered by Kurani in a later period and contained different subjects that Hijazi
scholars could not otherwise access due to the philosophical nature of sbmeodices. It was

a popular library in Medina, avidencedy a reader acknowledgement in a marginal &Gte.

The presence of copyigtedicatesthat the library multiplied its collections ftgarningpurposes

and probably economic gaads well.

2.2. Learning in the Arabian Milieu

Qushashi enjoyetthe lastwentyyears of his life as an esteemed Sufi master with many students
hailing from diverse regionsf the Islamic world. The political circumstance across many Is-

lamic empires in the 1650® some extent®rchestrated the global circulations of ideas, texts,

WAI-Pef i i f Ggdakg ™ it € e-Fdarart302303. Qushashi wrote the certificate of intellectual geneal-
ogy for alShilli at atAzhar, Cairo. AIShilli was an important Hadrami scholar in the Indian OcearSHlli, a
Meccan scholar who began by studying in Bijapur, India, for four yearshdied e q vb”~op _bcl ob Hro?
Engseng HoThe Graves of Tarim

“pljb GAtf p eli”op tbob bsfabkqgiv "I mvfpgp | ¢ Hro~kf

of Kurani, including Yusufal » n ~ p f o £Shakur &? “ak "N k f ) -Makraud élMata@mi ail of them
were scholajudges in Banten, northedava, and the last one probably Mataram Sultanate in southern Java; see
Chapter Five.

48lbnatd Rg ~ v j Hl1y44DaPatKutub,He ~ _ ¢-w€t BV Rj ~j ) T Flerdubykiepbhindim e
Jbaf kn™o+

147MS New Series 111#£rincetonfol. 24b.
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and peoplein addition to the established economic routes. 83wendancef the Koprallu fam-

ily within the Ottoman politi@l spherethe rise of Aurangzeb in the Mughal Empire, the prosper-
ous state of female authority in the Aceh Empire and the stability of other sultanates in Java, the
progress of the Zaydpasimi politics in the Greater Yemen, and the political fracture of the Ala-
wite dynasty in Maghrebollectively shapethe midseventeenth century of the Islamic world.

Some of the issues that emerdjn the specific sockaultural contexts of these regions were
directed taQushashi, the sole authority in Medina and the Hijaz, for resolution. Concurrently,
Qushashis authority manifested as a convergence of diverse students, thereby rendering Medina
a centripetal force. Conversely, Medina can be regarded as a centrifugal force, whereby specific
textscirculated awayand individuals disseminated their ideas across a multitude of Islamic cul-
turalloci. During this period, Kurani held the position of both the leading student of Qushashi
and the deputy and assistant in writingdet and commentaries to which the teacher could not
respond. In the shadow of Qushashi, Kurani appeared to be groomed for a future role as a suc-
cessor in the religigs institution that later became known as the Academy of Quskashi
scholarlyhabit was reported to be one of continuous teaching, writing, and guiding, a pattern that

continued throughout his life8

Similarly, Kurani learned a considerable portion of Islamic intellectualism and Sufi practices
from Qushashi complete with theational and traditioal chains of transmissiott? Various

scholars from different backgrounds came to Qushashi to seek spiritual and intellectual guidance.

N AN

Anaccountoflbnal Rg~"vj f bi~ _ |l or*gbp geb qgvmf  ~j roof
dents?®L sbo qtl ab > ~abp) col]j .31- gl -Q73a3r-.c) ~qgieb i
Fansuri, studied with Qushashi and followed his Sufi path and religious thinking. Fanseri

he resettled in Acelattributed his thought and Sufi practice asrttethodof Qushashit 0 E-n i

n r p e)dvithesdine citations on the conception of existence and truths from Ibrakiorami

