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"Multiculturalism" in American literature still promises something of great interest to me, but I

can.not deny that I often tend to be a little disappointed when I read the criticism that travels

under that name)· One expects new findings from the history ofSan Francisco's first Chinese

newspapers (that Xiao-huang Yin is now investigating) or new coUections from New Mexico's

long tradition ofSpanish-language publications (that Erlinda Gonzales-Berry has edited) or of

the untapped legacy ofwritings in .many Indian languages (recently assembled, for example, in

Mashpee, hy Kathleell Bragdon), books about New Orleans Creoles (like Caryn Cosse Bell's),

about Norwegian writing in the United States (as Orm 0verland's The Western Horne), or

about the German-language press ofNew York City around World War I (as did Peter

Conolly-Smith in his 1996 dissertation).2 Or one hopes for more work in the manner of the

pioneering and continuing contributions that were made by Jules Chametzky and Berndt

Ostendorf, for provocative essays aboutbilingual poetry from antiquity to the present (as Tino

Villanueva's), about forgotten plantation novels (as Simone Vauthier's analysis of Old Hepsy), or,

perhaps most inlportantly, about the interaction ofall these trajectories in U'nited States culture,

which would thus appear more international and connected to "the rest of the world." For it is

true that, after a century of professionalliterary studies of the U'nited States, we still know very

little, and though s'uch areas as Black Studieshavebenefited from the massive work of textual

recovery by such leading scholars as my colleague Henry Louis Gates, Jr., there are some other

areas in which weknow less now than scholars did at the beginning of the century.

Yet Iny heart often sinks when I dig into the countless collections ofmulticultural

criticism and find again and again apurely contemporary and hermetically sealed national,

Anglophone, U'S focus, and, worse than that, a predilection to debate what are "admissible"

approaches, the "positionality" and shortcomings ofother contemporary multicultural (or

insufficiently multicultural) critics, turgid blueprints that outline which works are permitted to

be compared with which other works (without, however, 'presenting the actual comparisons), and

jargon-ridden accounts of the need to resist any attempts at synthesizing. All of this is as

exciting as finding out that there arebibliographies ofbibliographies, even if the criticism may

surround itselfby a halo of righteousness. Not very often do I find collections that are as

interesting and exciting and fresh as Winfried Siemerling's and Katrin Schwenk's recent Cultural

Difference and the Literary Text: Pluralism and the Limits o[Authenticity in North American

Literature (U"niversity oflowa Press, 1996)--that grew out ofa Berlin workshop; anyone who

knows this collection will also understand that I do notherehave to comment on it at greater

length.
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For today's occasion I have taken seriously the call to go "beyond multiculturalism" by

opening with comments on some interesting recentbook-length contributions to .

multiculturalism, continuingwith a briefpassage on multiculturalism in Germany, and

concluding with detailed examinations ofliterary examples that mark directions into which I

believe multicultural interests could fruitfully develop--or be transcended.

*
I have been attracted for a long time to using titles beginning with "Beyond," or to adding the

prefix "post-" in front of many words. In fact, David Hollinger's book Post-Ethnic America:

BeyondMulticulturalism (1995)--to whose work I assume the title of the present conference is

indebted--credits an old essay of mine for having coined the term "post-ethnic." Hollinger's

own work may well constitute the most persuasive and sustained brief to transcend and go

beyond--jenseits, au dela, oltre--multiculturalism. Unlike the demands to go Beyond Good and

Evil or Beyond the Pleasure Principle, going "beyond multicultulturalism"--and I shall be making

some suggestions as to where we might be going--may express fatigue from journalistic

overstimulation rather than constitute the logical endpoint ofa sustained argument (which is,

however, precisely what Hollinger does offer). Hollinger's proposal is not for us to "return" to a

retro-universalism, to the blindness in some scholarship of the 1940s and 1950s when some

social scientists could still believe that small ethnically skewed sampies taken in the U'S were

representative of mankind. As Hollinger develops his plea, he argues that thepast halfcentury

has made seholars sensitive to the issues of diversity, so that new forms ofstressing

. commonalities maybe called for that show the signs ofhaving gone through the ethnie stage.

Hollinger's new, "postethnie" universalism would thus be is informed--but not stymied--by the

particularist ehallenges: "A postethnieperspective reeognizes the psyehological value and politieal

funetion ofgroups ofaffiliation, but it resists a rigidifieation ofexactly those aseribed

distinctionsbetween persons that various universalists and cosmopolitans have so long sought to

diminish."3 Thus new seholarship eould avoid repeating the mistakes of the old pseudo­

universalists as weIl as the new exaggerations that havebeen advancedby the ethnicists and

multiculturalists. Forwhat good does it do now to imagine group affl1iations onlywithin the

pattern ofwhat Hollinger calls the "ethnoracial pentagon," according to which Americans

belong to one and only one of the five affirmative action categories of white, black, Asian,

Latino, or Native American? Wouldn't itbe more productive topromote (and for scholars to

investigate) voluntary membership in varied and multiple social groupings? Couldn't such a

move broaden the circle of the "we" and enhance the cosmopolitan rather than the myopie side

ofmultieulturalism?

*
By "multiculturalism" we probably mean here a relatively reeent phenomenon: a quarter to a half

ofa century ofdebate s'urrounding government policy in Canada, Australia, and some other

former Commonwealth eountries, a mere deeade of mostly educational discussion in the
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United States, and just a first beginning of examining the interrelations ofimmigration,

citizenship, and rights in European Union countries.

