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1. Introduction:

The result of the dissolution of the Socialist Federal Republic of Yugoslavia (SFRY) was the
emergence of six sovereign republics on the territory of the once communist state, namely:
Bosnia and Herzegovina (BiH), Croatia, Montenegro, North Macedonia, Serbia and Slovenia.
Except in the case of Slovenia, the new internationally recognized borders of the once federal
republics of Yugoslavia did not forge typical nation states, after the Western European model,
but rather ethnically mixed ones. Today, in those ethnically, and often religiously, mixed states,
certain ethnic groups still remain outside of their kin state. This is particularly the case with the
largest ethnic group in the Balkans, the Serbs. Approximately six million Serbs compromise
the absolute majority of the population in the Republic of Serbia (83,3%) (Statistical Office of
the Republic of Serbia 2011). However, after the collapse of Yugoslavia, around five million
Serbs suddenly lived abroad, outside of the new state borders of the Republic of Serbia, but
still identified themselves with their home country. Today, the majority lives in one of the BiH
entities — the Republic of Srpska — and the youngest among the former Yugoslav republics,
Montenegro. There is also a significant number of Serbs populating the Republic of Croatia
(~120,000) and the self-proclaimed Republic of Kosovo (~100,000), whereas around three
million Serbs live outside the territory of former Yugoslavia, residing in countries all over the
world, such as Austria, Canada, Germany, Switzerland, and the USA. Due to the fact that the
Serbs do not live in a single nation state, after the model of Western European countries like
Germany and France, and are spread throughout the Balkan region and the world, the desire
for a stronger cultural, spiritual, economic, and even political cohesion between the people of
Serbian ethnicity has never faded away. Therefore, the relations between the home country and
the Serbs in the region and diaspora are even based on Article XIII of the Constitution of the
Republic of Serbia, pursuant to which Serbia shall protect the rights and interests of its
nationals abroad and develop and promote relations of Serbs living abroad with the Kin state
(The Constitution of the Republic of Serbia, art. XI1I, sec. 1).

While all leaders of Serbia since the dissolution of SFRY did cherish the relations to the Serbs
in the region and diaspora, it was not until the end of the first decade of the 21 century and
the political and somewhat economic consolidation of the republic, that the Government of
Serbia under the rule of the Democratic Party (DS) started devising a concrete document in
order to protect and gradually unite the Serbs in Montenegro, BiH, North Macedonia, Croatia,
and Kosovo*. The Minister of Diaspora in the Serbian government (2008-2011), Srdan

Sreckovi¢, together with the advisor to the President of the Republic of Serbia, Mladan
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Pordevi¢, drew up the initial document in 2010, that encompassed a detailed strategy for the
Serbs in the region.* The document, although not publicly available, foresees the opening of
new kindergartens, elementary and high schools for Serbian children in the region, under the
jurisdiction of the Serbian Orthodox Church (SPC) and financed from the budget of the
Republic of Serbia. Its ultimate goal is to cherish the national identity and strengthen the ties
between the Serbs in the region, mainly through education, culture, and the Orthodox religion.
According to the former Minister of Foreign Affairs of Serbia and Deputy Prime Minister of
the Federal Republic of Yugoslavia (FRY), Vuk Draskovi¢, it is precisely that moment in
contemporary Serbian history in which the Government of Serbia set the pillars for the Serbian
world concept (Draskovi¢ 2022: 385).

Although the initial plan was devised around 2010 and its implementation began merely a year
later with the adoption of the “Strategy of Preserving and Strengthening the Relations of
Mother Country and the Diaspora and Mother Country and Serbs in the Region” (Government
of the Republic of Serbia 2011), the term ‘Serbian world’ did not arise and become popular in
the political discourse until only recently. This was the case because the document and strategy
did not have any particular name pinned to them and were relatively unknown until the term
itself was initially propelled under the media spotlight in Serbia and countries of former
Yugoslavia, on September 4, 2020. On that day, the term Serbian world was used for the first
time by a Serbian government official, the then Minister of Defence, Aleksandar Vulin, who
in a pre-election meeting of the Alliance of Independent Social Democrats (SNSD) in Banja
Luka, stated that “l am here to announce that the Serbs will be a united political body and that
they will create a Serbian world, [...] or we [the Serbs] will cease to exist as a nation”
(Urednistvo srpskog sveta 2022). Since that very moment, the term has come to the centre of
attention and has been quoted multiple times by domestic as well as regional leaders, but also
various other prominent members of the political and academic elites. While it has been used
regularly in the past couple of years, the true meaning of the concept still remains quite blurry,
especially due to the fact that there is no official and accessible document defining it. Hence,
the concept remains a product of the political discourse and mental construct of the social actors
using it. In this context, it seems that as of recently, the concept has been given an additional
political dimension to its already existing cultural and spiritual one. In the broadest sense, it

includes the idea of strengthening the cohesion of the Serbian people, cherishing their national

! Author’s note: The term “Serbs in the region” includes the members of the Serbian people living in the Republic
of Slovenia, Republic of Croatia, Bosnia and Herzegovina, Montenegro, Republic of Macedonia, Romania,
Republic of Albania and Republic of Hungary; Source: Law on Diaspora and Serbs in the Region.
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identity and sense of national unity, but also potentially a new integration of the areas with the
Serbian ethnic majority into a federal state community.

It is not accidental that the question of unity among Serbs has become relevant again, gaining
momentum under the rule of the government led by the Serbian Progressive Party (SNS) and
its President, Aleksandar Vuci¢. In late December 2019, a wave of peaceful protests started
against the controversial and newly adopted “Law on Freedom of Religion or Belief and the
Legal Status of Religious Communities” which effectively transferred ownership of church
buildings and estates built before 1918 from the Serbian Orthodox Church (SPC) in
Montenegro to the Montenegrin state. Thousands of people, led by SPC clerics, marched
against the law fearing that it would be used to target the church’s assets and the Serbian
community in Montenegro (Vasovi¢ 2020). The clerical protests, which lasted for several
months, and ended with the victory of a pro-Serbian coalition in 2020 parliamentary election
in Montenegro, were a part of the much broader ‘Serbian issue’, the ‘half-brother’ of the
Serbian world, which relates to the status of Serbs in countries of former Yugoslavia. In
addition, external events such as the decline in multilateralism, the geopolitical recession, and
the overall situation on the global level have caused the attention of key Western powers to be
diverted away from the Balkan region, where they have been traditionally present since the
breakup of Yugoslavia. It was the internal problem that hit the EU in the Brexit process and
the U.S. isolationism during the presidency of Donald Trump that forced the main Western
powers to shift their focus from the Balkan Peninsula to their own backyards. In turn, this led
to the formation of a (geo)political vacuum and left just enough space for other global powers
to get more actively involved in the affairs of the Balkan region. Such developments saw a
more dynamic presence of rising and revisionist global powers, such as China and Russia, who
on the other hand saw the perfect opportunity to shape the region differently than their Western
counterparts and influence the change of constellation of power amongst the countries of the
Balkan Peninsula. The mixture of Western disinterest and the clerical protests in Montenegro,
the emergence of new actors, the economic strengthening of Serbia, and the unsettled issues
from the 1990s, created the perfect ground for the further implementation of the Serbian
government’s soft power policy for its ‘Near abroad’. The program that has been ongoing since
2010, was rebranded under the new Serbian government and baptized as the Serbian world.
Altogether, as a result of Western disinterest in the region, the Russian emission of soft power
has recently been directed at Serbia far more than it had been the case in previous years. Since
then, Russian and numerous Russian-friendly NGOs such as the Rossotrudnichestvo and

Russkiy Mir Foundation have started operating in Serbia (Tadi¢ 2016: 120). Interestingly, with
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the help of these institutions, the Russian government has been working on the implementation
of a similar strategy for its own ‘Near abroad’ called the Russian world (Russkiy mir), a concept
likewise based on soft power. Given that there have been quite a few resemblances between
the concepts of the Serbian and Russian world, media outlets from the region of former
Yugoslavia and the West have almost immediately started comparing the concept of the
Serbian world to the Russkiy mir, condemning the former as being modelled after the latter
(Brey 2022: 37). While there haven’t been any official ties linking the two concepts until now,
there are certain hints that might suggest that the Serbian government has developed its own
version of the Russkiy mir as its own foreign and regional policy doctrine, particularly in the
way how both the Serbian and Russian political subjects perceive the concepts and discuss
them in public discourse. Even Russian government officials like Maria Zakharova, the
Director of the Information and Press Department of the Ministry of Foreign Affairs of the
Russian Federation, commentated that the Serbian world is a humanitarian concept, and is
therefore justified and in accordance with international law (Srna 2021). Besides their close
relations fostered in the past decade, Russia and Serbia suffered a similar fate in the 1990s,
when after the dissolution of the Soviet Union and Yugoslavia, many of their compatriots were
left to live outside of their ‘original’ state borders, but nevertheless continued to identify with
them on different levels. Consequently, it would be logical for Serbia to consider adopting an
already existing concept with the aim of uniting an ethno-cultural group spread across several
countries into one orbit with Belgrade as their political, cultural, economic and religious centre.
Therefore, this article raises the question whether the Serbia modelled its soft-power concept
after the principles of the Russian world and started implementing it under a different name. In
order to compare the concepts, first of all the Serbian world needs to be thoroughly examined
through the means of political discourse analysis. This research paper sets out to present
selected outcomes of the discourse analysis on the concept, which can be found in
contemporary Serbian online media, press releases and statements by government officials, the
intelligentsia and representatives of the Serbian Orthodox Church (SPC), as well as personally
conducted interviews with the authors of the Serbian world idea. Moreover, it analyses the
mechanisms through which the concept is being implemented by the government, and which
soft power instruments are being used by Serbia to influence its ‘compatriots’, primarily in the
region. Finally, the author presents a synopsis of selected outcomes of this research and
possible perspectives for further analysis of the Serbian world concept.
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Figure 1: The Serbian world portrayed by the Croatian Radio-Television (Nikoli¢ 2021b):
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1.1 Research status:

Considering that the contemporary concept of the term Serbian world is newly forged and has
come into use only recently, it should come as no surprise that there are few published scholarly
papers on this topic. While the term itself certainly has preoccupied not only the Serbian, but
also the regional general public for over two years now, the Serbian world concept and what is
understood by it, still remains quite vague. Many researchers still refrain from studying the
concept, probably due to the lack of concrete information, the fluid nature of its meaning, and
their uncertainty whether the concept is transitory or permanent. In Serbia, besides some online
and newspaper articles, the topic has not seen much research. The only published works
containing minor, but also critical content on the Serbian world project, are the book Srpstvo i
pravoslavlje (2022), by historian Aleksandar Rakovié¢, one of the ideologues of the concept,
and the recently published memoirs of Vuk Draskovic¢ titled Oziljci Zivota (2022). In the latter,
the author shorty explains the content of the government document adopted in 2010 and adds
that the notion Serbian world was only recently pinned to it, giving therefore only a superficial
overview of what the document entails. Nonetheless, his work is crucial as it is the first one

connecting the notion to a specific government document, giving it more political weight.
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Given the few published papers on this topic, this scholarly writing is going to almost
exclusively rely on primary literature sources, including personally conducted interviews with
the main ideologues of the concept, Aleksandar Rakovi¢, Gojko Rai¢evi¢ and Miljan Glisic.
These primary sources are also focussed on Serbian political discourse which can be taken from
interviews, press releases, public speeches and various other statements, which are primarily
accessible online in the most significant media outlets in Serbia such as Beta, Danas, Nova S,
Novi Standard, Novosti, N1, Politika, RTS and many others. The Serbian political actors who
most frequently used the term in the past, include the aforementioned Aleksandar Vulin, as
well as the President of the Republic of Srpska, Milorad Dodik. These politicians, together with
historian Rakovi¢, are considered to be the main advocators of the implementation of the
Serbian world concept. Given the lack of official documents defining the concept and the fact
that the Serbian world is a product of the patterns of diverse political discourses, the public
statements of these political actors in the domestic media are of immense value for the
successful outcome of this research paper.

Since the concept surfaced under the media spotlight, it has been more often discussed and
thematized in the region and the West than in Serbia itself, which leads to the logical conclusion
that the interest for the meaning of the concept is higher abroad than within the national borders
of Serbia. While the articles produced by regional and Western researchers are usually
politicized and flawed, they are nevertheless extremely important due to the fact that they shed
a completely opposing light on the topic and present their perspective and understanding of the
Serbian world concept. For instance, the Digital Forensic Center (DFC) from Podgorica has
published a paper titled The Serbian World — An Originally Borrowed Concept (2021) where
a group of authors tries to define the concept and analyse its relation to the Russian world, the
official foreign policy doctrine of the Russian Federation. Additionally, a German-Bosnian
institute Pangea published a paper under the name Die Serbische Welt des Aleksandar Vucic¢ —
Tausend Gesichter und die Handschrift des Grossserbischen Traums in 2021, which mainly
compares the current concept to some of the previous ones such as Greater Serbia from the
1990s. Lastly, the concept has also caught the attention of the outside world and has been a
topic of analyses by the German journalist Thomas Brey who published his writings Staatsziel
Revisionismus: Die Jugoslawienkriege und Russlands Angriff auf die Ukraine (2022) where he
analysis the Serbian world concepts in the context of the Russian invasion of Ukraine.

When it comes to the academic research in regards to the Russian world, there has been quite
a number of published papers on the concept and analyses of its evolution (Gasimov 2012;
Petro 2015; Pieper 2020). The Russkiy mir concept dates back to the 1990s, but it did not
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become a planetary phenomenon until 2007 when Vladimir Putin himself inaugurated the
Russkiy Mir Foundation. The Russian and Western academia see the Russkiy mir concept as
Russia’s approach to develop and embrace its use of soft power especially in regards to its
‘Near abroad’. One of the first papers ever on this topic was written by Konstantin Kosachev,
the Head of the Federal Agency for the Commonwealth of Independent States, Compatriots
Living Abroad and International Humanitarian Cooperation (Rossotrudnichestvo), titled The
Specifics of Russian Soft Power (2012). One of the most notable works on this topic is the
article written by Marlene Laruelle (2015) titled The ‘Russian World’, Russia’s Soft Power and
Geopolitical Imagination, where the author gives a texbook overview of the roots, trajectory,
architects and different meanings of the concept. The Carnegie Endowment for International
Peace published probably the most detailed study, written by Valery Tishkov (2008), called
Russian World — Changing Meanings and Strategies. Overall, the paper written by Tishkov is
amongst the most crucial studies in terms of the Russkiy mir concept as it gives a perfect
overview of the different approaches and meanings of the term, which is probably the best
example of the fluidness of this concept. The research paper crafted by Mikhail Suslov (2018)
has usefully explored the nexus between the Russian post-Soviet geopolitical ideology and the
logic of spheres of influence, which is in his opinion the driving force of the Russian world
concept. However, the literature so far on the Serbian and Russian world conceptualizations
have not been brought together yet in an attempt to substantiate the debate about the similarities
and differences between the two worlds. On a conceptual level, this paper therefore adds to the
literature on the Serbian world concept, being the pioneer in the academic circles in defining
it, as well as analysing its connection to the Russian world.

Lastly, taking into consideration that both concepts are based on the soft power principle, the
monumental works of Joseph S. Nye, who coined the term, titled “Soft Power: The Means to
Success in World Politics” (2004) and "Bound to Lead: The Changing Nature of American

Power" (1990), will play a crucial role in outlining the theoretical structure of this analysis.

1.2 Methodology and Time Framework:

The study of a concept starts with identifying its origin and terminological trajectory. There
are several approaches; for instance, one may try to attribute it to a specific creator or architect
of the concept, be it a politician or intellectual, and follow its evolution, or look at the term as
participating in a larger Zeitgeist that is distinctive of a particular period in history (Laruelle

2015: 3). One of the most notable works in this regard is the article written by Marlene Laruelle
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(2015) titled “The ‘Russian World’, Russia’s Soft Power and Geopolitical Imagination”, where
the author gives a perfect overview of the roots, architects and different meanings of the Russkiy
mir concept. Hence, her work will serve as one of the pillars for this thesis. This paper primarily
puts focus on analysing the historical roots and contemporary origin of the term Serbian world,
with emphasis on its terminological trajectory, its genesis and development, and moves on to
discuss the instruments for its implementation. It further explores the articulation of this term
with Serbia’s foreign and regional policy orientations. Additionally, in order to understand and
define the contemporary meaning of the term, the author analyses the patterns of use and
perception of the said term by political and social actors. Therefore, it is necessary to rely on
the help of methodological tools such as primarily the political discourse analysis.

Moreover, the author of the thesis reconstructs the cognitive structure of the Serbian world
concept in political discourses in contemporary Serbia using the methodology of cognitive
semantics. Something similar has been conducted in the paper of Michal Kozdra (2017) named
The Boundaries of Russian Identity: Analysis of the Russkiy Mir Concept in Contemporary
Russian Online Media, where the dataset for the analysis comprised one hundred online media
texts contributing to ethnocentric discourse that were published between 2005 and 2013 on
several Russian webpages. Although there are several approaches to defining new concepts,
the method used by Kozdra applies best for this thesis, due to the simple fact that the Serbian
world is a product of mental constructs of various social actors, as it has not been defined by
its ideologues or written down as an official document by the Serbian government. Generally
speaking, discourses “do not speak for themselves, but only ‘come to life’ through social
actors,” (Keller et al. 2006: 135) and will therefore be crucial for the reconstruction of the
different dimensions of the Serbian world concept. Discourse is usually defined as a written
and spoken form of social action, a way of assigning meanings to a particular sphere of social
life (Fairclough/Wodak 1997: 267). This assignment of meanings is accomplished via
sequences of language acts that are thematically connected on a macro level (Girnth 1996, 78).
In this context, it is important to underline that social actors should be understood as elites of
symbolic power that are capable of creating imagined communities, wielding control over the
means of communication, and possessing adequate capital. Moreover, they are capable of
ruling over others and influencing their minds, mostly by shaping public opinion, as well as
processes of categorization and conceptualization of reality (Kozdra 2018: 62). Therefore, the
thesis focuses on online political discourse such as press releases or speeches given by
primarily Serbian but also some regional actors, where the methodology of cognitive semantics

plays a fundamental role in the overall analysis of patterns. The dataset in this scholarly writing
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comprises exactly thirty available and accessible online interviews, press releases, statements
and articles, whereas the time framework is set for the period between 2020 and 2022. Although
the contemporary notion of the Serbian world was devised by Miljan Gli$i¢ in 2016 (Rakovi¢;
Glisi¢ 2022), it did not catch the attention of the wider audience until it was proclaimed by both
domestic and regional government officials such as Aleksandar Vulin and Milo Pukanovi¢.
The period before 2020 is critical for the analysis of the trajectory of the contemporary term
Serbian world and its meaning among the social actors using it, but in that time framework the
term had not yet been part of the media culture. When the term was accepted in 2020 by the
then minister Aleksandar Vulin, the concept was promoted to state level and became part of
the mainstream in the media outlets of the region of former Yugoslavia. The consequence of
his public statement about the Serbian world was that the former minister created an avalanche
of public appearances by social actors of Serbian ethnicity, but also those from the region and
the West. At that moment the term left an indelible mark in the political and ethnocentric
discourse in the region of former Yugoslavia and globally. Consequently, the aim of discourse
analysis is to reconstruct the specific semantic orders that are characteristic of various specific
social spheres, since the reality around us is constructed by social negotiation of meanings.
Thus, discourses do not merely provide “historical frameworks that determine thought
processes of discourse subjects and the order of objects but are social realities and collective
knowledge structures that influence social practice” (Kozdra 2018: 62).

On the other hand, in the social sciences the discourse analysis examines the rules and
regularities of the given discourses, i.e., the oral or written discussion and examination of a
topic (Keller et al. 2006: 135). The objects of discourse analysis (discourse, writing,
conversation, etc.) are variously defined in terms of coherent sequences of sentences,
propositions, or speeches. Overall, it is important to add that in contrast to other approaches in
the social sciences, the discourse analysis does not specifically aim to examine the use of
language with regard to its social-structural formulations, but rather focusses on the
institutional regulations of the practice of statements and their performative, reality-
constructing power. In the case of political discourse, the objects refer to the text and talk of
politicians or political institutions, such as presidents and prime ministers and other members
of government, parliament or political parties, both at the local, national and international
levels. Political discourse analysis is a specific branch of discourse analysis which focuses on
discourse in political forums (debates, speeches, hearings, etc.) as the phenomenon of interest.
Since the concept remains quite blurry up to this day, the various political discourses will define

and reconstruct the term in a way it is understood by the social actors using it. This is a
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particularly valuable approach to this topic due to the fact that primarily the Serbian world
concept is a mental construct, given that there are no publicly available government documents
that would define it instead of the social actors in their appearances.

The methodology used in the analysis of the dataset draws on semantic and cultural analysis
with a cognitive and anthropologic angle and elements of critical discourse analysis. Emphasis
is placed on the processes of mental embracement of the Serbian world by social actors and
the systematic investigation of hidden patterns, ideologies and dimensions embedded in
discourse. In the aspect of this thesis, there is a textbook example of the process of mental
embracement of the world by social actors, where for instance the Russkiy mir is viewed by
Vladimir Putin and Dmitri Peskov, his Press Secretary, as a (geo)political concept aiming to
re-establish unity amongst Russians. However, Russian Minister of Foreign Affairs, Sergey
Lavrov, has made reference to the term as more cultural than political. The same case applies
for the Serbian world concept. Here, the Minister of Internal Affairs, Aleksandar VVulin, regards
the term as something rather political than cultural, stating that the primary goal of the Serbian
world is to unite the Serbian people with the capital in Belgrade. On the other hand, President
of the Republic of Srpska, Milorad Dodik, views the term in the same way as Lavrov — as a
more cultural than political concept. This is especially why it is beneficial to take the political
discourse analysis into consideration and use it as the primary methodological tool in this
research paper. The Serbian world concept is defined through the speeches that are given by
high-level politicians and the way they construct it during their performances. What also makes
both the Russian and Serbian concepts so significant and stimulating for research is their ‘fluid’
nature, where it is differently perceived in regards to the social actor(s) using it.

After having defined the concept through the help of the political discourse analysis, the paper
shifts to the comparison of the Serbian world and its Russian counterpart, the Russkiy mir.2 In
addition, due to the fact that the concept of the Russkiy mir has already been the topic of
analysis of several papers and articles throughout the years, there will be no need to further
examine or define it. The results from other authors and academia, listed in the previous
chapters and many more, will be presented and used in this research paper in order to compare
it to the newly-established Serbian world. The outcome of this comparative analysis will be
the answer to the research question whether and how the concept of the Serbian world

resembles the Russkiy mir concept of the Russian government.

2 Author’s note: The word “russkiy” — ‘Russian’ — indicates historical roots with historical Russia and the word
“mir” refers both to the world (planet earth) and to peace. This wordplay is impossible to reproduce in the English
language, hence the reason why this concept is referenced in this thesis by the transcribed Russian phrase.
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1.3 Theoretical structure:

In order to properly conduct the research analysis in the paper, it is necessary to provide the
theoretical structure which this work is based upon. Taking into consideration that both the
concept of the Serbian world and that of the Russkiy mir are based on soft power, it means that
the various, often conflicting, definitions of soft power must be presented.

Whenever there is an article, research paper, analysis or a book containing the term soft power,
it is always referred to the globally famous American scholar Joseph S. Nye, who invented it.
Soft power as a concept was constituted for the first time in his monumental works "Bound to
Lead: The Changing Nature of American Power" (1990) and “Soft Power: The Means to
Success in World Politics” (2004), when Joseph S. Nye broadly defined it as “getting others to
want the outcomes that you want” or “the ability to shape the preferences of others” (Nye 2005:
10). There are, concretely speaking, two ways to shape the preferences of others; you can either
coerce them with threats, and induce them with payments (hard power), or you can attract and
co-opt them to want what you want (soft power). The principle of soft power is to co-opt people
rather than coerces them and it is thus also considered as the “second face of power” that
indirectly allows you to obtain the outcomes you want. A country’s soft power, according to
Nye, rests primarily on three resources: “its culture (in places where it is attractive to other),
its political values (when it lives up to them at home and abroad), and its foreign policies (when
others see them as legitimate and having moral authority)” (Nye 2011: 84). This soft power
can be wielded by all actors in international politics like NGOs, not just by states.

This almost benign view of the nature of power, which Nye’s definitions imply, has often been
challenged in theoretical disputes. Among the critics are neorealists, rationalist and neo-
rationalists, who completely dismiss soft power out of hand as they assert that actors in
international relations respond to only two types of incentives — economic and military force.
Other authors even summarize their view of soft power as a means of manipulation and
coercion, as the third face of power (Mattern 2008: 697). Overall, as a concept, it can be quite
difficult to distinguish soft power from hard power. For example, Janice Bially Mattern (2005:
586) argues that George W. Bush’s use of the phrase “you are either with us or with the
terrorists” was in fact an exercise of hard power. Though military and economic force was not
used to pressure other states to join its coalition, a kind of representational force was used. This
kind of force threatens the identity of its partners, forcing them to comply or risk being labelled.
This being the case, soft power is therefore not so soft. Nonetheless, soft power is one of the

most frequently used concepts in contemporary political discourse, and its use has become
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established in the scientific and professional public. Although the concept of soft power was
defined more than two decades ago, there are still certain doubts about what soft power actually
represents and how it works in international relations. In this discourse there are two broad
philosophical schools of thought that have formed over the past decades in the discussion about
the nature of power in politics and international relations. On one hand, there are mostly Anglo-
American scholars who view power as an instrument to be used in order to achieve set goals.
Even Joseph S. Nye claims that soft power does not contradict the international relations theory
of realism: “Soft power is not a form of idealism or liberalism. It is simply a form of power,
one way of getting desired outcomes” (Nye 2011: 82). Both the neorealist and the neoliberal
approaches share this utilitarian view of power, even if they see the goals of the use of power
in different ways. On the other side, there are neo-Marxist structuralists who are inclined to
present power as the means to dominate, rather than simply influence. Their theories always
evolve around the centres of power that project power over less developed countries or
disadvantaged classes within those countries. Thus, neo-Marxists evolved from state-centric
views to market and class-centric ones (Djoki¢ 2020: 233). As this paper is about Serbia’s
foreign policy, the author will use the neorealist paradigm of power as a means to an end, used

by either national or international institutions.

