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Preface

Andrew James Johnston and Gyburg Uhlmann

Since its inception in July 2012, the Collaborative Research Centre (CRC) 980
“Episteme in Motion. Transfer of Knowledge from the Ancient World to the Early
Modern Period”, based at the Freie Universitat Berlin, has been engaging with
processes of knowledge change in premodern European and non-European cul-
tures.

The project aims at a fundamentally new approach to the historiography of
knowledge in premodern cultures. Modern scholars have frequently described
premodern knowledge as static and stable, bound by tradition and highly depen-
dent on authority, and this is a view that was often held within premodern cul-
tures themselves.

More often than not, modern approaches to the history of premodern knowl-
edge have been informed by historiographical notions such as ‘rupture’ or ‘revo-
lution’, as well as by concepts of periodization explicitly or implicitly linked to a
master narrative of progress.

Frequently, only a limited capacity for epistemic change and, what is more,
only a limited ability to reflect on shifts in knowledge were attributed to premod-
ern cultures, just as they were denied most forms of historical consciousness, and
especially so with respect to knowledge change. In contrast, the CRC 980 seeks to
demonstrate that premodern processes of knowledge change were characterised
by constant flux, as well as by constant self-reflexion. These epistemic shifts and
reflexions were subject to their very own dynamics, and played out in patterns
that were much more complex than traditional accounts of knowledge change
would have us believe.

In order to describe and conceptualise these processes of epistemic change, the
CRC 980 has developed a notion of ‘episteme” which encompasses ‘knowledge’
as well as ‘scholarship’ and ‘science’, defining knowledge as the ‘knowledge of
something’, and thus as knowledge which stakes a claim to validity. Such claims
to validity are not necessarily expressed in terms of explicit reflexion, however
— rather, they constitute themselves, and are reflected, in particular practices,
institutions and modes of representation, as well as in specific aesthetic and per-
formative strategies.

In addition to this, the CRC 980 deploys a specially adapted notion of ‘transfer’
centred on the re-contextualisation of knowledge. Here, transfer is not under-
stood as a mere movement from A to B, but rather in terms of intricately entan-
gled processes of exchange that stay in motion through iteration even if, at first



VI Preface

glance, they appear to remain in a state of stasis. In fact, actions ostensibly geared
towards the transmission, fixation, canonisation and codification of a certain
level of knowledge prove particularly conducive to constant epistemic change.

In collaboration with the publishing house Harrassowitz the CRC has initi-
ated the series “Episteme in Motion. Contributions to a Transdisciplinary His-
tory of Knowledge” with a view to showcase the project’s research results and to
render them accessible to a wider scholarly audience. The volumes published in
this series represent the full scope of collaborating academic disciplines, ranging
from ancient oriental studies to medieval studies, and from Korean studies to
Arabistics. While some of the volumes are the product of interdisciplinary coop-
eration, other monographs and discipline-specific edited collections document
the findings of individual sub-projects.

What all volumes in the series have in common is the fact that they conceive
of the history of premodern knowledge as a research area capable of providing
insights that are of fundamental interest to scholars of modernity as well.
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Introduction

The written transfer of epistemic knowledge in pre-modern societies was
always associated with materiality. The most important writing materials were
paper and parchment, wood, stone, clay, papyrus, bamboo, ivory, and bone.
The accumulation of written documents and sources led to smaller and larger
collections of manuscripts and print products. The storage of such written sources
required physical space, organisation, administration, and maintenance. Some of
these manuscript collections were institutionalised and evolved into epistemic
sites and centers of knowledge.

When discussing the ways of collecting and preserving especially large
textual bodies in pre-modern societies, the Western concept of library clouds our
perception of alternative modes and structures beyond the western tradition.
Especially in the pre-modern Eastern cultures, the use of writing for the
preservation and transmission of administrative, scientific, literary and sacred
knowledge has a long history. From the third millennium BCE on, all forms of
intellectual, social and religious innovations have been increasingly materialised
in the form of a variety of document types collected under the authority of royal
palaces, state archives and temples. Private collections of religious and secular
texts might have also existed in these cultures. The nature of all these collections
and the type of scribal work executed in these locales was largely dependent
on repetition and stabilisation as well as on new forms of adaptations and
interpretation.

To discuss non-Western modes of long-term systematic collections of manu-
scripts and the transfer of knowledge by means of preserving and transmitting
texts to future generations, a group of scholars from Assyriology, Classics, Egyp-
tology, Japanese Studies, and Korean Studies came together within the frame-
work of the Collaborative Research Center 980 (CRC 980) Episteme in Motion.
Transfer of Knowledge from the Ancient World to the Early Modern Period at the Freie
Universitdt Berlin. The international workshop “Scholarship between clay and
light. Libraries, archives and documents in the Eastern world” took place from
5% to 7*" November 2015 and was generously supported by the CRC 980 and
the German Research Foundation. The wide range in time and space allowed
to complement Western-dominated narratives by adopting a more global
perspective. Comparison between ancient Near Eastern societies and premodern
east Asia turned out to be a challenging and fruitful method of conducting
comparative research. Commuting between the ancient civilisations of Egypt
and Mesopotamia on the one hand and pre-modern Korea and Japan on the other
allowed new scenarios to develop.

DOI: 10.13173/9783447108294.1X
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Scholars at the CRC 980 workshop dealt with fundamental questions of the
definition, nature and function of these pre-modern collections and institutions.
In addition, they compared the mechanics of habitualisation and reproduction
that characterise scribal work in these institutions for evidence of creativity,
innovation and initiative in these same centers. In other words, the participants in
the workshop challenged traditional and rigid concepts with particular examples
of cultural, intellectual and technical change that were achieved within the walls
of these institutions of knowledge, wisdom and belief. Likewise, this diverse
group of experts also analysed the degree of emic classifications of different
types of knowledge; the ways in which texts and other epistemic materials were
organised, manipulated and stored; the amount of access that different persons
had to the collections; and the self-positioning of scribes, priests, monks and
other custodians of this knowledge.

This volume contains selected papers from the workshop. We are grateful
to Kaira Boddy, Michaela Engert, Martin Gehlmann, Kristiane Hasselmann,
Cale Johnson, Antonio Morales, Andreas Miiller-Lee and Nira Umlauff for their
organisational support and especially to Sabrina Mercedes Benz for editing the
manuscript. We also owe a great deal of gratitude to Gyburg Uhlmann and the
board members of the CRC 980 for accepting this book in the series Episteme in
Bewegung. Beitriige zu einer transdiszipliniren Wissensgeschichte.

Berlin, 18" August 2020 Eva Cancik-Kirschbaum, Jochem Kahl, Eun-Jeung Lee



The Epistemic Legacy: Studying the collection,
preservation, and transfer of knowledge
in premodern societies

Eva Cancik-Kirschbaum, Jochem Kahl, Eun-Jeung Lee
(Freie Universitit Berlin)

1 Ancient and Pre-modern Non-Western Epistemic Sites in Egypt,

Mesopotamia, and Korea
The use of writing for the preservation and transmission of administrative, sci-
entific, literary or religious knowledge — to name but a few instances — has a long
history in ancient and pre-modern Near and Far Eastern civilizations. From the
third millennium BCE onwards, systematic societal implementation of writing
produced an incredible amount of written documents on e.g. clay, stone, bone,
papyrus, bamboo, plant leaves, parchment or paper. Together with the emergence
and systematic production of written data, the need for keeping, even safeguard-
ing at least part of them became an important issue. Writing as a social institution
requires long-term organizational framework to take charge of collecting and
preserving written lore. In most societies this kind of storage and administration
of knowledge committed to writing was closely linked to the primary contexts of
production of written lore. Thus, royal palaces, temples, shrines did always play a
major role, but individual collections also became important over time.

The most prominent epistemic sites are places that housed collections of manu-
scripts!, that is intentionally accumulated material representations of knowledge.
In terms of mediality, these collections are not limited to epistemic knowledge in
the written form but could as well include images, mock-ups, architecture, and
even performative acts.

Often, these places became nodal points in the knowledge economy? of a giv-
en society. They obviously did not only stand for the act of collecting and pre-
serving as such, but also connected practices and processes such as transfer and
diffusion, control and negation, and — last but not least — they allowed for the

1 For the term cf. Dominique Charpin, Le Clergé d’Ur au Siecle d’Hammurabi (XIXe—XVIlle Siecles
av. |.-C.), Geneva/Paris 1986, pp. 430-431; Philippe Clancier, Les bibliothéques en Babylonie dans
la deuxieme moitié du ler millénaire av. ].-C., Minster 2009 (Alter Orient und Altes Testament
363), p. 16; Dominique Charpin, Reading and Writing in Babylon, Cambridge 2010, p. 201.

2 The CRC 980 Episteme in Motion uses the term “oikonomy” to stress the original connotation
of exchange and negotiation connected with the Ancient Greek concept.

DOI: 10.13173/9783447108294.001



2 Eva Cancik-Kirschbaum, Jochem Kahl, Eun-Jeung Lee

generation of new knowledge. It is in this broader sense, the title of this volume
“to collect and to preserve” is to be understood.

The following remarks will explore the modalities of collecting and preserving
epistemic knowledge, that is, the wide spectrum of institutionalised knowledge
that comes with a universal claim of validity attached to it. Typical institutions,
more precisely organisations responsible for the care for epistemic knowledge
were called Per-Medjat (House of Scroll) in ancient Egypt and gerginakku (Tablet
Collection) in Babylonia; in imperial China, and later in Korea as well we find
a wide range of composite words, e.g. shuge (Book Pavilion) or shuku (Book Re-
pository), usually combining an expression for documents or books with a term
for storage, building, or house.® Epistemic sites had a key position in the collec-
tion and transfer of knowledge, they were storage rooms, places for consultation,
and working instrument at the same time. Different schools of thought, different
traditions might become part of a shared environment. Existing knowledge was
studied and modified, new knowledge was compiled. Knowledge from past and
present was passed to the future.*

Unfortunately, the conventional characterization of pre-modern Eastern civi-
lizations as traditional, immovable, and rigid has affected our perception of their
capabilities for change, their creative potentials, and the manners in which their
epistemic sites conditioned practices of education and transfer. Modern perceptions
of ancient and medieval epistemic sites are largely based on a model of restrictive,
conservative institutions whose major aim was the safeguarding of textual arte-
facts as keepers of traditions, norms, and canonical forms. This is especially the
case in respect to the so-called ‘Oriental’ civilizations. China together with the
more ancient civilizations of Egypt and Mesopotamia were constructed as sym-
bols of stagnation and the immutable.”> However, epistemic sites in Egypt, Meso-
potamia, China, and Korea were not only themselves subject to societal change,
they also caused change within the textual stock by the sheer act of preservation,
conservation, and reproduction. They were even responsible for the negation of
transfer, that is processes of selection, alteration and even destruction of textual
bodies. Certainly, the nature of the pre-modern Eastern manuscript collections
and epistemic sites and the type of scribal and intellectual labour executed in these

3 Foralistofall designations of Chinese institutions collecting manuscripts see Martin Delhey,
Vito Lorusso et al., Wordlists for Libraries and Closely Related Phenomena in Different Manuscript
Cultures from Asia, Africa and Europe; http://www.manuscript-cultures.uni-hamburg.de/
papers_e.html, for Korean terms see Paek Rin, Han'quk tosogwan yon’gu (Research on Korean
Libraries), Seoul 1981.

4 Cf. Eva Cancik-Kirschbaum and Jochem Kahl, Erste Philologien. Archiologie einer Disziplin
vom Tigris bis zum Nil, Tiibingen 2018, p. 104.

5 For the Near East cf. Edward W. Said, Orientalism, New York 2003; for Egypt see Donald
Malcolm Reid, Whose Pharaohs? Archaeology, Museums, and EQyptian National Identity from
Napoleon to World War I, Cairo 2002. Cf. also Andrea Polaschegg, Der andere Orientalismus.
Regeln deutsch-morgenlindischer Imagination im 19. Jahrhundert, Berlin/New York 2005; Urs
App, The Birth of Orientalism, Philadelphia/Oxford 2010.
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places was often intent on stabilization by repetition. However, already every
process of (manual) repetition is characterized by variation, thus even faithful-
ly copying an old manuscript implies change. Attested in this kind of activities
is the suggestion of continuity and stability in terms of iterative processes. Yet,
these always do involve a consciousness of change as a societal (cultural, his-
torical) phenomenon and thus require an active change management.® Epistemic
sites were central not only to the care and reproduction of the written body of
knowledge, but also to intellectual creativity, innovation, and the emergence of
new layers of knowledge.

The history, role and function of non-Western long-lasting epistemic sites are
still insufficiently studied, particularly insofar as these institutions do not con-
form to Western archetypes modelled on “libraries” or “academies” of Classical
antiquity. In fact, fundamental questions as to the nature and function of these
epistemic sites have still to be captured. The ways in which epistemic materials
were organized, manipulated, stored, and transferred, the amount of access that
different persons had to the manuscript collections, and the self-positioning of
scholars, priests, monks and other custodians of this knowledge still await thor-
ough studies.

2 Specific Egyptian, Mesopotamian and East Asian Epistemic Sites

With reference to ancient Egypt, the phenomenon of “libraries” and “archives”
has only become a topic in the last decades.” Among other reasons, the lack of di-
rect evidence has restrained scholars from the examination of these institutions:
up to date the only large-scale temple “library” known to us is the one in Teb-
tynis,® an epistemic site associated with a temple dedicated to the crocodile-god

6 Cf. Wissen in Bewegung. Institution — Iteration — Transfer, eds. Eva Cancik-Kirschbaum and Anita
Traninger, Wiesbaden 2015 (Episteme in Bewegung. Beitrdge zur einer transdisziplindren
Wissensgeschichte 1), especially the introduction.

7 Giinter Burkard, “Bibliotheken im alten Agypten”, in: Bibliothek. Forschung und Praxis 4 (1980),
pp- 79-115; Siegfried Schott, Biicher und Bibliotheken im alten Agypten. Verzeichnis der Buch- und
Spruchtitel und der Termini technici, aus dem Nachlafl niedergeschrieben von Erika Schott,
Wiesbaden 1990; Katharina Zinn, “Tempelbibliotheken im Alten Agypten”, in: Spitantike
Bibliotheken: Leben und Lesen in den friihen Klostern Agyptens, eds. H. Froschauer and Cornelia
Romer, Wien 2008 (Nilus. Studien zur Kultur Agyptens und des Vorderen Orients 14),
pp- 81-91; Elke Blumenthal, “Privater Buchbesitz im pharaonischen Agypten”, in: Bibliotheken
im Altertum, eds. E. Blumenthal and W. Schmitz, Wiesbaden 2011 (Wolfenbiitteler Schriften
zur Geschichte des Buchwesens 45), pp. 51-85; Kim Ryholt, “Libraries in ancient Egypt”, in:
Ancient Libraries, eds. Jason Konig, Katerina Oikonomopoulou and Greg Wolf, Cambridge
2013, pp. 23-37; Alexandra von Lieven, “,So dass eine die Auffrischung der anderen ist.”
Texttradierung im Umfeld dgyptischer Tempelbibliotheken”, in: Die Variation der Tradition.
Modalititen und Ritualadaption im Alten Agypten. Akten des Internationalen Symposions vom
25.-28. November 2012 in Heidelberg, ed. Andreas Pries, Leuven — Paris — Bristol, CT 2016
(Orientalia Lovaniensia Analecta 240), pp. 1-28; Kim Ryholt, “Libraries from Late Period and
Greco-Roman Egypt “, in: Libraries before Alexandria: Ancient Near Eastern Traditions, eds. Kim
Ryholt and Gojko Baramovic, Oxford 2019, pp. 390-472.

8 Even here, we have only a part of the library, maybe only singled out manuscripts.



4 Eva Cancik-Kirschbaum, Jochem Kahl, Eun-Jeung Lee

Sobek in the Fayum, mainly with cultic, scientific and literary materials that span
from the first to the third century CE.

Apart from these, Egyptian texts refer to another kind of epistemic site, the
House of Life (Per-Ankh).® Archaeologically, however, there are only the ruins
of one such building known in the course of the millennia: the House of Life in
Amarna."" The House of Life was a place of collecting, studying, copying, and
compiling texts with theological, religious, medical, and magical content. Its
scriptures were secret to outsiders. It was a place of discussion and a cultural cen-
tre. Presumably, such Houses of Life were installed in each significant Egyptian
town. Papyrus Salt (26" dynasty; 7" century BCE) gives a picture of the House of
Life (cf. frontispiece of the present book). There were four entrances according to
the cardinal points and a sacred site of the god Osiris was in its centre.!

In Mesopotamia, central organizations such as the palaces and the temples
functioned as epistemic site of the first order.”” The oldest collections, whose rem-
nants were found reused as building materials, stem from late 4™ millennium
Southern Mesopotamia and are closely related to the implementation of writing
on a larger societal scale. Since these beginnings Mesopotamia and adjacent ar-
eas where cuneiform writing was used during the next three millennia attest
to a broad variety of manuscript collections, differing in terms of size (ranging
from some 10 or 20 texts up to 20.000 documents), differing in terms of content
(with only small amounts of thoroughly epistemic character up to enormous col-
lections of scientific texts), differing in languages (Sumerian, Akkadian, Hittite,
Ugaritic, Hurrian — to name only a few) — and, last but not least, differing in us-
age, accessibility and affiliation. In addition, there were specialized institutions

9 Kim Ryholt, “On the Contents and Nature of the Tebtunis Temple Library. A Status Report”,
in: Tebtynis und Soknopaiu Nesos. Leben im romerzeitlichen Fajum. Akten des Internationalen
Symposions vom 11. bis 13. Dezember in Sommerhausen bei Wiirzburg, eds. Sandra Lippert and
Maren Schentuleit, Wiesbaden 2005, pp. 141-170; Alexandra von Lieven, “Religiose Texte aus
der Tempelbibliothek von Tebtynis - Gattungen und Funktionen”, in: Tebtynis und Soknopaiu
Nesos. Leben im romerzeitlichen Fajum. Akten des Internationalen Symposions vom 11. bis 13. De-
zember 2003 in Sommerhausen bei Wiirzburg, eds. Sandra Lippert and Maren Schentuleit, Wies-
baden 2005, pp. 57-70.

10 Richard Jasnow and Karl-Theodor Zauzich, The Ancient EQyptian Book of Thoth. A Demotic
Discourse on Knowledge and Pendant to the Classical Hermetica, Wiesbaden 2005; Joachim Fried-
rich Quack, “Ein dgyptischer Dialog iiber die Schreibkunst und das arkane Wissen”, in:
Archiv fiir Religionsgeschichte 9 (2007), pp. 259-294; Richard Jasnow and Karl-Theodor Zau-
zich, Conversations in the House of Life. A New Translation of the Ancient EQyptian Book of Thoth,
Wiesbaden 2014.

11 John Devitt Stringfellow Pendlebury, The City of Akhenaten Part III: The Central City and the
Official Quarters. The Excavations at Tell EI-Amarna during the Season 1926-1927 and 1931-1936,
London 1951 (Memoir of the Egypt Exploration Society 44), p. 115, pl. 20.

12 Philippe Derchain, Le Papyrus Salt 825 — rituel pour la conservation de la vie en Egypte, Briissel
1965 (Mémoires de la Académie Royale de Belgique — Classe des Lettres et des Sciences
Morales et Politiques 58,1a-b).

13 Cf. the contribution of Philippe Clancier in this volume (pp. 85-109) and the overview in
Cancik-Kirschbaum and Kahl, Erste Philologien, pp. 123-139.
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whose exact relationship to the large institutions cannot always be precisely de-
termined: E-dubba’a, E-imgula (House of the long tablet), gerginakku (Tablet Collec-
tion). And finally, there were the private houses of scholars, which at first glance
do not seem to fit into the category of the above-mentioned type of over-individ-
ual ‘institutionalized’ units. But in a sense they are to be regarded as satellites of
the great epistemic sites, for they apparently served the scribes and scholars to a
considerable extent as places of work and teaching.

East Asian techniques and practices of document collection have been widely
discussed and studied already in the pre-modern period. The first theoretical re-
flections on the collection and storage of documents appeared in the period of the
Former Han-Dynasty (traditionally from 206 BCE to 9 CE)."* However, even old-
er forms of storing and preserving written artifacts have recently become well-
known through archeological excavations of different text materials used in an-
cient China, ranging from oracle bones and bronze inscriptions to bamboo strips
and silk manuscripts. The regime of the oldest written artifacts of ancient China,
the Shang dynasty (c. 1600 BCE—c. 1046 BCE) oracle bones, is still much discussed,
but excavations of Warring States period (around 5% century BCE to 221 BCE)
bamboo strip collections offer us an insight into the document preservation cul-
ture of late pre-imperial and imperial China.”” Since the Han (202 BCE-220 CE),
and especially the Tang dynasty (618-907 CE), the spread of new textual media,

14 About the scholarly debate whether Chinese institutions can be labeled libraries or archives
see Max Jakob Folster, “Libraries and Archives in the Former Han Dynasty (206 BCE —
9 CE). Arguing for a Distinction”, in: Manuscript and Archives. Comparative Views on Record
Keeping, eds. Alessandro Bausi, Christian Brockman et al., Berlin 2018, pp. 201-230. The
first systematic bibliographic work on the collection and storage of books was written by a
scholar named Liu Xiang during the Former Han Dynasty see Michael Friedrich, “Der edi-
torische Bericht des Liu Hsiang zum Chan-kuo ts’e”, in: Den Jadestein erlangen. Festschrift fiir
Harro von Senger, ed. Monika GanfSbauer, Frankfurt a.M. 2009, pp. 239-257.

15 The precise nature of the excavated deposits of oracle bones is difficult to determine,
whether they were discarded, archived or hidden. Given the fact, the oracle-bone inscrip-
tions were sacred as once religious objects to the Shang kings, it can be assumed that they
were not intended to be read after they were buried. See David N. Keightley, “Sacred
Waste: Theirs or Ours?”, in: Studies in Chinese Language and Culture: Festschift in Honour of
Christoph Harbsmeier on the Occasion of His 60th Birthday, eds. Christoph Anderl and Halvor
Eifring, Oslo 2006, pp. 3-12, and David N. Keightley, “Gosudarstvo Shan v nadpisiakh na
gadatel'nykh kostiakh (The Shang State as Seen in Oracle-Bone Inscriptions)”, in: Istoriia
Kitaia: materialy kitaevedcheskoi konferentsii ISAA pri MGU: mai 2005 g., mai 2006 g. (The History
of China: Proceedings of Sinological Conferences Held at the Institute of Asian and African Studies of
Moscow State University, May 2005, May 2006), ed. M. IU. Ulianov, Moscow 2007, pp. 237-272.
A recent study by Liu Yiman documents techniques and order used during the process
of deposit, see Liu Yiman, “Huadong H3 keng jiagu maicang zhuangkuang ji xiangguang
wenti (The Burying Status of the Oracle Bones in the Pit H3 at the Huayuanzhuang Locus
East)”, in: Kaogu xuebao 3 (2018), pp. 317-336. For materials collecting and preserving of
written documents during this period see Tsuen-Hsuin Tsien, Written on Bamboo and Silk:
The Beginnings of Chinese Books and Inscriptions, Chicago 2004. See also Li Feng and David
Prager Banner (eds.), Writing and Literacy in Early China. Studies from the Columbia Early China
Seminar, Washington 2011.
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i.e. paper, gave rise to new strategies for collection and preservation of documents
in the form of libraries, archives, and collections that remained dominant until
the coming of modern times." The history and functions of these institutions are
not only well documented, but many of them are extant even nowadays, either
by way of discovery (like the materials stored in the famous Dunhuang library
cave'’) or by simple preservation of their original state (often still in use today).
This Chinese practice of collecting documents, represented by shelfs full of vol-
umes and scrolls, was transferred to other countries together of the Chinese cul-
tural institutions (Japan, Korea, and Vietnam)."® There, this type of library togeth-
er with “authorship, editing, presentation, manufacture, publishing, circulation,
collecting, cataloguing, and survival”® of Chinese type books and documents
(written both in classical Chinese and vernacular languages) gained its distinct
forms. The spread of Chinese archival culture along the network of the Silk Road
allows to revisit our understanding of libraries and archives through evidence
from the so-called periphery: Japanese, Korean, or Central Asian collections offer
materials and techniques no longer used in China, they even developed along
alternative lines.?