in one of hiswritingd>Fk . 314) 2 Pe"cf,ddnelpMubammadelaktabi A~ | " p

M8E k0 RMBTF 1744Dar atKutub,He ~ _ ¢-w " t gfdsC 37a37b.
“W@c+ @e”“mgbo Qt | lintelletviaplifebinatheEAj ¢z jn thé DMCeneury p
Wphbb ~ abp ofmgflk Ic gébkpgrok Qb r"*"edkdi Bk TPRPladkRaldbkqg
1510 > a0MAI@Tc R _E & pejE” Kp Y4s 0 E-NE p B ,0MS édiden, Cod. Or. 7031. For the close
reading of the text, see Fathurrahmaanbih alMéasyi: Menyoal Wahdatul Wujud Kasus Abdurrauf Singkel di Aceh
Abad 17 cf. Riddell,Malay Court, Religion, Culture and Languadgeh. Three; In the late nineteenth century,
Pklr > h Erodol kgb afp |l sboba % Bhe)spetidtrameof Qushgsbite; aqdlitisb b s b
only of late years that thBatariah as it is usually called, has begun to be regarded as dasblined and mueh
"l oor mgba c | oThe Achehn¢seoh 2,18. f pj ) 0

86



(d.1685)i b"okba tfqe Nrpe*pef+ Fk ~aaf-®ihdkk ql qgef
Haskafi (d. 1677), the grand mufti thfe Hanafi legal school in Damascus, benefitted from his
knowledget>? Scholars and friends of Qushashi who arrived and stayed in Medina enjoyed
teachingother students, making this holy city one of the ni@sbredplaces among every itiner-

"kq p eli”~o+ Fk Nrpe~rpefop " fo ib) gebob t~p
Zabidi (d. 1661), a Yemeni hadith scholar who befriended Qushashi, for instance, taught Bu-

h e afadql Nrperpefop i brafkd pgrabkqgpBarf k i raf
zaniji, and lbn ali R g "1 Wher Muhammad Sharif Kurani-eppeared to reside temporarily

fk Jbafk”~) eb g”rdeq Hr @adkft ¢a@bgHalafabpp mef i | pl
n"i "kf op Fat@akrf @SucHapidure vividly highlighted the dynamic characteris-

gf ~ I ¢ Jbafk”) bfgebo arofkd Nrpe*pefop ifch
"bkqo”i fk geb jA~A~hfkd | ¢ Hr orhekdbustpnteflektepbtradi-b ~ g r »
tion that Kurani had acquired during his formative years in Kurdistan led him to experience a

certain degree of discomfort when he was instructed by Qushashi to engpgé#ualseclusion

(khalwg within one of the gates of tiRrophets MosqueNew students lacking prior education

in rational sciences were more inclined to embrace the seclusion method, which they found to be

an efficacious approach for absorbing divine knowletge o * kf ) c¢cl o f kpg”k b)
yashi his regret at having undergone a more prolonged seclusion training than another individ-
uall>> This enlightening yet challenging training proved instrumentédsteringKuranics mys-

tical leaning which had been kindled during ilmascensecenef Sufi readings.

In addition to Ahmad aQushashi,lterewasa countless number of scholars in Mecca and
Medina whose profiles and rich descriptisecamehe central perspective of another disserta-
tion.156 This dissertation is limited in scope, focusing on a select group of prominent figures and
their textualintellectual engagements with Kurahi the context of Hijaz, other scholars besides
Hror"kf fk irab geb moNMaghrik @kKeePFpé " nh kGIparR) 0¥
al-Shawi, and others. However, their position cannot be considered to have replaced Qushashi's

152 Muhibbi, H e rAat &lathar, vol. 4, 63, 73.

153 Muhibbi, H e rZat &l-athar, vol. 3, 1923.

154 Muhibbi, H e r/at &l-athar, vol. 4, 2801; Kurani,Al-Amam 16.

155 Ayyashi, Al-Riéla al-(ayyashiyyavol. 2,389-390.

15 Nasser DumairieHntellectual Life in theEij&z in the 11 Century

BEKk ~aafqgfl k ql JA2)dedoebo ff_ fpo pe |pighr capd® g GipH pf ") -N&hie, KB a F
o"kf) ~ka j~kv Vbjbkf p eli”“~op+ Eb t~p _rofba bu
H e r/at @l-athar, Vol. 3, 2413.
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educational imprint on Kurani during the lateextensive period of training and teaching, which
spanned the 1650s. From his admiration of QusteNiinbus of Lightn Damascus until his
Sufi training in Medina, Kurani followed a challenging path of spiritual seclusion, after which he

was permitted to resume his teaching activities.