1.3.1 Sources of ‘soft power’ and Nve’s conversion model:

According to the Global report on Soft Power, which is formed by the U.S. Center on Public
Diplomacy, soft power can have a large number of sources and they depend on the country.
Soft power resources are the basis on which a country's reputation is built, and communication
strategies bring these assets to the fore, using them to shape the content they market, advocate
a particular political position, and inspire action. However, there are six most common sources
of soft power, which are also called sub-indices of soft power. These are: “the quality of a
country’s political institutions, the extent of their cultural appeal, the strength of their
diplomatic network, the global reputation of their higher education system, the attractiveness
of their economic model, and a country’s digital engagement with the world” (McClory 2017).
Accumulation of soft power is in any case costly, difficult, and time consuming. Solid
reputations are only made over years. Therefore, Nye created a model of turning the above
presented and many other national resources into soft power. Like a river, says Nye (2005), a
country’s image has many sources, thus the first step in the process of converting soft power

into a successful outcome is to identify the resources of a country. Nye underlines that only
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through the appropriate use of national resources, soft power can be influenced successfully:
“the ability to influence others through resources that can be used to shape national agendas,
contribute to the process of persuasion, and foster positive attraction, all in order to achieve a
desired outcome” (Nye 2021: 6). After their recognition, they are transformed into different
contents that can be directed to foreign audiences. The resources are then aligned with the set
goals and directed where they will be most effective, with the task of achieving the desired
outcome, attracting potential consumers and building the best possible image of the country.
In order to specify the priorities in a country's action at the regional or international level, it is
crucial to formulate a strategy. This strategy specifies ways in which the state, in line with its
own goals, will try to contribute to the global community. In most countries, converting soft
power into concrete acting requires new policies, initiatives, and program funding, but also
effective means of communication. The process of resource development means that these
same resources begin to be used by foreign audiences, while international communication turns
them into concrete influence. The last two steps in the conversion process are evaluation and
adaptation. All carried out actions must be evaluated to show their effectiveness in accordance
with the results they have achieved, so that the strategy can be adjusted if the results are
unsatisfying or simply confirmed if the achieved results show to be effective and bring the
planned development. Therefore, in order for states to use soft power in the right way, they
should gradually work on its manifestation (Bubanja 2018: 886).

Studies show that when used properly, soft power can be an effective tool for creating a positive
national image both domestically and globally. Hans J. Morgenthau said that the state achieves
its interests through the politics of prestige, that is, the power of a nation depends not only on
the strength of its diplomacy and the strength of its military force, but also on its attractiveness
to other nations, which can be found in its political institutions, politics and philosophy
(Morgenthau et al. 2005: 103). That is why the construction of a positive image of a state has
paramount importance both for the realization of its political interests (the realization of the
goals of its foreign policy, the positioning of the state in the political milieu of the world), and
for the realization of its economic interests (the state presents itself as a desirable trading
partner or an attractive investment destination). By promoting its own resources, soft power
aims to give a country the opportunity to raise public awareness of the country outside its
borders, its politics, economy, and culture. With greater knowledge about the country and its
products, services offered by its companies or institutions, a positive impression is created,
consumers become attached to and expand their knowledge of the country, highlight its positive

features, and thus raise the number of potential collaborators (Nye 2011: 100).
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Figure 2: Soft power conversion process, developed by Joseph S. Nye:
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1.3.2 Soft Power and Serbia: A nation on the rise?

An increasing number of countries started realizing that in the modern world hard power can
no longer ensure the achievement of political and economic goals. That is why countries,
including Serbia, recently started opting for the use of soft, rather than hard power, as it
represents a tool that can help all countries regardless of their size or level of development.
States choose to use this type of power to create a positive image of themselves with the foreign
public by using national resources rather than military force. Positive attitudes and opinions of
the public in other countries about a nation state are the first step in positioning that country as
a desirable partner and collaborator (McClory 2017). Therefore, the 21% century is marked by
an increased attention to the appeal and positive image of a country as instruments of influence
in the international arena (Kosachev 2012: 6).

There is no universal recipe for success when it comes to using soft power. It is only important
that each state detects its soft power resources and directs them where they will be most
successful, in accordance with its own priorities, interests and goals. During the time of the
SFRY, the state developed public and cultural diplomacy and through them developed its
concept of soft power. In this way, it worked on its international image as a country that was
culturally and economically rich, with developed school systems that were often visited by
foreign students. After the breakup of Yugoslavia, the image of Serbia on the global stage has

been somewhat negative. The bad image and reputation are a consequence of the ethnic
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conflicts and NATO bombings of Serbia and Montenegro in 1999, in connection with the
negative campaigns of the major world media outlets during the nineties of the last century.
Serbia had limited influence on that process due to its media blockage, but now there are
mechanisms for it to improve its image and reputation, which will pave the way for it to work
on itself in other areas and better position itself in the international community (Bubanja 2018:
885). During the nineties, due to the political and economic situation, Serbia did not have the
opportunity to influence the construction of its own image in the world, but now things are
different. Serbia as an independent country, like its predecessor Yugoslavia, is rich in sources
of soft power that can be used and effectively promoted. Despite the upward tendency, Serbia
is still ranked low on lists containing various indicators of the use of soft power. This is the
result of the decades-long neglect of promotional and communication strategies that were not
applied in the fight for a place on the world stage. In this regard, the American Center for Public
Diplomacy (CPD) conducts annual surveys on the global use of soft power, highlighting the
30 countries that use this power most successfully (McClory 2017). In that annual report,
Serbia ranked 81% in 2017 (2016: 77th) out of 100 assessed countries, which is a relatively low
position and leaves a lot of room for work on its improvement (Bubanja 2018: 885). An
encouraging fact for the further development of its source of soft power is the announced
opening of cultural centres in Berlin, Moscow, Trieste and Beijing, which would significantly
contribute to the spread of knowledge and information about Serbia, and open the possibility
of learning its language, getting to know its literature, art, music and more. The soft power in
terms of culture is predominantly spread by numerous Serbian associations formed around the
world in the Serbian diaspora, and they actively work to promote its unique cultural identity
and religion. The largest number of these associations is connected to the work of the Serbian
Orthodox churches in local areas, and annually financed by The Office for Cooperation with
the Diaspora and Serbs in the Region of the Republic of Serbia. Another encouraging fact is
the announcement of the Director of The Office for Cooperation, Arnaud Gouillon, who stated
that alongside the eight newly opened Serbian language schools in Austria, additional 15 will
be opened in Spain, Portugal, Russia and Malta (Politika Online 2020). All recent initiatives
by Serbia have usually been conducted under the jurisdiction of The Office for Cooperation,
which represents one of the leading soft power instruments.

In order to even further improve its use of soft power, Serbia would have to define a strategy
and determine its course of action in accordance to its national resources. It seems that Serbia
did finally develop a concrete strategy with the adopted government document in 2010 and

strategy from 2011, that as of some years ago is known under the notion Serbian world. The
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Serbian world concept is undoubtedly based on soft power and although it mainly focusses on
attracting Serbs from the ‘Near abroad’, it also represents a strategy for all people of Serbian
ethnicity wherever they might live, but also for countries that can more easily than others be
influenced by Serbia such as the former Yugoslav republics. Under the veil of the Serbian
world, the Serbian Government is trying to promote its unique culture, bridge the distance to
its diaspora, but mainly impact the Serbian population in BiH, Croatia, Kosovo*, North
Macedonia, and Montenegro. This is done through cultural centres, various associations,
language schools and also the SPC which definitely constitutes the most important soft power
instrument utilised to exercise influence regionally and internationally. Serbia aims towards
creating stronger cultural ties with its compatriots living abroad in order for the Serbs to
develop a sense of national belonging and look towards Belgrade as their political, cultural,
economic and spiritual capital, rather than Sarajevo, Podgorica, or Skopje.

That Serbia’s soft power strategy does not merely relate to its compatriots living abroad can be
seen at the example of North Macedonia. During the recent Covid-19 pandemic, Serbia donated
over 40.000 doses of the Sputnik V vaccines to its southern neighbour (Politika Online 2021).
Furthermore, the SPC helped end a 55-year long schism with the Macedonian Orthodox Church
(MOC) and contributed to its reintegration into the Eastern Orthodox community in 2022
(Gaji¢ 2022). This soft power projection, mainly in regards to religion, health care and culture
helped improve the image of Serbia. Thus, in a survey conducted by the Prespa Institute in
North Macedonia in the ongoing year (2022) the Macedonian people voted in favour of the
Republic of Serbia and named it their best friend and partner in international relations (38,6%),
in front of the USA (16,8%) and EU (7,8%) (Bosnjakovi¢ 2022). Consequently, the use of this
concept as soft power has an impact on the marking of new geopolitical, cultural, and social
boundaries by political and symbolic power elites. In addition, soft power is spread more easily
if strong cultural ties exist between the two countries, which is definitely the case with the
neighbours surrounding Serbia, due to their shared history. Serbia has strong cultural and
historical ties to its neighbours and the ethnic Serbs inhabiting them. Thus, Serbia became

aware that it can promote its culture and use its soft power regionally rather than globally.

2. Defining the Serbian world concept:

The original Serbian world is a concept with a primarily cultural-geographical meaning and
spreads through a vast area, from Saint Andrea and Trieste to Thessaloniki, in which the Serbs

left their mark throughout their history. In certain contexts, it can also have a linguistic,
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philosophical, spiritual and territorial connotation, among many other meanings. It is therefore
analogous to similar expressions in other nations such as the French Le Monde francais, the
Romanian Lumea Romaneasca or the Russian Russkiy Mir. Throughout its history, the term
Serbian world has also been synonymous to notions such as Srpski rod, i.e., being of Serbian
descent, and Srpske zemlje (Eng. = Serbian lands), or rather, like historian Aleksandar Rakovié¢
formulated it, a micro-term within the much broader notion of Serbhood, which can be
translated as ‘being of Serbian ethnicity and identifying with the Serbian nation and its
traditions’ (Serb. = Srpstvo). The original term was thus not recently developed, but has a long-
standing history dating back to the 19" century when it was a call for the Serbs to create their
own orbit, or rather be it world, in which they would cherish their own system of values and
connect with each other, after decades of foreign rule. In this context, the notion of world
should be understood by its ancient meaning, that of civilizational space. The ancient sources
spoke about the Greek, Roman and Byzantine world as a way to define broad territories under
the influence of a singular centre. Not only did these vast areas share the centre’s cultural
values, but they also displayed political loyalty to it and were integrated into its economic orbit
(Laruelle 2015: 3). In general terms, according to Mikhail Gefter, a Soviet-era dissident
historian, worlds are trans- and post-national formations staying in tight relations with each
other but keeping irreducible differences in culture, politics, economics and morals. Inside the
world, countries or rather entities would organize themselves into international communities
of friendly and culturally fraternal states (Suslov 2018: 343). In many aspects, the Serbian
world is an updated version of the ancient perception of a shared civilizational space. Belgrade,
regarded as the political, economic and cultural centre of Serbs, would take on the role of the

Italian region, Piedmont, and serve as the core for Serbian unity, cohesion and integration.

2.1 Moving through time and space:

The term Serbian world and what is meant by it, was not coined by its modern-day propagators,
nor by its modern-day defamers. It has a strong historical foundation and originates in a period
that can be quite indicative and significant for the present and future projection. The traditional
Serbian folk expression Serbian world has been attested since mid-19™ century in Serbian
periodicals and there are no records of the term being used prior. Back then, it related to the
so-called Serbian 19" century, i.e., to the history of the Serbian people in the said century,
when they won back their homeland, and their national reawakening. It was a time when the
Serbian people after centuries of Ottoman (and Austro-Hungarian) hegemony fought to win

back their freedom and re-establish their nation state, both through military and diplomatic
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means. At that time, the Serbs lived throughout several countries and empires and had the need
to connect between each other through means of culture, tradition, religion, literature, etc. In
addition, many important institutions such as the Matica srpska and the first printed newspaper
Novine Serbske were established outside of the then Principality of Serbia. Used abundantly,
the term Serbian world was a part of a much broader national context, and therefore did not
represent any kind of government strategy. Thus, it can be found, for instance, in the political
newspaper of the Vojvodina Serbs named Zastava which was edited and managed by Svetozar
Markovié, famous Serbian socialist thinker. There, the phrase Serbian world was quite
common, and it signified the integrity and an integralist view of the Serbian national being,
despite having been dispersed throughout several kingdoms and empires. Apart from the
political newspaper Zastava, there were many papers like Zemunski glasnik, Sion, Starmali,
Prosvetni glasnik, Skolski list, Srpska nezavisnost, and others who mentioned the term in the
same or a similar capacity as Svetozar Markovié. Playwright Zarko Lazarevi¢ even wrote a
poem called the Serbian world and the term was also frequently used throughout the books
titled “History of the Serbian People” and “Political circumstances in Bosnia and
Herzegovina”, wrote by Serbian historiographer Vladimir Corovié. The term even comes up in
the songs of famous Serbian poet and song writer, Jovan Jovanovi¢ Zmaj, in his poem named

Malena sam (Eng. = ‘Petite I Am”) with the following lyrics:

“Aoj, kpuia, kag Ou Moja Owa! “I wonder why | cannot fly!

[1a na np'Hem no cpnckome ceemy, O’er the Serbian world my wings I’d spread
HE 110 POCU HU MUPHCHOM LIBETY, Not o’er the dew or a fragrant flowerbed,
Beh 110 3eMubaM’ ITO ce cpricke 3Bae. But the lands that Serbian names once had.”

In this poem, Jovan Jovanovi¢ Zmaj emphasizes the belonging to the Serbhood, as the highest
possible value, dominant even in comparison to other categories such as family. At that time,
the Serbian world was a micro-term and part of the much broader definition of Serbhood, to
which it is also somewhat synonymous. Furthermore, in the newspaper “U Novom Sadu, 0
Ivanju-dne”, the general public was called to subscribe to the Serbian world, a magazine about
political, public, educational and entertainment affairs, including an advertisement with images
depicting Vojvodina Serb deputies in the Hungarian Parliament, such as Svetozar Mileti¢.
Another newspaper titled “Cpncxu ceéem = Srbsky svet = Serbische Welt” was issued on a
weekly basis in Novi Sad in the years 1913 and 1914, with 37 issues in total. Lastly, even King

Nicholas | of Montenegro mentioned the term Serbian world in his speech during the
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commemoration of the 100" anniversary of the birth of Petar II Petrovié¢ Njego§ whose works
are among the most important in Serbian literature: “Like a lion from a thicket, from a long-
dead, long-lost volcanic basin of Njeguska, my uncle Rade flew out to support the Serbian
world in its ideals and duties for the fulfilment of a great national task” (Trklja 2008). After
WWI and the creation of Yugoslavia, the majority of the Serbs were united under the banner
of the newly-established country. Mainly in the first Yugoslavia (monarchist 1918-1945;
communist 1945-1992), the Serbian world became for the first time in history territorialized,
given that all territories where Serbs comprise the majority of the population were finally living
under the same roof. Due to the fact that the absolute majority of the Serbian people inhabited
the territories of Yugoslavia, there was no necessity to stress out the topic of the Serbian issue
at that time. Hence there aren’t no traces of periodicals, pamphlets, books nor songs where the
notion of the Serbian world is mentioned. Especially in that period, the Serbs did not have the
need to connect through various forms of expression and culture, as well as throughout the
borders of several countries, kingdoms, and empires.

As this chapter has shown, the Serbian world is not a present-day creation of Serbian social
actors, but originates in the 19" century, meaning that it has more than a 150-year-long tradition
in the country’s historical discourse. Thus, the ever-increasing presence in everyday Serbian

political discourse should be observed and analysed through the lens of its historical continuity.

Figure 3: Geographical distribution of Yugoslavs (1935); the territories majorly inhabited
by Serbs are depicted in blue colour (Retrieved from the Archives of Yugoslavia:




2.2  Modern-day meaning and use of the term:

The contemporary notion and the use of the syntagm of the Serbian world were crafted by
Miljan Glisi¢, the founder of Snaga naroda, the first internet radio in the Balkans. According
to him, at the beginning of 2016, Nebojsa ’Balsa’ Ostoji¢, a guest in one of the shows
broadcasted by the radio called Snaga naroda, talked about the identity of the Serbian people,
their historical sacrifice and the values building a centuries-old national heritage. In that
context, he assessed that the Serbhood is not “a statehood, a border or a national issue”, but
rather a “world of values, with all its peculiarities” (Jadovno 2021). As the chief editor of the
radio, Glisi¢ immediately understood the determining power of this idea. Glisi¢ afterwards
explained in an interview for the portal Jadovno, that on the basis of the statement given by his
guest Nebojsa Ostoji¢, he himself came up with a new phrase Serbian world, which in his
opinion does not refer to demography or space, but to spiritual and cultural specificities of a
nation and their contribution to global civilization. Glisi¢ stressed out that “the Serbian world,
therefore, refers to the world of values of a nation, with its own peculiarities. The phenomenon
is universal, and the (geo)political circumstances are transitory” (Ibid.).

Years passed and in 2020, shortly after the beginning of the clerical protests in Montenegro,
Gojko Raicevi¢, a mutual friend of Ostoji¢ and Glisi¢, came to Belgrade with the intention of
starting the work of the national television IN4S. He offered Miljan Glisi¢ the position of chief
editor of the television IN4S, and during the months of the first wave of the Covid-19 pandemic,
Rai¢evi¢ and Glisi¢, prepared the program and the technical infrastructure of the television
together. Nonetheless, there was still the issue of the main show, which would be broadcasted
live and in prime time, especially in regards to its name, content and form. This needed to be
addressed because the main show was meant to incorporate the message and idea that the whole
television wanted to send to its audience. In the end, Glisi¢ insisted that the prime-time show
be given the name Serbian world (Serb. = Srpski sv(ij)et) as a completely new view of the so-
called Serbian issue, the ‘half-brother’ of the Serbian world. Nebojsa Ostoji¢ wholeheartedly
supported his proposal and Gojko Raicevi¢ immediately agreed. The show was officially
launched on June 28™, 2020, on a symbolic day called Vidovdan, which is a significant date in
Serbian collective memory due to the Kosovo Battle in 1389. The guests of the first show were
chosen in the context of the clerical protests in Montenegro and consisted of prominent Serbian
intellectuals who were banned from entering the county (in4snet 2020). The show immediately
caught the attention of mainly regional actors. The President of Montenegro, Milo Pukanovié,

recognized the power of the message transmitted by the show, as a serious threat to undermine
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the survival of his regime. He harshly accused the Serbs, the Serbian Orthodox Church and the
authorities in Belgrade, that the Serbian world illustrates a newer version of the hegemonic
idea of Greater Serbia, which was transposed into the softer euphemism Serbian world
(Markovi¢ 2020b). In this way, Pukanovi¢ himself became the first major player to publicly
use and promote the term, which everyone uses today for various purposes and agendas.
Shortly after, the term was launched domestically with great fanfare in July 2020, when the
Belgrade-based newspaper Politika published an article by the historian Aleksandar Rakovic,
in which he presents the idea of the Serbian world (Karabeg 2021). The historian admitted that
he heard about the term from Glisi¢ and Raicevi¢, but explained that for him the concept has a
different meaning. In his opinion it has an exclusively political connotation and incorporates
the ideas of Serbian unification which includes Serbia (with Kosovo), Montenegro and
Republic of Srpska (Novosti Online 2021). After becoming rather famous in academic and
regional circles, the term was adopted by the then Minister of Defence, Aleksandar Vulin, who
raised it to a state level. It eventually caught the attention of the wider general public on
September 4, 2020, when Vulin, as an official member of the Government of Serbia, used the
term in a pre-election meeting of the Alliance of Independent Social Democrats (SNSD), led
by Milorad Dodik. At precisely that moment the term gained political weight.

The concept of the Serbian world became relevant again in the context of the much broader
Serbian issue. It resurfaced after the dissolution of Yugoslavia, which left some two million
Serbs living outside of the borders of the Republic of Serbia in the successor states of the former
country, and around three million who decided to emigrate to other parts of the globe forming
the Serbian diaspora. At the beginning of the nineties, the ethnic wars in the Balkans caused
by the collapse of Yugoslavia contributed to a mass exodus of the Yugoslav people, including
those of Serbian ethnicity. In order to avoid suffering, Serbs had but two options: to flee to the
Homeland or elsewhere outside the borders of Yugoslavia. Many Serbs found refuge in
Australia, USA, Canada, Germany, Austria, and many others (Novosti Online 2016).
According to some assessments there are currently more than three million Serbs living in the
diaspora® which is proportionally to other diasporas a fairly huge number. The Serbs once again
had to look across borders to connect with each other, which led to the need for stronger

cohesion and the eventual creation of the Serbian world concept by several ideologues.

3 Author’s note: The term “diaspora” includes: citizens of the Republic of Serbia living abroad & members of the
Serbian people — emigrants from the territory of the Republic of Serbia and from the region and their descendants.
Source: Government of the Republic of Serbia (2014): Law on Diaspora and Serbs in the Region.
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Figure 4: Serb population in the territory of the former SFR Yugoslavia according to the

population censuses from 2011-2013:4
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The developments after the breakup SFRY underlined the necessity of the Government of
Serbia to once more work towards the strengthening of the cohesion amongst the Serbian
people, wherever they live, in order to devise mechanisms and policies to link and protect each
other more easily. Although all Serbian governments cherished good relations with the Serbian
diaspora, it was not until Vojislav Kostunica, Prime Minister (2004-2008), that the government
had undertaken concrete steps in order to secure long-lasting ties to its people abroad. The
relations between the home country and the Serbs in the region and diaspora were therefore
included and are based on Article XI11 of the Constitution of the Republic of Serbia, according
to which Serbia shall protect the rights and interests of its nationals abroad and develop and
promote relations of Serbs living abroad with the kin state (The Constitution of the Republic
of Serbia, art. XIlIl, sec. 1). On the basis of the Serbian Constitution and the “Law on Churches

and Religious Communities” from 2006, which underlines that Serbia is tasked to take care of

4 Author’s note: The map was created by Dusan Daci¢, a law graduate from the University of Belgrade, as part of
the project of mapping the wars of the 1990s on the territory of the former Yugoslavia.
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its religious and cultural heritage wherever it might be located, the Serbian government
undertook the first steps towards the maintaining and strengthening ties between the diaspora
and the Serbs in the region with their kin state. After its political and somewhat economic
consolidation around the year 2010, they started devising a strategy in order to protect and unite
the Serbs in Montenegro, BiH, North Macedonia, Croatia and Kosovo*. The back then Minister
of Diaspora (2008-2011), Srdan Sre¢kovi¢ and the advisor to the President of Serbia, Mladan
Dordevi¢, drew up the initial document in 2010, that encompassed a detailed strategy for the
Serbs in the region. The document foresees the opening of new kindergartens, elementary and
high schools for Serbian children in the region, under the jurisdiction of the Serbian Orthodox
Church (SPC) and financed by the Republic of Serbia.

It has the ultimate goal to strengthen the cohesion between the Serbian people in the region
from a very early stage in life, primarily through education, culture and the Orthodox religion.
That Mladan Pordevi¢ is one of the architects became clear in 2010, when the President of
Montenegro and leader of the Democratic Party of Socialists (DPS), Milo Pukanovi¢, labelled
him as a man in charge of aiding the pro-Serbian opposition in Montenegro: “Pordevi¢ is
running a campaign on behalf of the Serbian opposition in Montenegro and providing it with
financial and other support”, accused him of “interfering in the internal political life of the
sovereign state of Montenegro through the state leadership of Serbia” (Blic Online 2010).

The initial document devised in 2010, together with the “Strategy of Preserving and
Strengthening the Relations of Mother Country and the Diaspora and Mother Country and
Serbs in the Region” (2011), have set the legal framework that has the sole purpose to position
and define the role of the Republic of Serbia as a home country to all its nationals living abroad,
Serbs in the region and members of the Serbian people, emigrants from the territory of the
Republic of Serbia and from the region and their descendants (Government of the Republic of
Serbia 2011). According to the former Minister of Foreign Affairs of Serbia and Montenegro,
Vuk Draskovi¢, in his newly-published memoirs titled OZiljci Zivota, it is precisely that moment
in contemporary Serbian history in which the Serbian government set the founding pillars of
the Serbian world (Draskovi¢ 2022: 385). While the implementation of the idea began in 2010
and also merely a year after with the mentioned strategy, the term Serbian world had not
become relevant in the political discourse until a couple of years ago. It is because the back
then ruling Democratic party did not devise a name for their strategy, nor did it bear the name
Serbian world at the time. The notion Serbian world was pinned to the project of strengthening
the cohesion between the Serbs in the region and diaspora, under the rule of the Serbian

Progressive Party (SNS). Therefore, the idea of the Serbian world devised by Miljan Glisi¢ and
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Nebojsa Ostoji¢ was merged with the idea of Serbian unity in the region of former Yugoslavia

and diaspora, and as of 2020 gained a state-building level.