3 Materials and sources

There are certainly differences in the material between ancient Egypt, ancient
Mesopotamia, and Korea in the type and nature of the written sources extant. In
Egypt and Mesopotamia, we are dealing primarily with archaeological remains

16 This type of library, not yet transformed by the massive spread of printing during Song
times, is well-described in Jean-Pierre Drége, Les bibliothéques en Chine aus temps de manuscrits.
Jusqu'au Xe siécle, Paris 1991.

17 Rong Xinjiang, Valerie Hansen (trans.), “The Nature of the Dunhuang Library Cave and the
Reasons for its Sealing”, in: Cahiers d’Extréme-Asie 11 (1999), pp. 247-275, and Imaeda Yoshiro,
“The Provenance and Character of the Dunhuang Documents”, in: Memoirs of the Toyo Bunko
66 (2008), pp. 81-102.

18 The specific case of Tibetan librarian and archival institutions and practices is described in
Charles Ramble, “Archives from Tibet and the Himalayan Borderlands. Notes on Form and
Content”, in: Manuscript and Archives. Comparative Views on Record Keeping, eds. Alessandro
Bausi, Christian Brockman, Michael Friedrich, Sabine Kienitz, Berlin 2018, pp. 19-43.

19 Endymion Wilkinson, Chinese History. A New Manual, Cambridge Mass. 2015, p. 903.

20 A fascinating glimpse into the textual transmission and preservation techniques along the
central-periphery axis is offered by story of the Tang dynasty children primer Menggiu,
described by Imre Galambos. The children textbook seized to be used from the Song dynasty
onwards in China, but early copies are extant in Japan and Korea, where it was continuously
used. Beside this living tradition we also have at our disposal “several copies of the text
discovered in regions which were at the margins of Chinese civilization, i.e. texts excavated
from the sealed off library cave near Dunhuang; the ruins of the forgotten Tangut city of
Khara-khoto; and the Liao period wooden pagoda in Ying county (Shanxi province),” which
demonstrate the lost but still preserved library cultures. See Imre Galambos, “Confucian
education in a Buddhist environment: Medieval manuscripts and imprints of the Mengqiu”,
in: Studies in Chinese Religions 1/3 (2015), pp. 269-288. For Korean versions and sequels of the
Menggiu see Sim Kydngho, “Tongasia esotii Ch’6njamu ryu mit Monggu ryu yuheng kwa
hanja hanmun kich’o kyoyuk”, in: Hanja hanmun kyoyuk 36 (2015), pp. 7-45.
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shaped by their geographical position and climate: on the one hand broad, humid
river landscapes in the Egyptian Nile Delta and in Southern Mesopotamia with
the Shatt el-Arab, the area around the mouth of the Tigris and Euphrates on the
Arabian Gulf; on the other hand narrow, drawn-out settlement areas in Upper
Mesopotamia and Middle and Upper Egypt, bordering on steppes and deserts
and thus more arid. Through humidity and groundwater, alluvial sediments,
modern construction, and the very material used for building in antiquity, only
few settlements are preserved, while countless tombs and temples in Egypt re-
main. In Mesopotamia, research has focused primarily on knowledge archived in
settlements centered around palaces and temples.

Ancient Egypt and Mesopotamia, as the cultural areas, where writing as a cul-
tural technique emerged at the end of the 4™ millennium BCE, produced texts for
more than 3,500 years. Old texts were copied and transferred many a time, new
texts were composed. A high age and a divine origin increased the authority of
written texts in ancient Egypt (the word for written characters and sacred writ-
ings was “God’s words”). Texts occasionally record explicitly the discovery of even
older writings (“origin records”). These topoi tell of inscriptions on stone, metal,
and clay, of papyrus or leather scrolls eaten by worms, either actively sought after
or discovered in caves, necropoleis, palaces, or temples. According to the topos,
some writings were found in structures explicitly connected with the collection
of texts: King Neferhotep, of the 13" dynasty, found the writings he sought, “the
writing of the first primeval age of Atum,” in the House of Scroll, the Per-Medjat,
in Abydos.”

East Asia, in contrast, represents at least in part a tradition still very much alive
today. Japanese imperial archives, book collections of the many Buddhist mon-
asteries across the region, or Korean Confucian Academies represent just a small
example of enduring institutions for the collection and preservation of textual
materials. The context of knowledge transfer and its material aspects changed
over the course of history, however, many times. Oracle bones, the prime textual
medium of ancient times, altogether disappeared and were rediscovered only
1899.22 Bronze inscriptions changed their purpose as well: From regional arti-
facts, which communicated messages of the Zhou court or important aristocrats,
they became mere objects within antiquities collections.”® Bamboo strips, once
the dominant textual medium, became obsolete with invention of paper and are
known only through archeological excavations.” The most stable medium among

21 Jochem Kahl, Siut — Theben. Zur Wertschitzung von Traditionen im alten Agypten, Leiden/
Boston/Kdln 1999 (Probleme der Agyptologie 13), pp. 276-279.

22 Wilkinson, Chinese History, p. 391.

23 Huichun Yu, The Intersection of Past and Present: The Qianlong Emperor and his Ancient Bronzes,
PhD Dissertation, Princeton University 2007.

24 In the public imagination discoveries of bamboo strips are mostly associated with China,
but this medium was widely used in all countries of East Asia. Hundreds of thousands of
tablets are known from Japan. See William Wayne Farris, Sacred Texts and Buried Treasures,
Issues in the Historical Archaeology of Ancient Japan, University of Hawaii 1998, pp. 201-203;
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all, stone and stone inscriptions, were continually used to reproduce the author-
ity of the state and maintained their prestigious character. Their role as a sym-
bolic standard recording a text for eternal perpetuity included not only funeral
inscriptions or stele marking important historical events and locations, but also
the Confucian classical canon, which on imperial order was engraved in stone
several times.” Stone engravings entered, within the Chinese culture environ-
ment, into a complex network of relations. They were copied and catalogued,
and in many cases the inscriptions were disseminated via paper in black-and-
white rubbings.”® Especially during the Qing dynasty (1636-1912) both the stele
and inscriptions themselves became the priced objects for both philologists and
lovers of antiquities.” The historically last medium to emerge proved to be the
most successful: paper (widely used in China since c. the 2" century CE).? Stored
under the right conditions, black ink written on paper was easy to access and
remained long-lasting over time.” Chinese states in ancient times developed a
bureaucracy that was built around the use and circulation of written documents
to institutionalize practices, to document history, to communicate with other
offices, and to train new officials.*® Therefore, books, the active participation in
their production, circulation, reproduction, commenting meant an investment in
social status and reputation: books were an important means to interact within
the elites. Naturally, the cultural importance of the written document raised the
need to conserve and store.*

The same, albeit in smaller number can be seen in Korea, see Nari Kang, “A Study of Past
Research on Songsan Fortress Wooden Tablets and an Examination of Excavated Wooden
Tablets Documents”, in: International Journal of Korean History 22 (2017), pp. 115-153.

25 E.g. during the Han dynasty between 175-183, in the Tang between 833-837, during the
Song in 1131 and in the Qing dynasty 1789.

26 These rubbings were often stored in libraries, which later published them in their catalogues,
see Wilkinson, Chinese History, p. 441.

27 This intellectual vogue later also spread to other countries see Kanghun Ahn, “A Study of
Ch’usa Kim Chong-hui. The introduction of Qing Evidential Learning into Choson Korea
and a Reassessment of Practical Learning”, in: Sungkyun Journal of East Asian Studies 18/1
(2018), pp. 105-123.

28 See Tsien Tsuen-Hsuin, “Paper and Printing”, in: Science and Technology in China. Vol. 5. Chem-
istry and chemical technology, Part 1, ed. Joseph Needham, Cambridge 1985, pp. 1-2.

29 An interesting case is the history of printing and libraries in Vietnam which is sometimes
viewed as being affected by geographical and political conditions especially in comparison
with China: i.e. loss of books due to frequent warfare and humid weather. In spite of these
factors many materials were preserved. See Judith A. N. Henchy, Preservation and Archives in
Vietnam, Washington 1998, p. 11, also Alexander B. Woodside, Vietnam and the Chinese Model.
A Comparative Study of Vietnamese and Chinese Government in the First Half of the Nineteenth
Century, Cambridge Mass. 1988, pp. 186-187 and Kathlene Baldanza, “Publishing, Book
Culture, and Reading Practices in Vietnam. The view from Thing Nghiém and PhS Nhéan
Temples”, in: Journal of Vietnamese Studies 13/3 (2018), pp. 9-28.

30 See Sharon Chien Lin, Libraries and Librarianship in China, Westport 1998, p. 20.

31 This includes many facets of very old East Asian print cultures using both xylographs and
movable types; see Lucille Chia & Hilde De Weerdt (eds.), Knowledge and Text Production in an
Age of Print. China 900-1400, Leiden 2011.
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4 Manuscript Collections and Text Collections: Transfer through Time

and Space
The factual or fictitious temporal depth of written knowledge is perhaps the most
important motif to justify the collection of texts resp. manuscripts in diverse civ-
ilizations.” The Egyptian Romance of Setna gives an impression of how far back
human memory can be preserved in oral tradition. This literary text, dating to the
Ptolemaic period, specifies a span of seven generations of human memory, which
likely reflect the upper limit for memory in oral tradition.* But already the earli-
est societies in Egypt and in Mesopotamia juxtapose this oral tradition with writ-
ten transmission. According to the legends, written collections are founded by
the gods. The basic principle of preservation and transmission is thus anchored
in the divine order. Thus, Berossos, a Babylonian priest from the third century
BC, writes: “... (the god Chronos) ordained that all written records, the old, the
middle, and the new, be buried... in the city of Sippar.” After the deluge, the Bab-
ylonian Noah should “recover the records buried there and hand them over to the
people.”** This Mesopotamian example serves to illustrate the tradition of collect-
ing texts. The collection itself is not at issue, but rather the transmission, the main-
tenance of texts, copying, renewal, translation, and explication. Old knowledge,
transmitted knowledge, divine knowledge all assume a particular significance in
Egypt, Mesopotamia, and Korea. Respect for older knowledge and the permanent
interaction of scholars and artefacts in its service provide one explanation for the
long traditions which have yielded the impression of great stability.

However, temporality is only one dimension relevant to collection. another is
space. Collections of texts are places for the concentration of knowledge, for the
transfer of knowledge. They serve as dynamic nodes in the network of contents,
actors, and objects. Here, old meets new. Here, schools of thought and lines of
transmission intersect. Following the western script, we will — for the moment —
use terms such as libraries, archives, scriptoria, and academies, while recogniz-
ing the associated anachronistic and ethical problems in imposing terms derived
from the European tradition. These equations are often based on presumed pro-
cesses, scales, and claims, as well as individual views of the contents stored there.
In the Ancient Near East, the term archive is generally used for occasional, tempo-
rally restricted collections of records or documents, while collections meant for

32 This chapter is based on Cancik-Kirschbaum and Kahl, Erste Philologien pp. 101-139.

33 Setna I, 6.10-6.13 (cf. Friedhelm Hoffmann and Joachim Friedrich Quack, Anthologie der de-
motischen Literatur, Berlin 2007 (Einfiihrungen und Quellentexte zur Agyptologie 4), p. 151);
Aleida Assmann estimates a time of only three generations for the interlinkage of this kind
of memory (Aleida Assmann, Erinnerungsriume. Formen und Wandlungen des kulturellen
Gediichtnisses, Miinchen 1999).

34 Paul Schnabel, Berossos und die babylonisch-hellenistische Literatur (Leipzig — Berlin 1923),
pp. 264-265; Stanley M. Burstein, The Babyloniaca of Berossus, Sources for the Ancient Near
East Vol. 1 Fasc. 5 (Malibu 1978) pp. 143-181.
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greater permanence or connected to non-ephemeral texts are termed libraries.®
Archaeological findings demonstrate that an accurate differentiation, as suggest-
ed by modern terminology, is not applicable neither to Egypt nor to Mesopota-
mia. A strict separation between ephemeral texts and traditional texts was not the
rule - on the contrary: archival and library concepts coexist in many situations.
A similar situation can be found with Medieval manuscript collections which also
contain a broad variety of genres. As criteria for the identification of libraries the
presence of thematic groupings, colophons with meta-information relevant to the
library, and library catalogues are suggested.* Even if all of these criteria are not
always met, they provide a convenient guide to the identification of such collec-
tions. Scribal remarks such as the following, from seventh century BCE Assyria,
can serve as an important indicator:

I wrote on tablets the wisdom of Ea, the craft of the temple-singers, the
secret of the master, checked and collated (it) and deposited it in the library
of Ezida, the chapel of Nabti, my lord, which is in Nineveh. O Nabfi, look
with favor upon this library.”

In addition to the manuscript collections with their assemblages of manuscripts
with heterogeneous content (religious, teaching material, juridical texts etc.), we
use the term fext collection for assemblages which show a clear focus on one topic
or genre.

The case of East Asia again demonstrates that collections of manuscripts could
not only be heterogeneous, but also change their institutional setting over time:
The high degree of state control over text preservation in the royal or imperial
archives on the one hand assured the transmission of many materials, but on the
other hand enabled many cases of text suppression or censorship, ranging from
the semi-legendary burning of Confucian Books during the time of the First Em-
peror of China (213 BCE)™® to the filtering of texts to be included in the publication
of the Siku Quanshu (Complete Library of the Four Treasuries).”

35 Fritz Milkau, Geschichte der Bibliotheken im Alten Orient (aus dem Nachlafl herausgegeben
von B. Meissner), Leipzig 1935, gave a first instructive overview on libraries in the Ancient
Near East (i.e. Egypt and Mesopotamia); cf. id. (revised by J. Schawe), in: Handbuch der Bib-
liothekswissenschaft 3/1, Wiesbaden 1955, pp. 1-50; cf. Vilmos Wessetzky, “Gedanken iiber die
Bearbeitung der altdgyptischen Bibliothek”, in: Géttinger Miszellen 25 (1977), pp. 89-93; Bur-
kard, “Bibliotheken im alten Agypten”.

36 Morgens Weitemeyer, “Archive and Library Technique in Ancient Mesopotamia”, Libri 6
(1956), pp. 217-238.

37 Hermann Hunger, Babylonische und assyrische Kolophone, Alter Orient und Altes Testament 2
(Kevelaer & Neukirchen-Vluyn 1968), no. 328.

38 See Martin Kern, “Early Chinese literature, beginnings through western Han,” in: The
Cambridge History of Chinese Literature, vol 1, eds. Kang I-Sun Chang and Stephen Owen,
Cambridge 2010, p. 22.

39 See R. Kent Guy, The Emperors Four Treasuries. Scholars and the State in the Late Ch’ien-Lung Era,
Cambridge Mass. 1987.
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During the Sui Dynasty (589-618 CE) and the successive Tang Dynasty, court
officials actively searched for lost books around the country to stock the newly es-
tablished imperial library. These efforts and the development of woodblock print-
ing technology in the 7" century led to a rise in numbers of collected works at
the court. Even after the invention of movable metal cast printing during the 12'h
century in the Song Dynasty, woodblock printing continued to stay the dominant
form for producing and publishing books, which is often considered to be due
to the high cost and inefficiency of individual character metal type production.®
During this time private book collections also became more and more substantial
as publishing houses provided inexpensive opportunities to produce and copy
sought after manuscripts. Key centers of commercial printing were found in the
capital of the Southern Song (1127-1296 CE) Hangzhou, the Sichuan and Fujian
province. Still private book collectors needed court connections and access to the
imperial library to increase the size of their collections, because the state library
still housed the most comprehensive collection of books. Even though it was tech-
nically illegal to copy those books, it became common for scholars to borrow and
reproduce state-owned manuscripts. In turn private collections served as a tool
to provide educational opportunities for descendants of court officials and there-
fore the perpetuation of family fortune and success.*’ Concerning the relation be-
tween print and preservation of knowledge, we may say that, new developments
certainly enhanced the availability of written materials, but had rather continued
upon the institutional and technical foundation laid out in older periods.

The term shityuan, or sowon in Korean, was adapted from institutions that were
dedicated to the storage and organization of documents and books during the
Tang Dynasty. With the weakening of the state-run educational system and its
local schools, these libraries or newly founded shiiyuan increasingly took over
the role of local schools during the Northern Song (970-1127 CE). So, by this time
the concept of shiiyuan started to change into what today is translated as acad-
emies, which became active educational bodies recognized and supported by
the state and often administered by gentry families who institutionalized their
private book collections in these academies. Therefore, the development of the
shityuan is an interesting example for a long-term process of change and re-con-
textualization. The academies not only changed in their function but also in their
stored content. Originally founded as an instrument to preserve and strength-
en Confucian orthodoxy, book collections became local centers for learning and

40 See Boudewijn C.A. Walraven, “Reader’s Etiquette, and Other Aspects of Book Culture in
Choson Korea”, in: Books in Numbers. Conference Papers in Celebration of the Seventy-Fifth Anni-
versary of the Harvard-Yenching Library, ed. Wilt L. Idema, Cambridge Mass. 2007, pp. 237-265,
also Tsien Tsuen-Hsuin, “Paper and Printing”, p. 2. Movable metal cast types were also
quite costly in Europe, where they developed a bit later. It seems that traditional concepts of
proper book production played a big role in this rejection of a new technology.

41 See Joseph P. McDermott, “Book Collecting in Jiangxi during the Song Dynasty”, in: Knowl-
edge and Text Production in an Age of Print. China, 900-1400, eds. Lucille Chia and Hilde De
Weerdst, Leiden 2011, pp. 68, 76.
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transformed into schools. Gradually, the range of the stored books widened, the
content taught changed and the academies became the center of a movement that
challenged the orthodoxy they were built to conserve in the first place.** At the
same time private academies sought after students and disciples to spread their
teachings and/or to build a network among future officials through kinship con-
nections that would help sustain family fortunes. So private book collections of-
ten became the basis for the foundation of these academies as they attracted stu-
dents in search of access to documents, writings, and books that would normally
be out of their reach.”®

The extent, composition, and function(s) of manuscript and/or text collections
vary, ranging from reference collections of individual scholars with only a few
works to larger collections including several thousand, as for example that of the
king Ashurbanipal at Nineveh. Their function certainly lies not in their service to
a broader public, but they do indeed assume a social role: to preserve that which
belongs to the collective memory of their respective cultures, communities, or
social or occupational classes.* Based on this raison d'étre they contain both older
works and newer ones written from time to time. The temporal depth of knowl-
edge and its spatial concentration naturally legitimize the institutions and ex-
perts tasked with its preservation and administration: knowledge is power. Ac-
cordingly, we can add a third dimension to time and space: the social dimension,
i.e. the agents, actors and users of these collections.

5 Vehicles of transfer

Places for knowledge housing manuscript collections were not openly accessible.
Their operators and users were mostly the state and its representatives, including
the king, high priests, officials but also e.g. monks or ‘private” scholars, therefore,
occasionally, we can also identify non-state collections.” As examples to both, we
refer here to the manuscript collection of the literary figure of the magician Djedi
in the Egyptian Papyrus Westcar*® (c. 1600 BCE), the great library in the palace of
Ashurbanipal at Nineveh (c. 640 BCE), the Buddhist monasteries of the Chinese
Tang Dynasty (618-907 CE), or the sowon in Korea, beginning to change into what
we refer to today as academies. They are active educational bodies recognized

42 See Wing-Tsit Chan, Chu Hsi. Life and Thought, Hongkong 1987, p. 196.

43 See McDermott, “Book Collecting in Jiangxi during the Song Dynasty”, pp. 95-96.

44 Cf. Jan Assmann, Das kulturelle Gediichtnis. Schrift, Erinnerung und politische Identitit in friihen
Hochkulturen, Miinchen 1992, p. 160; Winfried Nerdinger, “Von Alexandria zum digitalen
Babel. Der Traum von der Universalbibliothek”, in: Die Weisheit baut sich ein Haus. Architektur
und Geschichte von Bibliotheken, Publikation anldsslich der Ausstellung ,,Die Weisheit baut
sich ein Haus. Architektur und Geschichte von Bibliotheken” im Architekturmuseum der
TU Miinchen, in der Pinakothek der Moderne Miinchen, 14. Juli-16. Oktober 2011, ed. W.
Nerdinger, Miinchen 2011, pp. 237-260.

45 For Egypt, cf. Blumenthal, “Privater Buchbesitz im pharaonischen Agypten”, pp. 51-85.

46 Papyrus Westcar 8.3—4; cf. Miriam Lichtheim, Ancient Egyptian Literature. A Book of Readings. I:
The Old and Middle Kingdoms, Berkeley/Los Angeles/London 1973, p. 218.
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and supported by the state and often administered by families of the gentry who
institutionalized their private book collections in these academies.

The goal of the institutionalized manuscript collections was to collect, pre-
serve and disseminate knowledge which would contribute to the understanding
and continuation of the world, howsoever this was understood in detail. Texts
and images from the areas of theology, religion, medicine, law, astronomy, histo-
riography, geography, linguistics, zoology, botany, divination and literature were
collected, preserved, copied, redacted, canonized, and transferred.

To achieve this, highly specialized scholars were required. We would today
refer to them with good reason as philologists.”” They had been imbued with
knowledge of the requisite techniques of dealing with texts. They had mastered
the art of structuring texts, copying complete texts according to the originals, col-
lating, correcting, making provisions for variants, explaining difficult passages,
dealing with damaged or omitted passages, adding glosses and commentaries,
and citing reference works. They had access to handbooks and reference works
such as commentaries, dictionaries, lexicons, and onomastic treatises. And, they
were able to produce translations. This was especially important in civilizations
with coexisting different languages and / or differing linguistic registers: Due
to the course of time, diglossia came about in ancient Egypt. Middle Egyptian,
the language of the Middle Kingdom (c. 2000-1760 BCE), for example, was not
used in everyday life texts or in literary texts of the New Kingdom (c. 1550-1070
BCE). But the scholars of that period still had to read and understand historical
texts and religious texts written in this language. The more than 3000 years of
pharaonic Egypt brought about a variety of stages of language: Early Egyptian,
Old Egyptian, Middle Egyptian, Late Egyptian, Demotic. In addition, different
substrata of these stages of language were developed and used according to dif-
ferent functional contexts, meaning everyday language, literary language, lan-
guage used for official historiographies, and theological texts. Only well trained
scholars were able to guarantee a philological standard.