Two curricula taught by Ahmad Qushaslavebeen identified by the presence of textual
proofs written by somme f p ~ i | pbpqg ~f o i b) {Kdrahi+ltigobviousli Rg ™ v |
that Kurani studied with Qushasimdacquired a greater depth of knowlediganhis fellow stu-
dentsparticularly whercomparedg! F_k GORg”vj f op 7 qqbcompletghf | k+ Q
surprising because of the natafeherelationship between Qushashi and Kuramigther
viewedas the most prominent student or as aigdaw. A summary of the books learned by
Kurani, extracted from hidmamandF g ¢ w *, gak ldejstbonmarized as follow&urani trans-
mitted and demonstrated a comprehensive understanding of approximately sixty percent of the
books pertaining to the transmitted sciences during his déocagestudy in Medina with
QushashiThe remaining forty percent of the books were related to the rational scienges, Suf
themes, and miscellaneous subjects (see Appendbhé$e books collectively illustrate the
characteristics of a poestassical Islamic scholarly tradition. As previously argued, Kdsani
multiple genealogies were formed at the pinnacle of either alposirid curriculum or a post
Mamluk intellectual tradition. Qushashitraining played a significant role in the proliferation of
Kuranics multiple genealogies. Qushasiparticular focus on haditiarration and transmissipn
>h_~of~k Prcf tofqgfkdp) "~ka qgeb >ped”~of P el
minology, as dseal of authorit§ during the mature period of Kurani. These three strdahasl-
fge) Prcf pj ) sighificantly*nfluenced thé iptgllectual projects conducted by Ku-
rani, reinforcing his prior knowledge acquired in his hometown of Shahrizor, Damascus, and
Cairo, where he had visited, as well as providing him with a high level of recognition as a
schola by the time he reached his late 20sl early 40s.

Nrpe~rpef | _sflrpiv mi”*vba ~ j~glo oli-b fk qe
bpgr i1 fpeba fk qeb " fo ibp | c EFg” "@&ék fande!l i "op
Qaldalp ~  Ei éFfai-héggait ¢ hEi | j jbkgrov | k Nrpe~*pefop

nally completed in the late 1658s8e tothe endorsement and correction from Qushashi.
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CHRONOLOGY BOOKS OR RESPONSA CREATED / REQUESTS FROM  GENRE
1653 Fp 0@&ck Bar ii #fah | Personal inquiry Rational theology
a-g”GoEc

1653 GAt € _ praci €q Questions Jurisprudence
A AT S-mAR @At
_Mbai Mt Eq
16561658 Qadalp » _ Ei éEfai- ¢ 1655; personal inquiry, Rational theology
gaqq att ~ hi Hle Major Nrperpefop |
Commentary
1658 The abridgment oQa/d al Pvof ~k «c¢of bk a Rational theology

p~ _Ei éEai-&Mmdgqt* t command
t A hi Ehe Minor Commen-

tary
1659 A-GMt ¢ _-de”™ @0 dit The Jawis of Johor, Malay  Jurisprudence, theol-

-] ~ p € egfcit fwiv A Peninsula, the vassal state ¢ ogy, Sufism
juhriyya the Acehnese Sultanate;
Nrpe~rpefop |

1659 Maslakaf G gf ac¢i f Personalinquiry Rational theology
khalgak* G € i

1660 Fk _&%ek ~denEf f 1651in Damascus; persona Linguistics, theology,
i ¢ fice”™ fii C inquiry hadith
Maslak af g f a € i an Rational theology

cveéqg hectdcni i

1660 Fé&atald i i-tagn Enf Personal inquiry Rational theology
jAporhAigEi
1661 Al-Qawlatj r _ E ko E & Personal inquiry Rational theology

jrporgrigt Ek
Table 6.Books authored by lbrahim-aelr o " kf ar of kd Nrpe”~pef op