2.3 Dimensions of the Serbian world:

Alexander Dugin, a well-known Russian geopolitician, notes that the concept of boundaries
determines the future of a state and is the essence of politics: “The boundary is the quintessence
of politics. [...] Boundaries determine success or failure, define starting conditions, and decide
an inevitable defeat in the future. The problem of the greatness of a state and the entire abyss
of a state’s fall is but part of the question of state boundaries. This is the very metaphysics of
boundaries” (Kozdra 2018: 62). However, boundaries are not only real geographical objects,
but also in certain ways mental constructs. This mental construct is often invoked in public
discourse by political elites of institutional and symbolic power. For the reality, it is also a
space of social awareness and a network of concepts that operates below and above distinct
institutions. Boundaries are closely linked to mechanisms of social inclusion and exclusion,
dividing lines between different cultures. However, mental representations of boundaries
reproduced in the public discourse by elites are not only figments of imagination. They are also
a source for creating contemporary identities and taking concrete action. Another important
element in terms of boundaries are concepts, which are understood to be cognitive structures
in the form of mental representations, associations, knowledge, experiences, and emotions
(Kozdra 2018: 63). Russian academic Juriy Stepanov underlines that concepts in general are
“cultural clusters” in human consciousness that are culture specific (Suslov 2018: 341), and are
therefore an element of collective knowledge about the world shared by a given speech
community. This knowledge, in turn, is a network of connected ideas that derive from national
tradition, religion, folklore, systems of value, and also discourses as this thesis will show. Gilles
Deleuze, French philosopher, and Feliz Guattari, French psychoanalyst, stress the nature of
concepts, which need to be invented in real time: “Concepts are not waiting for us ready-made,
like heavenly bodies. There is no heaven for concepts. They must be invented, fabricated, or
rather created and would be noting without their creator’s signature” (Deleuze/Guattari 1994:
56). Therefore, this paper puts focus on the conceptual analysis which aims to distinguish those
‘created’ terms, analyse the understandings they refer to, and represent them to the readers.
Concepts as such create a framework for understanding, making sense or meaning of the world,
and they are articulated in an ontology (Cocchiarella 1996: 8).

Since the moment the Serbian world became relevant in the contemporary political discourse,

it immediately turned into an important motif in the narrative on boundaries and concepts in
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their diverse dimensions. This has also been assessed by one of its ideologues, historian
Rakovi¢, who said that in the state policy of Serbia, there are different models of how the
Serbian world is understood (Novosti Online 2021). The dimensions have been reconstructed
via semantic and cultural analysis of the dataset. Through the analysis of the dataset which
includes thirty political discourses in the time framework between 2020 and 2022, it can be
concluded that the contemporary notion of Serbian world is comprised of five dimensions that
have been most frequently used by Serbian social actors. These dimensions (models) include:
nationality-oriented, cultural, spiritual, psychological and (geo)political. The following
chapter serves to present these dimensions of the Serbian world concept as well as the

mechanisms for their implementation.

2.3.1 Nationality-oriented dimension:

The concept of the Serbian world is undoubtedly nationality-oriented, where the people of
Serbian ethnicity compose the main ethnos. The Serbian world concept attempts to unite all
Serbs and those who identify with them into one shared civilizational and ethno-cultural space.
This dimension of the Serbian world concept relates to both the Serbs in the Republic of Serbia,
the region of former Yugoslavia, but also those who live throughout the world and
proportionally compose one of the biggest diasporas worldwide. A famous Serbian
lexicographer stated that the Serbian nation actually is the world in the notion Serian world and
that it is composed of the Serbs who live in America, Austria, Germany, Great Britain, but also
in BiH, Montenegro and Serbia (Politika 2022). Gojko Raicevi¢, the founder of IN4S, states
that the Serbian world has no administrative boundaries and includes all Serbs, friends of the
Serbian people and every well-intentioned person who identifies with the values, tradition,
culture, language and other characteristics of the Serbs. He goes on and says that there would
be no Serbian world without Pavle Jurisi¢ Sturm, Archibald Reiss, Lady Paget, Major Henry
Binell, Yunus Bek Yevkurov, Arnaud Gouillon and numerous others from all the meridians of
the planet. Without them, the Serbian world is unimaginable and incomplete.

The nationality-oriented dimension of the Serbian world concept became apparent through a
press release published on the website of the Serbian Ministry of Defence. The then Minister
of Defence, Aleksandar Vulin stated that “Belgrade must gather all Serbs in and around it, and
the President of Serbia is, should, and must be the President of all Serbs no matter where they
live (Ministry of Defence 2020). In addition, from Vulin’s statements, it can be also concluded
that the main idea of the Serbian world is not only to create unity among the Serbs, but to

protect them as well: “We were silent about Kozara and Jasenovac, and the storms came
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[Operation Storm in 1995]. So that there are no more storms and so that the endless images of
exiles are not repeated, we must create a Serbian world and make the Serbs a single political
nation like every other nation under the sky” (Markovi¢ 2022). Furthermore, the nationality-
oriented aspect can be best comprehended through the idea of Milorad Dodik, President of the
Republic of Srpska, who proposed the creation of a so-called “national identification card” for
citizens of Serbian nationality from the Republic of Srpska and Serbia who live and work in
the diaspora. His idea definitely coincides with the concept of the Serbian world, as the main
ethnos of his proposal are the people of Serbian ethnicity. According to Dodik’s proposal, Serbs
from the diaspora would get the rights to education, health care, as well as the right to start a
business both in the Republic of Srpska and Serbia, just like the local population. Thus, Dodik
aims to strengthen the cohesion and build strong links between the Serbs in the Balkans and
the diaspora, also due to the fact that the Serbian diaspora can invest a vast amount of money
in the two entities. Dodik’s idea was supported by his closest associate, Zeljka Cvijanovié, the
Serb member of the State Presidency of BiH, who comment that “the creation of national
identification cards is a project of national importance. This is an upgrade of a project that
started a few years ago, which involved mapping the diaspora” (Aljovi¢ 2022). The idea of the
Serbian world was therefore accepted by the Serbs living outside of the borders of the Republic
of Serbia, which can be seen on the examples of Milorad Dodik, President of the Republic of
Srpska, and Zeljka Cvijanovié, Serb Member of the Presidency of BiH. The concept was also
accepted by the Serbs from Montenegro, and became apparent through the statement given by
Andrija Mandi¢, one of the leaders of the Democratic Front who in an interview for N1 said
that the “Serbs living outside of the borders [of Serbia] like the idea of the Serbian world,”
concluding that “we are already working on its realization” (Vukiéevi¢/Gjeraqina 2021).

2.3.2 Cultural dimension:

The cultural dimension is much broader in the sense that it does not have any administrative
borders and aims to attract people of different ethnicities by promoting components such as the
Orthodox religion, culture and language, but also the shared values and principles of the
Serbian people. The cultural dimension of the Serbian world includes countries such as North
Macedonia, which is particularly exposed to Serbian soft power tools, and is both spiritually
and culturally directed towards Serbia. Overall, the Serbian cultural space stretches from
Trieste and St. Andrea all the way down to Thessaloniki, a vast territory where Serbs left an
indelible mark throughout history. The best definition of the Serbian cultural space was given

by the former Serbian minister of culture, Vladan Vukosavljevi¢, who said the following in an
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interview given for the weekly magazine Pecat: “By the Serbian cultural space, | mean the
space in which the Serbian people lived or still live for a long historical period, leaving
undoubted traces of their material and immaterial cultural heritage, whether they are located
within or outside the borders of their current state creations. In other words, it is not possible
to reduce the boundaries of the cultural space to the boundaries of a single political or state
space. Therefore, in a transhistorical sense, the Serbian cultural space can be viewed as a meta-
space whose outer edges go from the Holy Monastery Hilandar and Thessaloniki through
Timisoara, Arad, Saint Andrea, Trieste, Zadar and Dubrovnik, all the way to the Bay of Kotor
and Shkoder. Therefore, today it is natural to strive for a mutually agreeable cultural and
educational policy, open to equal and fruitful cooperation with the cultures of other nations”
(Jovanovi¢ 2021). Vukosavljevi¢ was particularly inclined towards the successful application
of the Serbian world project, and during his mandate he has even carried out some concrete
and practical steps towards the implementation of said concept such as the adoption of “The
Culture Development Strategy of the Republic of Serbia from 2020 to 2029" (Government of
the Republic of Serbia 2019). The strategy reads that a significantly valuable part of the Serbian
cultural heritage, which represents an integral part of the Serbian cultural space, is located
outside of the territory of the Republic of Serbia. The document emphasizes the need for
systematic aid to the institutions and organizations gathering Serbs outside of their home
country and having a potential of the informal Serbian cultural centres such as Matica Srpska,
Vukova zaduzbina, and the Educational and Cultural society Prosvjeta (DFC 2021). The
Government of Serbia allocated 3.4 million euros to build the Serbian Home in Podgorica,
which encompasses all Serbian organizations in Montenegro. The Serbian Home includes the
institutions mentioned in the national strategy adopted in 2019: Matica Srpska, the Institute for
Serbian Culture, the Serbian National Council, the Association of Writers of the Serbian
People, the Serbian television, Serbian radio, newspapers, news portals, and the Serbian
Cultural Centre.®> Furthermore, in 2020, the Government allocated a one-time assistance
amounting to 1.64 million euros to associations of the Serbs in Montenegro for project
implementation and work support. Through the cultural centres, language schools and other
institutions, Serbia tries to spread the message of the Serbian world to other countries of the
world. The cultural dimension is therefore fortified by emphasizing the uniqueness of the
Serbian nation, which forms the core of the Serbian world, and gathers people of different

nationalities, ethnicities and countries. The different institutions are responsible for the

5 Author’s note: Retrieved from the website of the Serbian Home in Podgorica. URL: https://srpskakucacg.me/.
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spreading of message of the Serbian world and the uniqueness of the Serbian nation, its
traditions and history. According to Joseph S. Nye, a country’s soft power rests on three
resources: “its culture (in places where it is attractive to others), its political values (when it
lives up to them at home and abroad), and its foreign policies (when others see them as
legitimate and having moral authority)” (Nye 2011: 84). Considering the above-listed
accomplishments in the field of culture in the states of its neighbours, the Republic of Serbia
bodes particularly well in the first of the three segments of soft power.

Furthermore, the cultural dimension of the concept can be considered as a world of values and
principles that are especially or rather only applicable to the Serbs, which can be seen through
the following statement of Milorad Dodik, who said that “[t]he Serbian world is a story about
the values the Serbian people have, which are related to our faith, identity, alphabet, language
and patron saint day. They are values of all Serbian communities, wherever they are, and these
values can be summed up in the phrase ‘Serbian world’. Those who portray it as a territorial
story of expansion are absolutely bent on lying and deceiving” (Politika Online 2022). A
family’s patron saint day is a set of traditions and values that testify to the uniqueness of the
Serbian people, because it is only celebrated among them and within North Macedonia. In
Serbia, Orthodox Christian families celebrate it in honour of the family’s patron saint, who is
believed to be their protector and provider of welfare. The celebration is so unique that in 2014
it was even inscribed in the UNESCO Intangible Cultural Heritage List (UNESCO 2014). The
chief editor of the show Gnev naroda, Miljan Glisi¢, referred to the Serbian world as a concept
that does not refer to demography or space, but to spiritual and cultural specificities of a nation
and their meaning or rather value in global civilization, underlining that it “therefore, refers to
the world of values of a nation, with its own peculiarities” (Jadovno 2021). His statement highly
correlates with the theory of Prof. Dr Milo Lompar, literary historian and university professor,
about the Serbian culture being a ‘contact culture’, which consists of the contact between
peoples with different cultures, usually leading to change in both systems. According to
Lompar, the fact that Serbia is in fact a ‘contact culture’ incorporates the idea of Serbian
uniqueness as its culture was created in the Balkans, the point of contact between Orthodoxy,
Roman Catholicism and Islam, forming a unique civilizational space which contributed to the
development of Serbian exceptionalism (Lompar 2019: 362). Thanks to this unique culture it
is easier for Serbia to communicate with other worlds and spread its message through soft
power around the globe. Therefore, the concept is for the majority of the Serbian social actors
an exclusively cultural phenomenon and represents the promotion of culture of the Serbs

wherever they might live. The long-standing Serbian culture and traditions, dating back to early
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medieval times, are the basis for the uniqueness of the Serbian civilizational space. The main
ideologues, Glisi¢ and Raicevi¢, consider the concept’s main aspect to be the promotion of

Serbian national identity in order to get the different worlds of this planet closer to each other.

2.3.3 Spiritual dimension:

The spiritual dimension relates to the predominant Orthodox faith among the Serbian people
and the Serbian Orthodox Church (SPC) as a pillar and co-constituent of the Serbian world.
The Orthodox religion is an integral part of the Serbian nation, its identity, history, culture,
traditions, and beliefs, and therefore it represents an important societal role and influence
primarily among the Orthodox believers. The existence of the SPC dates back to more than
eight centuries ago (established in 1219), and it is considered to be the backbone and supporting
pillar of the Serbian nation, particularly during the centuries of Ottoman rule. It is important to
understand that the SPC by its definition is not solely the church of the Republic of Serbia, and
that the majority of the population in Serbia, Montenegro, Srpska are its followers.
Additionally, there are old churches and monasteries in many neighbouring countries of the
Republic of Serbia, belonging to the SPC and dating back to the times when these territories
were inhabited by Serbs and ruled by the medieval Serbian state. Therefore, the SPC has an
strong influence among the ethnic Serbs in the region, but also other Orthodox nations such as
the Macedonians who strongly identify with Serbia. Overall, the SPC is the only cross-border
institutions and supranational soft-power instruments at Serbia’s disposal, and therefore
represents an indispensable foreign policy tool. The importance of the SPC was incorporated
in Article X1 of the Serbian “Law on Churches and Religious Communities” from 2006 which
states that “The Serbian Orthodox Church has an exceptional historical, state-building and
civilizational role in shaping, preserving and developing the identity of the Serbian people”
(Government of the Republic of Serbia 2006).

Nevertheless, the influence of the SPC can be described best through the clerical protests in
Montenegro that started in late December 2019, when a wave of peaceful demonstrations was
initiated against the controversial “Law on Freedom of Religion or Belief and the Legal Status
of Religious Communities”. After a relatively stable period following the independence in
2006, the political situation in Montenegro entered a very turbulent phase characterized by
mass protests due to the adoption of the Law on Religious Freedom, directly affecting the
property of the Serbian Orthodox Church. Although the countries separated in 2006, many of
Montenegro’s citizens still declare themselves as followers of SPC (65%), and the Montenegrin

church remains under its jurisdiction. The ruling party (DPS) announced at the 2019 party
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congress that one of their future priorities would be to restore the autocephaly of the
Montenegrin Orthodox Church (CPC) in order to overcome the situation of division among the
Orthodox population in Montenegro by forming a united and organizationally independent
Orthodox Church (Puri¢/Markovi¢ 2021: 10). This was a trigger for the Serbian population
and all other pro-Serbian entities to organize processions coordinated by the SPC, expressing
dissatisfaction with the Law. Despite disagreements, the law came into force on January 8,
2020. According to the disputed Article LXII, religious communities in Montenegro need to
prove property ownership before 1918, otherwise the property will belong to the state of
Montenegro. The SPC had to prove ownership of property including medieval monasteries and
churches, i.e., everything built before December 1%, 1918, when Montenegro became a part of
the Kingdom of Serbs, Croats and Slovenes. The SPC in Montenegro pointed out that the law
is “discriminatory and unconstitutional,” and accused the Montenegrin authorities of “inciting
divisions and hatred”, while Bishop Amfilohije went as far as to state that this could cause a
civil war (Maksimovi¢ 2020). In May 2020, when the protests reached their peak, even the
Serbian Prime Minister, Ana Brnabi¢, expressed her opinion that the Republic of Serbia has
the constitutional obligation and moral duty to give its support to the Serbian people fighting
for their religious freedom and rights in Montenegro. The accumulated dissatisfaction of the
Serbian people in Montenegro resulted in a defeat of the Democratic Party of Socialists (DPS)
led by Milo Djukanovic in the parliamentary election held on August 30", 2020, and the victory
of the pro-Serbian coalition under the lead of Zdravko Krivokapi¢. Since then, Djukanovic has
been one of the main defamers of the Serbian world and has regarded it as Serbia’s tactic to
destabilize the 29" NATO member. In that context, he said “the ‘Russian world’ in the Balkans
is the ‘Serbian world’, and the Serbian Orthodox Church is a disruptive factor” (Beta 2021).

Unfortunately, there have not been many members of the SPC that expressed their views on
the Serbian world and their understanding of the concept. There are also no known synonyms
or analogous words to the Serbian world used by the leaders of the SPC, as is the case in the
Russian Orthodox Church (ROC) where the clerics internally use the term Holy Rus instead of
Russkiy mir. The most profound explanation came from Archpriest-Stavrophor Dr Milos§ Vesin
who said that the Serbian world means the following: “bridging the ocean does not depend on
ships or airplanes, but on the spiritual energy, dynamism and beauty of Studenica, Zica,
Pecarsija, Decan, Ravanica, Krusedol, Krka, Gomir and other Serbian lighthouses scattered
throughout the [world]” (Ivosevi¢ 2021). The Patriarch, Porfirije Peri¢, as the Head of the SPC,
never used the term Serbian world in his public appearances, but has on several occasions sent

messages that highly correlate with its mission. He has encouraged the Serbs worldwide to

36



preserve their national identity, particularly in his speech given in the Cathedral of Saint Sava
in Paris, when he pointed out that “Serbs in the diaspora should teach their children to remain
faithful to their history and tradition. They must not forget that they are of Serbian origin by
preserving their spiritual identity and their Orthodox faith” (Vijesti Online 2022). His most
famous quote came while he still served as a bishop of the SPC in Croatia, when he said to the
gathered Serbs: “Do not be afraid to be what you are” (Novosti Online 2018), meaning that the
Serbs should not forget their origin but cherish it and pass it from kin to kin. Moreover, on one
occasion he even spoke about boundaries: “We all know that throughout history the borders of
states [...] have changed, and we are not sure that in history, in which everything is relative,
they will not change again in the future” (DAN portal 2022). This quote is probably the best
example of the concept of boundaries which relates both to the borderless world of values as
well as to the physical and administrative state borders, which are incorporated in the Serbian

world and how different social actors perceive and talk about it in the public sphere.

2.3.4 Psychological dimension:

“The unity of the Serbs is a necessity without which we will not exist,” (Baci¢ 2020) were the
words of former Minister, Aleksandar Vulin. Within the Serbian world concept, the sense of
unity is an important component, all the more so due to the fact that many ethnic Serbs live
outside of the Republic of Serbia, scattered throughout the region (~2.000.000) and world
(~3.000.000). One of the most crucial steps towards the implementation of the Serbian world
concept and the unity among the Serbian people was the establishment of the symbolical state
holiday called “Day of Serb Unity, Freedom and the National Flag” in 2020, which is
celebrated annually on September 15™, the day of Salonica Front breakthrough in WWI. The
idea of a joint holiday in both the Republic of Srpska and Serbia was unveiled by leaders of the
two entities. The purpose of establishing this holiday is to promote the unity of the Serbs, but
also respect for the Serbian three-coloured flag, which is used in both entities and also
represents the historical flag of Montenegro. On this day, all people identifying as Serbian are
called to proudly hang the national flag on their homes, and show the world how united they
are. Thus, the members of the Serbian world are obliged to be loyal to their mother country,
show interest in Serbian affairs, and lastly cherish the bonds with Serbia.

Another concrete step was made at the initiative of President Aleksandar Vuci¢ when he
together with Arnaud Gouillon, The Director of the Office for Cooperation with the Diaspora
and Serbs in the Region of the Republic of Serbia, organized a meeting in the Palace of Serbia

with all representatives of Serbs from the region. On that occasion, Arnaud Gouillon (2022)
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wrote on his official Instagram account that “This is another significant step in strengthening
the mutual ties and improving cooperation between institutions from Serbia and Serbs in the
region with the aim of preserving the Serbian language and the Cyrillic alphabet as the
foundation of Serbian identity.” On that occasion, in a conversation with Serbs from Slovenia,
BiH, Republic of Srpska, North Macedonia, Hungary, Croatia, Romania and Montenegro,
Vuci¢ emphasized that the vital interest of Serbia is to take care of its people wherever they
are, as well as to preserve the Serbian language and the Cyrillic alphabet, while thanking the
attendees for preserving the national and cultural identity of the Serbian people in the region
(Predsednik Republike Srbije 2022). In the shaping of identity of a nation and the formation of
geographic and mental boundaries, language plays an important role, mostly in the separation
of one world from another and of ‘us’ from ‘them’. Given that language plays a critical role in
the shaping of identity, The Office for Cooperation with the Diaspora and Serbs in the Region
is investing in the opening of Serbian language schools throughout the region, primarily in
Croatia and North Macedonia, but also the whole world in order to protect the Serbian identity
in the diaspora. In this regard, the Director of the Office, Arnaud Gouillon, announced the
opening of fifteen Serbian language schools throughout Europe (Politika Online 2020).

National identity should be understood as a sense, enjoyed by an individual, of being distinct
from other individuals, shaped by factors as awareness of one’s origin, history, memory,
culture, territory, and language. Particularly language is a key factor in the generation of
national identity, as identity reveals itself in language behaviour and expression. In this context,
the former Minister of Culture and Information, Vladan Vukosavljevi¢, wrote another
important document called “The Law on the Use of the Serbian Language in Public Life and
the Protection and Preservation of the Cyrillic Alphabet” (Government of the Republic of
Serbia 2021), which was subsequently adopted by the Government of Serbia. The Law aims to
nurture the Serbian language and the Cyrillic alphabet, as well as cultural and traditional values,
promoting its use in public life, given its historical and cultural significance in preserving the
national identity of the Serbian people domestically, regionally and in the diaspora. This law
was adopted in an identical text in Serbia and the Republic of Srpska (Jovanovié¢ 2021).

2.3.5 Geopolitical & territorial dimension:

The analysis of the political discourse as well as the genesis of the Serbian world has shown
so far that the concept throughout its history has a primarily cultural, spiritual and nationality-
oriented connotation that aims to create the feeling of unity among the Serbian people, but also

attract people of other nationalities who identify with the Serbian civilizational space. With the
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current Serbia government, ruled by the Progressive Party, the notion Serbian world has
definitely received a new (geo)political dimension that can be seen through several public
appearances of official government representatives and other social actors. While the cultural
and spiritual dimensions are much broader and look beyond the administrative borders, the
(geo)political model of the Serbian world concept relates to the territories majorly inhabited
by Serbs (Serbia, Srpska, Montenegro), a vast terrain that includes almost half of former
Yugoslavia, but was nevertheless downsized after the expulsion of the Serbs from Croatia and
Kosovo* in the 90s. One politician that stands out in this regard and has become the ‘cover
face’ of the (geo)political and territorial dimension of the concept is former Minister of Internal
Affairs and Defence, Aleksandar Vulin, who has been a part of the government since 2013. In
his public appearances the question of (geo)political boundaries as a dimension of the concept
initially became apparent on the eve of the annual meeting of the Movement of Socialists (PS),
when he as its leader underlined that “the Serbian world should be one political space, one
country” (Stankovi¢ 2021). Afterwards, during an interview on the Happy TV on April 9,
2021, Vulin clarified that the current geopolitical circumstances in the region and the world did
not favour the unification of all areas majorly inhabited by Serbs, but that he believed that this
idea would prevail in ten, twenty or fifty years, and that it would need to be carried out in a
peaceful manner. He assessed on another occasion that “if we had the courage to draw the
borders and say where we had lived in the two former Yugoslavias [Kingdom: 1918-1941,
Communist: 1945-1992], we would not be talking about this today. But we did not have the
courage to do so” (Martinovi¢ 2021). Therefore, it can be concluded without any doubt that the
concept has gained a geopolitical and territorial dimension after it was adopted by Vulin.
Aleksandar Rakovi¢, prominent Serbian historian, who in a recorded interview (2022) with the
author of this research paper, admitted that it was actually he who started devising this idea
since 2009 and started writing about it in his books Srbi i religijski intervencionalizam 1991-
2015 (2015), Crnogorski separatizam (2019), and Srpstvo i Pravoslavlje (2022). He assessed
that the Republic of Serbia should gradually work towards its unification with the Republic of
Srpska, as those two entities strongly relate to the two Germanies (West & East), so that their
fusion is just a matter of time. Eventually Serbia and Srpska would be joined by Montenegro,
and also North Macedonia, where the Serbs only amount to 3% of the population, but which is
culturally and religiously attached to Serbia and is most prone to its soft power approach.

Even prior to the rule of the Serbian Progressive Party (SNS), there has been cooperation
between the Governments of Serbia and Srpska, which can be seen through the joint session in

March 2011 during the rule of the Democratic Party. The very close cooperation between the
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two governments, which in the eyes of the Bosniaks represents a de facto undermining of the
executive and legislative power of BiH, continued throughout the entire period of the rule of
SNS, especially in the sphere of the implementation of numerous infrastructure and energy
projects. Those projects relate to the construction of three hydropower plants on the Drina
River, a project that Serbia entered into by signing an agreement directly with the Republic of
Srpska, and not with the authorities in Sarajevo. This method of investment in the Republic of
Srpska, which was previously seen through the privatization of telecommunication system
(Mtel), represented the entry of Serbia through the back door as the owner of public companies
in the second Bosnian entity. Lastly, on September 12%", 2021, President Aleksandar Vugi¢
spoke in Belgrade with Milorad Dodik about the construction of a memorial centre in Srpska
that will remind ““of all the crimes against the Serbian people”, and added that “it should be an
all-Serbian shrine [...]. The Serbian people remember and are not ashamed of their victims"
(Al Jazeera 2021). Once more, the deal for the construction of the memorial park was made
directly between Belgrade and Banja Luka, avoiding the authorities in Sarajevo. The same
applies to Montenegro, where the Democratic Front (DF) and other Serbian-friendly political
parties coordinate with Belgrade and the Serbian Orthodox Church.