In the case of East Asian civilizations, the continuity of knowledge transfer
was guaranteed by the universal language of the classical corpus and other texts:
Literary Chinese. In spite of its difference from spoken language or other lan-
guages used both in China and other countries of the East Asian cultural area,
which significantly changed over millennia, the classical language upheld its
privileged position till the coming of modernity. China occasionally experienced
periods of so-called foreign dynasties — most notably the Mongol (1271-1368 CE)
and Manchu rule (1644-1912 CE) — when a second official language was used, but

47 For philologists in Ancient Egypt and Mesopotamia, cf. Cancik-Kirschbaum & Kahl, Erste
Philologien, pp. 86-99. Besides texts and philology, we should also mention other media used
for the storage and display of knowledge which also required experts: images, architecture,
performance such as dance, juggling, and music etc. In ancient Egypt, we have even evidence
for special and restricted knowledge of butchers (Henry George Fischer, “The Butcher Ph-r-
nfr”, in: Orientalia 29 (1960), pp. 168-190).
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these were at best used only parallel to literary Chinese. The same situation is to
be observed in other East Asian countries, such as Japan, Korea, and Vietnam,
where native languages and vernacular writing systems were used, but literary
Chinese remained the privileged language.

The delimitation between scholars, on the one hand, who had actually mas-
tered the knowledge required by their field, and the clients, on the other hand,
who commissioned these writings is not always clearly drawn. These commis-
sioners, the motors of the transfer of knowledge, were for example kings and high
officials, thus highly educated persons who did not usually practice interpretive
philology. In China and Korea certain homogeneity among the trained elite was
extant and kept up through the civil service examination system, the contents
of which did not change very much over centuries. Yet an education within the
classical canon did not stifle the emergence of varying interpretations or even
dissent. Concerning the storing and preservation of texts and manuscripts the
idea of an ideal canon created certain dilemmata. The overwhelming majority of
institutions, collecting and preserving manuscripts in East Asia were focusing on
the high genres of classics, religious literature, and legal documents. When the
Korean scholar Yulgok YiI (1536-1584 CE) described the importance of books, he
had in his mind a particular kind of literary production: “Therefore in entering
the Way nothing is more important than investigation of principles to the utmost
and in the investigation of principles to the utmost nothing is more important
than reading books because traces of how sages and worthies used their minds,
what we should imitate and admonish ourselves concerning the good and the
bad are all contained in books.”* The distinction between proper books and “un-
orthodox books of false learning and dubious categories, which students should
not browse for even a single moment™ deeply influenced the structure of of-
ficial holdings or the collections of Confucian academies. Many literary genres
like popular novels, heterodox literature, not even to mention pornography, were
strictly excluded from the archives or institutional ‘libraries” and the only place
where they could be found was within private collections. The same criteria were
applied for other types of repositories, which structured their collections accord-
ing to their specific purpose and it comes to no surprise that rich collections of
Buddhist monasteries don't include military literature or other genres not con-
nected to Buddha’s teachings.

The transfer of writing which could transcend time and place in Egypt and
Mesopotamia, as far as we can tell, was usually controlled by the state. An aware-
ness of the strategic importance of books for knowledge transfer is well mirrored
in several attempts of the Chinese government to limit or prevent book exports to

48 For Yulgoks opinion on the reading curriculum see Vladimir Glomb, “Reading the Classics
till Death. Yulgok Yi I and the Curriculum of Choson Literati”, in: Studia Orientalia Slovaca
2012 (No. 2), pp. 315-329. Original Text in Yulgok chonso (Complete Works of Yulgok; hereafter
YGCS), 27:8a.

49 YGCS 27:9b.
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foreign countries. Already under Empress Wu in the late seventh century, schol-
ars alerted the throne to the strategic danger of granting books to foreigners and a
similar position was later put forward by famous literati Su Shi (1037-1101 CE) in
the 11" century.® Still many books that were lost in China proper were preserved
in other countries like Korea or Japan and occasionally even found their way back
to China. Therefore, the image of the imperial archives or central institutions as
sole guardians of collected knowledge was never fully valid. Since ancient times,
Chinese state archives or libraries suffered destruction on many occasions, but
new dynasties or kingdoms were able to a large degree to reconstruct them from
local or private sources. The same is true for the text corpora of many Chinese
intellectual currents — not always supported by the state, like the massive bulk of
Buddhist literature or the Taoist canon. This phenomenon further contributed to
the transfer of knowledge along the axis of center-periphery.

Already for the time around 2000 BCE, there is evidence for this sort of large-
scale transfer of texts in Egypt. It is hardly conceivable that this took place with-
out either institutions such as the Per-Medjat (the House of Scroll), the Per-Ankh
(the House of Life) or without philologists. Text critical studies on the history
of transmission of Egyptian books of the afterlife from this time, the so-called
Pyramid Texts and Coffin Texts, make clear that the transfer of these texts must
already have been undertaken at a massive scale at the end of the third millen-
nium BCE. From Mempbhis, the capital of the preceding Old Kingdom, countless
spells from this corpus were spread throughout Egypt within a short period of
time.>" At the same time, the use of these texts was quite restricted, confined to
the national or regional elite.

Textual scholars were educated at various places and with varying goals: in
Egypt, for example, in the House of Life or in the Temple as part of the education
required to become a high priest. The Egyptian Book of Thot gives a duration for
an education in the House of Life of twenty years.® This text, which has been
interpreted as an initiation into an occupation as scholar, depicts the ascetic
life of the prospective scholar in the House of Life in glowing terms. The student
spending his lifetime in the “chamber of darkness” is literally called the “lover
of knowledge”. Women, wine, perfumes, and fine clothing were all taboo. In a

50 Peter Francis Kornicki, Languages, Script and Chinese Texts in East Asia, Oxford 2018, pp. 132-133.

51 Vgl. Peter Jiirgens, Grundlinien einer Uberlieferungsgeschichte der altigyptischen Sargtexte. Stem-
mata und Archetypen der Spruchgruppen 30-32 + 33-37, 75(-83), 162 + 164, 225 + 226, und 343
+ 345, Wiesbaden 1995 (Gottinger Orientforschungen, IV. Reihe Agypten, Band 31); Jochem
Kahl, Steh auf, gib Horus deine Hand. Die Uberlieferungsgeschichte von Altenmiillers Pyramidentext-
Spruchfolge D, Wiesbaden 1996 (Gottinger Orientforschungen IV. Reihe Agypten, Band 32);
Kahl, Siut-Theben. Zur Wertschitzung von Traditionen im alten Agypten.

52 Jasnow & Zauzich, Conversations in the House of Life, pp. 150-151 (537). Cf. Jasnow & Zauzich,
The Ancient Egyptian Book of Thoth, pp. 72, 77 and Quack, “Ein dgyptischer Dialog iiber die
Schreibkunst und das arkane Wissen”, p. 289.

53 Cf. Quack, “Ein dgyptischer Dialog iiber die Schreibkunst und das arkane Wissen”, p. 291.
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dialog with the knowledge-loving student, the master describes the diet arduous,
the way of life difficult.>

In Mesopotamia, the institutional setting for the education of students and
prospective scholars was provided by the Edubba’a. In addition, at least in the
second and first millennia BCE, the student could also find recourse in a mas-
ter-student relationship within a family setting. In a long letter to the Assyrian
king around 660 BCE, the lamentation priest Marduk-Sapik-zeri> describes his
own comprehensive qualifications at length, which he seems to have acquired at
least in part from his own father.

Neither the Mesopotamian nor the Egyptian nor the Korean scholars can accu-
rately be described as dry intellectuals working away in the murky chambers of
their offices or of the House of Life. Many of them were involved in politics (e.g. as
advisors to the kings or as organizers of the display of Maat in Egypt, the divine
order in Mesopotamia), and in material spheres, such as architecture. In Egypt
and Korea, they were made recipients of an offering cult after their death, were in
part even deified. In Egypt, their writings were even compared to the might and
durability of the royal pyramids.

It was this sort of writing, didactic literature, which Amun-nakhte, scholar of
the House of Life, composed during the twentieth dynasty in the twelfth century
BCE. > There, he describes the intensive education in speaking to his son and
assistant Hori-min: ,You should become a scribe and pass through the House of
Life. Become a chest of books...”.%
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The Storage of Papyri in Ancient Egypt!

Kim Ryholt
(University of Copenhagen)

Introduction

The invention of writing marks one of the most significant advances in human
development and has been subject to intense study. With the advent of writing
came also the necessity to organise, store, and secure documents. While archives
and libraries from ancient Egypt have received considerable focus from a
philological perspective, the same cannot be said of their physical or material
aspects. Statements to the effect that documents were stored in boxes and jars
are easily found in most reference works, but — apart from a few frequently cited
examples — actual instances of papyri and other manuscripts found in situ in
their ancient storage are frustratingly difficult to come by, and well-documented
examples are quite exceptional. The reason is two-fold. The majority of preserved
manuscripts derive from various forms of rubbish deposits, having been
discarded in antiquity. Moreover, most of them were excavated at an early date,
when there was less interest in archaeological context, or discovered during illicit
excavations. Even in cases where details were recorded, they have not always
found their way into excavation reports and text editions.

The present survey of the storage of papyri and, to a lesser extent, of ostraca
and other forms of manuscripts, is based on an annotated catalogue that I have
drawn up over some years.” It needs to be emphasized that this catalogue is not
the result of a systematic search through various excavation reports, museum
records, periodicals, etc,, which would require a project on a greater scale, and

1 Iam grateful to Cary Martin for checking the English text of this paper and to Willy Clarysse
who provided me with a number of references many years ago.

2 It is not possible within the present context to provide a full presentation of the material I
have collected nor a detailed discussion of the individual archaeological contexts. Many of
the finds here cited were not found during controlled excavations and in each of these cases
the reported circumstances of their discovery should naturally be treated with due caution.
I have omitted those that seem outright untrustworthy. Because of the word limit, only
basic references can be provided. I have benefitted greatly from the Trismegistos database
(www.trismegistos.org) and frequently refer to this tool though the ArchID for further
bibliography. For the Fayumic archives, the reader may also consult Katelijn Vandorpe,
Willy Clarysse and Herbert Verreth, Graeco-Roman Archives from the Fayum, Leuven 2015
(Collectanea Hellenistica 6). The dates provided for documents in the following are often
based on palaeography or archaeological context and generally represent the assessment of
the publications.
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my personal research focus will inevitably have influenced what examples have
come to my attention.

Chronologically the survey covers the entire period during which papyrus
was used as a written medium, roughly 3000 BC to AD 1000. Some examples
of literary texts deriving from burials are cited, but I exclude instances of texts
and storage designed specifically for the afterlife.” It has also been necessary to
exclude — with a few exceptions — literary and documentary references to storage
as well as pictorial representations, although surveys of these sources would
unquestionably provide much additional and valuable information.* I have
struggled a bit with the format of the survey, but have in the end attempted a
semi-thematic presentation.

The earliest evidence of papyrus storage
The Hemaka box

By far the oldest discovery of papyrus in Egypt was made during the excavation
of the tomb of a high official of the First Dynasty, c. 2900 BC.> Within a circular
wooden box, inlaid with different woods, were found seven small blank fragments.
It seems likely that a whole roll had once been kept inside the box and that the
extant fragments simply broke off when the old papyrus was taken out in the
search for valuables during the later plundering of the tomb.® The box appears to
have been a luxury item and is unlikely to have been carried around by a scribe.

The Gebelein box

A second box from the middle of the Old Kingdom, c. 2450 BC, is also well-known.”
The flat, oblong box was found in the tomb of an unidentified individual in 1936
and preserved a dozen accounts papyri in addition to reed pens and dry cakes of

3 Hollow Osiris or Ptah-Sokar-Osiris statues, used for the storage of funerary papyri and
also known as ‘papyrus sheaths’, are discussed by Maarten J. Raven, “Papyrus-sheaths and
Ptah-Sokar-Osiris Statues”, Oudheidkundige Mededelingen uit het Rijksmuseum van Oudheden te
Leiden 59-60 (1978-1979), pp. 251-296, pls. 39-41.

4 Examples can be found in Richard B. Parkinson and Stephen Quirke, Papyrus, London 1995;
Christopher Eyre, The Use of Documents in Pharaonic Egypt, Oxford 2013 (Oxford Studies
in Ancient Documents); and Kim Ryholt, “Libraries from Late Period and Greco-Roman
Egypt”, in: Libraries before Alexandria: Ancient Near Eastern Traditions, eds. Kim Ryholt and
Gojko Barjamovic (Oxford 2019), pp. 390-472.

5 Walter B. Emery, The Tomb of Hemaka, Cairo 1938 (Fouilles a Saqqarah 19), p. 41, pl. 23a.

6 The papyrus represented by these blank fragments is registered as Cairo Museum JE 70105
(unpublished; personal examination). The contents of the box have more recently been
confused with two small and unusual looking rolls of papyrus, both registered as JE 70104,
which are flat and semi-conical in shape. They are much coarser than the blank papyrus and
other papyri from the Old Kingdom, and it seems unclear whether they were intended for
writing. An excellent photograph may be found in Jochem Kahl, “Entwicklung der frithen
Hieroglyphenschrift”, in: Der Turmbau zu Babel: Ursprung und Vielfalt von Sprache und Schrift
III B, ed. Wilfried Seipel, Vienna 2003, p. 108.

7 Paule Posener-Kriéger, “Le coffret de Gebelein”, in: Hommages a Jean Leclant 1, eds. Cathrine
Berger, Giséle Clerc and Nicolas Grimal, Cairo 1994 (Bibliotheque d’Etude 106.1), pp. 315-326.
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black and red ink. The box had evidently been used on the job by the ancient scribe,
since the inside of the detachable lid had served as a wooden tablet. The clear
traces of older washed out texts shows that this was a regular habit, and not just a
one-off event, and the latest texts included an account of grain and a list of names.
Significantly, the box measures one Egyptian cubit in length and half a cubit in
width (the same format as the later talatat blocks used for construction during the
reign of Akhenaten). This can hardly be a coincidence and it seems apparent that
the box was designed specifically so that it could be used as a measuring device.

Elephantine jars

The earliest evidence of papyri stored in jars is from Elephantine. The oldest is
somewhat tentative in nature, since no actual papyri were found in the jars in
question. Excavations in 1981 at the administrative facility near the small step
pyramid brought to light two jars with short hieratic texts that record year-names
and the delivery of certain commodities; one contains two such texts and the
other just one.® On the basis of their archaeological context, the jars can be dated
to the late 3 Dynasty, c. 2650 BC. Dreyer, the first editor, argued that the jars
once contained accounts papyri and that the brief texts written on them represent
copies of the first lines of those papyri in order to facilitate easy reference. This
interpretation is compatible with the size of the jars; one is intact and measures
29.8 cm (height) by 15.0 cm (max width), while the other, damaged jar seems to
have had a similar size. The standard full-height of a roll in the later Old Kingdom
was 2022 c¢cm in height.?

Another jar, discovered in a small, undecorated tomb of the late Old Kingdom
at Qubbet el-Hawa across from Elephantine, might similarly have contained a
document. It is inscribed with a list of offerings in favour of the tomb-owner and
includes a note which is most recently rendered by Eyre as ‘writing of a sealed
contract which was given to the owner of this tomb by Sobekhotep, over his
burying his father in it""* In his interpretation, the jar contained a papyrus copy
of the sealed contract which recorded the ownership of the tomb and the terms
of the endowment, and its contents would thus parallel similar documents found
inscribed on the walls of contemporary tombs.

The oldest actual instances of papyri found inside jars both seem to date to
the 6" Dynasty. The first, described as a large ‘bauchiges Tongefaf3’, was found at
Elephantinein 1907 and contained ‘eine grofiere Anzahl von Papyrusfragmenten’,!

8 Giinter Dreyer, “Drei archaisch-hieratische Gefiassaufschriften mit Jahresnamen aus
Elephantine”, in: Form und Mass: Beitrige zur Literatur, Sprache und Kunst des alten Agypten.
Festschrift fiir Gerhard Fecht zum 65. Geburtstag am 6. Februar 1987, eds. Jiirgen Osing and
Giinter Dreyer, Wiesbaden 1987 (Agypten und Altes Testament 12), pp. 98-109

9 Paule Posener-Kriéger, “Old Kingdom Papyri: External Features”, in: Papyrus: Structure and
Usage, ed. Morris L. Bierbrier, London 1986 (British Museum Occasional Paper 60), p. 25.

10 Eyre, The Use of Documents, p. 272.
11 Wolfgang Miiller, “Die Papyrusgrabung auf Elephantine 1906-1908: Das Grabungstagebuch
der 3. Kampagne”, in: Forschungen und Berichte [Staatliche Museen zu Berlin] 22 (1982), p. 8.
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possibly related to the so-called family archive of the governors,”” while the
second was found in 1986 and contained two rolls and fragments of two others;
four seals found with the papyri show that they were all sealed when deposited.”
None of the texts from either discovery has yet been published, but the fact that
at least one of the seals from the second was incised, rather than stamped, would
seem to indicate a non-official context.

Official archives

Substantial official archives will already have existed during the Old Kingdom,
which saw a marked increase in the administration and the hierarchy of officials.
The increasing role of writing and written documentation is evidenced by
sculptures depicting high officials as scribes and by the frequent depiction of
scribes at work in tomb decoration. Yet prior to the Greco-Roman period relatively
few discoveries allow for any degree of quantification of the scale and storage
of documentation produced in different contexts. The most important textual
assemblages from the earlier periods are the archives from the Old Kingdom royal
mortuary temples at Abusir (25""-24'" cent. BC) and the Middle Kingdom temple at
Lahun (19*-18" cent. BC),"* and a much welcome addition will be the publication
of the archive of the 21* Dynasty temple scribes Harpenese and Haremkheb which
likely derives from the fort of el-Ahaiwah (11**-10'*" cent. BC)."® Unfortunately there
is limited information about how any of this material was stored and I will instead
focus on some examples or details that have received less attention or relate more
directly to the question of storage in this brief section on official archives.

The Administrative Building at the Netjerikhet Pyramid Complex

In the 1920s an archival structure was excavated at the pyramid complex of
Netjerikhet.'® It was of no particular interest to the excavators and received scant
notice in the published reports, but enough information was provided to allow

12 Giinter Burkard and Hans-Werner Fischer-Elfert, Agyptische Handschriften 4, Stuttgart 1994
(Verzeichnis der orientalischen Handschriften in Deutschland XIX 4), pp. 98-99.

13 Myriam Krutzsch, “Ein Papyrusfund aus dem Alten Reich”, in: Restauro 105 (1999), pp. 460—
463 and 466-467.

14 A survey of these temple archives is provided by Fredrik Hagen, “Archives in Ancient Egypt,
2500-1000 BCE”, in: Manuscripts and Archives: Studies in Manuscript Cultures, eds. Alessandro
Bausi, Christian Brockmann, Michael Friedrich and Sabine Kienitz, Berlin 2018 (Studies in
Manuscript Cultures), pp. 71-170.

15 Matthias Miiller, “The ‘El-Hibeh’-Archive: Introduction & Preliminary Information”, in: The
Libyan Period in Egypt. Historical and Culture Studies into the 21%'-24" Dynasties: Proceedings
of Conference at Leiden University, 25-27 October 2007, eds. Gerard P. F. Broekman, Robert J.
Demarée and Olaf E. Kaper, Leuven 2009, pp. 251-264; Dominique Lefevre, “Archives et
diplomatique a la XXI¢ dynastie: A propos d'un papyrus ‘d’el-Hibeh”, in: Egyptian & Egyptol-
ogical Documents Archives Libraries 3 (2012), pp. 25-47.

16 Kim Ryholt, “The Late Old Kingdom Archive at the Pyramid Complex of Netjerikhet”, in:
Les archives administratives de I’Ancien Empire: Etat de la question, eds. Phillippe Collombert and
Pierre Tallet, forthcoming.
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for a reconstruction of its layout and nature. Apparently in the late 5" or 6
Dynasty, Temple T, originally a dummy structure, was extensively remodelled
and converted into an administrative centre. This entailed the construction of a
long corridor with niches on either side for the storage of documents, several of
which still contained fragments of administrative papyri. This archival structure
was constructed on a scale that would provide the theoretical capacity for some
5000 papyri. It will hardly be possible to ascertain whether it ever held anywhere
near that number of documents. The surviving papyrus fragments indicate that
the administrative center was used by the vizier and involved in the construction
of the royal pyramids during the late Old Kingdom.

The Administrative Building at Balat Ayn Asil

Another remarkable and still relatively recent discovery is a large court at Balat
Ayn Asil in the Dakhla Oasis where scribal activities had evidently taken place.”
Destroyed by conflagration c. 2200 BC and heavily damaged by a later canal, it
measured some 15 by 15 m and featured at least eleven wooden columns which
fell over during the fire and left burn marks on the floor. A number of clay tablets
with incised hieratic texts of an administrative nature were preserved in situ on
a low platform of 3.2 by 1.7 m. which may be compared with the raised recess on
which the much later Narmouthis ostraca were found (cf. below). The tablets seem
to have been stored in wooden boxes of which some painted stucco fragments
remain, but the wood had entirely perished in the fire; for the same reason it
remains unknown whether papyri had also been kept in this facility. The use of
clay tablets for Egyptian texts is so far unattested elsewhere.

The Malkata Sealings

An indication of the scale of the consumption of papyri at the royal court in the
New Kingdom is provided by a rare discovery in the palace of Amenhotep III
at Malkata. In a series of rooms at “West Villa B’, and at the rubbish mounds to
the south of this building, excavations brought to light more than a thousand
sealings from papyrus documents.” The documents have long since perished,
but an indication of their contents is provided by their seal-impressions. Hayes
noted that ‘the absence from their inscriptions of all personal names save only
that of the king further indicates that the rings which produced them were
standardized seals of royal authority issued by the pharaonic government for
the use of its officials and that the documents sealed with these rings were of

17 Paule Posener-Kriéger, “Travaux de I'I[FAO au cours de I'année 1988-1989”, in: Bulletin de
Ulnstitut Frangais d’Archéologie Orientale 89 (1989), pp. 293-296, fig. 1-2; Georges Soukiassian,
Michel Wuttmann and Daniel Schaad, “La ville d"Ayn-Asil a Dakhla: Etat des recherches”,
in: Bulletin de I'Institut Frangais d’Archéologie Orientale 90 (1990), p. 355, pl. XXVIL; Eyre, The Use
of Documents, pp. 255-256.

18 William C. Hayes, “Inscriptions from the Palace of Amenhotep II1”, in: Journal of Near Eastern
Studies 10 (1951), pp. 165-177, fig. 31-33.
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an official nature.” Since accounts are not usually sealed, it seems likely that the
majority of the documents were letters sent to the palace by officials around
Egypt. Given that we are dealing here with only one area of a single but vast
palace site, the discovery suggests an administrative consumption of papyri in
the many thousands within this institutional context. Unfortunately, there is little
indication of how these vast amounts of documents might have been stored.

The Amarna Tablets

One of the most sensational finds of documents from ancient Egypt is the
diplomatic correspondence between Egypt and various Near Eastern rulers
discovered in the royal city of Amarna."” The nearly 400 cuneiform tablets span
the latter part of the reign of Amenhotep III up to the reign of Tutankhamun.
Most of the tablets were illicitly excavated, and the bulk was acquired by E. A.
Wallis Budge and Adolf Erman on behalf of the British Museum and Agyptisches
Museum Berlin respectively. Both men inquired about the circumstances of the
discovery and were told different stories. According to Budge, ‘a native woman
had discovered at Tall al-Amarna, by accident, a large box full of pieces of clay’*
Erman, on the other hand, was informed that the tablets had been found ‘in
einem irdenen Gefdss’, but he doubted the information, since he considered jars
inappropriate for tablets and thought it more likely that they had been kept in
wooden boxes.” The storing of cuneiform tablets in jars is, by now, well-attested
in Mesopotamia during the Middle Assyrian Empire.”? This does not preclude
the possibility that the tablets from Amarna may have been stored in boxes, but
it seems doubtful that any of them were actually found in a box, as recounted by
Budge, partly because wood was precious, and therefore unlikely to have been
left behind when the site was abandoned, and partly because it is likely to have
decomposed over time in the exposed environment. Whether either story has any
merit to it remains dubious.