In the case of the manuscript productior-df _ ¢"ek 4 afeer ten years of research with
some substantial interruptisnf journeys, training, teaching and other activities, the book was
completed in 9 Safar 1071 or 15 October 1660 at the Sufi Academy of Qdghakkie Kurani
appended and finalized all chapt&%The colophon narrates:

188 Kurani,F k _ ¢"ek A &8 Laleli 2150, 6l. 131a.
19>ej bg Dbjfop Mdaukkeyon thegntradaction dndl the critical editionfofk _ ¢"ek “siates
that the work had been completed between 1061/1651 in Damascus and terminated in Medina in 1063/1653. He
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Its initiation was in the beginning of 108651 in Damascus, the Levant, and he wrote there

until the end of the first topic and its middle and the end of the second topic in about two pa-

pers and wordsome of them include its name, because in Medina it was added in

10721660. Then, he wrote something from the ninth topic in Medina in/1662, then he

wrote the rest in 1071660, and the beginning of the addition and completion on Sunday 27
Muharram of this yeaictober 1660), praise be to God for whis has bestowed and taught

"ka tel e~p "Ijmibgba fk geb “~fqv I c Efp EI kK
upon him and his companio#s.

The treatise was concluded wih array ohadiths and their transmission on the importance
of g ~ enorsj particularly explaining some hadiths on the importance of a prophetic message,
i Tel bsbo sandijbgforthhaditht o & GEKiIi i b _bpqgltba Afsf
readingprovidedKurani with therationale to complete at least forty hadiths along with their en-
tire transmission. The philological mimicry thfe® o _ 4rddifidn as a compilation of hadith
was prevalent following such productionofka t ~t f 0 p %anamelyadl-4 4 & * G Ek h 7 |
Nawawiyyadistilled wisely from theCagfayn F k _ &"ek A @asnot publiskedyet because
Kuraniinitially only pursued ten hadigtwith their incomplete principles of haditha project
that occupied his attention for several yéat®uring this unfinished stage, he apparently pub-
lished a preliminary bogkhamelyO* c-ipeégf ¢e 07"k n~t ¢ afbaford Goc i
publishing his- k _ &%k 7&Based on the advance guidance from Qushashi, with whom
Hr ok f mb o r(d 1b@5) cBrmmemtagyfod fajBinakPr _hf op G%a € 20/ 5&
i* t ¢ jarfddgi » h e -6 EagEKaiveini could have narrated forgix hadiths with their entire
transmissions, grouping with twentye different transmitters converged in the authority of
Qushashi®3 The writing ofF k _ &¢"ek “Miae therefore subject to periodic editing, correction,

and expansianAfter quoting fortysix hadiths, Kurani attaineatdditionalguidance from

wrote,iU o~ e f j H» 0! k = 0 d@hakeperinintsmithbahud-énkh (ddtamgyid f Go! _f i) fi !l eb
f i i ~i.Kdraelbwegeoinibirkac kez ara vermekle birlikte - 30, . 32. Xpf > GZ it @ko%am+ Jba
36). On the other hand, he correctly edited the longest colophon Kurani ever wrote.
160 Kurani, Inb¢h alankth, MS Laleli 2150, fol. 131a.
161 Kurani,F k _ &¢"ek ~@dk Ahmet Gemi)263-264.
82Kurani,O* c-pegf _¢c¢e Gk n~t ¢ afMbLdlei2ls0,fol.ike€8 fi ce” fii ¢ >ii €
163Hadiths ofi ¢ f i € e &Kuréni nartated>fiom Qushashi and their group of transmitte; 3, 4, 5, 6, 7,
8,11[9,10],12[11, 12, 13],13[14, 15, 16, 17]14[18, 19, 20, 21, 22], 2R5], 24[16], 17[25, 26, 27],18[28, 29,
30, 31], 32[19], 20[33, 34, 35, 36, 37, 38, 39, 4@A1 [41, 42, 43, 44, 45, 46].
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