Aleksandar Vulin has praised President Vuci¢ for having successfully united the Serbs into a
unified political space (Stojsavljevi¢ 2020), although the President himself never publicly
advocated the implementation of the (geo)political model of the concept. In contrast to Vulin,
there was only one occasion when Vuci¢ has been asked about his opinion on the matter. He
answered that he sees nothing controversial, and assessed the negative reactions towards Vulin
and the Serbian world are a regional campaign against Serbia. When asked to comment on
Vulin’s statements about the Serbian world, Vuci¢ firmly said that the official state policy is
that Serbia’s borders are inviolable (referring to the unilateral proclamation of independence
by the Republic of Kosovo*), and that Belgrade does not meddle with other countries’ borders.
In this regard, he told the television Pink that “every time they say it is Vu¢i¢ and Serbia
because they have to find the culprit in Serbia for everything. That is why it is important that
people know what the official policy of Serbia is, it’s the one that says that Serbia’s borders
are inviolable, and we do not care about other people’s borders. We have to protect our own
and show in a clear and unambiguous way what our policy is” (Radio Slobodna Evropa 2021).
The Serbian world concept has a multilayer structure because it is a construct in the form of a
conglomerate of mental representations, associations, knowledge, experiences, and emotions

that the discourse participants link to it. It comprises five dimensions, which are fairly diffuse
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and can overlap at certain times between each other. These dimensions have been reconstructed

via analysis of the dataset and summarized in Table 1.

Table 1: Dimensions of the Serbian world concept according to the political discourse analysis

of the Serbian media landscape:

Dimension of the Serbian world Concept

Overview of the Content of the Dimensions

Nationality-related

* Includes the Serbs and some other ethnicities
of former Yugoslavia

» The main ethnos is the Serbian nation

Cultural

* Command of the Serbian language and
knowledge of Serbian literature and culture are
determinants of membership of Srpski svet

» Laws have been adopted that call for the
protection of the cultural heritage

* There is a TV show called Srpski sv(ij)et

Spiritual (Religious)

* Includes Orthodox believers

* The Serbian Orthodox Church is an important
factor and co-constituent

* Subscribes to Orthodox values and beliefs

« Slava: Celebration of family’s saint patron day

Psychological

* Its members are obliged to be loyal towards
their mother country, show interest in Serbian
issues and a bond with Serbia

* A sense of unity is an important component

+ Based on exceptionalism & uniqueness

Geopolitical (Territorial)

* Extends over a supranational area, including
countries like BiH and Montenegro

» Unification of territories in the region majorly
inhabited by Serbs
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3. ‘Serbian world’ — A Borrowed Concept?

From the very first moment the term Serbian world surfaced in the public discourse in the
region of former Yugoslavia, many social actors saw the concept as a reproduction of the
Russian version, called Russkiy mir. There are several reasons to think that the Serbian world
concept was indeed modelled after the idea of the Russkiy mir, especially given the close
relations between the two countries and their historical connection. Their historical ties stretch
back to the early Middle Ages, when both the Serbian and Russian nations adopted Orthodox
Christianity. Cultural exchange between medieval Serbia and Russia was very developed up to
the 15" century, when Serbia was conquered by the Ottomans. Up until then, Serbia
predominantly influenced Russia, owing its cultural influence to the proximity of the then most
advanced country in Europe — the Byzantine Empire. After this period, however, Russia
became the dominant political and cultural force amongst the Orthodox Christian world and its
influence began to spread to the Balkan Peninsula, including Serbia. This became noticeable
at the beginning of the 19", and peaked in the early 20" century in the wake of WWI (Djokié¢
2020: 235). Furthermore, in Serbian historical literature and political discourse, the definition
of Serbs as “little Russians” (Kovi¢ 2018: 509) from the Western point of view is predominant.
This term appeared first in British diplomacy in the second half of the 19" century and has
since found a firm footing in political discourse, implying that the Western countries will
always regard Serbia as an actor of influence on behalf of Russia. This sort of deterministic
thinking is certainly flawed, but nevertheless emphasized Russia’s leading role in the collective
mindset of the Serbs. This bodes well for Russia’s soft power, as it is easier spread than that of
the US and EU. Accordingly, there are numerous Russian and Russian-friendly NGOs which
are operating in Serbia, such as Rossotrudnichestvo and Russkiy Mir Foundation.

Furthermore, both Serbia and Russia had similar historical developments after the dissolution
of the Soviet Union and Yugoslavia that left millions of ethnic Russians and Serbs in the ‘Near
abroad’. For instance, Russian diaspora is formidable, counting up to 25 million of their
‘compatriots’ living beyond the borders of the Russian Federation (Pieper 2020: 563). Both
countries needed to devise strategies for those countries formerly known as the Soviet Union
and Yugoslavia, in order to aid their compatriots, who were led to a struggle between the
influence of titular cultures and language and national belonging. Due to these similar
developments, it is not unrealistic to think that the concept of the Serbian world was adopted
and adjusted from the Russkiy mir which is definitely a couple of decades older given that it

has been a part of the Russian political discourse since 2001. Therefore, the Government of
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Serbia could have modelled its concept accordingly and devised a renamed strategy for its own
purposes. There are also several Russian government officials who have been known to
publicly discuss the Serbian world concept, amongst whom Maria Zakharova, the Director of
the Information Press Department of the Ministry of Foreign Affairs of the Russian Federation,
stands out. She recently stated that the Serbian world is a humanitarian concept, and is therefore
justified and in accordance with international law (Srna 2021). Even the main propagator of
the Serbian world concept, Aleksandar Vulin, visited Russia on several occasions and during
his last visit in August 2022, he met with Sergei Lavrov, Russian Minister of Foreign Affairs
(Stojanovi¢ 2022). Hence, the concepts of the Serbian and Russian world will be compared in
the next chapter in order to figure out if the Serbian world is indeed just a mere copy of the
Russkiy mir, or if it represents a unique approach towards to multidimensional cohesion of the
Serbian people. In order to do so, first the Russkiy mir concept needs to be examined.

3.1  The Concept of the ‘Russian World’:

While the historical term can be traced to the 11th century and originates in the writings of

Grand Prince of Kiev lziaslav laroslavich who used it to define the ancient Rus, the
contemporary concept, and what is meant by it, was conceived in the 1990s, after the
dissolution of the Soviet Union, by a group of intellectuals who were pioneers in setting the
elaboration of the Russian world as a philosophical and metaphysical project, most notably
Petr Shchedrovitskiy, Gleb Pavlovskiy, Sergey Chernyshev and Maxim Shevchenko. Some of
these intellectuals had ties to Ukraine and seemed more keenly aware of the problems of state
collapse as well as the need to help those currently living beyond the borders of the Russian
Federation who identified themselves with Russia and Russian culture (Tishkov 2008, 4).

Although the Russian conception of the ‘Near abroad’ as a specific region of interest and a
sphere of influence was expressed almost immediately after the collapse of the Soviet Union,
the country lacked the capacity to exert its policies. Only as of the 2000s was Russia able to
tap into new political and financial resources again, and work towards the implementation of
the Russian world concept. The concept was progressively institutionalized within Russian
state agencies, embodying both Russia’s policy in its ‘Near abroad’ and Russia’s public
diplomacy towards the rest of the world. The privileged status of the ‘Near abroad’ in Russia’s
regional and foreign policy grew under the leadership of foreign affairs and then Prime
Minister, Yevgeny Primakov (1996-1999), who affirmed that Russia’s attempt to regain its
international status involved recovering its role as a centre of influence over the post-Soviet

space (Laruelle 2015: 14). Nevertheless, it was not until on June 28th, 2000 that Russian
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President, Vladimir Putin, formulated a new foreign policy and gave priority to the ‘Near
abroad’. He initially used the term while addressing the audience of the first World Congress
of Compatriots Living Abroad in 2001. The president declared that “the notion of the Russian
World extends far beyond Russia’s geographical borders and even far from the borders of the
Russian ethnicity” (Ibid.: 6). Therefore, it was actually Putin who in his capacity as President
of Russia acknowledged the importance and value of the Russian diaspora and brought the
concept to the highest political level. Both the idea and the term were adopted by the Russian
administration during the Putin era and were eventually institutionalized in 2007, when Putin
signed a decree establishing the government-sponsored Russkiy Mir Foundation. The
Foundation is a joint project of the Ministry of Foreign Affairs and the Ministry of Education
and Science of the Russian Federation which aims to form the Russkiy Mir as a global project,
co-operating with the Russian Orthodox Church (ROC) in promoting values that challenge the
Western cultural tradition. The idea behind the creation of the Russkiy Mir Foundation was
further elaborated by Putin in his address to the Federal Assembly in April 2007: “The Russian
language not only preserves an entire layer of truly global achievements but is also the living
space for the many millions of people in the Russian-speaking world, a community that goes
far beyond Russia itself. As the common heritage of many peoples, the Russian language will
never become the language of hatred or enmity, xenophobia or isolationism.”® Russkiy mir
intends to promote the teaching of the Russian language within Russia and abroad, both to new
learners of the language and those who already know Russian. Its goal is also to reconnect the
Russian community abroad with their homeland, forging stronger links through cultural and
social programmes, exchanges and assistance in relocation. In this sense, the Russian world is
a “networked structure of large and small communities that think in and speak the Russian
language” (Tishkov 2008: 4). “Admitting the existence of a Russian world allows us to speak
of ‘Russian capital’, an aggregate of cultural, intellectual, human, and organizational potentials,
which express themselves in the linguistic thought processes and communicative (humanistic)
resources of the Russian language. The energy of will of various ethno-cultural groups that
think and speak Russian permits their potential to be realized, turning this into a series of
images of the future” (Ibid.: 5). In its essence, the Russkiy mir concept is not aggressive, but
rather progressive, not trying to expand its territory, but being present in the cultural space, in

the consciousness of people scattered across the globe.

& Author’s note: The information was taken from the official website of the Russkiy Mir Foundation. URL:
https://russkiymir.ru/en/fund/.
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More than a decade after VVladimir Putin accepted the Russkiy mir idea, the term was used by
the Head of the Russian Orthodox Church (ROC), Patriarch Kirill. This occurred in 2009, when
Patriarch Kirill spoke of how the Russkiy mir, or Holy Rus as he uses it in internal Church
circles, should respond to the challenges of globalization. At that occasion, he defined the term
as “the common civilizational space founded on three pillars: Eastern Orthodoxy, Russian
culture, and especially the language and the common historical memory and connected with its
common vision on the further social development” (Rap 2015: 85). In addition, he said that the
Church emphasizes the importance of spiritual bonds over the divisions of national borders. It
therefore uses the term not as a geographical or ethnic concept, but as a spiritual identity that
refers to the cradle civilization of the Eastern Slavs - the Kievan Rus. The core community of
the Holy Rus resides in Russia, Ukraine, and Belarus (sometimes Moldova and Kazakhstan),
but can refer to anyone who shares the Orthodox faith, a reliance on Russian language, and a
common historical memory. The close relationship between the ROC and state in Russia,
provides the Russian foreign policy with a definable moral framework, one that, given its
popularity, is likely to continue to shape the country’s policies in the future. Therefore, the
ROC and the Russkiy Mir have emerged as the missing spiritual and intellectual component of
Russia’s soft power (Petro 2015: 5). From the state’s perspective, the ROC can be a useful tool
for these purposes, whereas as used by the Church, Russkiy mir is a strictly religious concept.
It is essential for reversing the secularization of society throughout the former Soviet Union, a
task Patriarch Kirill has termed the “second Christianization” of Rus, and sees the Russian
government as a tool for achieving this purpose. The establishment of broadly harmonious and
mutually supportive relationship between Church and state, for the first time in more than a
century, therefore has significant implications for Russian politics.

The meaning of Russkiy mir has been differently articulated and instrumentalized for political
purposes during the last 20 years. The conservative turn in the official Russian ideology,
coupled with the flaring conflict in Ukraine, gave the concept a new twist. In contemporary
Russia, (geo)political discourses have become more important than political ideology, so that
the concept rose to the position of a wide-ranging ideology, which upholds that Russia is or
should be bigger than the Russian Federation (Suslov 2018: 333). Although the concept is in
its essence based on soft power, it is well known that even soft power can be articulated along
with hard power, precede it, or even justify it. The Russkiy mir does not depart from this
ambiguity, and has been used to justify the war in Georgia in 2008, the annexation of Crimea
in 2014, as well as the invasion of Ukraine in 2022. With the outbreak of war in Georgia in

2008 in which Russia’s claimed to protect its compatriots abroad have been translated into a
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foreign policy objective that justified the use of hard power (Pieper 2020: 757). Afterwards,
Putin has advanced many legitimizing points for the annexation of Crimea and invasion of
Ukraine, such as geopolitical, historical, and ethnic by reminding that “the Russian nation
became one of the biggest, if not the biggest ethnic group in the world to be divided by borders”
(Buchholz 2022). Russia’s soft power approach in its ‘Near abroad’ can thus easily turn into
hard power as the previous events have shown. Mikhail Suslov (2018) identifies three
ideological iterations of the Russkiy mir concept. “The first was de-territorialized and de-
centred imagery of the ‘Russian archipelago’ in the 1990s. The second represents adjustment
of the concept to the idea of the ‘sovereign democracy’ in the 2000s, when the logic of the
‘sphere of influences’ was injected into the ‘Russian world’. Third, in the 2010s, the ‘Russian
world’ has been re-territorialized [...], aligned with the logic of representing Russia as an
alternative, non-Western model of modernity” (Suslov 2018: 330).

Overall, the Russkiy mir is much more than the territory of the Russian Federation and the 143
million people living within its borders.” Millions of ethnic Russians, native Russian speakers,
their families and descendants scattered across the globe, make up one of the largest diaspora
populations in the world. Institutions such as the Russkiy Mir Foundation aim to reconnect the
Russian diaspora with its homeland through cultural and social programs, exchanges and
assistance in relocation. The Russkiy mir also includes the millions of people worldwide who
have chosen the Russian language as their subject of study, those who have developed an
appreciation for Russia and its rich cultural heritage. Kosachev (2012: 11) argues that the soft
power of Russia is first and foremost the Russkiy mir in the broadest sense of the word,
comprising the Russian compatriots and those who sympathize with and specialize in studying
Russia. But, in general, the term actually denotes something quite different for each party,
which means that the fluidness is structural to the concept. For the state it is a tool for expanding
Russia’s cultural and political influence, while for the Russian Orthodox Church it is a spiritual
concept, a reminder that through the baptism of Rus, God consecrated these people with the
task of building a Holy Rus. Nevertheless, the recent events have shown that Russia’s soft
power approach for the post-Soviet area can indeed turn into hard power, which has been seen
on the example of Ukraine. Today, the Russkiy mir is perceived by the all the neighbouring
states with suspicion or even animosity as an instrument of Russia’s political influence and a

collection of proxies in a potential Russian invasion (Zevelev 2016: 4).

" Author’s note: The information was taken from the official website of the Russkiy Mir Foundation. URL:
https://russkiymir.ru/en/fund/.
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3.2 The Serbian World — A Copy of the Russian World or a Unique Concept?

The first commonality is definitely that both concepts are fluid in their nature and actually

mean something quite different in regards to the social actors using it. For example, Putin
mentioned the Russian world concept during his speech while justifying Russia’s annexation
of Crimea, which implies that for Putin the concept has a rather geopolitical connotation.
However, Minister of Foreign Affairs Sergey Lavrov has made reference to the term as more
cultural than political. In early 2015, responding to the Lithuanian media, he criticized those
who would assume Russia of wanting to annex new territories: “The Russian World is about
culture, language, values, and religious orientations. One can draw an analogy with
Francophonie, the Ibero-American community, and Confucius, Goethe, or Cervantes institutes.
Like any normal country, [we] wish to preserve [our] cultural heritage” (Laruelle 2015: 14).
The same goes for the Serbian world concept where the analysis of the dataset has shown that
former minister Vulin and the historian Aleksandar Rakovi¢ support the geopolitical dimension
and the territorial integration of lands majorly inhabited by Serbs, whereas President Vuci¢ and
the other two ideologues of the concept, Miljan Glisi¢ and Gojko Raicevié, regard it as a world
of values without any administrative boundaries (Rai¢evi¢ 2022). On that note, Aleksandar
Rakovi¢, expressed his views on the different models of the concept and added that “if I were
to interpret Vuci¢’s model of the Serbian world, it would be about cultural connection. In
contrast to Vulin’s, which is clearly defined as territorial connection. Therefore, the Serbian
world is not a concept that is unambiguous or strict” (Novosti Online 2021).

Furthermore, both the Russian and Serbian world concept, from their origin, mediate three
different referents. They may be a reference to (a) Russia’s/Serbia’s policy for their ‘Near
abroad’; (b) Russia’s/Serbia’s interaction with Russian/Serbian diasporas throughout the
world; and (c) Russia’s/Serbia’s brand, aiming to attract all who consider themselves friends
of Russia/Serbia and speak their language. Therefore, both concepts should be understood as
the community of all people identifying with the Russian and Serbian civilizational space,
whose fundamental principle is Orthodox faith (Petro 2015: 6). Both concepts are also based
on soft power, whereas in contrast to Serbia, Russia officially acknowledged the importance of
the use of soft power defining it in its Foreign Policy Concept: “Alongside military might, other
important factors allowing States to influence international politics are taking centre stage,
including economic, legal, technological and IT capabilities. Using these capabilities to pursue
geopolitical interests is detrimental to efforts to find ways to settle disputes and resolve the

existing international issues by peaceful means on the basis of the norms of international law.
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In addition to traditional methods of diplomacy, ‘soft power’ has become an integral part of
efforts to achieve foreign policy objectives” (President of the Russian Federation 2016). Hence,
Russia under Putin begins to invest efforts in the promotion of national culture and science
through 87 cultural centres worldwide that operate through the Rossotrudnichestvo Fund,
established in September 2008. The strategy of Russia clearly accepts the state to be an actor
of spreading soft power, alongside with the civil society and corporate actors (Vladimirova
2016). The Government of Serbia understands soft power in a similar way and recognizes the
public sector as an instrument for the spread of the country’s influence both regionally and
internationally. It therefore invests in the opening of new cultural centres and language schools
across the globe, under the jurisdiction of the Office for Cooperation with the Diaspora and
Serbs in the Region. Interestingly, the Office is led by French-born Arnaud Gouillon, who
accepted the Serbian citizenship and Orthodox faith, and now aims to spread Serbian culture
and implement strategies the strengthening of bonds between the Serbian diaspora and their
kin state. This is probably the best example of the idea behind the Serbian world, as all people
who identify with Serbia and are friends of the country are considered to be part of this world.
Therefore, both concepts, in their essence, should be understood as the community of all people
identifying with the Russian and Serbian civilizational space, whose fundamental principle is
Orthodox faith (Petro 2015: 6).

In order to consolidate its influence in its dispersed diaspora, institutions had to be developed
with the help of which the compatriots abroad would be well structured, organized and tightly
attached to the body of the home country. Hence, the idea of institutionalization of Russian
diaspora, which resulted in the establishing of Rossotrudnichestvo, a new Federal Agency in
charge of its compatriots, as well as the Russkiy Mir Foundation. Around the same time, a series
of printed media about the Russian diaspora was initiated, including journals Russkii vek, Shire
krug, Baltiiskii mir, as well as numerous online resources (Suslov 2018: 339). In contrast to
Russia, the Government of Serbia is yet to institutionalize the Serbian world concept, given
that there are no institutions bearing that name with the sole purpose of implementing the idea.
One institution that resembles to the mission of Rossotrudnichestvo, is the Office for
Cooperation with the Diaspora and Serbs in the Region, under the direct auspices of the
Ministry of Foreign Affairs of the Republic of Serbia (MSP). The Office for Cooperation is
indeed in charge of the Serbian people living outside of their kin state and is nowadays used as
an instrument of soft power projection, but has been developed much prior to the surfacing of
the concept. Furthermore, the Office had once been a Ministry for Diaspora, which was later

downgraded by the current government to the status of a mere office under the jurisdiction of
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the MSP. In addition, while there certainly are printed media outlets (Pecat, Novi Standard,
Novosti), and many other online media resources, associated with the Serbian world concept,
as well as a television with a show called Srpski sv(ij)et, it has to be stated that the concept has
not yet taken its routes among the Serbs, mainly because it was initiated only two years ago.

As this chapter has shown, there are many reasons to suggest that the Serbian world concept
was modelled after the Russkiy mir, and adjusted to its own purposes, primarily given the
entwined histories of the countries and the numerous similarities between the concepts.
Although there are indeed similarities, there is little to no concrete evidence that would link the
concepts and prove that the Serbian world was structured after the Russkiy mir. The main
ideologues of the Serbian world concept, Aleksandar Rakovi¢, Miljan Glisi¢, and Gojko
Raicevi¢, with whom the author of this thesis has conducted interviews, have also categorically
rejected the possibility that the idea behind the Serbian world was taken from Russkiy mir.
Gojko Raicevi¢, the director of the IN4S television that broadcasts the Srspki sv(ij)et show, said
that “the Russkiy mir and Serbian world are two separate concepts. The Serbian world is
authentic and was not adopted after the Russian world or any other similar concept. Die
deutsche Welt, The English World, Le Monde frangais, La mondo Italiano, Lumea
Romaneasca, are all worlds with authentic names, missions and goals. Ours is the Serbian
[world].” Additionally, when asked about the connection between the Serbian and Russian
world, Miljan Glisi¢, the chief editor of the internet radio — Snaga naroda — answered that
“Nothing was taken [from the Russian world], not the name, nor the idea. My first association
was the Islamic or Mohammedan world, whose values are also somewhat cherished in our
nation. Their concept is not a concept of imperialism like the Russian world.” Moreover, he
stated that “it is important to me that the Serbian world is not associated to the Russian world.
In that context, apart from Orthodoxy, which is deeply embedded in our common identity and
significant being perhaps the most important guideline for the sense of meaning and connection
among the Slavic people, the Russians have always been an empire. And here, in the Serbian
world, we are not talking about imperialism, expansionism or statehood, here we are talking
about feelings and the meaning of life. Therefore, for me, it was impossible to connect the
Russkiy mir to the Serbian world, in any kind of way. They are simply not the same concept.”
Lastly, Aleksandar Rakovi¢ also underlined that the Serbian world did not derive from the
Russians, but that it is authentic. In his opinion, “the Russians were quite late with the
reintegration of the post-Soviet space into their world to the extent that a huge part of the people
has developed a completely anti-Russian sentiment, especially in Ukraine. [...] the Russians

allowed the dismantling of the centralized Russian Orthodox Church and the Soviet Union.
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The Russians practically handed over 30 million people [today’s Ukraine] to other countries
with one signature. We [the Serbs] never did that. We fought to save our common state and we
managed to save our Serbian Orthodox Church. Even after the breakup of Yugoslavia, Serbia
continued to take care of Serbs who are outside of the borders of the Republic of Serbia. [...]
Unlike the Russians who at one point gave up on defending the identity of their people outside
of the borders of the Russian Federation, we [the Serbs] have never done that.”

Interestingly, it was actually the foreign actors, who initially suggested that the Serbian world
was just a copy of the Russkiy Mir, amongst whom the President of Montenegro, Milo
Pukanovic¢ spoke out and said “The ‘Russian world’ in the Balkans is called the ‘Serbian world’
and it considers Montenegro to be its natural part” (Beta 2021). Researchers from BiH,
Montenegro and Germany have also suggested in several articles that the Serbian world was
actually borrowed from the Russkiy mir concept. Therefore, it was actually the regional and
foreign actors who imposed this comparison onto the Serbian world concept and labelled it as
a mere copy of an already existing concept. For many analysts, the term Russkiy mir epitomizes
an expansionist and messianic Russian foreign policy, which is why the foreign actors
threatened by the Serbian world concept wanted to portrait it in the same fashion, in order to

accuse Serbia of destabilizing an already unstable region.

4. Conclusion: Does the Serbian world have a future?

The 2022 parliamentary election in Serbia saw the end of Aleksandar Vulin’s tenure in office,
for the first time since 2013. His departure from the Ministry of Internal Affairs raised the
question as to what might be the fate of the Serbian world without its main advocate (Nova S
2022). Would the concept be abandoned quickly, or is it a long-term project which will shape
Serbia’s position in the region and globally, for years to come? The most adequate answer to
was given by none other than Vulin himself who said that “the creation of the Serbian world is
a process that cannot be stopped”, and added that “the unification of the Serbs will happen.
[...] The natural need of the Serbs is to live together” (Beta 2022). As any country with the
ability to do so, Serbia will continue to be preoccupied with changes in its neighbourhood, and
will continue to design part of its cultural identity in support of its strategic interests in the
region, primarily with the focus on the ethnic Serbs living there. On that note, Aleksandar
Rakovi¢ noticed that if a minister of Serbia talks about the concept publicly, and if he is
accompanied by other prominent political figures, then the Serbian world takes shape of a

highly important state idea and policy (Borba 2021). VVulin’s departure will therefore not affect
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the further implementation of the project and the only question that remains to be seen is which
dimension of the concept will prevail in the political discourse in the future. Additionally, the
concept has already been accepted by prominent members of the Serbian intellectual and
political elite, and its main idea has been spread too far to be extinguished by the departure of
one single government official. Rai¢evi¢ (2022) added that although Vulin has made a
significant contribution to the popularization of the concept, the idea will continue to live on,
as it is bigger than any individual and based on solid foundations built by generations which
will be further developed and upgraded in the future. With Vulin’s departure, the notion might
not be heard as frequently in Serbian political discourse, but its implementation will surely
continue as it had prior to his arrival.