The Tomb Robbery Papyri

An indirect example of the storage of official documents is provided by Papyrus
Ambras from the end of the New Kingdom.” The document pertains to the
investigation into tomb robberies in the latter part of the reign of Ramesses XI, c.
1100 BC, and it provides a list of documents that are explicitly said to have been
stored in two jars; one contained nine papyri and the other eight. Several of these

19 AnsonF. Rainey, The EI-Amarna Correspondence, Leiden/Boston 2015 (Handbuch der Orienta-
listik I 110).

20 Matthew Ismail, Wallis Budge: Magic and Mummies in London and Cairo, Kilkerran 2011, p. 108.

21 Adolf Erman, “Nachtrag”, in: Zeitschrift fiir Agyptische Sprache 27 (1889), p. 62.

22 J. Nicholas Postgate, “Documents in Government under the Middle Assyrian Kingdom”, in:
Ancient Archives and Archival Traditions: Concepts of recordkeeping in the ancient world, ed. Maria
Brosius, Oxford 2003, pp. 127-129.

23 Eyre, The Use of Documents, pp. 306-307.
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documents still survive, and one must assume that they were re-deposited after
use, alongside Papyrus Ambras.

Hawara Papyri

In the Greco-Roman Period, copies of legal documents were regularly registered
and deposited in official archives. Some of the original documents kept by
individuals contain subscriptions stating both which official archive held the
copy and when it had been deposited, so that it could be located and retrieved if
the need should arise. An example is afforded by a series of demotic documents
from Hawara which were deposited in what is called ‘chest of Hawara’ and
‘the chest at Crocodilopolis’* Significantly, the word used to refer to these two
official archives is ‘chest’ (Gr. kibdtos, Egypt. tb.t), which indicates that this form
of container was regarded as the typical method for storage of such archives.

Official documents, private residence

Although some form of centralized, official archives presumably existed through-
out Egyptian history, many documents that we may regard as official are likely to
have been kept in the private residence of the individuals in charge rather than
a public building. Thus, for instance, it has been convincingly argued that the
notary scribes at Tebtunis kept the grapheion records in their homes; an argument
that is further strengthened by the fact that Kronion, for example, marked certain
documents, among the many papers for which he was responsible, as private.”
This may explain why an official document, such as a ten meter long daybook
account of grain collected from cleruchs in the early 2" century AD, was discovered
rolled up and placed inside an amphora which, in turn, had been placed within
a storage bin of a house in Karanis.?® Perhaps the house belonged to the official
in charge of the collection during the year in question and it was carefully kept
in case it was needed for future reference. While this situation must have been
particularly common during the Greco-Roman Period, where many functions
were outsourced on an annual basis, it is likely to extend far back in time. The
phenomenon of officials being buried with administrative documents pertaining
to their work, presumably as a display of their office and status, is attested from the
Old Kingdom (c. 2450 BC) and over the course of many centuries.” This inevitably

24 George R. Hughes and Richard Jasnow, Oriental Institute Hawara Papyri, Chicago 1997 (Orien-
tal Institute Publications 113), cat. 6, 9, and appendix; Erich Liiddeckens, Demotische Urkun-
den aus Hawara, Stuttgart 1998 (Verzeichnis der Orientalischen Handschriften in Deutsch-
land, Supplementband 28), cat. 1-3.

25 Elinor M. Husselman, “Two New Documents from the Tebtunis Archive”, in: Transactions
and Proceedings of the American Philological Association 81 (1950), p. 77; Bart Van Beek, “Kronion
son of Apion, head of the grapheion of Tebtynis”, Trismegistos, ArchID 93, ver. 2 (2013).

26 Enoch Peterson, The Architecture and Topography of Karanis, unpublished ms., 1973—draft,
pp- 69, 356, 864-865.

27 Richard B. Parkinson, “Libraries in Ancient Egypt, c. 2600-1600 BCE”, in: Libraries before
Alexandria: Ancient Near Eastern Traditions, eds. Kim Ryholt and Gojko Barjamovic (Oxford
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presupposes that the individuals in question had ready access to the documents
in question.

Letters

As with most other types of documents, letters retained for reference or doc-
umentation are for the most part likely to have been stored in boxes or jars. A
couple of texts from the New Kingdom refer specifically to boxes. In the Satirical
Letter of P. Anastasi I, one scribe instructs another, “‘May you commission men to
make chests into which letters can be put’,?® and in an actual letter the recipient is
told, “As soon as this letter for Peterpayneb reaches you, you shall read [this] letter
that has been brought for Peterpayneb and take it and read it out to him, and you
shall take it back and deposit it in your box (...).? Documented examples of letters
found in containers are rare, and presumably the majority derive from dumps
and other kinds of rubbish deposits. Regrettably, the context of the few larger
assembles, such as the so-called Late Ramesside Letters from Thebes (12-11'" cent.
BC),* the above-mentioned archive of the temple scribes (11'"-10* cent. BC), and
the extensive Zenon archive from Philadelphia (3" cent. BC), remains unknown.

New Kingdom

In the New Kingdom explicit instructions to retain letters as testimony are
relatively common. They typically read: ‘And you shall preserve my letter so
that it may serve you as testimony’.?> One of the letters in question was actually
found folded up, together with another letter and a memorandum, and placed
within a leather cover, so the instruction was taken literally, as one might expect.
Another example is provided by three letters from the general Piankhy, ordering
the killing of two guards, which were found bundled up in a piece of linen and
sealed. Both are described below.

Aramaic Letter from King of Ekron to Pharaoh

A remarkable papyrus inscribed with Aramaic, and reminiscent of the much
earlier Amarna correspondence, was found in a jar during excavations at Saqqara
in 1942 in the area between the Step Pyramid and the Unas Pyramid.* Assigned
to the late 7*" century, it preserves a letter from the king of Ekron to his overlord,

2019), pp. 142146, discusses three examples dating to the 4", 12" and 13" Dynasties.

28 Edward F. Wente, Letters from Ancient Egypt, Atlanta 1990 (SBL Writings from the Ancient
World 1), p. 105.

29 Wente, Letters from Ancient Egypt, p. 203.

30 Jack]. Janssen, Late Ramesside Letters and Communications, London 1991 (Hieratic Papyri in the
British Museum 6), w. refs. The bulk of the Late Ramesside Letters was likely found together,
but the assemblage certainly includes more than one find.

31 Katelijn Vandorpe, “Zenon son of Agreophon”, Trismegistos, ArchID 256, ver. 1 (2013).

32 Cf. Wente, Letters from Ancient EQypt, pp. 128, 173, 190, 198, 202, 209.

33 ZakiSaad Effendi, “Saqqarah. Fouilles royales (1942)”, in: Chronique d’Egypte 20 (1945), pp. 80—
81; André Dupont-Sommer, “Un papyrus araméen d’époque saite découvert a Saqqarah”, in:
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the Egyptian king, reporting on the military advance of the king of Babylon. Only
the right half of the papyrus is preserved which might imply that the jar was
damaged. Regrettably, no details of the archaeological context were published,
but in view of the many tombs in the area, extending at least into the Persian
Period, it is possible that the letter represents a memento of a high-ranking official
of the Saite Period once buried there.?*

Three gropus of Letters from the Animal Nevropolis at Tuna el-Gebel

At least three groups of letters, nineteen in all, were discovered in Galleries C and
D of the subterranean necropolis of the sacred Ibis within jars ‘like thousands of
others containing only ibis mummies’, accordingly to the excavator. Clearly none
of the letters had reached their intended destination; they were all found with
their seals intact. Moreover, the description of the jars shows that they were not
intended for transport or storage.

Two jars, found separately, contained letters from the priesthoods of Thoth and
Hormerti. The first group consists of three letters, all dated to 507 BC and strung
together,® while the second consisted of eight letters (6/5" cent. BC) of which
two were strung together.* The name of the ruling pharaoh is not mentioned,
but assuming the texts written in the reign of Darius I, as has been suggested,
all three letters from the first group date to 31 July 507 BC, whereas the dated
letters from the second group range from 16 May 500 through 20 October 498
BC. Another group of eight letters written in Aramaic, and paleographically
dated c. 525-475 BC, were found inside a basket deposited in a third jar.”” These
letters were written on behalf of two (half-)brothers, Makkibanit and Nabushezib,
apparently at Memphis, and five were destined for Syene and the three others for
Luxor.

Semitica 1 (1948), pp. 43-68, w. pl.; Giinter Vittmann, “Kursivhieratische und frithdemotische
Miszellen”, in: Enchoria 25 (1999), pp. 124-127.

34 The report also mentions the discovery of a number of demotic papyri, but it is not possible
to establish whether there is any relation to the Aramaic papyrus.

35 Sami Gabra, “Les Monuments d’Hermopolis-Ouest: La vie en Province a I'époque Saite.
Regards sur la Méditerrannée”, in: L'Egypte nouvelle (1947), p. 51, w. fig,; El-Hussein Omar
M. Zaghloul, Friihdemotische Urkunden aus Hermupolis, Cairo 1985 (Bulletin of the Center of
Papyrological Studies 2), pp. 23-38, pl. II-XIV.

36 Mahmoud Ebeid, “The Unknown Hormerti and the Archive of his Priests in the Ibiotapheion
of the Tuna al-Gebel Necropolis”, in: Kleine Gotter — grofie Gotter. Festschrift fiir Dieter Kessler
zum 65. Geburtstag, eds. Mélanie C. Flossmann-Schiitze et al., Vaterstetten 2013 (Tuna el-
Gebel 4), pp. 113-129. Two of these letters has now been published by Mahmoud Ebeid, “Two
Early Demotic Letters from the Tuna al-Gebel Necropolis, P. Al-Ashmunein Magazine Inv.
Nr. 1093 (P.Homerti-1) and P. Mallawi Museum Inv.Nr. 486 C (P. Homerti—4)”, in: Sapientia
Felicitas: Festschrift fiir Giinter Vittmann zum 29. Februar 2016, eds. Sandra L. Lippert, Maren
Schentuleit and Martin A. Stadler, Montpellier 2016, pp. 123-148.

37 Sami Gabra, “Lettres araméennes trouvées a Touna el Gebel Hermoupolis ouest”, in: Bulletin
de I'Institut d’Egypte 28 (1945-46), pp. 161-162, w. pls.; Alexander Schiitze, “Makkibanit, son of
Psami, and Nabushezib, son of Peteknum?”, Trismegistos, ArchID 451, ver. 1 (2010).
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It is not obvious how the letters ended up in such a curious location. Had it
not been for the different dates that are explicitly recorded, it would have been
tempting to assume they had been abandoned at the same point in time; e.g.
that the individuals who carried the letters had sought shelter or refuge in the
subterranean galleries during some unknown circumstances and decided to
leave the documents behind.

A Roman Petition

A remarkable document from the archive of Julius Agrippinus, from the mid-2"
century AD, reveals yet a further possible motivation for depositing a letter — or
more specifically a petition — in a jar.*® In the course of a suit against Agrippi-
nus, known as the ‘Drusilla lawsuit’, his mother writes to him that she needs
documentation for the strategos whom she has gone to see. She instructs her son
to ‘make a copy (of the petition), place it in a jar, and seal it’, and to give it to one
of three named individuals, together with a sealed covering letter, and send it to
her. It is noteworthy that she found it necessary to store the document in a jar; was
this perhaps a way of ensuring that it arrived in perfect condition or that it had
not been read or tampered with?

Private legal documents
The New Kingdom legal documents of Mesja

A group of papyri belonging to the herdsman Mesja, and dating to the early part
of the reign of Amenhotep IV, c. 1350 BC, represents the earliest example of legal
documents stored in jars. It consist of two small lots. The first was discovered
in a jar, accidentally broken by a pickaxe, but with the papyri still substantially
intact, during Petrie’s excavations at Lahun in 1888/89.* The jar contained two
documents that had been wrapped in cloth before they were placed inside. The
location of the discovery was a house which is marked on the published plan.
Borchardt later acquired two further documents which evidently belong to the
same individual and which were presumably removed from Petrie’s excavation.*
These papyri are likely to have been stored in a second jar. An interesting aspect of
the archaeological context is the fact that Lahun had been abandoned for centuries,
apart from squatters, and it is not obvious why these legal documents would have
been stored or hidden away at the site. Mesja might have been a squatter himself
or periodically have stayed in the ruins, perhaps herding his animals in the area.
We cannot know why his legal documents got left behind, but since the Amarna

38 Paul Schubert, “P. Gen. I 74 et le proces de Drusilla”, in: Zeitschrift fiir Papyrologie und
Epigraphik 130 (2000), pp. 211-217.

39 W. M. Flinders Petrie, Illahun, Kahun and Gurob, London 1891, p. 15, pl. XIII, fig. 30.

40 Alan H. Gardiner, “Four papyri of the 18" Dynasty from Kahun”, in: Zeitschrift fiir Agyptische
Sprache 43 (1906), p. 27. Theft were common on all excavations at the time; cf. Fredrik Hagen
and Kim Ryholt, The Antiquities Trade in Eqypt 1880-1930: The H. O. Lange Papers, Copenhagen
2016, p. 30.
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‘revolution’ took place within a year of the latest dated document, it is possible—
but of course by no means certain—that the circumstances surrounding this
political event somehow prevented Mesja from further access to them.

Late Period

An archive from the Late Period is particularly famous for the extraordinarily
long and historically detailed Petition of Peteesis, written by its last owner who lived
some years into the First Persian Period.*! It consists of at least nine documents,
acquired in the winter of 1898/99 and said to have been found in a jar inside
the ruins of the ancient town at el-Hiba. The extant documents span more than
130 years and four generations, 644-513 BC, and the large chronological gaps
suggests that the archive might have been considerably larger.**

Private legal documents of the Greco-Roman period

A series of private archives from the Greco-Roman Period are known or reported
to have been deposited in jars. Some of them were substantial and required
large jars or more than one. The largest is that of the recluse Ptolemaios from the
Serapeum in Memphis, which includes an unusually broad range of texts (2™
cent. BC, some 125 documents).* It is reported to have been found in a jar, but it
is not clear on whose authority this statement was made. Less uncertain, but also
not from controlled excavations, are those of Osoroeris son of Horus from Dra
Abu el-Naga, which included at least seventy papyri said to have been found in a
single jar,* and of Horos son of Nechoutes from Pathyris (2"-1% cent. BC), where
the jar is said to have contained specifically seventy papyri.*®

Archives deposited in pairs of jars found together include those of Psenminis
and Tamounis from Dra Abu el-Naga (4""-3 cent. BC, 32 papyri),* Milon from
Elephantine (3" cent. BC, 32 papyri),* Totoés from Deir el-Medina (2™ cent. BC,

41 Francis Ll Griffith, Catalogue of the Demotic Papyri in the John Rylands Library, 3 vols., Man-
chester/London 1909, cat. 1-9; Giinter Vittmann, Der demotische Papyrus Rylands 9, 2 vols.,
Wiesbaden 1998 (Agypten und Altes Testament 38); Trismegistos, ArchID 282.

42 Eugene Cruz-Uribe, “Varia”, in: Serapis 7 (1981-82), pp. 1-5, suggests that a papyrus in
Philadelphia might have formed part of the same archive.

43 Bernard Legras, Les reclus grecs du Sarapieion de Memphis, Leuven 2011 (Studia Hellenistica
49); Trismegistos, ArchID 119.

44 Pieter W. Pestman, The Archive of the Theban Choachytes, Leuven 1993 (Studia Demotica 11),
pp. 10-12; Trismegistos, ArchID 50.

45 Elkan Nathan Adler, John Gavin Tait, Fritz M. Heichelheim and Francis Llewellyn Griffith,
The Adler Papyri, London 1939; Trismegistos, ArchID 106.

46 Mustafa el-Amir, A Family Archive from Thebes, Cairo 1959; Trismegistos, ArchID 203.

47 Willy Clarysse, “The Archive of the Praktor Milon”, in: Edfu, an Egyptian Provincial Capital
in the Ptolemaic Period, eds. Katelijn Vandorpe and Willy Clarysse, Bruxelles 2003, pp. 17-27;
Trismegistos, ArchID 141.
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53 papyri),* Teos son of Horos from Tuna el-Gebel (2" cent. BC, 14 papyri),* and
Harendotes’ sons from Sharuna (2™-1* cent. BC, at least 11 papyri).*

Presumably from single jars are the archives of a family of undertakers from
Hawara (4""-2"¢ cent. BC, at least 25 papyri),®' Panas son of Pechytes from Qurna
(2" cent. BC, at least 20 papyri),®* and Teos and Thabis from Thebes (4" cent. BC,
14 papyri).”® Among the larger archives, several span a whole century or nearly so
(Osoroeris, Psenminis, Totoés, and the undertakers from Hawara).

Sometimes no more than 2-6 papyri were deposited in a single jar, as in the
case of Abaa from Deir el-Ballas (2" cent. BC, 2 papyri),* Panitis’ sons from
Birabi in Western Thebes (202 BC, 2 papyri),” Tyrannis from Tebtunis (198 AD, 2
papyri),*® the Tower House K3 archive from Tuna el-Gebel (2™ cent. BC, perhaps
6 papyri),” and two discoveries from Roman period houses at Edfu, which in
one case consisted of a pair of jars with two and three papyri respectively and
in the other of a single jar with five papyri; none of these ten papyri has yet been
published.® A jar from Elephantine contained five papyri (4*-3 cent. BC) whose

48 Giuseppe Botti, Larchivio demotico da Deir el-Medineh, Firenze 1967; Trismegistos, ArchID 248.
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owe the information about the archaeological context of these papyri to the archival records
at the Boston Museum of Fine Arts.

55 The Earl of Carnarvon and Howard Carter, Five Years” Explorations at Thebes, Oxford 1912,
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relationship to one another remains unclear and which is perhaps not a private
archive.”

Later private documents

At Kellis a number of Coptic papyri (4" cent. AD) were found next to various
vessels, in which they are believed to have been stored, in three different rooms
within a private house.®

One of the more remarkable finds of private papers from Late Antiquity is
the archive of the lawyer Flavius Dioscorus from the 6" century AD, which was
discovered at Kom Ishgau, ancient Aphrodito.®" A single large jar, originally about
one meter in height, contained about 150 papyri, including notjustlegal documents
but also poetry from the hand of the owner as well as codices inscribed with
Menandrian comedies and Homer’s Iliad. The Menander codex had apparently
been used as a jar stopper, i.e. to block the top of the jar. Some four hundred other
papyri from the same archive were excavated illicitly and their archaeological
context remains unknown. A much smaller find of the same date consists of three
Greek deeds of sale of monastic property, which were found by Petrie in ‘a big jar
sunk in the ground’ at Hawara; the archaeological context is not mentioned.®

Another substantial archive, pertaining to the pagarch (an official responsible
for tax-collection) Papas, was found in a large jar at Edfu in 1921/22.°* This jar
contained more than one hundred Greek and Coptic papyri (7*/8" cent. AD).
Slightly later are three Arabic documents found in a small sealed jar at Saqqara
in the early 1820s; the two better preserved documents, dating to 751 AD, were
published in 1825 and constitute the first Arabic papyrological text edition.t* All
three are permits for individual monks from the Monastery of St. Jeremias at
Saqqara to travel and work elsewhere for one or two months.

de Tell Edfou (1933), Cairo 1935 (Fouilles de I'Institut frangais d’archéologie orientale du Caire
10), pp. 7-8.
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Archaeological Context. Proceedings of a Conference held at the McDonald Institute of Archaeological
Research, Cambridge, July 24"-July 25", 2009, eds. Bettina Bader and Mary F. Ownby, Leuven/
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The latest assemblage of legal documents included in the present paper is
the Banu Bifam archive (10th-11th century AD) which was discovered in a large
storage vessel at Naglun in 1997 Thirty-nine Arabic documents, 22 written on
parchment and the remainder on paper, had been arranged in five bundles, each
wrapped in cloth, and then placed together in a leather sack before they were
deposited in the jar.

Literary papyri in jars

Medical papyri

Two examples of medical papyri stored in jars date to the New Kingdom. The
earlier is the medical Papyrus Hearst which was found in a jar by a peasant at
Deir el-Ballas around 1889 and given to Reisner when he was excavating at the
site in 1891; the peasant no longer had the jar but said it contained nothing other
than the papyrus.® Significantly he further stated that it was found while digging
for sebakh which might suggest that it was found in a settlement context. Another
medical papyrus (P. Berlin P 3038) was, according to Passalacqua, discovered in a
jar alongside another smaller papyrus during his excavations ‘prés des pyramides
de Sakarah’ in the early 1820s.”” The latter papyrus is apparently a legal document
(P. Berlin P 3047) which, curiously, seems to concern Theban affairs.®® Of much
later date is a Coptic medical papyrus of the 9*/10" century found in a jar within
the ruins of a house at Mesheikh.® A further number of medical papyri discovered
in boxes are discussed below.

Other literary papyri

A much cited example of hieratic literary texts found in a jar consists of three
papyri acquired by Golenischeff in 1891.”° The manuscripts, which date around
1000 BC, are inscribed with the Misfortunes of Wenamun, the Tale of Woe, and the

65 Christian Gaubert and Jean-Michel Gouton, “Présentation des archives d'une famille copte
du Fayoum a l'époque fatimide”, in: Coptic Studies on the Threshold of a New Millennium.
Proceedings of the Seventh International Congress of Coptic Studies. Leiden, August 27 — September
2,2000, eds. Mat Immerzeel and Jacques van der Vliet, Leuven/Paris/Dudley 2004 (Orientalia
Lovaniensia Analecta 133), pp. 505-517; Trismegistos, ArchID 332.

66 George A. Reisner, The Hearst Medical Papyrus, Leipzig 1905, p. 1, Wolfhart Westendorf, Hand-
buch der altigyptischen Medizin 1, Leiden 1999 (Handbuch der Orientalistik I 36), pp. 35-37.

67 Joseph Passalacqua, Catalogue raisonné et historique des antiquités découvertes en Egypte, Paris
1826, pp. 105 and 207; Westendorf, Handbuch der altigyptischen Medizin I, pp. 41-45.

68 Wolfgang Helck, “Der Papyrus Berlin P 3047”, in: Journal of the American Research Center in
Egypt 2 (1963), pp. 65-73, w. pls. Could the modern identification of the second papyrus be
mistaken? The legal document is badly worm-eaten, in contrast to the medical papyrus, and
it measures 75 cm, whereas Passalacqua states the other papyrus measured just 50 cm.

69 Emile Chassinat, Un papyrus médical copte, Cairo 1921 (Mémoires publiés par les membres de
I'Institut frangais d’archéologie orientale 32), pp. 1-2.

70 Bernd U. Schipper, Die Erzihlung des Wenamun: Ein Literaturwerk im Spannungsfeld von Politik,
Geschichte und Religion, Freiburg/Gottingen 2005 (Orbis Biblicus et Orientalis 209), pp. 3-6;
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Ancient Near Eastern Traditions, eds. Kim Ryholt and Gojko Barjamovic (Oxford 2019), p. 298.
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Onomasticon of Amenemope. According to the dealer, they had been found in a
jar at a site near el-Hiba. Since a further fragment of the Wenamun manuscript
was acquired separately in 1892, it is possible that the find was broken up and
included further items.