But what is the ‘true meaning’ of the concept? The discourse-based analysis of the dataset leads
to the conclusion that the concept presents an element of collective knowledge about the world
shared by a given speech community in the Serbian political discourse. It is based on the idea
of building community space as a supranational creation and the one of a Serbian civilization
with a strong Orthodox component. This community would unite all Serbian people, the
Serbian diaspora in the former Yugoslav republics, and even all those who simply learn Serbian
and feel the attachment to Serbian culture. The component of unity unquestionably plays the
most significant role in the discourse. For now, it can be concluded that the soft power approach
of the Government of Serbia aims to attract people of Serbian ethnicity from the region of
former Yugoslavia, and develop a sense of unity among them, but also include North
Macedonia into its orbit due to the cultural identification with Serbia. Thus, the first component
of the Serbian world concept is Serbia’s policy for its ‘Near abroad’ (former SFRY). As it has
been shown in this research paper, the soft power approach of Serbia does not stop there but
also aims to preserve the national identity of its compatriots living abroad. The preservation of
the national identity, traditions, and culture in the ‘Far abroad’ is done through the funding of
new initiatives such as opening language schools or cultural associations, usually in
cooperation with the Serbian Orthodox Church. Therefore, the second component of the
Serbian world concept is Serbia’s interaction with its diaspora. Both components are the
Leitmotiv of the “Strategy of Preserving and Strengthening the Relations of Mother Country
and the Diaspora and Mother Country and Serbs in the Region” which was published in the
Official Gazette of the Republic of Serbia in 2011, so there have been some concrete steps
towards the realization of set goals. The third component was described by Gojko Raicevié, in
his interview with the author of this scholarly writing, when he said that “the Serbian world

has no administrative boundaries. All Serbs, friends of the Serbian people and all well-intended
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people, are part of the Serbian world. The Serbian world without Pavle Juri$i¢ Sturm,
Archibald Reiss, Arnaud Gouillon and numerous others, does not exist. Without them, the
Serbian world is unimaginable and incomplete.” Thus, the concept does not merely include
ethnic Serbs, but also those who identify with Serbia, its traditions, history, culture, values, or
learn the Serbian language. However, whatever its interpretation, the Serbian world is not
meant to be a rigid doctrine. Its fuzziness and elasticity are key elements of its functionality,
which on the other hand leaves it open to all kinds of re-branding. The analysis of the dataset
comprised of thirty political discourses in online Serbian media has shown that there are five
dimensions of the Serbian world concept so far, and that it could easily develop other maps of
meaning in the future, which means that it does not have a universal meaning used by all social
actors. The Serbian world is thus in essence a floating signifier developed by diverse social
actors, one that speaks to different audiences and can take specific forms to be operationalized
depending on the context. The blurriness is structural to the Serbian world concept, as is the
case with the Russian world and allows it to be reinterpreted within multiple contexts.

Furthermore, the concept gets even more complex if the perspectives of the regional actors
from countries neighbouring Serbia are taken into consideration. Their view of the Serbian
world is in complete contrast to the perspective of the Serbian political and academic elite.
Opposed to the five dimensions of the Serbian world, there is only one dimension that can be
taken from the statements of regional actors and relates to previously existing concepts such as
‘Greater Serbia’ from the 1990s. Although the ‘Greater Serbia’ was never officially part of
Serbian state policy (Popov 2008: 136), the regional leaders however compare these concepts.
President of Montenegro, Milo Pukanovi¢, summarized his view in the following statement:
“An assessment that the construction of a country encompassing all Serbian territories in one
state would be difficult to accomplish in the current circumstances has directed the architects
of the Greater Serbia project towards the idea of the creation of the Serbian world, as a phase
in the fulfilment of the final goal” (Markovi¢ 2020). The regional actors are also the first ones
to compare the Serbian world concept to its Russian counterpart, and asked the question
whether it is an “originally borrowed concept” (DFC 2021: 10), modelled after the Russkiy mir.
Thus, future research in regards to the Serbian world should include the political narrative of
the regional actors and present their perspective on this topic. While regional and foreign
scholars have tried to label the Serbian world as a mere copy of the Russkiy mir, the conducted
interviews with the main ideologues of the Serbian world concept suggest that neither the name
nor the idea relate to the Russian world. All concepts are authentic in their own way, whereas

the Serbian, in contrast to the Russian, is in its core not imperialistic or expansionist, although
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several social actors have indeed misused it in the past. The main association to the Serbian
world is in fact the Islamic world, due to the fact that it relates to values that need to be accepted
by others, not imposed. The notion of values is crucial for soft power (Kosachev 2012: 2).
Historian Rakovi¢ concluded that the Serbian world has much more success than its Russian
counterpart, because it has accomplished much more since the dissolution of Yugoslavia than
the Russians did in the post-Soviet space. Even regional actors such as the Montenegrin
journalist Darko Sukovi¢ admitted that the anti-Serbian sentiment in Montenegro suffered an
obvious defeat and that the Serbhood, i.e., the Serbian world is by far the best marketing project
in the previous two centuries in the Balkans,” adding that it is ““a phenomenal and strategically
designed project”, which can now be labelled as the greatest success since 1918 and “for that
they [the Serbs] should be congratulated” (Gradska RTV Podgorica 2022). On the other hand,
during the 1990s, Russia did not support national sentiments in Crimea, Northern Kazakhstan,
or any other places with a substantial ethnic Russian community (Zevelev 2016: 4), whereas
Serbia since the dissolution of SFRY always took care of its fellow compatriots.

As witnessed in the past, soft power is developed in order to avoid the use of hard power, but
it can also be articulated along with it, precede it, or even be a justification for it. The recent
experiences have shown that the Russkiy mir concept does not depart from this ambiguity, and
that it has been used to justify the war in Georgia, the annexation of Crimea and the invasion
of Ukraine. Putin advanced many legitimizing points for the annexation of Crimea and the
invasion of Ukraine in 2022 such as geopolitical, historical, and ethnic, and has shown that
Russia’s soft power in its ‘Near abroad’ can become hard as well as that Russia is ready to
instrumentalize its compatriots for (geo)political gains. On the other hand, there are no
indications that this could happen in the case of Serbia’s soft power approach, given that the
main advocate of the territorial model of the concept, Aleksandar Vulin, lost his power after
the 2022 parliamentary election. Another aggravating circumstance is that the current
constellation of power in the Balkans does not allow Serbia to work more actively towards this
idea. So, given Vulin’s departure as one of the few propagators of this dimension, and the fact
that the political elite in general is opposed to it supporting mainly the cultural and spiritual
model of the Serbian world concept, there should be no doubt about the Serbian soft power
approach turning hard. Even President Vuci¢ commented that “[...] it is important that people
know what the official policy of Serbia is, it is the one that says that Serbia’s borders are
inviolable, and we are not interested in other people’s borders” (Radio Slobodna Evropa
2021). As a non-political concept, the Serbian world represents a legitimate basis for intra-

Serbian connection without any territorial pretensions, not only because such activities are
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currently unimaginable in the existing power constellation, but because the Serbs seek to be
united without looking to harm others. The Serbian government aims to achieve a fatherly
relation to the Serbs living outside its borders, but does not intend to use it to expand its
territories. The concept evolves around the multidimensional unity of the Serbian people, trying
to create a civilizational space and ethno-cultural orbit, to cherish their centuries-long
traditions, religion, language, and alphabet. In addition to that, the Serbian world would not be
complete without people of other ethnicities that identify with the values, tradition and culture
cherished by the Serbs. Moreover, it should be noted that such non-political activities are fully
in line with European practices (Francophonie), where the same people located throughout
several countries connect with each other in every possible way (Jovanovi¢ 2021), and where
it is the responsibility of every nation to take care of their compatriots abroad. Even if Serbs
never start living in a nation state, they must have, cultivate and cherish the awareness of
common belonging to the Serbian people, culture, and national identity. Most interpreters
emphasize the preservation of identity values as the foundation of this concept, and many deny
it having any political dimension, such as Milorad Dodik who elaborated that “the Serbian
world is a story about the values that the Serbian people have, which are related to our faith,
identity, alphabet, language and baptismal glory. [...] Those who portray it as a territorial story
of expansion are absolutely bent on [...] deceiving (Politika Online 2022). It is relatively
unknown that the term originates in the 19"" century when it was a call to recognize and use the
basic cultural and spiritual values of the Serbs. Today, it should be understood as such. As
Miljan Glisi¢, the concept’s author, formulated: “We created the concept of the Serbian world
not because people should associate our world with territories and administrative borders, but
with the world of values which cannot be imposed to anyone. People need to be attracted to it,
and if they are, they will participate in that world. That’s the whole concept” (Glisi¢ 2022).
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Apprendix:

Interview #1: Recorded Personal Conversation with Dr Aleksandar Rakovi¢:

Recorded personal conversation / interview with Dr Aleksandar Rakovié¢, conducted on
November 16%, 2022, in Belgrade, Republic of Serbia. Dr Aleksandar Rakovi¢ is one of
the initial ideologues of the Serbian world concept and his input is therefore fundamental
for the content of this master thesis. The interview was conducted in the Serbian language

and will be presented here in its original version:

Question #1: Konment 'cprckor cBeta' MOCTA0 je MOMyJapaH y jaBHOM W IOJUTHYKOM
nuckypey CpbOuje HakOH HITO Ia je HpBU MyT YHNOTpeOMOo Tajallllkbd MUHHCTap oj0paHe,
Aunekcanniap Bynun. Mako ce OH yrilaBHOM HaBOAM Kao apXUTEKTa U MJICOJIOT TOT KOHILIENTa,
MOY3/IaHO Ce 3Ha Jia Ta oH HHje ocMucino. Ko je mo Bamem MUNIUBEHY OCMUCITHO KOHIICTIT?

Kako 1 kaja je moveo 1a ce KOPUCTH CaBpEMEHU T0jaM 'CPIICKHU CBET'?

Answer #1: Jlakie, ja caMm TOKPEHYO Ty HOBY HJIE]y CpPIICKOT yjeaumema Te 2009. ronune y
BpeMe Kajia caMm OMO JAp)KaBHU CITY)KOCHUK y MUHUCTApPCTBY Bepe Penybnuke CpOuje u oHaa
caM, TMOIITO caM IIyHO MYTOBAaO IO CPICKUM 3eMJbaMa, T€ IMOCETe IPKBaMa M BEPCKUM
MaHH]ecTaljamMa, Koje Bac HOCe Ha CBE CTpPaHE CPICKUX 3eMaba, MPEoYnuo CBOJy HIE]Y
Munopany Honuky. To Bede kama cam My Ipenoduo aa Tpeda aa uaeMo Ka HOBOM CPIICKOM
yjenumemy, 1a He MOpaMo Jia ce 00a3upeMo Ha TO IITa JAPYTH MPHUYajy, OH je Pa3MHUCIHO U
CyTpa yjyTpy KaJa CMO ce MOHOBO BHJIeNH, caia y Jlowoj ['paaunu, oH je pekao na Tpeba na
UJEMO Ka TOM LIMJbY. A OHJIa caM I0JIaKO, CBE BUIIIE U BUIIIE IPUYAO0 JbYAUMA O TOME U IIIUPHO
cam Te cBoje uneje. Ha mouerky cam 3Haum OMoO caM y TOMe, a Kajia caMm MpecTao jia oyneM
IpkaBHU ciry)O0eHuk Te 2012. roauHe, OHIa caM MOTa0 U JaBHO Jia TOBOPHUM O TOME, jep Kaja
CTe JpXKaBHU CIyKOEHUK HE MOXKETE jeIHOCTABHO Jia pUYaTe jaBHO O TOMe, 00aBe3yje Bac U
npxaBHa nonutuka Cpo6uje. 2013. roguHe cam 00jaBHO jaBHO MPBHU TEKCT O ,IIpuponHoj
CpOujy", uMaTe TO U y 0BOj KibH3H y nipearoBopy [Cprctso u [IpaBociasibe]. To je Takopehun
010 0JIrOBOp Ha aJI0AHCKY BEP3H]Y, KOja ce 30B¢ ,, [ [pupoana Anbanuja®, To je ’bUXOB KOHIIETIT,
KOjH Cy Tajia mpoMoBHcaiu U ja cam 2013. ronune o6jaBuo na 6u ,,IIpupoana Cpouja“ Tpedano
na ooyxsara CpOujy u Peny6nuky Cpricky, jep cy oHe 3anpaBo gBe Hemauke. To je soruuHo

na cy Cpbuja u Cprcka 3ampaBo n18e Hemauxke. Llpna ['opa Tpeba Takohe ga Oyme ca Hama y
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JEIMHCTBEHO] CpIIcKo] apxkaBu. [IpBu myT cam 00jaBHO Ty CBOjy Hamepy y Kmu3u ,,Cpou u
peNUTHjCKA HWHTepBeHIIMOHaNMM3aM™“. To je Kkmura, TIe je HaydyHa ucTopuorpaduja
aHra)koBaHa, IJIe caM O TOME MMHCA0 Kao o moTpedu. Pekao cam 1a y Toj 3ajeIHUYKO] JIp>KaBU
tpeba na Oymy CpOuja, Penmybnmka Cpricka u llpna 'opa m MakenoHuja, ¢ TUM IITO
MakeioH1ja HUje CpIICKa Ap)KaBa, Kao IITO MPBE TPHU jecy, alid Ja j€ KYJITYPOJIOIIKH HUCTO
TOJIMKO B€3aHa 3a Hac W jJa Ou Omino moOpo nma Oyme ca Hama. To je BHUIE O] MOJIOBUHE
HeKaJamme Jyrocnasyje u To Ou Moruia jia OyJe JOCTOjaHCTBeHA U jaKa JpiKaBa, He Kao IITO
je 6mna JyrocnaBuja, ay JOCTOjaHCTBEHA JpKaBa 3a Pa3JIMKy O]l HAIIUX TPEHYTHHX JPXKaBHIIA
Koje ce Hayaze Ha pyOy EBpomne, Hero Ou yjenumeHe MMOHOBO MOYele JAa UTPajy HEKY BaKHY
yJIOTY, Kao jeJIMHCTBCHAa aCUMETPUYHA TBOpPeBHHA. To cam Taaa Hamucao Te 2013. rogune —
acumerpudna — jep Cpbuja, Cpricka, Tako caM Taja MUCIIHO Tpeda na Oyay HajuBpiihe Be3aHe
na oHja upBctTo U ca Llpaom ['opom, ma ca Makenonujom, anu na Oyae jenHa apxasa. Oxga
caMm MaJjio mpoayO0JbHBao y Kibu3H ,,McTtopuja-Bepa-IlomuTtuka“, koja je u3ainia roquHy JaHa
KacHHUje Ma OHJa y Kibu3H , llpHoropcku cenaparuszam™, koju je uzamao 2019. ronune. ¥ 10j
KIbU3H U Ca/1a MOKJIA YaK M HajBUIIE, HAajBHUILIE HE MOXIA, CHTYPHO, Y KiH3H ,,CPIICTBO U
[IpaBocnaBsbe, Koja je nzanuia u3 mramie 2022. roauHe.

E can, mTo ce THue KOHKpeTHOT mojma ,,CpIICKU CBET, ja caM ra MpBH IIyT 4y0, [10jaM YOIIIITe
HHUJ€ MOj, ja caM ra npBH nyT uyo o Mussana ['mummmha u IN'ojka PanyeBuha, koju cy umanu
teneBusu]y Craea napooa v noptan MH4C. Ja He 3HaM Kako Cy Ta OHM OCMHCIIUAJIU, HE 3HAM
Jla JIU UM j€ PYCKH CBET MHCIHpaIMja, aiu umare 10o6po Ha Bukuneauju. 3opan Credanosuh,
KOjH j€ BIACHUK MpojeKTa Pac, OH je TO MOTIIYHO, KaJla CMO pa3roBapaiy, OH je MUTa0 Kako TO
usriena ,,Cpncku cBer®, ja caMm My 00jaCHHO MOj /€0, ajlM Jla Modeuu cexy y MusbaHa
I'mumuha un T'ojka PanueBuha u emucujy ,,Cprncku ceer®. Ilomro cam ja ckopo CBaku JlaH
TOBOPHO O CPIICKOM YjeIUIbEhY U U3HOBA M M3HOBA JaBHO NMPEHOCHO, jJep Cy MU MeIUjU OWiIH
otBopeHH. [IpBo oBu Mawu Meauju u Behu y Penyomuim Cprckoj, a Mmawu Menuju y Cpouju.
MehyTtum, kacHuje caM BUIEO0 J]a MU CBE BHIIIE OBU BayKHU JIp>KaBHU Meauju y CpOuju oTBapa
npoctop. Jla Mory Ja KaykeM ITa roJ] IOKeJI|M, Tla caM CXBaTHO Ja je Ta hJeja 3arpaBo HOBa
uJeja CPIICKOT YjeIUbeha KOjy caM OOHOBHO W KOjy caMm mokpeHyo. Ilomako je ma uzaeja
nodvena ja u3 underground-a monasu go mainstream-a, jep 4uM Kaja Mmo4Hy BEJTUKH METUjH Aa
Bac 30By y Cpouju, PTC u PTB u muMa cIu4HU, TO OHJIa 3HAYH 1A j€ HEIITO MperoMibeHo. 1
2020. roguHe, XpBaTH Cy TOYENH Ja MOTIIYHO BE3y]y Taj MojaM 3a MeHe. 3Hauu OHU Cy Taj
mojaM TPUNHUCATM MEHU. A TojaM Cy CMHCIWIW ApyrH Jbyau. 3opaH CredanoBuh je
PEKOHCTpPYyHCao LeTy TeHe3y y pasroBopuma ca ['numuhem, Panuesuhem u tako name. 3Haun

TO IITO j€ OH Hamucao Ha Bukunenuju, To je noTnyHo peneBaHTHO. OH je ypaauo Leiy reHe3y
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nojMma ,,Cpricku cBeT* ox1 19. Beka na 1o ganac. Mu HUCMO HUY 3HAJIM 3a Taj 1ojaM u3 19. Beka.
To ject ja Hucam 31a0. To je 6uno Cpncmeo Tana, ajiv OYUTIICIHO J1a j€ TTIOCTOjao TaJla Ta) HEKH
MHUKpO-TI0jaM ,,Cprickor cBera®“. XpBaTu Cy IMOYEIH TO J1a BE3yjy 3a MEHE M OHJA je KpeHyJia
nena Kamnama. M XpBara, 1 MyciuMaHa, U IPHOTOPCKUX CETapaTrucTa, 1a c€ MEHH MPUIIUIIIE
nojaM ,,CpIICKH CBET* M Ta KaKO OHU Kaxy Belaukocprcka ujaeja Benuke Cpouje. YcrBapu, oHH
HUCY OWJIM HU CBECHHM Jia Cy Ha Ta] HAYMH MOTIIYHO PEKJIIAMHUPAIN M YaK Ha Kpajy je W OBaj
Hapko lykosuh Mopao na mpusHa Ha ['pajickoj TeIeBU3HjH MPEe HEKH JIaH Jia je Ta Moja ujeja
nobemmia. Tako je pekao doBek. [la je PakoBuh moOeaHuK U 1a CBE MITO je OH HajaBuo 1a he
ce moroautH, aoroawio ce. Takohe je Tomac bpej, HeMayku HOBHHApP, Y CBOJUM HAyYHUM
pajoBuUMa, MoYeo Ja mpumucyje mojam ,,Cprcku cBeT mMeHu, Takohe u Paouo Cnoboomna
Eepona v Tako najbe. 3HaUW 10jaM HHjE MOj, aJIA Cy CTPAHIIH IMOTIIYHO TOYEIH J]a TIPUTTUACY]Y
Taj TI0jaM MEHH | J1a ()y3MOHUIILY MOjy U/I€]y CPIICKOT yjeIUbeHha ca MOjMOM ,,CPIICKOT cBeTa .
Ha xpajy ce To Hekako MpUPOTHO HAKAIEMHUJIO jJEIHO Ha JPYro M ja caM TO IPUXBATHO, jep je
TO JaBHOCT MPHXBAaTHIIA YCTBapH. Tako J1a Ha HEKH HAUYWH MOTY Jia UM OyJieM 3aXBaJlaH IITO Cy
TO MMPOMOBHCAIH U CITOjWJIM Taj TI0jaM ca OHUM MOjUM HaMepama Koje caM I04eo J1a HCKa3yjeM
one 2009. u 2013. rogune, kao 1 1a o kwuma numeM oz 2015. romqune. OBO je penrMo Ha HEKH

HAYMH CPIICKa UIE0JIOTH]ja, OBa KibUra Kojy cam Bam nao [CpnctBo u [IpaBocnasibe].

Question #2: V jeaHOM HHTEPBjyy CTe H3jaBHJIH Ja IOCTOjE€ PA3IMYUTH MOJCITH WM
pasnuuuTe AMMEH3Mje KoHlenTa ‘Cprckor ceeta’. Harnmacunu cte na je Anexcanaap Bynun
BUIIIE ONpEAEIbEeH MOJUTUYKO] NUMEH3HUjH, 10K Anekcanjnap Byuunh mnak Buiie Harnamasa
KyJnTypHO noBe3uBame Cpba. Kako koMeHTapuIleTe To 1 J1a JIu Cy ce MOX/1a M3KpHCTalIucane

JOII HEKe apyre AUMEH3U]je ‘CpIICKOT cBeTa’ y Mel)yBpeMeHy?

Answer #2: Jlakie, Moja ujeja je ¥ HaMepa je Ja ce CpPICKe 3eMJbe YjequHe, na Oy1y jeaHa
npxasa. lakie, CpOuja, Penmybnmuka Cprcka, Lpaa ['opa, a 1a Makenonuja Oyae y HeKOM
acCUMETpUYHOM ofHOocy. To je Omia nmakje HeKka akajJeMcKa Tpu4Ya, NMpUYa 10 HAYIHUM
dhopyMHuMa 1 Tako Jajke, KOjy Cy MOje KoJiere Touesie 1a MPUXBaTajy y HEKOM TPEHYTKY jeTaH
3a JIPYTHM, jep JbYIH BEpYjy Y TO, allil Cy ce IUIalIMIN Jla Kaxy. PaHuje ce cTaBipana cTurma
Ha OHE JbyJe KOju OM OMIIM CIIpEeMHU Aa Kaxy HemTo Tako. E canx to Bume Huje Tako. To ce
MOTITYHO TPOMEHIJIO U YIIIJIO Y TJIAaBHHU TOK. TuMme 1mTo je BynuH mpey3eo TO y MOIHTHYKOM
CMHCIY, OH j€ TO JUrao Ha Ap>KaBHH HHBO, jep CBE INTO MW HHTEJIEKTYaJId MPHYaAMO IO
aKaJIeMCKUM KpyroBUMa HEOMTHO je aKo Jp>KaBHU OpPraHd HE MPEyMy TO, jep OHH CIIPOBOJIE

MOJIMTUKY U CIIPOBOJC IIJIAHOBC IIPCKO KOjI/IX ou ce JOIIJIO 4O HCKHUX IIMJbCBA. I[aKJ'IC, ByJ'II/IH
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j€ HEeCIIOPHO TOBOPHO O TOME JI1a j€ OH 32 YjeUEHEe CPIICKUX 3eMalba y JeIHy apxaBy. Jloauk
rOBOpH Ja je 3a yjeaumeme Cpouje u Penmybauke Cpricke, u oH kaxe nenoBa Lpue N'ope. Uma
To Ha cTpanu 101 [y kwu3u Cpnctso u IIpaBociaBsbe] Kako OH TO Kaxe. Ja MUCIUM Ja TO
Tpeba na O6yzae unraBa Lpua ['opa, a He nenosu Lpue ['ope. U Byuuh koju HEje cBojaTao Taj
KOHIICTIT U [10jaM 'CPIICKOT CBETa', ajli CBE IITO OH PaJId HJIE YCTBAPH Y TOM TpaBiyy na ce Cpou
KYJATYpOJIOIIKA Ne(pUHUITY Kao jeIWHCTBEHA, HEIeJbMBa HallMja, 0€3 MKaKBUX IMOCEOHUX
PETMOHAIHUX Pa3JIMKa, MOCEOHO ce MpecKauy MpenpeKe THX HAMETHYTUX JIP>KaBHUX I'PaHHIIA
n3mely Pemybnuke CpOuje, Pemybmmke Cpricke, Llpue T'ope m Makenonuje. One cy
Henpuponue. M3mehy Hemauke u [lopryranuje Hema Hujenne rpanuie, a usmely Hac Cpba cy
TE rpaHuUIlc HAMEPHO U BEeIITauKu HaMeTHyTe. Tako na je moopo miro je Byiun To peyseo. On
je Ha ceOe Takol)e HaBykao MyHO mpobiema 300T Tora IITo je TO MPEy3€0, alld Ha KPajy OBO CY
HEKH PEBOJIYIIMOHAPHHU KOpalM y TOM MOJEIIOBamY CPIICKE HAlMje W CPIICKOT MuTama. bes
HEKOT MJICJHOT MPHXBaTama O]l CTPAaHEe HEKOT O] IP>KaBHUX (YHKIIMOHEPE, TO HE OM MMayo
TakKaB 3Hauaj. ByJIMH je To MpUXBaTHO ¥ KA&0 MHHUCTAP YHYTPAIIBUX MOCIOBA U KA0 MUHUCTAP
onOpane, mrto noce6Ho naje Ha Texund. Llto ce Byunha true, ja cam curypaHn na oH Takohe
Bepyje y To nma cy CpOu amcoinyTHO jeqHa W HenespbuBa Hamuja y Cpo6uju, Llproj Topw,
PenyGmnuiu Cprickoj, HallleM OKpYKekbY M HapaBHO HAIIO] AUjaCIOPH, U KOpally Koje OH caja

Ipeay3uMa uay y TOM MpaBily.