Another well-known papyrus, inscribed with a legal manual on one side (the
Hermopolis Legal Code) and a mathematical manual on the other, both in the
demotic script (3" cent. BC), was found at Tuna el-Gebel in 1938/39. According
to the excavator, the papyrus was discovered inside one of several hundred
discarded jars, just west of a series of houses that were located in the vicinity of
the sacred animal necropolis and had been used as offices by the priests.”” The
editor reports a different interpretation of the archaeological context, stating that
it was found ‘in a partially broken jar in the debris of a ruined building opposite
the room of mummification and believed to be one of the temple archives’.”?

The potentially most interesting find was made at Elephantine in 1907. Here, at
the Tower House next to the temple, was found a group of nine jars piled on top of
each other against a wall.”> All but one of the jars were damaged, but four of them
still contained hieratic papyri, some of them written on the reverse of demotic
documents. The use of hieratic at the relatively late date indicated by the presence
of demotic texts and the archaeological context, suggests that these were literary
texts, as does the reference to passages written with red ink. The papyri were
brought to the Egyptian Museum in Berlin, but they have not yet been identified
and so their contents remain unknown.

The archive of Flavius Dioscorus from the 6'" century AD, found in a large jar
at Kom Ishgau, and already mentioned above, also included a number of literary
texts.

Purpose-manufactured Document Jars?

The scarcity of published illustrations and descriptions of the jars in which
documents have been found do not allow for generalizations based on quantity.
In a comparative perspective, however, it is noteworthy that the two jars in which
the Totoes archive was discovered at Deir el-Medina display marked similarities
to some of the jars in which the contemporary Qumran papyri were stored, a
thousand kilometres away by journey.” The jars have a broad, cylindrical shape

71 Sami Gabra, “Fouilles de l'université ‘Fouad el Awal” a Touna el Gebel (Hermopolis Ouest)”,
in: Annales du service des antiquités de I'Egypte 39 (1939), p. 492.

72 Girgis Mattha, The Demotic Legal Code of Hermopolis West, Cairo 1975 (Bibliotheéque d’Etude
45), p. xi.

73 Walter Honroth, Otto Rubensohn and Friedrich Zucker, “Bericht iiber die Ausgrabungen
auf Elephantine in den Jahren 19061908, in: Zeitschrift fiir Aqyptische Sprache 46 (1909), p. 50;
Miiller, in: Forschungen und Berichte 22 (1982), pp. 22-23; Ryholt, in: Libraries before Alexandria,
pp- 401-405.

74 Stephen ]. Pfann, “Kelei Dema": Tithe Jars, Scroll Jars and Cookie Jars”, in: Copper Scroll
Studies, eds. George J. Brooke and Philip R. Davies, London 2002 (Journal for the Study of the
Pseudepigrapha. Supplement Series 40), pp. 163-179.
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and a wide opening, which would allow for the storage of numerous papyri, and
an arrangement of loops on the main body and matching lids that made it possible
to seal the jars effectively. Thus well-suited for the storage of papyrus and used
for that purpose in a wide geographical area, to judge from these examples, it
remains difficult to determinative whether they were produced specifically or
primarily as document jars or whether they would have served a more generic
purpose. I have not identified any Pharaonic or Greco-Roman textual references
to jars made specifically for documents, but an Arabic letter from the 8"/9*
century explicitly mentions such jars as well as their price.”

Storage in boxes

Two examples of papyri placed in boxes and deposited in burials have already been
described, sc. the Hemaka Box from the 1* Dynasty and the Gebelein Box from
the Old Kingdom, and so too have the remains of boxes from an administrative
building at Balat Ayn Asil. Some further evidence on the use of boxes derive from
both domestic and burial contexts, and a few references from literary texts are
also worth citing.

Boxes in domestic contexts

A few wooden boxes still containing papyri have been found in clear domestic
contexts. The remains of a house at Tanis, destroyed by fire in the 4" century
BC according to the excavator, preserved a box containing at least half a dozen
carbonized papyri and a bundle of pens.”® In another house at Karanis, nine
boxes had been stowed away beneath a stairway.”” A group of texts belonging to
a certain Pnepheros (2™ cent. AD) had been deposited in one of them and another
contained a single papyrus inscribed with a lease; the latter was about a century
older in date than the others, but they all seem to represent outdated material.

A further box was found among a group of what seems to have been relatively
fine houses at Kom Ishgau.”® The excavator reported that ‘Every door seems to
have been flanked by brick columns with capital and base of limestone’ and that
he also found fragments ‘of various kinds of fine glass’. A high status contextis also
indicated by the box itself which is evidently of skilled workmanship. It stands
on four legs and has fine engravings, including a central scene of a lion catching
a hare in the wild. The fragments found inside the box remain unpublished, but
the papyri and ostraca found in the vicinity are reported to indicate a date c. 600
AD. Incidentally the house seems to have been located in the neighbourhood of
the residence of the above-mentioned lawyer Flavius Dioscorus.

75 Adolf Grohmann, “Apercu de papyrologie arabe”, in: Etudes de Papyrologie 1 (1932), p. 36.

76 William Matthew Flinders Petrie, Tanis I, London 1885, pp. 29-31. Further details are
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77 W. Graham Claytor, “Pnepheros son of Petheus”, Trismegistos, ArchID 544, ver. 1 (2013).

78 James E. Quibell, “Kom Ishgau”, in: Annales du service des antiquités de I'Eqypte 3 (1902), p. 87,
pl 1.
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Boxes in literary texts

The use of boxes to store literary texts (broadly defined) is mentioned in several
literary compositions from the Pharaonic period. In The Tale of King Cheops” Court
(c. 1600 BC), the magician Webaoner keeps his writings in a chest ‘of ebony and
electrum’” This is clearly a luxury item, but by no means a fantastic one. An
astrological manual from the Tebtunis temple library (2™ cent. AD), allegedly
written by none other than the ancient sage Imhotep, is said to have been found
in a chest of copper.® This could well refer to metal plating, but it cannot be
excluded that a solid metal chest is meant with the implication that an invaluable
text would be stored in a container of exceptional quality. An evident example
of this type of reasoning occurs in the story of Khamwase and Naneferkaptah (3
cent. BC)." Here a magical book written by Thoth himself, the god of wisdom,
is said to have been kept inside a chest of gold within a chest of silver within
a chest of ivory and ebony within a chest of Aleppo pinewood within a chest
of bronze within a chest of iron; i.e. a system of six chests within one another,
matryoshka style. Also outright fantastic boxes are attested. One example occurs
in the above-mentioned Tale of King Cheops” Court, where some arcane knowledge
is kept in a ‘chest of flint” in a room called ‘The Inventory’.®* Possibly the room
takes its name from the most important text contained within; in later tradition
‘The Inventory’ seems to be a generic designation for fundamental compendia of
religious knowledge pertaining to specific cults.®

Ordinary boxes or chests will have been made from wood and only elaborate
examples are likely to have had inlay or plating.* I have only found two examples
of boxes with literary papyri in situ, the Ramesseum and Meir Boxes, both of
which were found in tombs. Unfortunately, neither box appears to be extant and
no illustrations were ever published.
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The Ramesseum Box

The Ramesseum Box was discovered in 1896 in a 13" Dynasty burial (18" cent.
BC) of an unidentified individual at the site where the mortuary temple of
Ramesses II was later built.® The box and its contents had suffered severely from
humidity, but the fragile remains are estimated to total at least 24 rolls of papyrus
in addition to a bundle of reed pens and some other objects. The majority of texts
are magical and medical, while others are didactic and narrative (including the
Eloquent Peasant and Sinuhe) or liturgical (including an illustrated ritual in favour
of Senwosret I and hymns in favour of Sobek). A few of them were written in
cursive hieroglyphs, the rest in hieratic. The lid of the box was decorated with the
figure of ajackal.

The Meir Box

The second discovery was made some ten years earlier. In 1888 Budge acquired
‘some good-sized rolls of papyrus’ that, according to the dealer, had been found
in ‘a painted cartonnage box’ in a tomb near Meir.* The find included at least nine
papyri, all inscribed with Greek literary texts, some of them on the reverse of re-
used accounts. The most famous papyrus is inscribed with Aristotle’s Athenian
Constitution as well as Demosthenes’ Against Midias and Callimachus” Causes,
three with Homer’s Iliad, four others with Herondas’ mimiambics, Hyperides’
Against Philippides as well as Demosthenes’ Lefters, and Isocrates’” On the Peace,
and the final two with medical texts and a horoscope respectively. Since further
fragments of the papyri originally acquired turned up on more than one occasion
in the following years, the original find was evidently not sold intact and it cannot
be excluded that it might have included further papyri. Sayce, who saw one of the
fragments of the Aristotle papyrus in the hands of a dealer at Asyut before it was
acquired by Budge, was brought to see the tomb where the papyri had allegedly
been found. The tomb contained two mummies that Sayce thought represented
a married couple. The mummy of the supposed husband, whose inscription
he misunderstood, is now known to have belonged a girl ‘Sarapous daughter
of Sarapion, 14 years (old), (died) without children’¥ If the other mummy was
correctly identified as a woman, it is possible that this collection of Greek literary
texts was buried with these two female individuals. However, it is impossible to
ascertain whether Sayce was shown the correct tomb and whether it might have
included further burials before it was plundered.

85 James E. Quibell, The Ramesseum, London 1898, pp. 3—4, pl. 2-3; Parkinson, in: Libraries before
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The Berlin Book-List

A much-damaged papyrus in Berlin records the contents of a box through an
itemized list of some nearly fifty book titles.®® Most of the preserved titles are
otherwise unattested, but the designations suggest that the bulk if not all of the
texts were literary in nature and included both religious and didactic works.
In contrast to a number of individual literary texts which are said to have been
found under extraordinary circumstances, in order to accentuate their authority,
there is no reason to suspect that the present list is literary or fictitious in nature.®
The compositions appear to represent the contents of an actual box and for this
reason it is included in the present survey.

Baskets, leather, and cloth
Buaskets

Baskets are also known to have been used for the storage of papyri. They represent
a low-cost commodity, like pottery jars, and were presumably very common,
but owing to their fragile and non-sensational nature most such discoveries are
likely to have gone unrecorded and only a few instances are known. I can cite no
published examples of manuscripts actually found in baskets prior to the Roman
Period. However, a basket used by a scribe of the New Kingdom was discovered
in a Theban tomb by Carter. It contained his palette and pens, a small uninscribed
roll of papyrus and another roll of leather, as well as other equipment.*

The earliest example where actual documents are involved is the above-
mentioned basket, found within a jar at Tuna el-Gebel, which contained the eight
Aramaic letters. In this case the basket had likely been used for the transportation
of the documents.

There is slightly more evidence from the Roman period. In two houses at
Tanis, destroyed by fire in the 2™ century AD, Petrie discovered baskets full of
carbonized papyri.” Six baskets were found in a niche under the stairway leading
to the cellar of House 35, and it proved possible to extract nearly 200 papyri —
mostly very fragmentary — from two of them.”” The neighbouring House 44
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yielded one more basket from which Petrie extracted some thirty or forty items
in addition to a wooden pen case. While only a few of the latter could be unrolled,
some 150 papyri from House 35 were successfully placed under glass. These
papyrireveal a very mixed content — both in date, nature, and script —and appear
to have been stored as waste paper for re-use. Significantly, such assemblages
of waste paper sometimes include groups of related documents that must have
been cleared out and discarded at the same point in time, and this seems also to
be the case here. One particularly interesting group consists of Egyptian literary
papyri that pertain to the great temple of Amun at Tanis. The texts, which are
written in demotic, hieratic, and hieroglyphic, display similarities to those from
the Tebtunis temple library.

Only slightly later in date is the archive of Lucretius Diogenes and Aurelius
Sarapion (AD 132-248) which, according to the dealer, was found in a basket at
Gharabet el-Gerza, ancient Philadelphia.”® At least some thirty or so documents
belong to the archive, which is now divided between different collections.
Without a documented context, it remains unknown whether all the papyri
derive from the same alleged basket and whether the basket might have been
found in a dump; in the latter case it would only have contained documents that
were no longer required by the owner.

Baskets were also found by Grenfell and Hunt in the rubbish heaps at
Oxyrhynchus. Their first report provides the following account:

It was the custom in Egypt to store up carefully in the government re-
cord offices at each town official documents of every kind dealing with
the administration and taxation of the country; and to these archives
even private individuals used to send letters, contracts, &c., which they
wished to keep. After a time, when the records were no longer wanted, a
clearance became necessary, and many of the old papyrus rolls were put
in baskets or on wicker trays and thrown away as rubbish. In the first of
these ‘archive’ mounds, of which the papyri belonged to the end of the
first and beginning of the second century, we sometimes found not only
the contents of a basket all together, but baskets themselves full of papyri.**

Further examples of papyri stored in niches or cupboards in houses at Kellis, Soknopaiou
Nesos, and Theadelphia, and in Greco-Roman temples, as well as textual references, are
discussed by Genevieve Husson, “Un sens méconnu de Ovoic et de fenestra”, in: Journal of
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p- 106; and Ryholt, in: Libraries before Alexandria, pp. 420, 428-435, 438—-440, 448—-449..
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Report 1896-1897, p. §; reprinted with annotations as Bernard P. Grenfell and Arthur S. Hunt,
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The discarded baskets can have had little value; presumably they were no longer
in a useful condition. They do not necessarily represent the actual storage device
for the papyri. An example of what such baskets might contain is found in a later
report:

Shortly before sunset we reached, at about 6 feet from the surface, a place
where in the third century A.D. a basketful of broken literary papyrus rolls
had been thrown away. (...) Before being condemned to the rubbish-heap,
the papyri had, as usual, been torn up; but amid hundreds of smaller
fragments there were a couple of cores of rolls, containing ten or twelve
columns, other pieces containing five or six, and many more one or two
columns.”

The fragments in question have been assigned to twelve rolls of 2" and 3™ century
date that included Demosthenes’ Contra Boethum, Euripides” Hypsipyla, Isocrates’
Panegyricus, Pindar’s Paeans, two copies of Plato’s Phaedrus, Plato’s Symposium, a
commentary on Thucydides” Historiae, and an anonymous history of Greece.”®

Of much later date is a basket of woven rope excavated at Edfu in 1923/24 and
found to contain three sealed Arabic papyri, all letters belonging to the merchant
¢Ubayd bin Muhammad (9"/10"" century AD).”” The archaeological context is not
clear from the report.

Leather bags and covers

I have only come across a few examples of papyri stored in leather bags or covers.
Passalacqua briefly refers to a small, 8 cm tall papyrus roll found during one
of his excavations ‘qui était contenu dans une enveloppe en peau’”® His report
provides no indication of where and how it was found and, since the papyrus
cannot be identified, its date and nature also remains unknown.

The earliest datable example is the Mallet Papyri which were found
‘enveloppé dans les débris d'une gaine en peau blachatre’.”” The damaged leather
cover turned out to contain three documents from the reign of Ramesses IV, c.
1150 BC; a memorandum and two letters. The letters were written by an overseer
of cattle named Bakenkhons and are addressed to two different individuals.
Since neither of them was sealed and one includes the explicit instruction “You
are to preserve my letter in order that it may serve you as evidence at some later
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99 Gaston Maspero, “Le Papyrus Mallet”, in: Recueil de travaux 1 (1877), p. 47, Wente, Letters from
Ancient Egypt, no. 151-152.
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date’, it is possible that they were read and collected afterwards like the Piankhy
letters described below.

The third example is more detailed. During excavations at Abusir, Borchardt
discovered four intact wooden sarcophagi buried next to each other in the sand.
Inside one of them, next to the head of the mummy, lay a leather bag containing
‘Schwammreste(n), etwas verrostetes Eisen, ein gedrechseltes Holzstiickchen
und daneben eine wenige Centimeter dicke, 18,5 cm hohe Papyrusrolle’!™ The
papyrus, which turned out to be 1.1 m long, preserves a copy of the Timotheos’
Persai and has been dated palaeographically to the 4™ century BC. It is the earliest
Greek papyrus known to date.

Much later in date is the Banu Bifam archive described above (10*"-11* century
AD) which consisted of five bundles of documents wrapped in textiles and placed
in a leather sack.

Cloth and kit-bags

A phenomenon seemingly not mentioned in literary texts, but frequently attested,
is the use of cloth for wrapping papyri. This wrapping might serve both to protect
important documents, whether placed inside containers or not, or simply to keep
specific documents together.

The earliest example is a letter to a lady dating to the Old Kingdom (reign of
Pepi I, c. 2300 BC) and found under a threshold at Elephantine in 1998.1°* The
reason for the careful wrapping and hiding of the letter remains uncertain. An
18" Dynasty example is afforded by the two above-mentioned Mesja documents
which were placed inside a jar after being wrapped in cloth. Dating to the final
years of the New Kingdom are three papyri inscribed with letters and addressed
to three individuals at Thebes whom general Piankhy (c. 1075 BC) orders to
interrogate and kill two guards. The papyri had been individually wrapped and
then bundled up within another piece of cloth that had been tied and sealed.
Their archaeological context is unknown, but they must have been collected by
one of the parties involved, perhaps in order that they may ‘serve as testimony’,
should this prove necessary.'”> A much more recent discovery is a legal document
from the reign of Darius I, dated 517/516 BC, that was found rolled up, sealed, and
wrapped in cloth during excavations at Lahun.'®

100 Ludwig Borchardt, “Ausgrabungen der Deutschen Orient-Gesellschaft bei Abusir im Winter
1901/2”, in: Mitteilungen der Deutschen Orient-Gesellschaft 14 (1902), pp. 47-48, fig. 26, pl. 5.

101 Hans-Werner Fischer-Elfert, “Hieratische Schriftzeugnisse”, in: Giinter Dreyer et al., “Stadt
und Tempel von Elephantine: 28./29./30. Grabungsbericht”, in: Mitteilungen des Deutschen
Archiologischen Instituts Kairo 58 (2002), pp. 215-216; Myriam Krutzsch, “Die Restaurierung
von Papyrushandschriften und Beobachtungen iiber die Falttechniken”, in: ibid., p. 219.

102 Adolf Erman, Ein Fall abgekiirzter Justiz in Agypten, Berlin 1913, p. 3; Wente, Letters from
Ancient Egypt, no. 301-303.

103 This papyrus was kindly brought to my attention by Mustafa Faisal, inspector of the Ali
Radwan Storage Museum, who showed me a photograph in 2011.
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The best published illustrations of papyri wrapped in cloth can be found in
the edition of the above-mentioned Theban archive of Teos and Thabis from the
late 4" century BC.!* The archive, which had undoubtedly been deposited in a
jar, consisted of three packets of papyri; one bundle contained three larger papyri
and two others contained four and five smaller papyri respectively. Another
Theban archive, that of Totoés from Deir el-Medina, consisted of 53 papyri from
the 2" century BC deposited in two jars and also included rolls wrapped in cloth,
while one of the jars from the Roman houses at Edfu contained five Demotic
documents that were all individually wrapped. The 2™ century archive of Gaius
Iulius Sabinus and his son from Karanis, to which nearly forty texts have been
ascribed, included at least one document still wrapped in cloth at the time of its
discovery,'® and to the 3 century dates a bundle of nine Greek papyri from an
archive found wrapped up together at Tebtunis.!®

Examples from late antiquity include the above-mentioned deeds of sale of
monastic property found together in another jar at Hawara, each of which were
‘neatly wrapped round with rags, small sticks being inserted to prevent the rags
from injuring the brittle papyrus within’, as well as the Gospel of John cited below,
which was found in a jar at Qaw el-Kebir ‘wrapped in rag, and tied with thread’.

There are also a few examples of literary texts. Ebers describes how the large
medical papyrus, named in his own honour, was covered with what he describes
as ‘mummy linen” when he first saw it. Since it had already been unrolled and re-
rolled by the American Edwin Smith, there is a chance that this protection could
be modern."”” An example from a controlled excavation is afforded by a number of
hieratic literary papyri found in a brick-built container at Elephantine, where the
best preserved item, a damaged roll, was still wrapped in cloth."® Unfortunately
the text remains to be edited or at least identified. A Greek papyrus from the 1+
century AD, inscribed with Alcman’s Partheneion, was found at Saqqara around
1850, wrapped in cloth and placed between the legs of a mummy.'”

An example of a different nature, and with a well-documented context, is a
set of scribal equipment that had apparently formed part of a burial in the early

104 Depauw, The Archive of Teos and Thabis, p. 3, pl. 1-5.

105 W. Graham Claytor and Birgit Feucht, “(Gaii) Iulii Sabinsu and Apollinarius”, Trismegistos,
ArchlID 116, ver. 2 (2013), w. fig.

106 Arthur M. F. W. Verhoogt, “Family Papers from Tebtunis: Unfolding a Bundle of Papyri”,
in: The Two Faces of Graeco-Roman Egypt. Greek and Demotic and Greek-Demotic Texts and
Studies Presented to P. W. Pestman, eds. Arthur M. F. W. Verhoogt and Sven P. Vleeming,
Leiden/Boston/Kdln 1998 (Papyrologica Lugduno-Batava 30), pp. 141-154.

107 Georg Ebers, Papyros Ebers: Das Hermetische Buch iiber die Arzneimittel der alten Agypter 1,
Leipzig 1875, p. 1; Susanne Vofs, “Ludwig Borchardts Recherche zur Herkunft des pEbers”,
in: Mitteilungen des Deutschen Archiologischen Instituts Kairo 65 (2009), pp. 373-376.

108 Miiller, in: Forschungen und Berichte 22 (1982), p. 45.

109 Jean Antoine Letronne, Les papyrus grecs du Musée de Louvre et de la Bibliotheque Impériale,
Paris 1866, pp. 416-417.
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Ramesside Period within a re-used tomb of 11*" Dynasty date.!'® Winlock notes
that the set consisted of ‘a palette, pens, two clean sheets of papyrus in a roll,
and a ball of linen thread. The papyrus roll was tied to the palette, the ball of
thread put in with them, and the whole then bundled up in a couple of long strips
of linen rag for their protection when they were placed in the tomb.” While the
equipment may have been bundled up for the purposes of being deposited in the
tomb, one of the two sheets of papyri had been prepared for reuse by erasing an
original account in the hieratic script, and the possibility may be considered that
this bundle represents the manner in which the scribe would have transported
his equipment when travelling, i.e. that the equipment was deposited as is. There
is textual and pictorial evidence for scribal kit-bags consisting of simple bags or
pieces of cloth (sometimes wickerwork or even leather might have been used),
tied with a string at the top to hold the contents together."

Rolling, tying, and stringing together
Besides — or sometimes in addition to — the use of containers, there were other
ways in which smaller groups of documents might be kept directly together.

Papyri rolled up together

One well-attested method of keeping documents together was to roll them up
together, one within the other. The earliest example dates to the late Middle
Kingdom and consists of three census documents from Lahun that relate to the
soldiers Hori and Snofru, a father and son."? I have not come across any certain
examples from the New Kingdom. It is, for instance, not clear whether the small
lots represented by the Mesja jar and the Mallet leather cover, although bundled
together, were necessarily also rolled or folded up together, or whether they were
simply placed side-by-side. In any case, there is no reason to doubt that papyri
would also have been kept and stored together in this manner during the New
Kingdom.