Question #3: la mu je u Cpricka mpaBociiaBHa PKBa MpUXBaTHiIa Taj KoHuenT? Iloctoje Heku
3BaHnyHULM CIIL[ KOju Cy KOPUCTUIIM Taj M0jaM Yy jaBHOM JUCKYpCY, alu Bojiehe TUYHOCTH
Kao mro cy narpujapx [Hopdupuje nnu 6nakeHonouuBIy narpujapx punej HUCy y jaBHOCTH
KOPHUCTUJIM Taj mojaM. Jla 1 MOCTOju U BepcKa TUMEH3M]ja WIH BEPCKU MOJEI TOT MojMa, UiIu

Ce 3ayCTaBJba Ha KYJTYPOJIOIIKO] U MOJIUTHYKO] TUMEH3U]U?

Answer #3: ¥V 0BOj KBH3U UMaTe TEKCT O maTpujapxy VpuHejy, KOju caM ja U Ha OCHOBY
MIPUBATHUX Pa3roBOpa C HHM, jep CMO ce 4ecTO BHI)aaM YaK W y YETHPHU OKa, HEIITO CaM Ty
Hanucao. [Tarpujapx Upunej je Ouo 3a cprcko yjeaumeme. To je 0uo meros cad. OH je 6uo
CPIICKH po/I0Jby0 U 3aiarao ce 3a yjenumeme Cpouje, Lpue ['ope u Pemy6nuke Cpricke y jenny
npxaBy. Ja muciaum noiro je Cprcka nmpaBociaBHa IPKBa jeIMHA Hallla HHCTUTYIHja Koja je
HaJpKUBeNla pa3dujame 3ajeIHUYKE Jp’KaBe U 3ajelHHYKuX MHcTutynuja te 1991 u 1992.
TOJIMHE, OHA J€ TIOCIICIbM HAIll OCTaTaK HaIller yjenumema u3 1918. rogune. Mucnum ga CIIL]
HE Mopa Jla Ce U3jallkbaBa 0 TOMe, O CaMOM I10jMY, HUTH O OWJIO KOjOj BapHjaHTH KOHILIENTa,

JeIHa Ip’KaBHO YjeAMbEbe, 10K je IPYro KyJITypHO yjeaumeme. He Mopa 1a ce u3jamrmana,
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jep ce ono mto CIIL] unHM jecTe ma je OHAa HajBaXKHH]E BE3WBHO TKHBO M3Melyy cprickor
HapoJa U TO je MOTIIYHO Yy CKJIaay ca MOJUTHYKUM, UIEHTETCKUM CPIICTCBOM, a U KOHIIETITOM
'cprickor cBeta'. lake, CIIL] Buie 06jenumyje CpIICTBO HETO AUIIOMATCKA MTPEICTABHUIIITBA
Penryonmuke CpOwuje, jep je Hapol, YaKk W OHE IeHepalldje KOje YONIITe BUIIEC HeMajy HaIlle
Jp>kaBjbaHCTBO, OHU ¢y Be3anu 3a CIILl u3Ban rpanuma Cpouje, Penybnuke Cpricke u Lipae
I'ope. ITocebno y nujacnopwm, nakie 3anagHa EBpona, CeBepna Amepuka, Aycrpanuja, HoBu
3enann u Tako aasbe. Tako ga CIILL je y ToM cMuCITy TPOCTO MPUMEP KaKO CPIICKO YjEeTULCHE
MOJKE JIa OIICTaHE M y HAjTeKUM OKOJIHOCTUMA. 3a pa3NuKy oj Ha mpumep Pyca, xoju cy 3a
Bpeme [lepecTpojke mpucTanu aa uM ce pazOuje IpKBa U MOJeNId Ha Ay TOHOMHE IPKBE, J1a UM
ce pa3buje u apxasa, Copjercku case3, Cpou cy ce Oopuiu Ja cauyBajy ApXKaBy U YCIENIHU Cy
Jla y TOTIIYHOCTH cadyBajy HpKBy. Jlakie, MU CMO OWJIM YaK y TOM CMHCIY jaCHHjH OKO
o10paHe TEKOBHHA HAIIET yjeaumema u3 1918. roguae, MHOro MHOTO jaCHHjH HETO IITO CYy TO
6unu Pycu 1 ycnen cMo J1a OCTBapUMO BEIIMKE YCIIEXe Y TOM CMHCIY, J1a HaM YaK MpHU3Hajy
na cmo on 1918. roauHe ocTBapwuiM HajBHILE yCIeXa y TOj CPICKO] oOjeaumyjyhoj umneju.
1918. ronuna je 6una BpXyHall, a caja 10Ja3u BpeMe Kajia ce MpUOIKaBaMoO IIOHOBO TOME.
HajBume cmo mocernu, (GyHKIMOHHUIIEMO MOTIIYHO Kao jeIWHCTBEHA W HEJEJbHBA IICITUHA.
Kana yhere y Penbynuky Cprcky, He ocehare HUKakaB yTHCaK Kao Jla cTe u3BaH PemyOmmke
Cpbuje u ucro kanga ogere y Lpuy ['opy xon Cpba, Hemare HUKakaB yTHCaK J1a CTE U3BaH

Cpbuje, a y Makenonuju ce ocehamo kao koJi cBoje kyhe.

Question #4: Byk /lpamkoBuh je y cBOjuM HelaBHO 00jaBJbEHUM MEMOApHMa IO Ha3UBOM
‘OXWJbLIM J)KMBOTA’ KOHCTAaTOBAO J1a Cy TeMeJbe ‘CpIickor cBeTa’ nocrasuiu ‘Mssopuu CIIO’,
npenBoheH TajalmkbuM MHUHHCTpoOM 3a aujacnopy, Cphanom CpehkoBuhem M Tajammum
caBeTHUK bopuca Taauha, Mnahan Bophesuh. Onu cy HaBOJIHO Ta/la cacTaBWIIA JOKYMEHT O
samtutu Cpba y Lipuoj I'opu, y buX, y Makenonuju, y Xpsarckoj u Ha Kocoy. [lnanupano
je u aa ce, MpU CPIICKUM IIpKBamMa, mapama apxkaBe CpOuje, oTBapajy oOJaHMINTA 3a JeLy,
CPIICKE OCHOBHE IIIKOJI€, K0 M CPIICKe TMMHa3u]e. [la i Taj MOKYMEHT 3aje/IHO ca TOAMHY J1aHa
KacHH]j€ yCBOjeHOM ,,CTpaTernjoM ouyBama 1 jauama 0JIHOCa MaTUYHE Jp>KaBe U AUjacriope U
MaTuuyHe apxkaBe U Cpba y pernoHy* obenekaBa MOYeTak Iporpama M Ipojekta koju he

KacHHje MOMPUMHTH Ha3UB ‘CPIICKH CBET ?

Answer #4: Taj TOKyMEHT OClIUKaBa TO BpeMe, MPUTOM He Tpeba M3ryOuTH U3 BUJA /1a j& U
KomryHnuna kpeHyo u npe tora ca cnpoBolemem Te uaeje. Komrynuna je kynuo Tenekom y

Peny6numu Cprickoj. Kpenyno je To TexHomomko noBe3uBame usmely Cpouje u PC, anu
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3aKcTa THX roinHa, ja cam Bam momenyo 2009. roauny, TO je yBepTHpa y T€ KOpaKe JAprKaBe.
Ja cam Taga 6uo0 y MuUHHCTapCTBY Bepa. MUHHCTApCTBO BEpa je 3alpaBo HajBUIIE Typalio Ty
IpUYy O CPIICKOM YyjelubaBamy, jep 3aKOH O LPKBEHUM U BepcKuM 3ajeanunama u3 2006.
roguHe, koju je aonena KomryHunmHa Brana, yctBapu Ouo mpBH KOpak. 3HA4HM 3aKOH O
LPKBEHUM U BEpPCKUM 3ajennuiiama u3 2006. ronune je obaBesnBao Pemy6nuky CpOujy na
Mopa 1a ce crapa o CpIickoj MpaBOCIaBHO] IIPKBU TJIe TOJ] CE OHA HaJla3u U TO je y CKJIaay ca
HamuM YcTaBoMm, aoHetuM y 2006. roauHM, O KOjeM MU MMaMmo 00aBe3y Jia IITUTUMO
unTepece Cpba rae ron ce onn Hanazuian. 3uaqn, 2006. roguHe Cy JOHETH Taj Y cTaB U 3aKOH
0 Bepckoj 3ajenauiy. To je modyerak. To Byk [pamkosuh He mo3Haje 100po. To je moderak te
HaIle MOJUTHKE CIOPUX KOpaka, joll YBeK MariioBuTe U HeaeduHucane uaeje. Bunenu cy ce
JUYHHA JbYJCKH HAllOpH y TOME Jla ce KpeHe ka oOjenumaBamy CpbOa. [la omma umy
MUHHCTapCTBO 32 JINjacriopy, MUHUCTAPCTBO KYJType Takohe CBHM IpOjeKTUMa J1a TIOMaxke
Cpb6e uzBan Cpouje. [laxne, Mnaha bophesuh ce 3aucra Tpyauno ga nosesyje Cpoe, anu Huje
MMao LWJb. 3Ha4H, OO0 je moBe3nBama Cpba, cliaxeMm ce, alli HUje MOCTojao uib. Heku 1usb
MOpa J1a MIOCTOjH, IITO OM IO MOM MHUIIJBEHY Tpedalio aa Oyae IpKaBHO yjeaumeme. To o0u
Tpebao na Oyne musb. CBe TO HApaBHO, YMTABa Ta MOJIMTHKA HAIA U3 THX TOJMHA UMa CBOjY
reresy. [loce6HO Tpeba nMatu y BUy J1a je ujeja CPICKOT Yjeaubemha Ouna CTUrMaTu30BaHa.
Hexko ko 6u 0 TOMe ToBOpHO y jaBHOCTH OU MOTao 1a 0y/ie 030MIbHO KaKEEH WIIH MTaK MAKHYT
ca meauja. [lakie, To je 01O cacBUM APYTH CBET, HUjE Kao caga. CBU TH HAMIOPH, U OKO 3aKOHA
0 IPKBEHUM U BEpCKUM 3ajenuiiama 1 Cpouma y peruoHy U Tako Jlajbe, U3a3Balid Cy BEIUKE
Hamajie OBHX Koju cy Ownu mpoTuB Tora. Caja TakBUX Harmaja MpakTU4YHO U Hema y CpOuju.
Bu cre Bumenu Ha mpumepy pyuiema DykaHoBuha na je uMTaBa CpICKa jaBHOCT Ouia
o0jenumeHa y ToMe, 3a Kora KoJ Ja cy Ouiin. 3Ha4u ¥ TPO-BIIAIUHU MEJIU]HU U TIPO-OTIO3UITUOHHI
MEHjH, CBU Cy OMIIN 00jeIMIEHU Y TOME, HUKO TO HHUje KpUTHKOBao. CBU Cy Ce aHTa)KOBaJIu
Ha ToMme. Tako J1a je IparoueHo MoACEeTUTH ce TUX MPBUX KOpaka, ajld je ujaeja Joouia 3amax
y MPETXOIHUX HEKOJHMKO FOJIMHA U yIIUIA j€ Y TTIaBHU TOK, YIIUIa j€ Y OTIYHH MEJHCTPUM U TO
je mocnenuiia Te renese koja tpaje oa 2006. roqune. U To je 3HauM BpeMe kaja kpehemo u kaaa
npudamo y bama Jlytiu 2009. rogune. To je Bpeme Tpu roguHe HakoH cenecuje Lipue ['ope u
TOAIMHY JiaHa 0J1 jelHoCTpaHe cerecyje Tako3BaHor Kocosa. Kaia pazroBapamo moHOBO 0 ToMe
Jla UJIEMO J1a Ce yjeIuibyjeMO M CTBapaMmo OIMeT 3ajelHUuKy apxaBy. [lokazamu cMo na ce

HHUCMO IIpEaan U aa ce Hehemo HUKaJa ImpeaaTu.

Question #5: Jlomahu u pernoHaIHM akTepu KOHLENT ‘CPIICKOT CBETa’ YIrIIaBHOM MOpeJe ca

‘PyCKUM MUPOM’ WK ‘PYCKUM CBETOM’, KOjU ce Beh HEKOJIMKO JIelleHr]ja KOPUCTHU YaK Kao J1e0
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3BaHWYHE PeTHOHAIHE U crosbHE oymTuke Pycke denepamnuje n Bnagumupa [lytuna. [la mm

J€ CPIICKM KOHIIETIT IPEY3€eT O]l pycKor? AKO jecTe, Koje Cy CIMYHOCTH, a Koje pa3iauke?

Answer #5: Huje mpey3ero off pycKor, TO je Hall ayTeHTHYaH KOHIENT. Pycu cy gocra
3aKaCHWIM Yy PEUHTETPalldju HBUXOBOT MPOCTOpa JI0 TE€ Mepe 1a je y YKpajuHy MpaKTHIHO
CTBOPEH TaKaB MICHTUTET KOT OIPOMHOT Jieja HapoJa Koje je y MOTIYHOCTH aHTU-PYCKO.
3naun Pycu cy mucmmnu na he, Bpaham ce y mo6a Ilepectpojke u pacmama pycke IpKBe,
OJTHOCHO pasrpajike IEHTpalIn30BaHe pycke npkee U CoBjeTckor caBesa. Pycu cy 30 munmuona
Jby/IU [MaHammby YKpajuHy| NPaKTUYHO jeTHUM TOTIHCOM Mpeqalid IPYTuM JipkaBama. Mu
TO HUCMO HUKaJa ypaJauian. Mu cMO ce OOpHJIH Ja cauyBaMo 3ajeTHUYKY Jp)KaBy M yCIICIH
CMO Jla cauyBaMO Hally Cpricky npkBy. Jlakie, u mocie pa3oujama Jyrocnasuje, Cpouja je
HacTaBwia Aa Boau Opury o CpOuma koju cy m3BaH rpanuma Pemybmuke CpoOuje. U
Munomesuhesa, u BDunhuhesa, u Komrynununa, u Taguhesa, u Byunhesa Bnact. Jlakie, cBu
npensoauuinm CpoOuje mocie pacnaga JyrocnaBuje. OHU Cy MMajid OTPOMHE IOJIMTHYKE
Hecriopazyme usMmely cebe, anu cy Boauiu Opury o cprckoM Hapoay. Byuuh nmomymie caga
HajBHUIIE, Te)UHUTUBHO, aJIK je Tora OMJI0 M paHuje. 3Hauu Tpeba MOMEHYTH, JTaKJie, CBE OBE
KOje caM IIOMEHYO, CBU OHHU Cy YCTBapH IMOJIpKaiu rnopesuBame CpOa nzBan rpanumna Cpouje
3a BUXOBY MaTHUHY JpkaBy, PenyOnuky CpOujy. Kako roj 1a cy mocMaTpaiu TO BE3UBambE.
Pycu cy Ounu omycranu o YkpajuHe. 3Hauu OHU Cy MUCIIWIIHU Ja he eKOHOMCKOM BE30M HUX
npuByhr U Tako nasbe. AEHTUTETCKN HHUCY paJiIM HUINTA J1a 09yBajy PYCKH HICHTHTET Y
VYkpajuau. Mu [CpOu] cMo 3aucTa paJuiy MyHO. Yiarajiyd cMO BelHMKa CpeJICTBa 3a OUYBambe
CPIICKOT MJIEHTHTETa 1MoceOHO Ha MpocTopy OuBIIE JyrociaBuje, TO je OWUJIO y CKIaxy ca
HamuM Y CTaBOM, 3aKOHMMA U JIp>KaBHUM TIporpamMmuma, koje je umana Peny6nuka Cpouja. Bu
cte [Anexkcannap Jbyobomuposuh y mpeTxogHo Bo)eHOM pa3roBopy| MOMEHYIIH jeAaH 011 THX
JpKaBHUX IporpaMa, OuiIo ux je Bulle, yak uma u Jloktpuna ondpane Peny6nuke Cpbuje koja
nojpasymena u onopany Peny6mnuke Cprcke. [lakie, Omiio je Buile TUX AoKymeHarta. Heke
hemo 3a00paBUTH, HEKH Cy jaBHHM, UMa HApAaBHO U HEKUX KOJU Cy TajHH, alld 33 PA3IIUKY O]
Pyca xoju cy onaycranu y jeIHOM MOMEHTY O] OJ0paHE HAEHTUTETa CBOT HapoJia W3BaH
rpanuna Pycuje, Mu TO HUKa/1a HUICMO YYUHMIIH. YBEK CMO C€ TPYAWIH Aa OJOPaHUMO CPIICKU
UJCHTUTET, TO ce moceOHO Buaeno Ha mpumepy Llpue I'ope rae je moueo na ce mojmxe
MpOLIEHAT CPIICKOT CTAHOBHUIITBA, J1a ce Bpaha Ha ctapo u aa CpOuja takohe, To je u Byunh
HajaBHo, kKaga Oye nonuc y Lipuoj ['opu Oy e ykipyueHa y To. 3Ha4u MOpamo Ja C€ yKIbYIHUMO

u npeMa YcraBy Penybnuke CpOuje u npema HaileMm 3aKOoHy Koju Hac o0aBe3yjy. To HHje na
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71 MU HemTo XoheMo i Hehemo — Mu MopaMo. MopaMo Jia TIOIITYjeMO COTICTBEHE 3aKOHE.

CprIicKH CBET je HEKAaKO YCIEITHUJU O] PyCKOT' CBETa, TO j€ MOj YTHCAK.

Question #6: Muore meaujcke Kyhe cy mocraBuiie OCHOBAHO MUTAE [1a JI KOHIIETT ,,CpIIcKOr
cBera‘“ mMa OyayhiHOCT HaKOH ojyTacka AJiekcanapa BysrHa ca MecTa MUHHCTPa YHY TPALTbHX
nocioBa. Kako Bu rnenate Ha 10? Jla Jin je KOHIENT AyrOpOYHO OAPXKHB U Ja JIM MOXKE Ja
nocrane 3BaHn4Ha nonutrka Cpouje y Oyayhaoctu? ¥V jemHOM UHTEPBjyy CTE U3jaBUIIH 1A j&
KOHIICTIT TIONPUMHUO 030MJbHE Ha3HAKE 3BAaHUYHE JP)KaBHE MOJIUTUKE WK Oapem uzaeje. Jla iu

he To HacTtaBuTH n1a Oyne ca HoBoMm Briagom 6e3 Bynuna?

Answer #6: Kana je peu o BynuHy, OH je mpey3eo TO y MOJIUTHYKOM CMHUCITY U TIOJJUTa0 TO Ha
JpKaBHHU HUBO, TIPOCTO TO j€ YMEHECHUIA. AT CaM KOHIIETIT, H3BOPHO, U T10jaM HHUCY H-ETOBH.
Taxo na To HacTaBba Ja )KMBH M OBAaKO U OHako. OH he curypHo 1006UTH HEKY TO3UIIH]Y, Cajl
BUseheMo Kojy.

3Hare mTa je jomr Benuko nocturayhe cprickor ceera? To je [lan cpricke 3acraBe, ciio0oje U
yjenumema, TO TMOMHIECH y TpeAroBopy Kmure, Buachere m Ty renesdy. To je Bemuko
nocturayhe, To je 3ampaBo cprcku cBeT. A To cy Byuwnh, Jlogux u natpujapx [lopdupuje.
Bunure na uma u te kako To Bese. [lan Penyonuke Cprcke y bawa Jlynu, cBe ce MmohHuje u
Mohnmje obenexara. OBe Tro/MHe je OO HEBEpOoBaTaH. Ja peliuMo rOBOPUM CBAKe TOAUHE OJ1
2018. rogune Ha TeneBusnju PemyOnuke Cpricke, pe cBeUaHe akajeMHje TOT JaHa. 3HAUYU TO
j€ TEpMHH pe3epBHCaH 3a MEHE Jla TOBOPUM O CPIICKOM yjeaumeny. Yak kana je ouo u Kosua-
19, ykspyuno cam ce u3 beorpana. Menu je cana 3abpameH ynazak y bocHy n Xepierosuny,
na hy ce monoBo yksbyuuTu u3 beorpazna. [lakie, To cy Jlan Peny6nuke Cprncke y bama Jlyim,
cBakor 9. jamyapa, Bumiemeceune nutuje y LlpuHoj ['opm, cnekrakygapHO YCTONIHYCHE
mutpononuta Joanukuja Ha lletumwy. To je ucro O6una chara ,,Cprnckor cBera“. Ty cy
ITopdupuje u Joanukuje. Ilpocnasa Jlana cprckor jeAMHCTBA, C1000/1€ U HALIMOHAJIHE 3aCTaBe
y beorpany mpommie roguHe, TO je Ha TpaHAMO3aH HAYUH OOENEeKEHO, Ka0 M CBaKe TOJUHE
cBecpIricko obenexaBame J{ana cehama Ha cTpagaie u npornane Cpbe y XpBaTcKoj opyKaHOj
akiuju ,,0myja“. To je ucro obenexxaBaHO HA BEOMa BUCOKOM HHBOY.

Jlakiie, HUCY OUTHE KOHKpPETHE JIMYHOCTH, OHE jecy BaXKHe, alli 3a HJejy U pa3Boj ,,Cprckor
cBera®, 6e3 003upa Ja M je ped O KOHIIENTY AP>KaBHOT WU KYJITYPHOT VjeAUbEHha, BaXKaH je
YUTaB CPIICKM HApOX W Ja Ta mieja mupkymumre. Curypan cam na BehwHa MHHHCTapa Uy
caJaimoj Biagu Bepyjy y TO, KOJIIMKO je BUX CIIPEMHO J1a TO KaXe, TO je APYro MUTame, ajlu

cMaTpaM Jia Bepyjy y To, jep To je cynepuopHa ujeja u mu hemo no tora gohu. Ty je Joauk y
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mpaBy, 21. Bek he OMTH BEK CPIICKOT yjeaumbemha, M heMo ce yjeAnHUTH. Ja caM Ha jeJHOM
ckymy PemmyOnmke Cpricke v Ha cacTaHIIMMa Koje caM uMao oBzie y beorpany ca Jlonukowm, na
cam pekao aa Cpouja, llpua ['opa u PemmyOnnka Cpricka MOTY Jia CTBOpE | ApXkKaBy KOja ce 30Be
Cagesna Peny6nuka Cp6uja, jep To je Bberomes mojam Cpouje ox Jyrasa 10 Mopa, Jakie of
Amnaruna 1o bapa u o1 bocancke no Tumouke Kpajune. 3Hauu To je jour jejaH HOBU MOMEHaT,
jep cam Taja o mpBU IyT MPUYA0 jJaBHO O TOME Ha jEJHOM JIP)KAaBHOM CKYyIly, Jla Tpeba aa
no0ujeMo UMe 3a Ty JApKaBy, a HE JIa U3MUIIJbaMO BUIIIC HeKa UMeHa. J[akiie, HeMa HUKAKBOT
pasziora Ja cBaka ojf TUX CPICKUX (peepaTHuX jeIMHUIIA HeMa UIICHTUTET jeIHEe 3ajeTHUYKE
IprkaBe Koja 6m morua ga ce 30Be CaBe3na Penybnuka CpOwuja. Jep ako je Hberomy to Ouio
CacBHM Y pejly, a OH j€ CPIICKU HJICOJIOT U MHUTPOIIOJIHT IPHOTOPCKH, HE BUIUM y YeMy O 01O
npo6iiem. Hajeehu 6poj Cpba y LipHoj ['opu roBopu na HaBuja 3a CpOujy, 3a penpe3eHTan]y
Cpobuje. Ilpema TOoMe, Tpeba UCKpHUCTATUCATH TO. 3HATE, JBYAM Kajua J0OWjy OIIdje, OHAa
CBaIlITa MOXKE Jla UM Oa/IHe Ha MaMeT, He Tpeba JaBaTh MPEBHILE OMIMja. AKO JaMO OMIIH]Y
xoheMo 11 nucaTi hupUIIMIIOM WM JIATUHUIIOM, MHOTH hie ce onpenenuTu 3a JaTHHUILY. AKO
JaMO OMIHjY Ja je CPIICKU WJIM TaKO3BaHU IPHOTOPCKH je3UK, MHOTH MOTY Jia C€ OIpeerne 3a
OBaj TIOTOMKM, M TaKO Jajbe. 3HA4M, Tpeba CBAKM YOBEK Jla TEXH Ja MMa jacaH U YBPCT
UICHTUTET U Tpeda Ja NeHUHUIIEMO jacaH U YBPCT UJCHTHUTET, a HE JIa IMOCTaBJhbaMO HEKE
OIIIMje KOje 3alpaBo MOTY Jia BOJE Ka pasrpakbH CPIICKOT Hapoaa. Buaeno cMo na cMo Mu
Kao HapoJ CKJIoHU TUM nyanu3muma. Y Lpuoj ['opu je To Tako3BaHa 1ipHOropcka Haiyja. OBje
y Cp6uju hupunuia uinum natunauia. Jlakmie, To je u bewamun Kanaj, oH je roBopuo, u pexao je
na Tpeba WrpaTH Ha KapTy CpPICKHX pPETHOHAIM3aMa, jep TO HWUX pas3nBaja. Tpeda na
npeBa3uheMo CpIicKe perdoHajn3Me W Ja jadyamMo CTyOOBe Halller HACHTUTETa, KOje YMHE
CpIICKa HAIIMOHATHOCT, CpIicKa hupuimia, CpIicKH je3uK, cpricka pkBa u cehama Ha KocoBckn

3aBeT. KOCOBCKH 3aBeT Urpa CymTHHCKY YJIOTY
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Interview #2: Recorded Personal Conversation with Gojko RaiCevic:

Recorded personal conversation / interview with Gojko Raicevi¢, conducted on
November 19t 2022, in Belgrade, Republic of Serbia. Gojko Raifevi¢ is together with
Aleksandar Rakovi¢ and Miljan GliSi¢, one of the leading advocates of the Serbian world
and his input is therefore fundamental for the content of this master thesis. The interview

was conducted in the Serbian language and will be presented here in its original version:

Question #1: Konnenr ‘Cprckor cBera’ MOCTao je IOMyJapaH y jaBHOM U ITOJUTHYKOM
miuckypey CpOuje HakOH HITO Ta je MPBU MyT YNOTPeOMO Tagallld MUHHCTAp oJ0paHe,
Aunekcanniap Bynun. Mako ce oH yriiaBHOM HaBOAM Kao apXUTEKTa U MJCOJIOT TOT KOHIIENTA,
MOY3/JIaHO Ce 3Ha Jia Ta OH Huje ocMucino. Ko je mo Bamem Munbemy OCMHCINO KOHIETT?