By contrast, examples from the Greco-Roman period are relatively numerous
and include papyri with a wide geographical distribution."® Nearly all of them are

110 Herbert E. Winlock, “A Set of Egyptian Writing Materials”, in: The Metropolitan Museum of
Art Bulletin 9 (1914), pp. 181-182 w. fig.

111 P. M. E. Jones, “The nature of the hieroglyph ”, in: Journal of Egyptian Archaeology 75 (1989),
pp. 245-246.

112 Francis L1 Griffith, Hieratic Papyri from Kahun and Gurob, London 1898, p. 19; cf. also Mark
Collier, “Lots I and II from Lahun”, in: Archaism and Innovation: Studies in the Culture of
Middle Kingdom Egypt, eds. David P. Silverman, William Kelly Simpson and Josef Wegner,
New Haven/Philadelphia 2009, pp. 205-259.

113 I cannot provide an exhaustive list here, but examples include documents from the two
undertakers’ archives from Hawara (Trismegistos, ArchID 145 and 359) as well as the
archives of Milon (Elephantine, ArchID 141), Pabachtis son of Paleuis (Edfu, ArchID 162),
Totoés (Thebes, ArchID 248), and Tikas (Philadelphia). The latter archive will be published
in Eugene Cruz-Uribe and Charles Nims, The Archive of Tikas (Demotische Studien 15),
forthcoming.
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from private archives, and documents rolled up together can usually be seen to be
closely related in content. A case in point is provided by one of the undertakers’
archives from Hawara (3" and 2™ cent. BC). In 1954 Volten acquired six intact
rolls of papyri from a dealer. Upon unrolling them, it turned out that several
of them were not single documents. In three cases, pairs of legal documents
had been rolled together."* Moreover, four small Greek tax receipts were also
discovered inside the larger rolls, three of them undoubtedly within one of the
two documents pertaining to the same real estate. Among nine other papyri from
the same archive acquired by Edgerton, two larger documents were similarly
rolled up with other documents, and a Greek tax receipt was again discovered
inside a document pertaining to the real estate in question."”

Literary examples are much scarcer, undoubtedly because it would be
impractical for manuscripts in regular use to be stored in this manner."® It is
therefore surprising that at least two of the magical manuals from the 3" century
AD, known as the Theban Magjical Papyri, seem to have been rolled up together
(PMag.LL and P.Leid. I 384)."” Perhaps this was only done at the time they were
deposited in whatever tomb from which they are likely to derive. Also two so-
called oracular amuletic decrees, now in the Kestner Museum, were found rolled
up together with a third amuletic papyrus which depict seated deities.!”® The
purpose is not clear as the two amulets with texts are inscribed for two different
women, which seems to rule out the possibility that the bundle was intended for
use by a single individual. Another possible example of amuletic papyri rolled
up together was found during excavations by Passalacqua, in this case two small

114 Kim Ryholt, “Notes on the Copenhagen Hawara Papyri”, in: One Who loves Knowledge:
Studies in Honor of Richard Jasnow, eds. B. Bryan, M. Smith, T. Di Cerbo, and M. Escolano
Poveda, forthcoming.

115 Hughes and Jasnow, Oriental Institute Hawara Papyri, p. 5. A further example of two Greek
tax receipts rolled up within a demotic contract relating to the same property was found
at Tebtunis; cf. Grenfell, Hunt, and Goodspeed, The Tebtunis Papyri 1I, no. 280-281. The
identification of the demotic papyrus as CG 30620 in Wilhelm Spiegelberg, Die demotischen
Denkmiiler 11: Die demotischen Papyrus, Cairo 1906 and 1908 (Catalogue général des antiquités
égyptiennes du Musée du Caire), p. 71 n. 2, seems to be mistaken.

116 Mark Smith, “Budge at Akhmim, January 1896)”, in: The Unbroken Reed: Studies in the Culture
and Heritage of Ancient EQypt in Honour of A. F. Shore, eds. Christopher Eyre, Anthony Leahy
and Lisa Montagno Leahy, London 1994 (Egypt Exploration Society Occasional Publications
11), pp. 294295, has raised the possibility that the demotic Teaching of Chasheshonqy and the
mortuary texts of Horos son of Peteminis, both now in the British Museum, might have
been found rolled up together, but this is unlikely owing to their formats and pattern of
damage; see Ryholt, in: Libraries before Alexandria, p. 417.

117 Jacco Dieleman, Priests, Tongues and Rites: The London-Leiden Manuscripts and Translation in
Egyptian Ritual (100-300 CE), Leiden/Boston 2005 (Religions in the Graeco-Roman World
153), p. 27; cf. also Korshi Dosoo, “A History of the Theban Magical Library”, in: Bulletin of
the American Society of Papyrologists 53 (2016), pp. 251-274.

118 Burkard and Fischer-Elfert, Agyptische Handschriften 4, pp. 211-212.
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papyri discovered in situ at the neck of a mummy."® Unfortunately the latter can
no longer be identified and so their contents remain unknown.

Documents tied or strung together

In addition to bundling documents by wrapping or rolling them together, they
could also simply be bound with a string. To give a few examples, nine documents
belonging to a priest at Tebtunis, and concerned with the lease of land over a
period of some twenty years (2™-1* cent. BC), were found in a building in the
cemetery tied up together,'” as were four documents from the late 1st century
BC found in a house at Euhemeria,”' while five receipts of early 4th century date,
belonging to the archive of Aurelius Isidoros from Karanis, were ‘folded and tied
up in a small bundle’.'** In another example, of which a photograph is available,
a group of seven documents from Hawara were both rolled up together and then
tied with a string.'?

Smaller documents such as letters, which would typically be folded over
and sealed and thus provide a natural loop, could also be strung together. Two
examples are provided by the letters from the priesthood of Thoth at Tuna el-
Gebel described above. Clay tablets with incised hieratic texts are, as already
mentioned, only attested at Balat Ayn Asil during the late Old Kingdom. Yet it
may be worth briefly to mention that some of them had had a hole drilled through
them, after the texts were written, so that they similarly could be strung together
and kept as a group.”*

Storage of ostraca

There seem to be very few reported instances of ostraca found in situ within
any kind of containers and it is hardly possible to make any generalizations
based on this meagre evidence alone. However, in view of the nature of the texts
with which they would usually be inscribed and the coarse physical nature of

119 Passalacqua, Catalogue raisonné, p. 89, no. 1438.

120 Bernard P. Grenfell, Arthur S. Hunt and J. Gilbart Smyly, The Tebtunis Papyri I, London 1902,
no. 59. The demotic documents have most recently been discussed by Wolfgang Wegner,
“Die privaten Geschifte zweier Soknebtynis-Priester”, in: Acts of the Tenth International
Congress of Demotic Studies, Leuven, 26—-30 August 2008, eds. Mark Depauw and Yanne
Broux, Leuven 2014 (Orientalia Lovaniensia Analecta 231), pp. 345-359, and Andreas
Winkler, “Swapping Lands at Tebtunis in the Ptolemaic Period: A Reassessment of P. Cairo
1130630 and 30631”, in: ibid., pp. 361-390. The statement by the latter that the papyri were
extracted from cartonnage is incorrect.

121 Bernard P. Grenfell, Arthur S. Hunt and David G. Hogarth, Fayiim Towns and their Papyri,
London 1900, pp. 44 and 243, nos. ci, cexxxii-iv.

122 Trismegistos, ArchID 34.

123 Wilhelm Spiegelberg, Die demotischen Denkmidiler I111. Demotische Inschriften und Papyri, Cairo
1932 (Catalogue général des antiquités égyptiennes du Musée du Caire), p. 92.

124 Laure Pantalacci, “Archivage et scribes dans l'oasis de Dakhla (Egypte) a la fin du Ille
millénaire”, in: La lettre d’archive: Communication administrative et personnelle dans I’Antiquité
proche-orientale et égyptienne, ed. eadem, Cairo 2008 (Bibliotheque générale 32), p. 147.
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potsherds and limestone flakes, it seems reasonable to assume that they would
not be stored in wooden chests and boxes to the same extent as papyri. Many
ostraca were ephemera, although others would certainly have been kept at least
for some period of time, such as receipts of various kinds or temporary accounts
destined to be tallied or worked into a fair copy. Jars and baskets are likely to have
formed the more common storage.

The earliest attestation of the storage of ostraca that has come to my attention
is a small group of six hieratic ostraca discovered ‘wrapped in [a] mat” on a
small shelf in the rock over a hut, in the Valley of the Kings.'* Significantly the
documents were all written by the same scribe, c. 1200 BC. Nearby two ‘limestone
desks” were found, which indicate that the scribe used the spot as an on-site
work space. The placing of documents in or upon a mat is also attested by a 12"
Dynasty letter from Lahun where a steward is instructed to ‘Place the papyri with
the name-lists on the mat’.!** We are here presumably dealing with mats that the
scribes would bring with them to sit upon while conducting their affairs. Such
mats could naturally be used anywhere, but would be particularly appropriate in
dusty localities like the Valley of the Kings.

A more spectacular find, the largest documented in situ discovery of ostraca,
was made in 1938 at Medinet Madi, ancient Narmouthis.'” Inside the enclosure
wall of the temple, a collection of some 1300 ostraca were discovered in two large
jars placed side-by-side in a large, raised recess. The area as a whole contained
1500 ostraca dating to the 2" century AD; approximately 40% in Demotic, 40%
in Greek, and 20% in a combination of the two scripts, but also some examples
of Hieratic and Old Coptic were found. The published texts include an archive
belonging to a priest named Phatres as well as a large number of texts of
astrological nature and writing exercises.

A later assemblage of Coptic ostraca (8" cent. AD?) was found in a jar in the
First Court of the temple of Medinet Habu, presumably within one of the later
mud-brick buildings erected there. The jar is said to have contained ‘many’
ostraca, but only two of them are explicitly identified.®

125 Koen Donker van Heel and Ben J. ]. Haring, Writing in a Workmen'’s Village: Scribal Practice
in Ramesside Deir el-Medina, Leiden 2003 (Egyptologische Uitgaven 16), p. 49. This example
was kindly brought to my attention by Daniel Soliman.

126 Alexander Scharff, “Briefe aus Illahun”, in: Zeitschrift fiir Agyptische Sprache 59 (1924),
pp- 33 and 7% Wente, Lefters from Ancient EQypt, no. 93 (who translates ‘sack (?) container’, a
misinterpretation in my view).

127 The literature is considerable; cf. conveniently Katelijn Vandorpe and Herbert Verreth,
“Temple of Narmouthis: House of the ostraca”, Trismegistos, ArchID 534, ver. 1 (2012);
Ryholt, in: Libraries before Alexandria, pp. 442-444.

128 Walter-Ewing Crum, Coptic Monuments, Cairo 1902 (Catalogue général des antiquités
égyptiennes du Musée du Caire), nos. 8163 and 8235. A series of other ostraca included
in Crum’s catalogue are similarly marked as coming from Medinet Habu and might
constitute the remaining ostraca from the jar.
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A different type of context, described below, is a disused oven within a house
at Euhemeria which had been used for the storage of a large collection of Greek
ostraca of 4™ century date.

Hiding legal documents

Legal documents and other papers that had an economic value were sometimes
hidden away in a safe location for their protection. In addition to accidental loss,
for instance through fire, as in the case of the houses at Tanis discussed above,
theft also posed a threat. An example of the latter is provided by a letter from
Tebtunis dating to the 2™ century BC:

To Polemon, epistates of Kerkeosiris, from Tapentos daughter of Horos, of
the same village. An attack was made upon my dwelling by Arsinoé and
her son Phatres, who went off with the contract relating to my house and
other business documents.” (PTebt. I 52)'#

Care in storing important documents is likely to have been a common practice,
and several ways of doing so are documented in the archaeological record.

Cellars

It was not uncommon to store documents in the cellars of houses and, as in
modern times, basements might be used both for the safe-keeping of important
material, and for stowing away the less important. Thus, for instance, three large
amphorae discovered in a cellar at Bacchias contained more than 4400 coins
deposited in the 2" century AD.!®

Without detailed analysis of context and content, it can be difficult to
determine whether documents found in cellars represent actual archives or
discarded material. A well-known example is the cellar of a house at Tebtunis
which the excavators dubbed ‘cantina dei papiri’. The several hundred papyri
discovered inside included numerous documents from the archives of Kronion
son of Cheos and of Patron’s descendants (both 2" cent. AD),"! as well as private
documents belonging to other families, and it has been convincingly argued
that they represent a deposit of waste paper.”> Also the contents of the above-
mentioned baskets from House 35 at Tanis are likely to represent such waste.
Bagnani notes that papyri were frequently discovered in cellars at Tebtunis, and
his mission also found a group of forty ostraca in the cellar below one of the

129 Grenfell, Hunt and Smyly, The Tebtunis Papyri I, no. 152.

130 Grenfell, Hunt and Hogarth, Fayiim Towns, p. 65.

131 Ruben Smolders, “Patron’s descendants”, Trismegistos, ArchID 66, ver. 2 (2013); idem,
“Kronion son of Cheos”, Trismegistos, ArchID 125, ver. 1 (2011).

132 Claudio Gallazzi, “La ‘Cantina dei Papiri’ di Tebtynis e cie che essa conteneva”, in:
Zeitschrift fiir Papyrologie und Epigraphik 80 (1990), pp. 283-288.
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deipneteria, but few details were ever published.””® Grenfell and Hunt similarly
mention papyri found in cellars at Tebtunis as well as Soknopaiou Nesos."** The
most spectacular discovery, from an Egyptological perspective, remains the
Tebtunis temple library (182" cent. AD) which had been deposited in two cellars
below a building set against the inside of the temple’s enclosure wall.'*®

In some cases the discoveries are better documented. An example is the above-
mentioned archive of Milon which was found in a cellar at Elephantine (3™ cent.
BC). Of much later date is a zir jar found in a cellar at Edfu which contained three
documents, a papyrus inscribed in Greek and two wooden tablets inscribed in
Coptic (7 cent. AD),® and the archive of a family of moneylenders (7/8" cent.
AD) found in a cellar of a Coptic house at Medinet Habu."”

Ad hoc storage ovens, bins, and threshold

Not all houses had cellars; the frequency varies greatly from town to town, and
there were other ways in which documents might be safeguarded or stored out of
sight within private houses. Sometimes ad hoc solutions were adopted.

In 1988 a group of seven papyrus rolls were found hidden away in a defunct
oven in the corner of a room in a house at Elephantine.”®® Three of the rolls are
blank, while the other four preserve documents that are apparently all dated to
the reign of Nectanebo II. Additional papyri were found in two other rooms of
the house, but it is not clear from the preliminary report whether they are related
to those found in the oven.” The discovery is not unique; already in 1898/99
Grenfell and Hunt had discovered a group of more than seventy Greek ostraca
(early 4" cent. AD), all receipts for grain brought to a granary, in a disused oven
within a house at Euhemeria in the Fayum."

In three other cases papyri have been discovered within storage bins. One
group from Euhemeria consists of ‘four rolls tied up together, dating from the

133 D. J. Ian Begg, “It was Wonderful, Our Return in the Darkness with... the Baskets of
Papyri!” - Papyrus Finds at Tebtunis from the Bagnani Archives, 1931-1936", in: Bulletin of
the American Society of Papyrologists 35 (1998), pp. 188 and 203.

134 Bernard P. Grenfell and Arthur S. Hunt, “A large find of Ptolemaic papyri”, in: Archiv fiir
Papyrusforschung 1 (1901), p. 377; idem, “Excavations in the FayGm”, in: EQypt Exploration
Fund: Archeeological Report 1900-1901, London, p. 5.

135 Kim Ryholt, in: Libraries before Alexandria, pp. 393-398.

136 Bernard Bruyere, Jerzy Manteuffel, Kazimierz Michatowski and Jean Sainte Fare Garnot,
Tell Edfou 1937, Cairo 1937, pp. 123 no. 175, 176-178, 193-201, pl. XLII, XLIV, plan IV.

137 Terry G. Wilfong, “The Archive of a Family of Moneylenders from Jéme”, in: Bulletin of the
American Society of Papyrologists 27 (1990), pp. 169-181; Trismegistos, ArchID 144.

138 Achim Krekeler in Werner Kaiser et al., “Stadt und Tempel von Elephantine: 17./18. Gra-
bungsbericht”, in: Mitteilungen des Deutschen Archiologischen Instituts Kairo 46 (1990),
pp. 218220, pl. 48b; Adel Farid, “Ein demotisches Familienarchiv aus Elephantine”, in:
loc. cit., pp. 251-261, pl. 54. The latter should be used with some caution since several of the
papyri are listed more than once and are assigned incorrect inventory numbers.

139 One of these finds consisted of three Aramaic papyri (17232E, Room P2), while two others
each consisted of one Demotic papyrus (17233A, Room P2, and 17220/P8, Room P16).

140 Grenfell, Hunt and Hogarth, Fayiim Towns, pp. 43—44, 331.
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early part of Augustus’ reign’ (late 1** cent. BC),""! and another of ‘about twenty-
five documents of the time of Tiberius and Claudius’ (mid 1 cent. AD)."*? Neither
group has been fully published. A third instance is provided by the long account
papyrus from Karanis mentioned above, which had been placed inside an
amphora before it was deposited in the bin.

More surprising are two examples, separated by nearly 2500 years, of papyri
hidden away under thresholds. The first, a letter from Elephantine dating to the
reign of Pepi I, has already been mentioned. The other was found during the
excavation of House 5026 at Karanis, where a number of papyri (early 2™ cent.
AD) were ‘found stored away in a cavity cut in the outer wooden threshold of
the doorway leading into that house’!* These papyri have only been partially
published.

Burying documents in jars

Another method of protecting documents, which required more effort and care,
was that of burial underground. This provided greater security against hazards
such as theft and fire. The same practice is attested in relation to valuables;
thus, for instance, several hoards of coins, deposited in jars or cloth bags and
hidden away in holes dug in the mud floors of private houses, were discovered
at Karanis."* There are also examples where documents were buried outside the
homes of the owners. Virtually all the documents found in this type of context had
a significant economic value; everyday papers such as letters are conspicuously
absent and were presumably not considered worth the effort.

Buried documents would be placed inside sealed jars for their physical
protection; this would shield them against humidity as well as rodents and
insects. The above-mentioned Mesja documents from the 18" Dynasty might
represent the earliest attestation of this practice, but the archaeological context
is not clearly stated. In a number of examples from the Ptolemaic period, jars
were buried in cemeteries. In several cases it seems likely that the tombs were
connected to the owners of the archives through their professional capacity. A jar
buried in a jar inside a re-used tomb of the Old Kingdom near Sharuna contained
an archive of seven documents pertaining to the above-mentioned undertaker
Harendotes and his sons (2"-1%t cent. BC). The more substantial archives of
the choachytes Osoroeris son of Horos and Panas son of Pechytes (both 2" cent.
BC, including some 70 and 20 papyri respectively) are also said to have been

141 Grenfell, Hunt and Hogarth, Fayiim Towns, pp. 44, 243-247, 303-304.

142 Grenfell, Hunt and Hogarth, Fayiim Towns, pp. 43, 138-139, 170.

143 Peterson, The Architecture and Topography of Karanis, pp. 100, 865; Elinor M. Husselman,
Karanis Excavations of the University of Michigan in Eqypt 1928-1935, Ann Arbor 1979 (Kelsey
Museum of Archaeology Studies 5), p. 15, pl. 4a; W. Graham Claytor, “The threshold
papyri of Karanis”, Trismegistos, ArchID 251, ver. 1 (2013); idem, “The Threshold Papyri
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found in jars, somewhere in the cemetery of Dra Abu el-Naga in Western Thebes
where the men worked, but details of their discovery are uncertain. A further jar
containing just two legal documents, both dated to 202 BC and pertaining to a
pair of brothers, was buried at the entrance to a grave of the Ptolemaic Period at
the cemetery of Birabi in Western Thebes, perhaps by the same individual who
buried a hoard of coins of the same date close by; neither of these brothers has an
obvious professional connection to the cemetery.'*

When the archaeological context is not sufficiently documented, it can
sometimes be difficult or impossible to discern whether or not a find spot is
domestic in nature. In two cases it emerges that archives from cemeteries were
actually found inside houses that had been erected within the cemeteries. One is
the archive of Psenminis and Tamounis (4"-3 cent. BC) from Dra Abu el-Naga
where the two jars were found in a house that had been built against the pylon of
an ancient tomb.!¢ The other is that of Teos son of Horos (2" cent. BC) from Tuna
el-Gebel where the two jars had been buried under the floor of a house. In both
cases the main individuals involved actually worked in the same cemeteries and
hence it likely that the houses represent their homes.

Coptic religious texts

The largest and most spectacular finds of Coptic religious texts were not made
during controlled excavations, but extensive investigations have shed much light
on the circumstances of the discoveries and the dispersal of the manuscripts.
According to the findings, the Nag Hammadi texts (4™ cent. AD)"¥ and the
Dishna texts (4"/5" cent. AD)"“® were found in 1945 and 1952, respectively, in large
jars that were broken up on the spot. The Nag Hammadi jar contained 14 leather
bound papyrus codices, while the Dishna jar contained at least 32 manuscripts,
including both papyrus rolls, papyrus codices, and parchment codices, and with
texts in Greek, Coptic, and Latin. The Mani texts (5" cent. AD) were discovered in
the late 1920s, possibly at Medinet Madi, and consisted of seven papyrus codices
found in a wooden box that was deemed too decayed to be worth saving.'*’

More obscure are the details surrounding a group of at least five parchment
codices (6™ cent. AD) said to have been found in a jar together with some coins,
allegedly ‘in the neighbourhood of the Gizeh pyramids’.'* Internal evidence in
one of the manuscripts suggest that they are actually from the Monastery of St.
Jeremias at Saqqara some 15 km to the south.

145 Carnarvon and Carter, Five years’ Explorations, pp. 8, 43, 46—47 and pl. 35-37.1.

146 el-Amir, A Family Archive from Thebes, pp. ix—x, II, pp. 10, 13, 21; Trismegistos, ArchID 203.

147 James M. Robinson, The Nag Hammadi Story: From the Discovery to the Publication, 2 vols,
Leiden 2014 (Nag Hammadi and Manichaean Studies 86).

148 James M. Robinson, The Story of the Bodmer Papyri: From the First Monastery’s Library in
Upper Egypt to Geneva and Dublin, Cambridge 2013.

149 James M. Robinson, The Manichaean Codices of Medinet Madi, Eugene 2013.

150 Herbert Thompson, The Coptic Version of the Acts of the Apostles and the Pauline Epistles in the
Sahidic Dialect, Cambridge 1932, p. ix.
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Without details on the archaeological contexts of these discoveries, important
evidence of why the manuscripts were buried might have been irretrievably lost.
Certain historical events may offer potential explanations. Thus, for instance,
the Nag Hammadi manuscripts might have been buried after the Archbishop
Athanasius condemned non-canonical books in his Easter letter of 367 AD,"*! and
Manichaeism had already been proscribed by Emperor Diocletian in 297 AD.'
A recent analysis of the Nag Hammadi codices offers a different interpretation,
according to which they might rather have been deposited as grave goods in
connection with private burials.™

In contrast to the preceding, a papyrus codex (4™ cent. AD), inscribed with the
Gospel of John, and a magical papyri (6™/7*" cent. AD) both came to light during
controlled excavations. The former was discovered in a cemetery at Qaw el-Kebir,
wrapped in cloth and buried in a jar half a meter under floor level."* There were
some remains of an early church nearby, and Petrie argued the manuscript might
have been used in the church and was ‘buried reverently’ after it became too
defective for further use. The magical papyrus was found in the cemetery of Dra
Abu el-Naga in Western Thebes, ‘buried in the floor of a monk’s dwelling’.'*®

Greek magical texts in jars

While a number of mostly legal and religious texts were buried in jars with the
apparent intention of hiding them, a small and homogeneous group of magical
texts were likely buried with a different aim in mind. Three jars have been found
to contain love charms alongside clay figurines. The earliest, now in the Louvre
(2n4/3 cent. AD), contained a lead tablet and the figurine of a woman pierced with
13 metal nails in her brain, eyes, breasts, etc."® The two others, now in Munich
(4" cent. AD)™ and Cologne (5" cent. AD),'® each contained a papyrus and two
clay figurines in an embrace. The Cologne papyrus had been wrapped in another
papyrus previously inscribed with a text that had been washed out. A fourth
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153 Nicola Denzey Lewis and Justine Ariel Blount, “Rethinking the Origins of the Nag
Hammadi Codices”, in: Journal of Biblical Literature 133 (2014), pp. 397-417.
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jar, also in Cologne (3/4™" cent. AD), contained two lead tablets inside; both the
jar and the tablets were inscribed with love magic, all in the same hand.” The
jar was broken when it was acquired, and it is not clear whether it too had once
held a clay or wax figurine. The four jars were acquired on the antiquities market
and their provenance is uncertain; the two Cologne jars are said to have been
found north of Assiut and at Oxyrhynchus, respectively, and the Louvre jar is
possibly from Antinoupolis. Excavations at Hawara have brought to light two
further instances of love charms deposited with figurines, but no details of the
archaeological contexts were published and it is unknown whether they were
associated with jars.'®

Although the finds here cited all lack a recorded archaeological context, the
invocation of chthonic beings and demons in the texts suggests that they were
deposited in cemeteries. What more appropriate place than there, where the
spirits roamed, to ensure their efficacy. In principle such magical texts could be
left anywhere in a cemetery, just like letters to the dead; any crevice or crack
might do. However, texts placed within jars are naturally more likely to have
been buried. The primary function of the jars was presumably to protect the
figurines in which case the act of their burial was incidental to the nature of the
texts themselves.

Accidental storage?

Containers found to contain documents may in some cases not represent
intentional storage, as in the case of the three above-mentioned groups of letters
discovered in jars of the type used for the burial of the sacred ibises in the
subterranean galleries at Tuna el-Gebel. A more curious example from the Late
Period consists of eight small papyri, rolled up together and tied with a string,
and found inside one of some 200 ‘large, round-bellied jars” buried in a quarry by
the temple of Deir el-Bahri in 1927/28.1! Winlock reports that ‘each jar was found
to be filled with bundles of natron or of sawdust, with soiled rags, with broken
cups which had contained oil, and frequently, with the sweepings of the floors
of the embalmer’s shops’, and he concluded that the discovery represented an
embalmer’s cache. Concerning the eight papyri, he continues: “The most puzzling
find from these jars must surely have been swept into one of them entirely by
accident. It could have had nothing to do with an undertaker’s profession as far
as we can see. In the floor sweepings in one pot there was a little roll of papyrus
wound loosely with thread and when we came to unroll it we found that it was
made up of eight cards of papyrus each from four to five centimetres square (about

159 Wortmann, in: Bonner Jahrbiicher 168 (1968), pp. 85-102, fig. 7-11.

160 Campbell C. Edgar, “A Love Charm from the Fayoum?”, in: Bulletin de la Société royale
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two inches). On four were drawn water lilies and on four lily pads. They look like
parts of a game, but their meaning is to us as yet an unsolved puzzle’. Although
the specific imagery is apparently not otherwise attested, I wonder if these papyri
are not in fact amuletic in nature and intended for mummies. More specifically,
the small stack with two series of identical drawings might have been part of a
larger group, prepared beforehand, that were left over and discarded once the
burial project represented by the embalmer’s cache was concluded. In this case
their presence in the jar in question is entirely incidental (but not accidental),
since they would have been deliberately thrown out with all the other materials
that had been used during the mummification.

Concluding remarks

Having reached the end of this survey of the physical evidence for the storage of
documents in ancient Egypt, I am painfully aware of the scarcity of the material
I have come across or been able to find though the most obvious instruments
available. Spanning a period of some four millennia, the number of examples
here presented make up an average of less than two per century, and the material
is by no means evenly distributed in time and space with the bulk pertaining
to the Greco-Roman period. It is also difficult to avoid a sense of regret that so
many important discoveries are so poorly documented. Even for material found
in controlled excavations, basic information such as in situ illustrations and
detailed descriptions of the objects and their archaeological contexts are rarely
provided. One may take confidence in the fact that the standard of excavation
and documentation has improved significantly over the years. The considerable
potential in exploring unpublished records relating to older finds has also
become evident in relation to some of the material here presented, and there is
undoubtedly much more valuable information to be gleaned.
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The Egyptian Tomb as an Epistemic Site

Jochem Kahl
(Freie Universitit Berlin)

Introduction

“Collect and preserve” — in the context of ancient Egyptian culture, the title of
the present volume primarily evokes associations with institutions that resemble
modern libraries: the House of Scroll (Per-Medjat), the House of Writing (Per-
Sekhau), and also the House of Life / The Living One (Per-Ankh),' which is
probably best imagined along the lines of an academy. These were places where
textual artefacts were collected, stored and prepared for the transfer to posterity:
texts were rewritten and copied; texts were altered; judgements were made as to
which texts were worthy of being passed on and which ones were to be excluded
from further transmission, and new texts were added to the existing manuscript
collections. All these decisions were taken by learned men —e.g. priests, physicians,
astronomers — who had received thorough philological training:* according to the
Book of the Temple,® for example, the curriculum for the children of high priests

1 For an overview on ancient Egyptian libraries, see Vilmos Wessetzky, “Gedanken iiber die
Bearbeitung der altdgyptischen Bibliothek”, in: Géttinger Miszellen 25 (1977), pp. 89-93; Giin-
ter Burkard, “Bibliotheken im alten Agypten”, in: Bibliothek. Forschung und Praxis 4 (1980),
pp. 79-115; Katharina Zinn, “Libraries and Archives: the Organization of Collective Wisdom
in Ancient Egypt”, in: Current Research in Egyptology 2006: Proceedings of the Seventh Annual
Symposium which took place at the University of Oxford April 2006, ed. Maria Cannata, Oxford
2007, pp. 169-176; Katharina Zinn, “Tempelbibliotheken im Alten Agypten”, in: Spitantike
Bibliotheken: Leben und Lesen in den friihen Klostern Agyptens, eds. H. Froschauer and Corne-
lia Romer, Wien 2008 (Nilus. Studien zur Kultur Agyptens und des Vorderen Orients 14),
pp. 81-91; Katharina Zinn, “Temples, Palaces and Libraries. A Search for an Alliance bet-
ween Archaeological and Textual Evidence”, in: Palace and Temple. Architecture - Decoration —
Ritual. 5. Symposium zur Agyptischen Kinigsideologie / 5th Symposium on Egyptian Royal Ideol-
ogy, Cambridge, July, 16th—17th, 2007, eds. Rolf Gundlach and Kate Spence, Wiesbaden 2011,
pp- 181-202; Elke Blumenthal, “Privater Buchbesitz im pharaonischen Agypten”, in: Bibliothe-
ken im Altertum, eds. E. Blumenthal and W. Schmitz, Wiesbaden 2011 (Wolfenbiitteler Schrif-
ten zur Geschichte des Buchwesens 45), pp. 51-85. Kim Ryholt, "Libraries in ancient Egypt",
in: Ancient Libraries, eds. ]J. Konig, K. Oikonomopoulou, G. Wolf, Cambridge 2013, 23-37;
idem, "Libraries from Late Period and Greco-Roman Egypt ", in: Libraries before Alexandria:
Ancient Near Eastern Traditions, eds. Kim Ryholt and Gojko Baramovic, Oxford 2019, pp. 390-
472. For additional information on the House of Life / The Living One, see below.

2 For the “first philologies”, see Eva Cancik-Kirschbaum and Jochem Kahl, Erste Philologien.
Archiologie einer Disziplin vom Tigris bis zum Nil, Tiibingen 2018.

3 Preserved in copies from the Roman Period, the Egyptian Book of the Temple must have been
written prior to 237 BCE, and possibly even as early as the 2nd millennium BCE. It contains
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made provision for the interpretation and annotation of texts; the Book of Thoth*
points out that the training of would-be scholars in the House of Life / The Living
One took no less than twenty years.

This type of knowledge transfer via library-like institutions was clearly the
most important means of textual transmission in ancient Egypt. It was in the
best interests of kings and elites to collect, safeguard and pass on epistemic
knowledge — to link past, present and future, as it were —in order to create textual
corpora capable of buttressing their privileged social and political position.’ These
epistemic texts treated a rich variety of topics, which encompassed practically the
whole spectrum of Egyptian culture: theology and religion, medicine, astronomy,
mathematics, law, geography, flora and fauna, writing systems and language. For
the most part, they were written down on papyrus, but pieces of leather, wooden
tablets or ostraca (shards of limestone or fragmented pottery) could also serve as
carriers of texts in this system of epistemic transfer.

As far as can be reconstructed today, well-trained scribes and scholars
belonged to the political and social elite: their philological abilities set them
apart from the rest of the population. Given that only a very small percentage®

rules and regulations governing the day-to-day operation of Egyptian temples. Essential
elements of an education in the temple included reading and writing, but also music and
comportment. The children of high priests received schooling that was evidently tailored
to the requirements of the temple. See Joachim Friedrich Quack, “Die Dienstanweisung
des Oberlehrers im Buch vom Tempel”, in: 5. Agyptologische Tempeltagung Wiirzburg, 23.-26.
September 1999, eds. Horst Beinlich, Jochen Hallof, Holger Hussy and Christiane von Pfeil,
Wiesbaden 2002 (Agypten und Altes Testament 33,3), pp. 159-171. See also Joachim Friedrich
Quack, “Das Buch vom Tempel und verwandte Texte. Ein Vorbericht”, in: Archiv fiir Reli-
gionsgeschichte 1 (2000), pp. 1-20; Joachim Friedrich Quack, “Die Uberlieferungsstruktur des
Buches vom Tempel”, in: Tebtynis und Soknopaiu Nesos. Leben im romerzeitlichen Fajum. Akten
des Internationalen Symposions vom 11. bis 13. Dezember 2003 in Sommerhausen bei Wiirzburg,
eds. S. Lippert and M. Schentuleit, Wiesbaden 2005, pp. 105-115; Joachim Friedrich Quack,
“Translating the Realities of Cult: The Case of the Book of the Temple”, in: Greco-Egyptian
Interactions. Literature, Translation, and Culture, 500 BCE-300 CE, ed. I. Rutherford, New York
2016, pp. 267-286.

4 The Egyptian Book of Thoth, dating from the Ptolemaic Period but with a history possibly
reaching back as far as the 2™ millennium BCE, states that the duration of an education at
the House of Life / The Living One was twenty years (Richard Jasnow and Karl-Theodor
Zauzich, Conversations in the House of Life. A New Translation of the Ancient Egyptian Book
of Thoth, Wiesbaden 2014, pp. 150-151 (537). This text, which has been interpreted as an
initiation into the profession of scribe, deploys metaphorical language to describe the ascetic
lifestyle of would-be scholars in the House of Life / The Living One. Richard Jasnow and
Karl-Theodor Zauzich, The Ancient Egyptian Book of Thoth. A Demotic Discourse on Knowledge
and Pendant to the Classical Hermetica, Wiesbaden 2005; Jasnow and Zauzich, Conversations in
the House of Life.

5 See Cancik-Kirschbaum and Kahl, Erste Philologien.

6 Baines and Eyre (John Baines and Christopher Eyre, “Four notes on literacy”, in: Géttinger
Miszellen 61 (1983), pp. 65-96; John Baines and Christopher Eyre, “Four notes on literacy”,
in: John Baines, Visual & Written Culture in Ancient EQypt, Oxford 2007, pp. 63-94) estimate
that a mere 1 % of the population could read and write during the Old Kingdom (3" mil-
lennium BCE); Lutz Popko, Untersuchungen zur Geschichtsschreibung der Ahmosiden- und Thut-
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of the general populace was literate, men of letters formed an exclusive circle
of specialists. Parts of their knowledge were passed on in secret, and access to
many fields of study was restricted” — some writings were not intended for public
dissemination,® while others were even thought to possess dangerous powers.’

In ancient Egypt, tombs played a special role in textual transmission: members
of the elite built splendid final resting places, the walls of which were frequently
adorned with both images and texts. A strong belief in the afterlife was at the
heart of this characteristically Egyptian practice.

Throughout Egypt’s dynastic history (from approximately 3000 BCE to the
end of Dynasty 30 in 343 BCE), but also as early as in the Predynastic Period
(e.g. Hieraconpolis Tomb 100), and even during the second Persian, the Ptolemaic
and ultimately the Roman rule over Egypt (343 BCE to the 4" century CE), the
building of a tomb was a central part of the preparation for a continued existence
after death.

Although the architecture of the tombs varied according to period and region,
some basic principles of layout and construction can nonetheless be discerned:
stone or unburnt mudbricks served as building materials; depending on the
terrain, tombs were hewn horizontally into the rock face of a mountain, carved
vertically from the bedrock or erected in the form of free-standing mastabas."
Whereas the most basic tombs were never more than a shallow pit in the
ground in which the body was placed, more complex arrangements consisted
of a — sometimes monumental — superstructure and a corresponding system of
underground rooms with a varying number of burial shafts and chambers.

mosidenzeit: ,,... damit man von seinen Taten noch in Millionen von Jahren sprechen wird.”, Wiirz-
burg 2006 (Wahrnehmungen und Spuren Altdgyptens. Kulturgeschichtliche Beitrage zur
Agyptologie 2), pp. 77-81 argues in favour of a higher, albeit indeterminable, percentage.

7 John Baines, “Restricted Knowledge, Hierarchy, and Decorum: Modern Perceptions and
Ancient Institutions”, in: Journal of the American Research Center of Eqypt 27 (1990), pp. 1-24.

8 E.g. Old Kingdom Pyramid Texts or New Kingdom Amduat and Book of the Gates.

9 Papyrus Salt 825 (Philippe Derchain, Le Papyrus Salt 825 — rituel pour la conservation de la vie
en Egypte, Briissel 1965 [Mémoires de la Académie Royale de Belgique — Classe des Lettres et
des Sciences Morales et Politiques 58,1a—b]); Frangois-René Herbin, “Les premiéres pages du
Papyrus Salt 825", in: Bulletin de I'Institut Frangais d’Archéologie Orientale 88 (1988), pp. 95-112;
cf. also the literary treatment of such a textual artefact in the first story of Setne Khamwas
(Miriam Lichtheim, Ancient Egyptian Literature. A Book of Readings 3: The Late Period, Berkeley/
Los Angeles/ London 1980, pp. 127-138; Friedhelm Hoffmann and Joachim Friedrich Quack,
Anthologie der demotischen Literatur, Berlin 2007 (Einfiihrungen und Quellentexte zur Agyp-
tologie 4), p. 140).

10 Aidan Dodson and Salima Ikram, The Tomb in Ancient Egypt. Royal and Private Sepulchres
from the Early Dynastic Period to the Romans, London 2008, pp. 31-54; on rock tombs, see Peter
Janosi, Giza in der 4. Dynastie. Die Baugeschichte und Belegung einer Nekropole des Alten Reiches.
Band I: Die Mastabas der Kernfriedhofe und die Felsgriber, Wien 2005 (Osterreichische Akademie
der Wissenschaften. Denkschriften der Gesamtakademie, Band XXX), p. 297 (includes a list
of further reading).

11 This term derives from the Arab word for “bench” and refers to the bench-like shape of some
of the tombs.
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The tombs’ primary function was to guarantee that the deceased lived onin the
next world. According to ancient Egyptian beliefs, human beings first experienced
life in this world and an initial death before embarking on a dangerous voyage
to the second life beyond, which had to be accompanied by the appropriate rites
de passage. If the deceased had led a life of moral and ethical rectitude in full
accordance with the principle of Maat,'? they could rest assured of a safe passage,
could hope for a place in the community of the gods, and ultimately partake of
eternal life. If, however, they were guilty of misconduct in their earthly existence,
or lacked the necessary knowledge, they had to fear a second, and this time final,
death. Even the afterlife itself — to be found either in the sky, in the west, or in
the netherworld, depending on period and theological concept — was filled with
dangerous creatures.”

The tombs were designed to help the deceased attain life after death: their
architecture, the coffins or sarcophagi and the bandages wrapped around the
mummies" were all intended to protect the bodies. Endowed with permanent
powers via the act of writing,” the texts and images on the tombs” walls, on one
or several wooden coffins and possibly on a stone sarcophagus, as well as on
stelae and papyri, served the function of assisting the tomb owners both during
and after the perilous passage to the afterlife. Texts known as offering formulae
and offering lists (attested since the early 3™ millennium BCE) along with specific
types of imagery were intended to ensure a steady flow of provisions and
supplies; various religious formulae offered protection, while texts referring to
the afterlife had the function of making sure that the deceased were accepted
into the community of the gods (attested especially since the 24" century
BCE); names and titles (since 3000 BCE), and in some cases an autobiography
or a historiographical text (again since the 3 millennium BCE) were meant to
preserve the memory of the tomb owners — it was essential to be remembered by
posterity so as to remain included in the religious cult.

This explains the remarkable openness of Egyptian tombs. At first glance, they
seem to have been sealed off after the burial; coffins and/or sarcophagi were often
deposited several metres deep in the shafts of subterranean burial chambers; the
depth of the shafts, the narrowness of the chambers, the darkness — none of these
properties is particularly inviting. Yet the existing textual evidence and other
archaeological sources suggest that the tombs were accessible to visitors, at least
to a certain point: on feast days in particular, certain parts were opened to what

12 On the concept of Maat, see Jan Assmann, Ma'at. Gerechtigkeit und Unsterblichkeit im alten
Agypten, Miinchen 1990.

13 Cf. Erik Hornung, Altigyptische Hollenvorstellungen, Berlin 1968; John Taylor, “Avoiding Di-
saster”, in: idem, Journey through the afterlife. Ancient EQyptian Book of the Dead, London 2010,
pp. 184-203.

14 Cf. Erik Hornung, “Vom Sinn der Mumifizierung”, in: Die Welt des Orients 14 (1983), pp. 167-
175; Harco Willems, Chests of Life. A Study of the Typology and Conceptual Development of Middle
Kingdom Standard Class Coffins, Leiden 1983.

15 On the act of writing, see Jan Assmann, Tod und Jenseits im Alten Agypten, Miinchen 2001, p. 322.
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must have been a selected circle of guests, who were allowed to enter the hall-like
rooms to the front'® where they had the opportunity to contemplate the texts and
images on the walls. In many cases, one of the texts was an “appeal to the living”",
a “formula of protection”™ or a “warning to visitors””, explicitly cautioning them
to behave appropriately while in the tomb, not to damage anything, to perform
an offering for its owner, to recite an offering prayer,” and so on.

The tomb of Djefai-Hapi I at Asyut (PL I), dating from around 1900 BCE, is a
particularly impressive example of a monumental burial structure with several
interior spaces (Pl. II). On certain occasions, visitors were evidently admitted to
three of the tomb’s rooms: a long causeway leads to a First Hall with a floor space
of approximately 16 m x 12.5 m and a height of approximately 11 m; this hall
opens into a First Passage which was 14 m long, 8.5 m wide and approximately
11 m high. Whereas the First Hall’s decorated walls have been destroyed, the
walls of the First Passage are covered with the texts of a mortuary liturgy and
inscriptions making reference to the tomb’s owner and his family. From the First
Passage, an imposing entranceway that was once secured with a heavy wooden
door gives access to the Great Transverse Hall with a height of approximately 6 m
and a floor space of 21 m x 10.5 m. Its walls and the ceiling are entirely decorated
with paintings and inscriptions. An inscription on the southern half of the hall’s
eastern wall is of particular interest in our context (Pl. III): it contains over a
hundred epithets glorifying the owner’s character and lifestyle in the form of an
idealised biography. Also included is an “appeal to the living”, which supports
the hypothesis that this part of the tomb was in fact accessible to visitors. Among
other things, it contains the following words of warning and encouragement:

As to any man, any scribe, any scholar, any citizen and any inferior

who will disturb the peace of this tomb, who will destroy its inscriptions,
who will damage its statues:

They shall fall prey to the wrath of (the god) Thoth, the most effective
among the gods.

16 Concerning the New Kingdom, see for example Siegfried Schott, Das schine Fest vom Wiisten-
tale. Festbriuche einer Totenstadt, Wiesbaden 1952 (Akademie der Wissenschaften und der Lite-
ratur. Abhandlungen der Geistes- und sozialwissenschaftlichen Klasse Nr. 11); Alfred Her-
mann, Die Stelen der thebanischen Felsgriiber der 18. Dynastie, Gliickstadt 1940 (Agyptologische
Forschungen 11) und Friederike Kampp, Die Thebanische Nekropole, Mainz 1996 (Theben 13).

17 Miriam Lichtheim, Maat in Egyptian Autobiographies and Related Studies, Freiburg, Schweiz /
Gottingen 1992 (Orbis Biblicus et Orientalis 120), pp. 155-201.

18 Cf. Karl Jansen-Winkeln, “Das futurische Verbaladjektiv im Spatmitteldgyptischen”, in: Stu-
dien zur Altigyptischen Kultur 21 (1994), pp. 107-129.

19 Cf. Katarina Nordh, Aspects of Ancient Egyptian Curses and Blessings. Conceptual Background and
Transmission, Uppsala 1996 (Boreas 26); Scott Morschauser, Threat-Formulae in Ancient EQypt. A
Study of the History, Structure and Use of Threats and Curses in Ancient Egypt, Baltimore 1991.

20 Miriam Lichtheim, Ancient Eqyptian Autobiographies chiefly of the Middle Kingdom: a study and
an anthology, Freiburg, Schweiz 1988 (Orbis Biblicus et Orientalis 84), p. 6.
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They (are for) the slaughter of the Serau and the Hemu-bit,* who are in the
courts of justice.

Nor shall their gods accept their white bread.

But as to any man, any scribe, any scholar, any citizen and any inferior
who will enter this tomb, who will look at what is in it,

who will protect its inscriptions, who will respect its statues,

who will say an offering prayer (consisting of) a thousand of bread, beer,
bulls, fowl,

(of) a thousand of “alabaster” vessels and clothing, (of) a thousand offer-
ings and items of food,

(of) a thousand of all good and pure things for the Ka* of the master of
this tomb,

the Hatia® Djefai-Hapi:

He* shall (live to) become an elder in his city and a revered one in his
nome.

For I was an efficient dignitary, a lord of character, one who commanded
millions with his words...

(Siut I, 223-228 [author’s translation])

The Great Transverse Hall was a truly stunning “reception room” for visitors:
colourful paintings depicted the deceased being provided with cattle, fowl, fish,
wine and other victuals (Pl. IV); a monumental inscription documented ten
contracts which ensured that the cult of the deceased would be properly carried
out by the local priesthood and necropolis staff (Pl. V); the ceiling was painted
with a variety of patterns, some of them showing an Aegean influence (PL. VI).*®
On the occasions when the priests in charge granted access to this magnificent
hall, visitors would enter a part of the tomb that lay more than 30 metres deep
inside the mountain.