Kako u kana je modeo ia ce KOpUCTH caBpeMeHu nojaM ,,CprcKu cBeT *?

Answer #1: PujeTku Cy HCTOPH]jCKH IIEPHOIH KaJIa CMO Ka0 HapO/I )KUB]EJIH CPIICKO jeTUHCTBO,
aJly 3aTo Hujieja o ociio0ohemy U yjequbEey CPIICKOT Hapo/1a )KUBHU O] KOCOBCKE Tpareauje 10
NaHa jnaHammwer. Yemhu cy, HaxanocT, MEPUOAM Y KOjUMa je CPIICKM HAapoJ Camao CBOje
ocnoboheme. Maeja cprckor cB(1j)eTa HUje HULITA APYTO A0 jaBHO AEMOHCTPUpAHmE UIEjE O
cabOpHOCTH W JETMHCTBY CPIICKOT HapoJia Koja >KMBHU KpO3 jemaH Apyru o0iuk. ['yxkBa oko
BJIACHUIIITBA HAJ] KOBAaHUIIOM j€ aricyp/aHa. TepMHH CPIICKH CBHUjET KOPUCTHO je Kpasb Hukoma,
njecHUK 3maj u Opojuu apyru y 19. u nouerkom 20. Bujeka. [log TMM Ha3MBOM U3JaTa je U
kwura Ilerpa Hukernha koja je mokuBjena BUIle M3/1ama KpajeM MpoIlwior BHjeka... Kao
JTUPEKTOp, INIaBHU U oAaroBopHu ypeanuk Hammonanne NMH4C teneBusuje nao cam ume
Cpncku ce(UJ)et emucuju koja je nounmwana y 11:00 yacoBa, a 3aBpmiaBaina ce y 12:44, xkaga
Cy moummaiue BujecTH AaHa. Cpricku cBHMjeT M MHpopMaThBHa emucuja 12:44 cy onaBanu
ypehuBauku koHuent Haunonamne MH4C teneBusmje. 3a TO uMe caM ce OMITy4HO JTyOOKO
Bjepyjyhu y Taj mpUHLMI, a 4yo caMm 3a TepMUH He uyuTajyhu kmury Hukxermha umm He
nucrajyhu HoBuHe CpOa u3 Yrapcke, Beh u3 OpojHUX pasroBopa ca mpujaresbem Hebojmom

Ocrojuhem Koju je 4eCcTO KOPUCTHO KOBAHUILY Y HAILIUM pa3roBOpUMa.

MoTuUB 11jeIOKYIHOT J[jel0Bakba MEINJCKOT TUMa Ha YHjeM caM 4eiy, a U MOj JUYHHU, jecTe
3ayCTaB/bamke JOJATHOT pasyhHBama CPICKOr HALMOHAIHOI KOpITyca, Ka0 M 3ayCTaBJbame
nporieca pacpOJbiBamba, HaKO CBjeCTaH J1a UCIyHhaBamke OBOT 33/1aTaka HUje HU Ha MOjeUHILY,

HUTH Ha MaJOM THMY JbyJU OKYIIJB€HHX OKO OBe Hieje. Moryhe na Hama no6pa Hamjepa, Ha
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caMOM TMOYeTKY, ¥ HHUje Ouna npeno3HaTa. Cprcku cB(MJ)ert, oHaj Koju cMO MU TPOOYIUITH U3
3abopasa 2020, umao je 3a HaMjepy CTBapame jeIUHCTBEHOT JYXOBHOT MIPOCTOPA U TO IMTyTEM
MeJIMjCKe, HayYHe, KyJITypHE U YMjETHHYKE CBECPIICKE CA0OPHOCTH, IO YIJIely Ha CHTY3Hja3aM

HAIllUX CTapuX U y3, HEMHUHOBHO, PHJIarohaBame JaHAIIHHIIN.

Question #2: V jemnoM uHTEPBjyy je ucropuyap Anekcanmap PakoBuh u3jaBuo ga mocroje
Pa3TMYUTH MOJICITIM WIIM PAa3IMuuTe AuMeH3uje KoHuenTa ‘Cprckor cBera’. Harmacuo je na je
Anekcanmap BynmuH BuUIIe omnpenesbeH 3a COPOBONCHE MMONUTHUYKE TUMEH3Hje, 0K
Anekcannap Byuuh unak Buie Harnamasa nmoe3uBame Cpda Ha jeTHO] KYJATYPOJIONIKO] UITH
€KOHOMCKO]j OCHOBHU. Kako KOMEHTapHIIIeTe TO ¥ JIa JIU CYy C€ MOXK/a UCKPUCTAIIUCAIIE jOIIT HEKE

npyre numensuje ‘Cprckor ceera’ y mel)yBpemeny?

Answer #2: Ykonauko O0ucTe TO MUTamke YIMyTWIH, HAa MPUMjEp, HEKOIUIIMHU CarOBOPHUKA,
BjE€pOBAaTHO OMCTE JTOOWIIM MCTO TOJMKO PA3IMYUTUX OJArOBOPA, U MCTO TOJMKO PAa3IUUYUTHX
yIJIOBa y carjie/iaBamy OBOT KOHIeNnTa. HaxanocT, HeKH cy, 3a HajaTu ce y 100poj HamjepH,
00ECMUCIIMITN Halll TOKMBJbA] CPIICKOT cBeTa. [lpyru cy ra Hamajganu u3 crpaxa ox Bemmke
Cpbuje, 1ok cy, nak, Tpehu Bujenu onacHoct aa Anekcanaap Byunh meroBom ynorpe6om He
MIOCTHTHE OHO ITO ByJIMH HE MO’Ke Ha TONMUTHYKY HA4WH. [[MO MOJUTHYKE jaBHOCTU XpBara,
bommaka u LlpHoropama ,,cpricku CBET* Cy KOPHUCTHIIM 3a YHYTpallke MOJUTHYKE Oopoe,
OJIHOCHO 3a MoTpebe MoOmiIM3aluje COINCTBEHOI OMpaukor Tujena, cTBapajyhu mpuBHIHY

M3a3BaHy MOTYROM CPIICKOM arpecujoM.

Question #3: Koje apxkaBe crianajy moj kouuent ‘Cprckor csera’? Jla M ¢y TO caMoO OHE
TepuTopHuje Koje cy Behuncku HacesbeHe CpOuMa WU TaK Mo/ HaBEJCHU KOHIICTT craaajy u
npxase nonyT CeBepHe MakeioHH]j€ KOje Cy UCTOPUJCKH, BEPCKU M KyJITYpOJIOLIKY Be3aHe 3a
CpOujy? la mu ce noxa xoHuentoM ‘Cprckor cera’ yopajajy camo CpOH y perHoHy Wi ce

nojpasyMeBa 1 30J1MKaBamke ca CPIICKOM JIMjacliopoM IIHPOM cBeTa?

Answer #3: Ham 10xuBsbaj CPIICKOT CBETa HEMa aIMUHHUCTPATUBHE TPAHUIIE.

Csu Cp6u u cBe Cpnkumbe, pHjaTesbu CPICKOT Hapoa U CBaKU JOOPOHAMjEpHHU YOBjEK j& U0
cprackor ceta. Cprcku cer 0e3 Ilayna Illrypma (ITaBne Jypummh Iltypm), Apunbanma
Pajca, Jlejnu Ilener, mopoaune Kanbepu, mwm 6e3 majopa Iljep Aupu bunena, Jynyca bek
JeBKypoBa, renepana Mpamosa, ApHo I'yjoHa u OpojHUX APYTHX ca CBUX MEpHIUjaHa, 0€3 lUX

HEMa CPIICKOTI' CBCTA. be3 I—LI/IXje CpHCKI/I CBCT HC3aMUCJIMB U HCTIOTITYH.

73



Question #4: Konmenr ‘Cprckor cBera’ je 6asupan Ha Mekoj mohu. Kojum nHCTpyMeHTHMA
Meke Mohm pacnonaxe apxkaBa CpoOuja, y3 moMoh Kojux MoOKe Ja IIHUPH CBOj YTUIA] Mehy
Cpbuma u npyrum Hapoauma y peruony? Ha koju HauuH ce cripoBoau KoHient ‘Cprckor

cBeTa’ y JIeJIo M JIa JIK je OH [0CTA0 3BaHWYaH JIeo criojbHE nojutuke Cpouje?

Answer #4: Bomuo 6ux na je cprcka Meka Mmoh MHoro cHaxxuuja. Hajuenihe je cBeneHa Ha
HEKOJIMKO BPXYHCKHX CIIOPTHCTA M YMjETHHKa, a 0e3 3HauajHuje, upe, KoopauHamuje. bojum

ce Jla Kao HapoJl HEeMaMo jacaH Mpasall JjelioBamba.

Question #5: JTomahu u pernonantu akrepu KoHient ‘Cprickor cBerta’ yriaBHOM MOpee ca
‘Pyckum mupom’ nim ‘Pyckum cBeToM’, KOju ce Beh HEKOJIMKO JelieHHja KOPUCTH YaK Kao J1e0
3BaHMYHE PETMOHAIIHE U CToJbHE noymTuke Pycke @enepanuje u Bnagumupa I[lyrtuna. Jla mu

J€ CPIICKM KOHLIENT IIpey3eT oA pycKor? AKo jecTe, Koje cy CIMYHOCTH, a Koje pa3yiuke?

Answer #5: Pycku MHp W CpPICKH CBET Cy JBa Pa3JIMYMTa KOHIIENTAa, CPIICKH CBET je
ayTCHTHYaH U HUje TPEy3eT OJl PyCKOr CBETa WJIM OMJIO KOT APYror Cim4HOr KoHuenTa. Die
deutsche Welt, The English World, Le Monde francais, La mondo Italiano, Lumea

Romaneasca, cBu TH ‘CcBjeTOBM’ MMajy ayTeHTHUYaH U3pa3, MUCH]y U IuibeBe. Hain je cprcku.

Question #6: Muore Meaujcke kyhe cy mocTaBuiie OCHOBAHO MUTAME Ja JIK KOHIeNT ‘Cprickor
cBeTa’ uMa OyayhHOCT HaKOH onacka Anekcanpa BynuHa ca Mecta MUHHCTpa YHYTpAIIEBbUX
nocnoBa. Kako Bu rnenate Ha To? Jla 1M je KOHUENT AYTOPOYHO OJPKUB U J1a JIM MOXE Ja
nocrade 3BaHnuHa nojautrka Cpouje y oyayhaoctu? YV jeHOM HHTEPB]YY j€ U3jaBJbEHO Ja je
KOHIIeNT Beh monpumMmuo 030MJbHE Ha3HAKEe 3BAHWYHE JPKABHE IMOJIMTUKE WM OapeM jelHe
HalmoHaiHe uzeje. Jla mu ce cnaxkere ¢ TUM u 1a i he To OUTH HacTaBJbEHO ca HOBOM Braiom

6e3 Anekcanapa Bynuna?

Answer #6: Munuctap BynuH je 1ao 3HadajaH TOMPUHOC HA TOITYJIAPU3AIUjU CPIICKOT CBETA.
Opn cBUX CPIICKUX MOJIMTUYAPA HAJBHIIIE j€, YIIPABO OH, y MOJIUTHIKUM oOpahamrMa KOPUCTHO
Taj TEPMUH, HErOB AONpHHOC je HeymuTaH. [llta masme ca CPICKUM CBETOM HAKOH IITO
Anexkcannap Bynun Bute He Oyne munucrtap? Cpricku cBet, CpricTBo, qaHac xuBu 0e3 Pactka
Hemamuha, napa [lymana, tberoma, Kapahopha u Munoma... Y3 noyke u Haciehe koje cy
octaBunu CpIICKU CBET UMa YBPCTE TeMeJbe KOje Cy Tpajuiie TeHepaiuje, ykbyuyjyhu u oBy

Haiy, a koje he cjyrpa gorpahuBatu Heke Oyayhe cmene u xpaOpe resepanuje.
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Interview #3: Recorded Personal Conversation with Miljan Glisi¢:

Recorded personal conversation / interview with Miljan Glisi¢, founder of the YouTube
canal Snaga naroda, conducted on November 20™, 2022, in Belgrade, Republic of Serbia.
Miljan Glisi¢ created the term srpski svet and his interview is crucial for the analysis of
the genesis of the notion. The interview was conducted in the Serbian language and will

be presented here in its original version:

Question #1: Illta Bu moapasymeBaTe IOJ IOjMOM 'CPIICKM CBeT' W mTa OH 3a Bac

npeacTaBsba?

Answer #1: [TocToju HEKOIMKO OCHOBHUX TocTylata. [IpBu je amonoruja HempujaTesby TO je
OHO ILITO HOCUMO Kpo3 uaeHTuTeT. To je oHo xpumthaHcTBo Koje ce Hagose3aso. [lomTo cam
ja TpucTamuIia OHE TEOpHje W HIeje Ja je reorpaduja KapakTep CyI0MHA M Jla je 3aucTa
nmoceOHa BpCTa MUBWIM3AIM]EC HACTajajla Yy OBOM U MEAMTEPAHCKO-ITAHOHCKOM, OaKaHCKOM
OpeBHjapy, 0 YyeMy Cy IUCAIU pa3HH JbyIU. Y TOM KOHTEKCTY caM ja CXBaTHO Ja je IOIl-
KyJITypa Ta HUT KOja je cliajajia CBe JbY/I€ ca OBOI TEPEHA U TO C€ 3aKcTa JoKa3alo Kpo3 Typoo-
¢donk. Y 0BOM OLITPOM MOCIEABEM paty, TypOo-ponk je cnojuo 3arped u beoran Ha jenan
JIMpEKTaH HA4WH, MAKO Cy OHU TO HETHUPaH, Tpakehw Ja CTBOpE HEIITO INTO j& MOTITYHO
anaxpono. Konment 19. Beka je 3ampaBo Benuka XpBarcka, OHO IITO CMO MU HUMajlH Kao
koHuent Benuke CpOuje, Koju ce M3pOAMO joll M3 KOHIENTa paHuje, ox ['apamanuHa u
Hauepranuja. OcHOBHA MJieja TOI KOHILENTA je€ 3aMcTa Ja Kpo3 ApKaBaBHOCT JohemMo 10
TEpUTOpHja Ha KOjUMa JKMBM CaB HApoJ 3ajelHHYKU Ja OM ce KyiTypa IUHaAMH4YHUje
pasMmemuBana. To HUINTA HHUje yHATWIO. JEAMHO IITO j€ OCTalio, a Ja je YMaJujio TO je
UJCHTUTET KOJU HAc Claja, OAHOCHO TOPEKJIO KyInType Koja Hacraje. E cax, mta je Ouo
npobaem ca JyrocnaBujoM, perumo, kao konuenrtom? To mTo cy To Ouiie aBe pa3nuyuTe
KynType. IManu cTe mpedaHcKy U Tepe3njaHCKy KyaTypy, npeko Cage, JlynaBa u Jlpune u ta
KyJTypa HHMj€ MOIJIa Jia C€ CIIOjH ca OBOM jY>KHOM CPIICKOM KYJITYPHOM U 3aTO TO HHj€ MOIJIO
na ¢ynkuumonume. Jla mnomaseete cprckor oduuupa koju he y cpen 3arpeba,
CpeAeeBPOIICKOT I'Pajia, 1a KOMaHAyje U 1a JUPUTYje Kako OH Xohe y (paHKOMaHCKOj TEOpUjU
kynarype. To je Mopaiio n1a ce pacmajaHe u pacnaio ce. Mehytum, ca AUrutain3anijoMm U ca
TeopHjoM xaboBa KOjy cajia UMaMo, ca KyJITYpOM Koja ce paldpuia MaCOBHO TOM Op3UHOM Jia
ce mosako Bpaha maenturer. Mmate caxg ocobe kao mto je Illapuh u3 Xpsatcke koju

HHCUCTHPA HA CBOM UJCHTUTCTY IMOPCKJIA KOjI/I HC MOpa a 6yJ:[e CPIICKH WJIK XPBATCKH, aJIN je
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Taj JY’)KHOCJIOBEHCKH, I Harume cprickoM. Ha Taj HaunH ce Tpeba TpeTupatu ujaeja Cprickor
ceera. To je jeman BeTUKH cabUp KOjeM MOXKETE Ja ohere jep mpumnaaare KyJaTypH, ald He Ha
cwty. Hac He uHTepecyje TepuTopHja U Te TepUTOpHje cy KoHIenT 19. Beka wim ako xohere
20. Beka wiu ako xoheTe HEeIITO MITO Y AUTUTATIU3AM]U, TOCT-MOACPHH U JCKOHCTPYKIHU]H U
mI00anu3alyju He MOXKe J1a QYHKITMOHMIIE. AJTH KyJITypa (PYHKIIMOHHUIIIE CaBPIIECHO H 3aTO j€
perumo 3arpe6 15 myta 6mku nanac beorpanay Hero mTo je 6o Ha moueTky 20. Beka WU
TokoM 20. Beka.

[Ton-xynTypa Koja ce Haclama Ha CIIOBEHCKY aHTUTE3Y, TO j€ OHO IITO Cy OHM HaMa MPHU3HAJIH,
mrto HaMm je ['ere mpusHao kao Kyiatypy na 6m gobwunu apxkaBy y 19. Beky. Ta cioBeHcka
aHTHTEe3a je y cTBapH ceBaax. CeBaax je HEellITo IITO je MPOPYHKIIMOHUCAIO KPO3 MON-KYITYpY
70 JlaH JaHac Kpo3 new wave, kpo3 rock ’n’roll, kpo3 meno-apamy xao ¢peHomeH 1o TypOo-
¢doinka. Taj heHOMEH je OCTOjao Ja OHU McIoa xkuTa jnose Lleiy, 3a Bpeme arpecrje lbUxoBe
Ha HAC U HaIlle Ha BbUX U CJIMYHO. Je[iHa JIMHU]a je Ta] UJSHTUTET MeJo-paMe OJHOCHO CeBIaxa
OJTHOCHO MOMN-KYyIType, Ma JI0JIa3h A0 MAacoBHE KYyNType. Y MacoBHO] KyJITypH, TO je Ta
MUTOIICjHYHA CPEIMHA Y KOjOj MU Pa3yMeMO Jia CMO JIPyTavrju 300T TOT OJHOCA ITPEMa IIeITUHU
U mpema XpuinhaucTBy, anu jour oj Bunue. XpumhanctBo je touch koju mamorpalyje Ty
KYJATYpY JbyOaBH, Ty KYATYpY pa3yMeBama, Ty KyJITypy CaKUBOTA, KA0 U MEKOCT JIEBAaHTCKO,
OanKaHCKy, MEIUTEPAHCKY, KOJy KIMaMo, allid KOjy CMO Majio y3umanu u o Typaka. OHO 1ITo
Jlomnap jako mamMeTHO Kakeé KOHTAaKTHa KynTypa. Ta KOHTaKTHa KyJATypa Ha OBOM TIy je
MOPOIUIIO0 3arpaBo To na umare Hegosuha kommosutopa u3 20. Beka KOjU je UIIao Mo 1ej0j
OuBIIOj JyrocnaBuju U JaH JaHAC OHHU BEpyjy Ja Cy HEKe MecMe ayTeHTHYHO HHXOBE, a OH
yoBek 3amnpaBo u3 KparyjeBua nucao u o Bumerpaay u o Crnuty u cnuyto. [1o Toj ocHOBH,
[0 TOME CaM ja 3ampaBo 3aKJby4dro Jia je TO 'CpICKU cBeT'. Jep AnbaHI cMaTpajy J1a umajy
'TIpuponny AnbGanujy' ITO je jeaHa pyAUMEHTapHa CTBAp U HUKAJla HUIITA LITO j€ MPUPOJHO
He MOXe J1a Oyaie COPUCTUITMPAHO KA0 KYITYPOIOMIKY ()eHOMEHH, [IMBIIIN3ALIN]CKH (PeHOMEH
W Ja Off TOra HalpaBUTE JAp)KaBy. XpBaTe paiu U Jajbe KoHient Benuke XpBarcke. Mu
MPaBUMO KOHIIETIT CPIICKOT CBETa, Jep CBET HUjE€ TEPUTOPHU]ja, HETO j€ jeJaH CBET BPEIHOCTH
KOJU HE MOXe Ja ce HaMehe Hero MokKell caMo Ja O4YeKyjell Ja aKko Ce HEKOMeE JOMajHe,

ydectByje y ToM cBety (PYCU HAMENRY). To je neo koHIenr.

Question #2: Kako cte yomiute ocMuCInIn Taj nojam? Ojakia Byde KOpEHe 1mojaM 'CpricKu

cBer'?
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Answer #2: AcomnujaTiBHO, 3aTO IITO KajJa KaKEMO CBET MPBO IITO Y HEKOj MOPYIH Koja je
KOJIOKBHjaJTHa, MUCIIUMO Ha 'MyCIMMaHCKU cBeT'. OHHM HUCY KOHIICNIT UMITEPH]jalii3Ma Kao IITO
je 'pycku cBer' miam 'pycku mup'. OHu Hucy KomMoHBenT kao mTO je 3amagHa KyiTypa
Hanpasuwia. OHu cy 3aucta cBeT. CBeT )KMBOTa, CBET 00MYAjHOCTH, CBET KOMyHHUKanuje. OHn
Cy TOCeOHOCT. Y MYCIMMAaHCKOM CBETYy MMa M I0JIeNa, IITa je IIMUTCKO a MITa CYHUTCKO U
CIIMYHO, TI0JIelie y oqHOCY Ha AdpuKky, Ha A3ujy. CBe TO IOJIelie OCTOje, allk OHU 3auTa UMajy
jemaH CBeT MJaJie Peluruje Koja umMa cBOjy Mopyky. Mmajy cBoj crcTeM BpPEIHOCTH KOjU Ce
MO>KE€ ayTOHOMHO 3aTBOPHUTH M CBOj€ ayTOXTOHE BPEIHOCTH. Ja caM CTBapHO 3aKJbY4HO J1a Ou
u CpOu MOTJIH J1a MMajy HEIlTO CIIMYHO, 3aUCTa jellaH CBET 3a Pa3luKy o1 XpBara u AsnbaHara
U JyrocjIoBeHCKe ujeje. 3aTo MU je 0110 OiinxkKe Jja KakeM 'CpIICKU CBeT'.

3amTo MyCIMMaHCKH CBET? 3aTO IITO MH y HAIIEM CPIICKOM CBETY TPaJiMO MyXaMEIaHCKY
KYJITypy, MH IMaMO Taj MyXaMeJaHCKH eJIEMEHT KOjH je jako OJIM3ak Hama, KOjH j€ joIT OJIMKU
HEro 3araJJHOeBPOICKU KOju uMaMo y XpBarckoj u Janmanuju. lanmanuja je Takohe Oimxka
jep je Memutepan. Cpricku cBeT He Moe Ja (QyHknuoHuiie 6e3 Meautepana, jep je u
[Tanoncko u JampaHcko Mope Jieo jeaHor Opeujapa. Mu cMo Taj eneMeHT rie ce bankan ca
MopeM ca MenuTepaHoM M MCIaMCKHM €JIEMEHTOM IPETBapa y jeJaH mocedaH CBET, y jelaH
CBET CBOJHX BPEIHOCTH. 3aTO CBET a HE APKABHOCT, WJEja JIPKaBe WU HMIICPHUjEe WU
uHTerpanyje. Anekcanaap PakoBuh mMu je mamMeTHO jeIHOM MPUIMKOM PEKao Ja jeiMHa JBa
HapoJia Koja MOTY Jla MHTerpuinry ocraje Hapojae Ha bankany cy Typmu u Cpbu u 1O ce
nemnraBano Besh y mpomioctu. Aju ja cMatpam J1a jeé OBO MHOTO AyOJba BpCTa MHTETpalyja,
KOja je mpeXHBesia cBe ApYyre MOJIUTHYKE U TeONOIUTHYKE Ipoliece.

BaxxHo M je 3amTo HHje 'pycKu cBeT' 3aTo To PycHjy y TOM KOHTEKCTY OCUM IIPaBOCaBiba
KOj€ HaM je TyOoko ycal)eHO y UIEHTUTET U ILITO je jaKO BaXKHO, KOja je MOXK/Ja U HajBaXKHHUja
CMepHHIIa 32 ocehame CMHUCIIA U MMOBE3aHOCTH CIOBEHCKOT Hapoaa, Pycu cy yBek unak Owmim
uMmInepuja. A oBJie, y CpIICKOM CBETY, C€ HE TOBOPU O UMIEPHjAIN3MY U JPKABHOCTH, OBJIE CE€
roBOpHU O ocehamwy M CMHCITY JKHBOTA. M OHJIa HHUCAM MOTao Taj pyCKM MHUD Ja MOBEXEM ca

CPIICKMM CBETOM HUKAKO. HI/Icy HUCTHU KOHIICIITH.