“Collect”: The Egyptian Tomb as a Collection of Texts

The fact that ancient Egyptian tombs had to fulfil all the above-mentioned
functions in order to vouchsafe a place in the afterlife for the deceased had a
notable side effect: an abundance of texts adorned their walls, or were introduced
in the form of textual artefacts serving as burial objects. In some cases, the

21 Apparently demonic and sinister beings.

22 According to ancient Egyptian beliefs, one of several components of human beings that
remained active even in the afterlife.

23 A title indicating high rank which here and elsewhere refers to a nomarch, i.e. to a regional
governor.

24 i.e.”any man, any scribe, any scholar, any citizen and any inferior who will enter this tomb,
who will look at what is in it, who will protect its inscriptions, who will respect its statues,
who will say an offering prayer...”.

25 Jochem Kahl, Ornamente in Bewegung. Die Deckendekoration der Grofien Querhalle im Grab von
Dijefai-Hapi 1. in Assiut, Wiesbaden 2016 (The Asyut Project 6), pp. 13-33.
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decorated wall area reached a size of 1000 m? or more, turning the tombs into an
enormous collection of writings and imagery. Various texts that were thought
necessary to ensure eternal life for the owner were gathered and displayed within
them: first and foremost, this textual corpus included funerary texts intended
to provide the necessary knowledge to negotiate the perilous crossing into the
afterlife. Texts of this type are known as Pyramid Texts, Coffin Texts, The Book of
the Dead, The Amduat, The Book of the Gates, etc. in modern scholarly discourse.”
They were written down on papyri and coffins, but also on the walls of the tombs
themselves. In addition to these texts that formed part of the learned tradition,
the tombs also contained ritual texts, offering lists,” texts of a biographical or
historiographical nature,”® and occasionally miscellaneous other pieces of writing
(e.g. contracts®”) relating to the deceased.

The tomb of Padiamenope (TT 33) is one of the most striking examples of such
a collection of texts.* Padiamenope was a lector priest and scholar who lived
around 670/660 BCE, in the period of transition between Dynasty 25 and 26.
His tomb in Western Thebes is one of the largest non-royal burial sites in all
of Egypt — with its 22 subterranean rooms, this complex is characterised by a
labyrinthine layout which draws heavily on Egyptian notions of the netherworld.
A particularly noteworthy detail is the fact that the walls of some of the rooms
contain numerous texts from the Egyptian Netherworld Books, namely variants
of the books commonly known as The Book of the Gates, The Amduat, The Litany of
Ra, The Book of the Night, The Book of the Earth and The Book of Nut.* These variants
exhibit a large number of textual alterations,” and contain evidence of detailed
philological editing which was probably carried out by Padiamenope himself. The
diversity of the texts, their purposeful selection and thorough editorial treatment
led the French Egyptologist Claude Traunecker to refer to Padiamenope’s tomb

26 Cf. Erik Hornung, Altigyptische Jenseitsbiicher: ein einfiihrender Uberblick, Darmstadt 1997.

27 Cf. Winfried Barta, Die altigyptische Opferliste von der Friihzeit bis zur griechisch-romischen
Epoche, Berlin 1963 (Miinchner Agyptologische Studien 3).

28 Cf. Nicole Kloth, Die (auto-)biographischen Inschriften des dgyptischen Altes Reiches: Untersu-
chungen zu Phraseologie und Entwicklung, Hamburg 2002 (Studien zur Altagyptischen Kultur
Beihefte 8); Elizabeth Frood, Biographical Texts from Ramessid Egypt, Atlanta 2007 (Writings
from the Ancient World 26); Karl Jansen-Winkeln, Agyptische Biographien der 22. und 23.
Dynastie, Wiesbaden 1985 (Agypten und Altes Testament 8).

29 Consider, for example, the ten contracts in the tomb of Djefai-Hapi I at Asyut (Jochem Kahl,
“Regionale Milieus und die Macht des Staates im Alten Agypten: Die Vergottlichung der
Gaulfiirsten von Assiut”, in: Studien zur Altigyptischen Kultur 41 (2012), pp. 163-188).

30 Claude Traunecker, “The ‘Funeral Palace’ of Padiamenope (TT 33). Tomb, Place of Pilgrimage,
and Library. Current research”, in: Thebes in the First Millennium BC, eds. Elena Pischikova,
Julia Budka and Kenneth Griffin, Newcastle upon Tyne 2014, pp. 205-234, http://www.ifao.
egnet.net/archeologie/tt33/ (05.04.2017).

31 Rooms XII-XVIL.

32 Traunecker, “The ‘Funeral Palace’ of Padiamenope (TT 33)”, p. 221; Isabelle Régen, “The
Amduat and the Book of the Gates in the Tomb of Padiamenope (TT 33): A Work in Progress”,
in: Thebes in the First Millennium BC, eds. Elena Pischikova, Julia Budka and Kenneth Griffin,
Newecastle upon Tyne 2014, pp. 307-322.
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with the succinct term “lapidary library”. In addition, in one room even the
ceiling pattern is a “copy” of the one found in the Great Transverse Hall of the
tomb of Djefai-Hapi I at Asyut.?

“Preserve”: The Egyptian Tomb as a Site of Preservation

As the example of Padiamenope and some other similar cases make clear, the
tomb owners not only conceived of their tombs as a collection of texts that
ensured them a place in the afterlife, but also as sites of textual conservation and
transfer. The primary function of these collections was not to provide a service
for the wider public, but they nevertheless fulfilled a significant social purpose:
they preserved what was felt to belong to the collective memory of the culture,
community or social and occupational class in question.** It was because of this
that they also contained ancient texts that were (re)written time and again.

And indeed, the vast majority of extant texts from ancient Egypt are preserved
in tombs. Houses of Scroll and Houses of Life / The Living One, on the other
hand, were for the most part obliterated by modern building activities, were
buried underneath the alluvial deposits of the Nile or had their mudbrick walls
torn down and used as fertilizer.

The Egyptian Tomb as a Site of Recovery of Ancient Texts

Given the rich variety of texts Egyptian tombs contained, and given that the
specific knowledge these texts imparted was highly relevant both for the afterlife
and a better understanding of the past, it is perhaps no surprise that a custom
emerged of visiting old tombs and studying the texts they housed — a custom
that existed both in the realm of literary fiction and in actual practice. Visitors
included family members involved in the cult of the deceased, wab-priests, lector
priests, embalmer priests and other members of the temple who happened to
come by on feast days, but also learned men,* employees of the House of Life /
The Living One and artists or potential tomb owners in search of inspiration for
future monuments.*

Tomb N13.1 at Asyut and Tomb TT 60 at Thebes (both dating from around
2000 BCE) are particularly impressive examples of ancient tombs that were still
visited centuries after they had initially been commissioned. Visitors left their
own texts on the walls of these tombs 450 to 800 years after their construction:

33 Kahl, Ornamente in Bewegung, pp. 34-38.

34 Cf.Jan Assmann, Das kulturelle Geddchtnis: Schrift, Erinnerung und politische Identitit in friihen
Hochkulturen, Miinchen 1992.

35 Chloé Ragazzoli, “The social creation of a scribal place: The visitors’ inscriptions in the tomb
attributed to Antefiger (TT 60) (With newly recorded graffiti)”, in: Studien zur Altigyptischen
Kultur 42 (2013), pp. 269-323.

36 Jan Assmann, “Sepulkrale Selbstthematisierung im Alten Agypten”, in: Selbstthematisierung
und Selbstzeugnis: Bekenntnis und Gestindnis, eds. Alois Hahn and Volker Kapp, Frankfurt
1987, p. 213.
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these included “visitors” formulae”* following the seemingly trivial pattern of
“The scribe NN came”,® the “stroll formula” (indicative more of a visit out of
curiosity than of a pious pilgrimage),* piety-oriented texts or offering formulae,
and even (as in the case of Tomb N13.1) passages from classical texts used for
educational purposes in places of learning,”” comparable in status and function
to quotes from the works of Goethe or Shakespeare in modern-day Germany
or Britain. Evidence from both tombs leaves no doubt that the authors of these
dipinti were united by a common scribal identity, and felt that they belonged
to the same community:* the placement of the dipinti, added in ink long after
the tomb was initially decorated, shows that the original texts and images were
studied and respected — as a general rule, the dipinti are placed above, beside
or below the older artwork. This is particularly evident in Tomb N13.1, where
it is even possible to establish thematic links between the tomb’s original decor
and the classical texts quoted in the visitors’ dipinti.** The original inscriptions
were thus actually read and understood, which was by no means a matter of
course, as the Egyptian language had undergone considerable change in the
intervening years. Whereas Middle Egyptian was spoken and written during
the Middle Kingdom in the time around 2000 BCE, Late Egyptian was used in
the New Kingdom - at first in spoken form, and then, from the Amarna Period
on (approximately 1340 BCE), also in writing. Middle Egyptian had ceased to be
used in everyday life, and a situation of diglossia had arisen. Special training and
specific language and reading skills were thus needed in order to comprehend
older texts. What is more, the style and format of manuscripts and the writing
conventions for many words had changed as well.

The fact that this engagement with the past required considerable effort is
illustrated by the Step Pyramid of King Djoser (Dynasty 3, approximately 2700
BCE): a walkway giving visitors access to the subterranean galleries of the royal

37 Hana Navratilova, The Visitors’ Graffiti of Dynasties XVIII and XIX in Abusir and Northern
Saqqara, Prag 2007, pp. 131-141.

38 In fact, this statement is far from trivial during the period in question: it should be kept in
mind that only a very small part of the population was literate.

39 On this evaluation, see Navratilova, The Visitors’ Graffiti, p. 133.

40 Jochem Kahl, “Ein Zeugnis altagyptischer Schulausfliige”, in: Géttinger Miszellen 211 (2006),
pp- 25-29; Ursula Verhoeven, “The New Kingdom Graffiti in Tomb N13.1: An Overview”,
in: Seven Seasons at Asyut. First Results of the Egyptian-German Cooperation in Archaeological
Fieldwork. Proceedings of an International Conference at the University of Sohag, 10th—11th of
October, 2009, eds. Jochem Kahl, Mahmoud El-Khadragy, Ursula Verhoeven and Andrea
Kilian, Wiesbaden 2012 (The Asyut Project 2), pp. 47-58; Ursula Verhoeven, “Iterationen
im altdgyptischen Schreiberalltag”, in: Wissen in Bewegung. Institution — Iteration — Transfer,
eds. Eva Cancik-Kirschbaum and Anita Traninger, Wiesbaden 2015 (Episteme in Bewegung.
Beitrdge zu einer transdisziplindren Wissensgeschichte 1), pp. 143-153.

41 Discussed in more detail with reference to TT 60 in Ragazzoli, “The social creation of a
scribal place”, pp. 276-282.

42 Ursula Verhoeven, “Tomb N13.1: graffiti”, in: Jochem Kahl, Mahmoud El-Khadragy and Ur-
sula Verhoeven, “The Asyut Project: Fifth Season of Fieldwork (2007)”, in: Studien zur Alt-
dgyptischen Kultur 37 (2008), pp. 201-204.
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burial site was hewn from the rock at some point during the 7" century BCE,
making it possible to study the ancient sculptors’ canon of proportion at a depth
of approximately 28 metres. Some of the rooms had decoration in the form of
lintels, carved doorjambs or carved limestone panels. In addition to images of the
king, the panels also contained a number of brief inscriptions.*

Attimes, the custom of visiting ancient tombs found its way into literary works.
The Demotic story of Setne from the Ptolemaic Period is a case in point: Prince
Setne Khamwas, son of King Ramesses Il and High Priest of Ptah at Memphis, sets
out to explore the Memphite necropolis in search of ancient writings. He enters
the tomb of the prince and magician Naneferkaptah, hoping to abscond with a
magic book written by Thoth in order to gain access to supreme insight. Ahwere,
Naneferkaptah'’s late wife, shows herself to Setne in the form of an apparition and
tells him the story of herself and Naneferkaptah, of whom we learn that he had

...[no] occupation on earth but walking on the desert of Memphis,
reading the writings that were in the tombs of the Pharaohs

and on the stelae of the scribes of the House of Life

and the writings that were on [the other monuments,

for his zeal] concerning writings was very great.

(Setne I, 39-3,10)*

The Egyptian Tomb as a Site of Transfer

That the tomb owners not only intended the texts on the walls of their tombs to
cater to their needs in the afterlife, but that the texts were also meant to be read
and copied by the living is attested by their own statements — Padiamenope, for
example, addressed the following lines to future visitors:

O living ones,

O those who are upon earth,

Those who were born and those who will be born (in the future),
Those who come as followers of Montu, Lord of Thebes,

Those who walk through the necropolis in order to entertain oneself,
Those who will seek all kind of formulas,

May they enter this tomb,

In order that they may see what is in it.

(Tomb of Padiamenope [TT 33])*

Ibi, the owner of Theban Tomb (TT) 36, served as chief steward for the God’s Wife
of Amun during the reign of King Psametik I. Living only a few generations after

43 Cecil M. Firth and J. E. Quibell, The Step Pyramid, Le Caire 1935 (Excavations at Saqqara), vol.
L, pp. 5, 33.

44 Astranslated by Lichtheim, Ancient EQyptian Literature 3, p. 128; cf. also the German translation
by Friedhelm Hoffmann, in: Hoffmann and Quack, Anthologie der demotischen Literatur, p. 139.

45 Traunecker, “The ‘Funeral Palace’ of Padiamenope (TT 33)”, p. 220.
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Padiamenope in the second half of the 7" century BCE, he held one of the highest
offices of state.*® The pillared hall R 2 in his tomb in Western Thebes contains
an “appeal to the living” which invited the prophets, divine fathers, wab-priests,
lector priests and scribes who walked past the tomb on a daily basis to copy the
tomb’s texts either completely or in part:

He says to posterity:

“O living ones who are on earth,

Priests, divine fathers, pure priests (wab-priests) and ritualists,

all scribes who can hold a palette,

clever in hieroglyphs and competent in books,

who have opened the secrets of the library [House of Scroll, author’s note],
priests, great priests of Khentyimentiu in Thebes,

who will come and go in this sacred place to make offerings every day,
who will pass by this tomb and see this chapel (...)

As you enter by the stela of this tomb,

may you penetrate the writings that are in it,

may you read the formulae of transfiguration above the venerable ones,
which are in their (correct) place, without erasing them,

may you hear the rumour of the conversations that one has here one with
another,

may you hear the song of the musicians, the murmur of the mourners,
may you find the name of each man above their heads, (with their) office
(called) by name, and the cattle, the trees and the plants (with) their name
above them

(--)

So that you may be able to copy what you like from it on a piece of blank
papyrus, for my name to reach posterity

(--)

What you like from it, may you write it on a piece of blank papyrus for a
mouth to repeat it — (so that even) if (it) is erased from the (formerly blank)
papyrus, (namely) that which was (to be) found there, it may (still) offer
guidance in the time to come."

(Tomb of Ibi [TT 36])*

46 For further reading on Ibi, see Klaus P. Kuhlmann and Wolfgang Schenkel, Das Grab des 1bi,
Obergutsverwalters der Gottesgemahlin des Amun (Thebanisches Grab Nr. 36). Band I: Beschreibung
der unterirdischen Kult- und Bestattungsanlage, Mainz 1983 (Archdologische Verdffentlichun-
gen 15); Erhart Graefe, Das Grab des Ibi, Obervermdigenverwalters der Gottesgemahlin des Amun
(Thebanisches Grab Nr. 36): Beschreibung und Rekonstruktionsversuche des Oberbaus, Funde aus
dem Oberbau, mit Beitrdgen von Diethelm Eigner und Jan Quaegebeur, Bruxelles 1990; Erhart
Graefe, “Der autobiographische Text des Ibi, Obervermdgensverwalter der Gottesgemahlin
Nitokris, auf Kairo JE 36518”, in: Mitteilungen des Deutschen Archiologischen Instituts Kairo 50
(1994), pp. 85-99.

47 Kuhlmann & Schenkel, Grab des Ibi, 1, Text, p. 72; Tafeln, pl. 23; for the English translation,
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This invitation to read and to copy has a parallel in the pillared hall of Tomb TT
128, commissioned by the mayor of Edfu and Thebes, Patjenefi.*® The tomb is
located at the foot of the south-eastern slope of Sheikh Abd el-Qurna in Western
Thebes. Patjenefi, too, lived at the beginning of Dynasty 26.* According to an
inscription in his tomb, the texts it contains are once again intended to “offer
guidance in the time to come”.

Of course, if the tombs’ inscriptions were read and passed on by future
generations, this was beneficial to their owners as well: their memory was
preserved, and they did not fade into obscurity.

The specific way in which visitors are addressed in some “appeals to the living”
also points towards the conclusion that one of the reasons for the existence of texts
in the tombs was to ensure their transfer to posterity. Whereas the most common
addressees were quite simply “you who are alive on earth”, or more precisely
“scribes”, “priests” or “learned men”, there are also some appeals that are directed
at specialists in the field of textual knowledge, that is, at trained philologists.
These are primarily references to the scholars of the House of Life / The Living
One, to whom it fell to decide which texts were to be preserved, which were to
undergo alterations in order to adapt them to new religious or sociopolitical
realities, and which were to be eliminated from the corpus altogether. On a stela™
from around 200 BCE, the late Peteharpocrates addresses learned men in general,
and those of the House of Life / The Living One in particular:

O all ye priests who penetrate into the words of god and are skilled in
writings, ye who are enlightened in the House of Life and have discov-
ered the ways (?) of the gods, who have penetrated into the archives of the
Library and can interpret the mysteries ... of the Emanations of Re (i.e. sa-
cred books ...), who are skilled in the work of the Ancestors and who open
up (?) the heart of what is upon the wall, ye who carve the tomb(s) and who
interpret the mysteries — if ye come (lit. who shall come) to Rostaw and if
ye all approach the sacred land ...

(Stela Louvre C 232)%

see Ragazzoli, “The social creation of a scribal place”, pp. 285-286; final paragraph: author’s
translation.

48 Wolfgang Schenkel, “Die Gréber des P3-tnf=j und eines Unbekannten in der thebanischen
Nekropole (Nr. 128 und Nr. 129) ”, in: Mitteilungen des Deutschen Archiologischen Instituts Kairo
31 (1975), p. 136.

49 On Patjenefi’s chronological classification, see Giinter Vittmann, “Neues zu Pabasa, Ober-
majordomus der Nitokris”, in: Studien zur Altigyptischen Kultur 5 (1977), pp. 261-262; Jean
Yoyotte, “Trois notes pour servir a I'histoire d’Edfou”, in: Kémi 12 (1952), pp. 93-96; Wolfgang
Schenkel, “Die Graber des P3-tnf=j und eines Unbekannten”, pp. 132, 138, note. b.

50 Louvre C 232 (cf. Eberhard Otto, Die biographischen Inschriften der dgyptischen Spitzeit: ihre
geistesgeschichtliche und literarische Bedeutung, Leiden 1954 (Probleme der Agyptologie 2),
pp- 189-190).

51 The translation follows Alan Henderson Gardiner, “The House of Life”, in: Journal of Egyptian
Archaeology 24 (1938), p. 173.
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The owners of Egyptian tombs thus explicitly assigned the task of knowledge
transfer to future visitors. The owners determined the precise nature of the
knowledge to be transferred, they chose from a broad inventory of texts and
images, and put their selection at the disposal of learned visitors. For their part,
the visitors contemplated the respective tomb’s decor and chose to record what
they saw fit. As in a library, texts and images were made available for close
scrutiny and could be read and examined. Those intended for reuse could either
be copied right away, or be perused afterwards in a manuscript kept at a House
of Scroll. It is safe to assume that the latter practice was much more common —
after all, the conditions in Egyptian tombs were hardly ideal for efficient
copying: darkness, combined with thick layers of soot left by visitors” candles,
the ubiquitous excrement of bats and lofty ceilings probably made preliminary
cleaning work necessary, and sometimes also required the erection of scaffolding
or the use of high ladders in order to gain access to the desired material. In
most cases, a visit to the House of Scroll (potentially after having discovered a
particular text in the necropolis) would have been the more efficient and thus the
far more plausible approach. For example, this holds true for the texts and images
in the tomb of Djefai-Hapi I at Asyut, which we know for a fact still circulated
centuries and even two millennia later. The list of themes and imagery that were
picked up by posterity includes the following: various passages from an idealised
biography,™ contracts ensuring the cult of the dead,” a mortuary liturgy (i.e. a
former ritual text that was now employed as funerary text),”* a geometric ceiling
painting,® as well as a depiction of the tomb owner in front of the names of his
king.%® Especially during the 15" and the 7 centuries BCE, these excerpts from
the tomb’s inventory of texts and images were reused in tombs, on statues, stelae
and sarcophagi roughly 300 km away at Thebes, but also at various other sites
in Egypt. There is even evidence that they were still being preserved in a temple
library at Tebtynis as late as the 2™ century CE.” Given the darkness and height
of the rooms, and the dirt and grime that probably already covered the walls
in the days of antiquity, it seems quite unlikely that the texts and images were
actually copied from the walls, as requested in the appeals from Tombs TT 36 and

52 Jochem Kahl, Siut — Theben. Zur Wertschitzung von Traditionen im alten Agypten, Leiden —
Boston — Kéln 1999 (Probleme der Agyptologie 13), pp. 217-239 (Dok. 11), pp. 250-261 (Dok.
15, 16, 17), pp. 263-268 (Dok. 19).

53 Jiirgen Osing, “PSlinv. I 3 + pCarlsberg 305 + pTebt. Tait Add. 2 e PSI inv. I 4 + pCarlsberg 306
+ plebt. Tait Add. 3. Copie delle iscrizioni nelle tombe di Assiut”, in: Papiri geroglifici e ieratici
da Tebtynis, eds. Jiirgen Osing and Gloria Rosati, Firenze 1998, pp. 55-100; Kahl, “Regionale
Milieus und die Macht des Staates", pp. 163-188.

54 Kahl, Siut — Theben, pp. 53-186.

55 Kahl, Ornamente in Bewegung.

56 Jochem Kahl, “Assiut - Theben —Tebtynis. Wissensbewegungen von der Ersten Zwischenzeit
und dem Mittleren Reich bis in Romische Zeit”, in: Studien zur Altigyptischen Kultur 43 (2014),
pp. 159-172.

57 See Kahl, Siut-Theben, pp. 331-332.
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TT 128. The hypothesis that textual transmission took place via the institution of
the library is much more plausible — yet the tombs and their artwork presumably
provided the initial impetus to visit the House of Scroll, where the templates for
the decorations were stored.™

Ultimately, the main factors responsible for the successful transfer of the texts
(and images) that adorned Egyptian tombs were probably the tomb owner’s
personality (to revisit the examples given above, Djefai-Hapi I cast himself as
a well-respected nomarch and a man of learning, and was eventually deified;*
Padiamenope, too, wanted to be remembered as a scholar;* both Ibi and Patjenefi
were high-ranking officials in their day), but also the outstanding literary quality
of the funerary texts themselves.

The Egyptian Tomb as an Institution of Knowledge: Conclusion

The Egyptian tomb thus constitutes a special and highly culture-specific case of
knowledge transfer: as the physical manifestation of the deceased’s intellectual
legacy and as a meeting place for the living, especially for learned scribes, it es-
tablished a powerful connection between the past and the future.
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