Question #3: To Ou OHa 3HAYMIIO J1a HU HA3WUB HU HJIgja HUCY NIPEy3eTH OJ1 'PyCKOr cBeTa'?

Answer #3: Huje numita, HI Ha3WB, HU Ujeja. Aconmjanuja je Omiia Ha MyCIIMMaHCKHA U Ha
MyXaMeJaHCKHU CBET KOjH Takole OalITMHUMO KOJ Hac ajlu je To HewTo nocedbHo. [locedan je
CPIICKH CBET U3 0Ba JIBa I10CTyJIaTa y Koja BepyjeM a To cy: OHOC npema erncKoM, 0JJHOC ITpeMa

HenpujaTesby, OHO LITO caMO MU MMaMo, HubenyH3u nMajy HOTIYHO ApYyraudju MpUCTYI, U
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KOJl BUX j€ JYHAIlITBO, MPHMEpP YO0jCTBA W jyHAmITBa. MM HMMaMO YOjCTBO W3 aroJIOTH]je
Hempujaresba, OJTHOCHO W3 HAllle ClIaBHE KYJITYpHE M HapaTUBHE OallTe Koja ce MpeHocusa ca
KoJIeHa Ha KoJieHo. M 1o je onna 'Jao, menu 1o bora munora, kaz ja youx oz cede 6ospera'. Bu
TO HEMATe y IpyruM HapoaumMa. M ako nmate jour CIOBEHCKY aHTHTE3Y Kao KyJITYPHH €JIEMEHT
KOJH KpO3 CeBJaxX, jep CeBIax HUJe caMo YM-eHHUIAa OocaHcke npuue 'CeBlaauHKa HajJemniia
. . .
mthepu bocue'. He. CeBaax je mutame Menoapame, ca bankana u ca JIeBanra, koju ce Kpo3 cBe
00JIMKe MacoOBHE KyJTYpe, a Ipe CBETa MOM-KYJIType, 3apxkKao 70 1aH Aanac. M kaga noBexere

Ta JIBa €JIEMEHTa JOOUjeTe CBET.

Question #4: Ca AnekcanapoM ByJiWHOM KOjU je TpBU JApKaBHUK 3BAHUYHHUK, MPBH
MUHHCTap, KOJU j€ MPUXBATHO 10jaM 'CPIICKU CBET' W MOITyJIapu30Bao ra y jaBHocTH Te 2020.
TOIMHE, j€ TO MOJUTHYTO Ha MOJIUTUYKH HHUBO. J{a 1u je Tpedano Ja ce moAurHe Ha Ap)KaBHU

HUBO, UMajyhy y BUy /1a C€ HerOBO [TOMMae KOHLIENTa 3HaTHO pasiukyje ox Barmer?

Answer #4: Tonuko je ImMpPOKa M JIAKO BE3WBAa Ta CHHTarMa 3a OWJIO KOjU KOHTEKCT,
APYWTBCHU, KYJITYPHHU, IMOJUTUKH, I'COIMOJIUTHUYKHU, CTPATCIIKH, U YOCTAJIOM 3a HMIACHTUTCT
Hapoja, Tako Ja j€ JIaKo Ja C€ OJ T€ CUHTarMe CTBOpE pazluyuTa TyMadewa. 10 HEroBo
TyMauene je UIaK MOrPelIHo, jep He MOXKeTe Kako Kaxky 'cTapo BHHO Y MHUjeXOBE HOBe', HE
Mokere crapu koHuenT Benuke CpOuje Ha KOME OH TO JeIMHO pa3syme, 300T ApKaBHUUKE
uJeje, y OBOM aKTyeJIHOM TpeHYTKy Anekcanapa Byuwha koju je Takohe 31oynorpeduo Ha
CBOj HAYMH. MUCIIMM J1a OHHU YOIILITE HE 3Hajy 0 ueMy npuyajy. Kasa 61 um ce oBako TeMesbHO
o0jacHMIIO MOXkJa Ou JOHEKJe pa3yMmenu. Buzaeo cam y HekuM HHTepBjyuMa na Jloauk
WHCHUCTHUPA HA BapHjaHTH Ja je TO KyATypHuU obpazail. To je 1o0po, anu 1a 11 OH pazyme Koju
je To KynTypHu obpazan? Jla i1 pazyme Ty OJIMCKOCT OJHOCA TOT HAapo/ia KOjU pa3yMe 'CpIiCKu
CBET', KOJU KOMYHHMILIUPA, T€ KOHTAKTHE KYIType Kojy OamiTHHUMO. MuciauMm i1a He. Mucinum
Jla OHU TO JIHEBHOIIOJIMTHYKH KOPHCTE U MUCIUM Jia ByluH To Kpajike nmparmMaTcku KOpUCTH
300T KOjeKakBHX TapoJie Koje he y oapehenom TpeHyTKy moauhu cTaTyc HallMOHAJTUCTUMA Ja
MOBEPYjy J1a je 0Baj peXHM HEUITO IITO pazyMme 3a objenumaBame Cpbda Ha reorpapckom
TepeHy bankana, y uatepecy Heke Oyayhe 3ajeHulle WM dyBamba KyJITYpHOT U BPEIHOCHOT
uaentutera Cpba anu y nmonutuukoMm cmuciy. He, To Hema Beze ¢ TuM. [lojam je Tonmko
IIUPOK J1a Hac uHTepecyje JlanmMaimja ka0 KOHTEKCT capajmbe, a He mapye Cpoa y Lpuoj 'opu
na Makap cy cBu onu Ominm CpOa, a HeKH ce 10 1aHac u3zaBaiu 32 MoHTeHerpuHe. Ja Tu4Ho
MUCIIUM J1a TO HUj€ CerapaTHa cTBap, HaC HE MHTEPECY]y Y 'CPIICKOM CBETY' U He Tpeba /1a Hac

uHTepecyjy koHTakTu ca Cpbuma u3 bocue. [ly6oko Hac untepecyjy anmaru, 1y6oko Hac
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nHTepecyjy Myciaumanu, 1y00Ko HacC MHTEpecyjy oHu ApHayTu, He ApOaHacH, He [IIuntapw,
Hero ApHayTH KOjU TEKOBHMA CBOjeT HIICHTHTETa MOTY J1a KOMYHHUIIUPAjy ca OHUM IEHTPOM
KOjH je pelrMo Y OBOM KOHKPETHOM HCTOPH]CKOM TpeHYTKY — beorpan. Menu ce jako 1aBHO
cByjIena uaeja, ouo cam y llITokxonMy u BHICO caM j1a Cy oHH ipomMoBucanu uiejy Stockholm
— Capital of Scandinavia. beorpan jecre capital of the Balkans u onu onu cBu 10 ocehajy. Uy
Makenonuju u An6aHujU ¥ CBYa HAPABHO Ca JeTHOM TOPUYMHOM TO TIPUXBATA]y ajlH TO j€ CBE
300r MOEHTUTETa TOT 'CPICKOr CBETa' OJHOCHO TOT MOM-KYJTYpHOT, MacOBHO KYyJTYPHOT
(heHOMEHa KOj KOMYHHIIMPA Ha OBUM KpajeBUMa BPJIO KPYITHO.

3amro cpricku? Ila uctopujcko mpaso je CprcKor Hapoa fa OyJie CPIICKH, jep ce 3Ha OfaKie
TO TOTHYe. MH 3aap)kaBaMoO Ha Taj HAYMH CBOj€ CPIICTBO, MEhyTHM Yy KOHTEKCTY 'CPIICKOT
cBeTa' CBU OHU MOJIaXy MpaBo aa 0yny CpOu nako Ccy ra ce OApeKIM U MU HE MOKEMO cajia Ha
CWIIy Ja UM KaxkeMo 'Bparute ce, Ouhere CpOu'. He, Hero oBo je mpaBo Balie KyJType aKo

xohere usBosute. OBO je )XypKa Ha Kojy cte noopoaouin. He Mopajy, anu gonase cBakako.

Question #5: TTomTo je mojam 'cprickoM cBeTa' MPHIMYHO HOB, mTa Bu Muciute kako he ce

pasBujatu y OyayhHocTu u 1a mu he mocraTtu Jieo 3BaHUYHE JIp>KaBHE cTpareruje?

Answer #5: To je nuTame Teopuje Meke Mohu, To je OHO ueMy PycH y cB0joj HCTOpHUjU HUKA1a
HUCY OMIIM CKJIOHU. Pycu cy Mepuja KOHTUHYUTETa, KOja TO pa3yMe caMO CBOJUM UHTEPTHUM
CTaBOM CHUJIE y 0JI0paHH, jep ce Pycu yBek OpaHe, aju TO pajie YBPCTOM CTaOUITHOM CHJIOM, a
Ty HE MOXeHl MOoOeTUTH. Y TOj y3pOUHO-TIOCIEANYKO] BE3U PAa3MUILbBA]Jy O Ip>KaBHUM
KoHIlenTuMa. Mu 6 Tpebanu ca actiekTa HHCTUTYLIMja U JIp’KaBe J1a pa3MUILBaMO O KYJITYpH
Kao HajBUIIO] BPEIHOCTH, KOja je MarHeTu3aM 3a apyre Hapoze. U To je npuHuun Mmexke mohu,
Koju je Hama ayOoko ycahen on Bunue no manac. Mu cMo omer, moHaBJbaM, KOHTaKTHa
KyJITypa Koja je Hay4uJa IITa 3Hauu caoOpahaj, KoMyHHKaluja, HopyKa U3 CUTyalHja y Kojuma
CMO KMBeJH cBe BpeMme. Ha Taj HauMH, cMO M HaIll KyJITypHHU MOJIEN KOjU pajau caM 3a cede u
cam of cebe, OH je HeYHHIITHB. MOr'y OHM Ja TIpaBe Ip)KaBHE KOHIICTITH, av JpkaBe he ce
MEHAaTH, IMOTOTOBO cajia ca 4eTBpToM Muayctpujckom peBomymnujoMm. CBET je TOCTA0 jeTHO
MECTO, OcTalle ¢y caMmo Kyinrtype. JpkaBa je kyha, a TO je maMeTHO CpPOYMO MHCIHM Jia je
Huxkonaj Benumuposuh, apkaBa mocToju Aa 6u MMaio IITa Jia MpornajHe Ja He Ou mpomnao
Hapoj. ['eHnjanna uaeja. 3Haun ApskaBe he mpomanatu, amm KyATypa HE cMe. YJIiora JpKaBe
O6u Tpebano ga Oyae na MPOMOBHINE Ty KYITYpPy, OAHOCHO HUIACHTUTETCKH EJIEMEHT Y
JP>KaBHOCTH KOJU MOKE€ J]Ja MarHeTU3Yyje CBE OHE KOJU XKelle Ja YUeCTyjy Y TaKBOj JITIOTH, jep

'CpIICKM CBET' je Mjeja TOIIoTe, 100poTe W BpJIMHE, a HE HaMeTama. 1o je jejaH HexaH,
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MaMeTaH KOHIIETIT y KOjeM cBako xohe ga ydectByje. Camo mTo ce TO y oapeheHum
T'COTNOJIUTUIKUM TPEHYIIMA TO 3JI0yIOTpeOsbaBajy. MiHade To He Moxe J1a Oy/ie caMo ApKaBHU
KoHIlenT. Mopa Kpo3 Ap)KaBy U MHCTHTYIH]jE J1a C€ T€ BPEIHOCTH MMPOMOBHINY. A HE CME Jia
Oyzne apxaBHA, UMEpHjaliHa WU Haomaka uiaeja Bemuke Cpouje. Huje uneja Benuke Cpouje
OwuJia Jiomia, anu je Ouiia y morpelHoM TpeHyTKy. Jla je HacTana y KoHTekcTy moderka 20. Beka
Owra Ou y nyxXy BpeMeHa M JlaHac OMCMO MOXKJa UMaJIM HeKe Mame npooneme. [Ipobiem je
IITO je TO CBE KaCHWJIO. Ja MMaM YTHCaK Jia jé TO HaMEepHO KacCHWUJIO W Ja CMO MHU IOJ
okymanujoM 6ap 300 roguHa OBAE M TO BP0 030UJBHO U JIa Cy TO PE3YJITATH MpodieMa Koje
noXMBJbaBaMo. Mehytum, KyaTypa je cama on ceOe paauia cBe Bpeme, y BpeMme HajBehux
paroBa U ca jeiHe u ca apyre cTpane, Llena ce cnymaina y 3arpeOy, jennako kao u 'y beorpany.
3amTo? 3aTro mTO je TO jemaH KyiaTypHH oOpasan. [IpumuTHBaH, HapaBHO HE OHAKO
couCTHIMPaH Kao MTO OMCMO MU KOjU ce OaBUMO CIIOKEHH)OM KYJITYpPOM M yMeTHourhy To
JKEJIeNI aJIM MTUTambe je OHJIA JIa JIU j& TO AyTCHTUYHO. Y OBOM KOHTEKCTY ayTeHTUYHO U 3aTO
je rearje AMazieyc CMUCIHO CHHTarMy Typ06o-(oJika u TO je jeiHa o] acrupaluja 300T Kojux
caM pa3MHMIILJbAo O 'CPIICKOM CBeTy', 300T TypO0o-(oiKka, 1 HapaBHO 300T MOM-KYJIType Koja ce
IpeTBapa y MacoBHY KyJITypy. Tako Ja IpkaBa CBakako TO MOpa Jia HETyje, a ako He Jp)KaBa
OHJIa MOjeIMHIM KOjU CY CKJIOHH JPKaBHOM IMMHUTaky Aa adhupmuiry. Mopam aa 1oam U 0Baj
JeTalb Kako je HacTala momyjapu3anuja cuatarme JleBanra. Ja cam y 2-3 uHTEpBjya, TO
MJIacUpao M MOKYIIAaBao TO Ja Tuiacupam kpo3 panuo Craea mapooa, He Ou nu adupMucao
eKUIy KakBa ce CKymba oko behkomha, Kycrypuie W CIMYHMX TPOMHHEHTHHX
MHTeNeKTyasala Koju HaMehy cBoje ujieje Ha jejaH pUcTojaH, ayTeHTHYaH HauuH. He, To ce
Huje necuno. Jlecuo ce Muno bykanosuh, Benuku 0apOapo-reHuje, 4oBek koju he crnacutu
enemeHT cprctBa y Llproj 'opu. Taj 4oBek je TO Tako OMITPO y CTpaxy MPOTyMadHo Jia je
M0Ye0 Ha CBa yCTa Jia ce jiepe 'cprcku cBeT', onu npase Benuky Cpoujy. E xao Taj koHTpa-
apryMeHT je BynuH 3ampaBo y3eo j1a nojaua u fa kaxe 'Mu jecmo Bennka CpOuja, anu HECMO'.
To je caga mocrao eypemuszam 3a Bemnky CpOujy. Huko numra Huje pazymeo. ITo menn.
UcnocraBuhe ce, To he 6utn q0Ka3aHO KPo3 KYITYypy, ja AyOKOKO BepyjeM u oceham aa he ce
yCIIel OBHX TEKTOHCKHX TEONOJIMTHYKHX IOTpeca KOjU ce JelIaBajy, caB Taj CBET KOjU
KOMYHHUIIMpA ca CBOM TOM KYJATYypoM, U Jlanmanuja u 1o6ap aeo XpBarcke, pauyHaMm 030UIbHO
Ha OHaj JIe0 KOjU HHUje caJl OKynHupaH oj cTpaHe oHor Mcmama u3 MHaoHe3uje, a 4ak u u3
Hpana u tako gaspe. Mucinum aa oHo mTo je octanio y bocHu, na he takohe ma rpaButrpa ka
T0j uaeju. [IpocTo je MopaTu kKaza u3y3MeTe CBE CTBApH KOj€ BUIIIE HUCY TaKO OMTHE U BaXKHE,
octayu uaeHtuter. M na hemo y Tom KOHTEKCTY ca Ap:kaBHOIINY 0e3 Ap>KaBHOCTU MOOEAUTH

ca U7iejoM MJIEHTUTETa KpO3 CPIICKH CBET, jep OHH 3Ha]y yOOKO y cebu aa Cy ce OHH OJIPEKIN
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cBera IITO UM JyOOKO TPHUITaJia U HE MOTY CaJia 1o HapaBu Jia ce Tome He Bpahajy. U Bpahajy
ce. Mucnum obpaciiuma Ky aType Koje raeaamo. JXKuxek je 1eo cprickor cBeta. Jlajmbax je 6uo
JIE0 CPIICKOT CBETa OHOJIMKO KOJHKO je TO M Arnopeja y Makenonuju. CBe je TO €0 TOT jeTHOT
€JIEMEHTa, KYJITYPHOT HJICHTUTETAa KOjH UMa oTpedy 3a 30upamem. Mma jenan npyrauuju u
MEKIIIH OJIHOC IpeMa XHUBOTY. M Ty cMO MU BeoMa TaJICHTOBaHH 32 MEKy MOh M TO HaM je
HEKaKo y HapaBW, TO (YHKIMOHHUIIEC camo u3Mely CBHX OCTalMX HAMETHYTHHUX MOJIeNa
MOJUTUYKOT 3amnazia ¥ MoauTHKOr VMcToKa U Tako najbe. Mu cMO Ta KOHTaKTHA KyJTypa. Tako

MMUCJIUM.

Question #6: Koju Haj00/bH HAYMH MPOMOBHCaba 'CPIICKOT cBeTa' M Hamier uaeHrutera? Jla

JIM j€ TO OTBapame IIKOJIa CPIICKOT je3uKa U

Answer #6: To HapaBHO jefaH CaBpIIEH MOJEN alli TO je Takohe jegaH O] OHMX CTapHUjuX
mojena. To je Ha npumep Crojan HoBakoBuh paauo Ha mouerky 20. Beka. Mu cMo umanu
oubmmoreke y Llpuoj I'opu, y bocHu, cnanmm kmure u3z beorpaga npeko Cpricke KibHKEBHE
3alpyre aa ce o0pasyje YMTaB jellaH CBET W Jla Ha Ta] HAUYWH J0OHUje Taj €JIEMEHT CPIICKOT
UJCHTUTETa, CPIICKE MCTOpPHUje, CPIICKOr IIpaBa HAa MHCA0 Ha ciI000dy Ha je3UK IITO je U
HajBaxxuuje. [lojMmoBHe cTBapu cy MeHu HajBaxHH]je. [lojam je cBe. Y mojmy, uueje mexe Mmohu
j€ Taj ApaMaTypiikKd OOpT U KOHTPACT KOjU C€ MEHHM He cBuha, MeKa Moh je 3ampaBo
MporaraH/iHa BapyjaHTa HUJiejeé HaMeTama ajlli MeKa BOJba, MeKa J00poTa, MEeKo 100po, je y
CTBapHu Mopyka 300T Koje OHM Joia3e koA Hac. M oqmax kaia Ou MOjMOBHO c€ OPHjeHTUCATH
Ha TakaB MPHUCTYN, a TO MOXEMO, jep MMaMO Yy CBOjOj KYJITYypHU 3aIpyrapcrsa, KyJiaTypu
noMahMHCTBa, CBOj CBOjOj >KMBOTHO] KYJITYpH HMMaMoO Taj AOMahMHCKHM M MpHjaTebCKU
oOpaszair. Cehawm ce jeiHe mamMeTHE PEUCHHIIE, KOJy CaM 4yO BHIIIE IyTa, aJlid MU je 3a00paBIbaM.
YoBek 011 KOjer caM IpBU IMyT 4yO, BEMY je M3JIeTe0 Taj KOHLENT 'cprcku cer', Hebojma
'banma' Octojuh. OH je Takoh)e MeHU jeZJTHOM pekao: '3Halll JIM T Aparu Moj Kake TO ce mpuya
y Lpuoj IN'opu, xkaxe y lllymanuju kana ycrane nromahuH npBo 1ITO Ypaau je OTBOPU Kamnujy,
na My aohy roctu'. U To je Taj cBeT, KOjU MM y CTBapU MOPYKOM HIMPUMO. AKO HE y3MEMO
MeKy Moh Kao TepeH Hero y3MemMo MeKohy M Meko 100po Kao MOpyKy, Kaja HMamo
KOMYHHUKaIMjy, Kajia iMaMo caoOpahaj, Kaja ©MaMo MOjMOBHY U HOPMaJHY KOMYHMKAIH]y,
CTBapu jAoja3e Ha cBoje. [IojMOBHO OM MHCTUTYIIMOHAIHO Tpedasio paAuTy Ha TOME Kaja ce
XKUpH Kyntypa. Tako na kama rocroawd ['yjoH, kKoju je jemaH (pakTop y MCTOPHjH JOII OF
Apuubanga Pajca u cBUX ocTaiux KOjU Cy JOJAa3WIM OBIE Jia TJIe[ajy jeaH OJ MOCeOHUX

CBETOBA, 3aTO Cy ce 3asbyosbuBanu y Cpbe u 'y CpOujy, jep MU UMaMo 1oce0aH CBET OJTHOCE
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npema a00py u 3iy. MicTo Kao mTo ce Mu 3aJby0JbyjeMO Y a0OpUIIMHCKY KYJITYPY, TO j€ jeaaH
noceban cBeT. MU CMO y JHUBEP3UTETY KyJITypa, MCTOPHjCKO HpPaBO KYJIType Koja Mopa
IIPEKMBETU U NpeXHBIbaBa. 1 y TOM KOHTEKCTY pa3MHUILIBaM O 'CPIICKOM CBETY'. A Kaja ce Ha
BeMy Tpebda paauTH, He Tpeda pasMHUILBATH Y TUM TBPAUM TEPMHUHHUMA Kao IITO Cy MeKa Moh,
Ip>KaBHOCT WUTJ, HEro mnopyka. Tpeba na ycmoctaBUMO XaboBe ca IOpyKama TOIUIMHE U
nobpote koja je y aedunuty U ctBapu he mohm came ox cebe. A Beh momase, jep je To y
NeUIUTY U jep HE MOXE KyJTypa JIaKo Ja ce JIaKUpa U Ja ce IUIarupa, jep je Kyiarypa
ayTEeHTUYHA CTBAp, a MU UMaMO XUJbalyTOIUIIIHE, @ BEPOBATHO U BUIIIE, O YEMY CE HEJJOBOJHHO
npuya. Vcropuuapu cy Ty Ha BenMkoj BaxkHocTH. Hayka yommre. HapaBHO To je omer
TeOMNOIIMTUYKU (PEHOMEH, CKPUBahE UCTOPHje OMIIO je jaKko Ba)KHO J1a OW MOTJIY Jia IpaBe CBOjYy
UJejy He OCTBape HaIlly WiH OWJI0 KOjy Apyry OankaHCKy mpudy. Tako /1a ja MECIUM Ja je TO
jeman nobap oOpasail 3a MPUCTYII, aJTK Y TOM 00pasily He TpeOa HaMeTaTH BapHjaHTy caja hemo
MU Ja majsemo 250 yiioennka ucropuje y kojuma he cajga a ce 1o cBako IeHy HHCHCTHpA Ha
OBa] WJIM OHOj HCTOpHWjU, Beh crmaTH mMOpPYKy oOpaslia caBpeMeHe IUTHTalu3alldje,
KOMyYHUKaije, mnepdopmaHca, ca YHHBCHUIAMA, Ca CaBPEMEHHM AayAHO-BU3YCITHUM
KoMyHUKaijama. To je HemTo mTo Kaxy y CaBpeMEHOM eJIeMEHTY OUTH y 1yXy BpemeHa. Ha
Taj HAYUH aKO MPUCTYIE, MEHU OM TO OWIO (EeHOMEHAIHO 3a HEWITO IITO je y CTBapu

KOMYyHKaluja. Mu y ctBapu Tpeba caMo Jia 1ojayaMo KOMyHHUKAIH]y, HULITA APYTO.

Question #7: 3a kpaj, 1a i1 OMCTE XTEIHU jOII HEIITO Ja J0aTe MO MUTamky 'CpPICcKor cBeTa'?

Answer #7: To je TOIMKO IIMPOKa TEMa, jelaH KOCMOC Uieja 1a O MOTJIO CBE M CBAIIITa J1a Ce
Kake. Jako MU je BakHa Ta JUCTUHKIIMja Ha Kojoj Tpeba cramHo umHcuctupatu. [lpuponna
Anbanuja, Benuka XpBatcka u Cprncku cBetr. Ty go6ujamo, jep OHU HE KHUBE Y KOHTEKCTY
BpemeHa. He paszymejy. To Oux M3/1BOjHO Kao HEIITO HAa yeMy Tpeba paguTH M 1uTa Tpeda
paspagutu yOynyhe, ycahupatu y HHTEIEKTyalHe CpeAUHE.

Taxkole, jako je BaxkHa JUTUTAIIA3AIIH]a, TO J€ OHO IITO HaM Jaje MOTYhHOCT j1a mpeHeOperaemMo
CBa Ta Hepa3yMeBama Koja CMO MU Mpe AuruTanu3amuje. To mTo ce 1ecuiio ca KyJaTypHUM
obpasuom Cpba u CroBeHa, 3amagHOr Jeia U OBOI MCTOYHOT, HUjE MOIJIO Jla 3aXHBH Y
JyrocnaBuju camo 3aro IMITO HHUje OWUJIO MPOTOKAa KyAType Kao mTo JaHac uma. W Ta
TUTUTaIM3aIMja 3amnpaBo oMoryhaBa ga Taj 'CpPICKM CBET 3aKHMBHM CBakako. Ja TO JUYHO

MHCJIIUM.
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