Even the word "multiculturalism" does not seem to be much older than fifryyears. 4 It

appears to go back to Edward F. Haskell's Lance: A Novel About Multicultural Men (1941)

whose hero Major Campbell is, as the Herald Tribune reviewer noted, "polyglot, bi-national,

tied to no patriotic loyaltiesbut ardently a servant of science and of social science particularly"

who feels happy only with people who "are 'multicultural' like himself."5 The reviewer pur the

brand new term into quotation markshere and when she assessed thebooks as a "fervent sermon

against nationalism, national prejudice and behavior in favor ofa 'multicultural' way oflife and a

new social outlook more suited to the present era of rapid transport and shifting populations"

(Barry 3). Haskell was the son ofa Swiss-American couple ofmissionaries and grew up in the

United States, Turkey, Greece, Bulgaria, and Switzerland, before going to Oberlin, Columbia,

and Harvard and becoming an activist aiding political prisoners and an investigator ofpolitical

trials; and, as the dust jacket teils the reader, Haskell regarded his novel "not only as the

statement ofa problem, but also its partial theoretical solution." His mouthpiece, Major

Campbell, states at a dramaticpoint in the novel:

[M]en in all climes and all times live by the narrow little things they know....

Their contact has been with one language, one faith, and one nation. Theyare

unicultural..... But we,being children of the great age of transportation and

communication, have contactswith many languages, many faiths, and many

nations. We are multicultural. (320-321)

Haskell's characters whoselife stories transcend ("go beyond") the conf1nes ofindividual nation

states, ofone language, or ofa single religion, maybe representativeharbingers ofwhathas

happened in the world at a much larger scale since World War 11. Haskell anticipated the

anxieties that multiculturalism could unleash in readers accustomed only to the unicultural

model of the nation state, readers who might suspects Haskell's "multicultural men" of

disloyalty and lack of patriotism. Thushe also lets Campbell stress the similaritiesbetween

multiculturalists and uniculturalists:

Multicultural people ... are just like unicultural people. They develop faith and

loyalty andpatriotism too: faith in science, loyalty to world organization, and

patriotism for mankind. (321)

Edward Haskell's 1941 novel introduced the word "multicultural" in order to describe

the pioneering quality ofa few exceptional men. In the meantime, the term has become so

omnipresent that N athan Glazer's 1997book We Are All Multicultural Now constitutes a perfect

counterpoint to Haskell's Lance. Glazer's relatively new endorsement ofmulticulturalism comes

as the result orhis recognition that multiculturalism is simply the price America now has to pay

for having failed in the past (0 integrate blacks. Against the historical backdrop of the failed

multiracial integration, multiculturalism maybe the nextbest thing to universalism, Glazer
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argues--in fact, it may be the only way to go. IE it weren't for the continued troublesome

presence of racial inequality, he'd side with pure 'universalism any time, he states. But given the

real conditions, Glazer is a pragmatic multiculturalist; and he cites approvingly the most

detailedbrief for multiculturalism published so far, Lawrence Levine's The Opening of the

American Mind, a 1996 response to the late Allan Bloom. Glazer also quibbles with Hollinger's

invitation to gobeyond multiculturalism..-tho'ughhe ignores the fact that Hollinger devotes a

whole section to "Haley's Choice," ih which Hollinger focuses on the constraints placed upon

ethnic optionsby "race." (fhe question why Alxe Haley's Roots only constructed a unilateral

and mono racial African ancestry had already concerned Leslie Fiedler in The Inadvertent Epic

(1979]--surely a work of multicultural criticism avant la lettre.)

On Glazer's opposite side is Walter Benn Michaels, Our America: Nativism~ Modemism,

andPluralism (1995), a scathing critique of interwar pluralist theory and, at leastby implication,

ofcontemporary multiculturalist practice. Michaels believes that a paradigm shift from

Progressive liberalism and universalist racism to a new mode ofcultural pluralism cum nativist

modernism qualitatively transformed the older racism in the course of the 1920s. Whereas the

old racistbelief in ahierarchy ofdiscreet raceshad still rested on abelief in universal categories

outside of the races themselves from which judgment could be passed, pluralism and especia1ly,

relativism, set up a widespread operation that assumed the equal value oEdifferent cultures. (Q.

What joke does one multiculturalist tell another? A. It does not matter; they are all equally

worthy ofour attention.) In the old mode, race was a factand did not imply cultural practice.

The new mode, however, did away with any external categories except the different cultures

themselves and demanded cultural work tobe done, thus setting free race as a project and a

source ofaffect. The various racial and national slots required not merely membership by blood

or descentbutbecame the locus ofaffective cultural work. If the old paradigm allocated race by

descent, the new at first seems to be replacing "race" by "culture." Yet in fact, as Michaels stresses

most forcefully, many of the "cultural" operations were in reality "racial." "For cultural identity

in the '20s required ... the anticipation ofculture by race: to be a Navajo you have to do Navajo

things,but you don't really count as doing Navajo thingsunless yo'u already are a Navajo"

(125). "The modern concept ofculture is not," Benn Michaels writes most memorably, "a

critique of racism; it is a form of racism" (129). What hehas in common with Glazer is the

beliefthat theTe seems to be no end to multiculturalism, though Benn Michaels would probably

find a title such as We Are All Racists Now more appropriate to describe this state ofaffairs.

In a lecture series of 1997 entitled "Achieving Our Country," Richard Rorty offered a

very cautious endorsement of the various movernents that later became known under the slogan

multiculturalism (tho'ughhe stays away from the term) ashaving done much to reduce the

forms of socialsadism (against wornen, against members ofethnic minorities, against

homosexuals, againsthandicappedpeople and so forth) that were still commonplace in

American life of the 1950s, including the academic world. This is no small accomplishment.
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Rorty's central concern is, however, the eclipse of the American reformist Left in the

decades since the Vietnam War. Yes, "macho arrogance" led to this disastrous war, and we

must be grateful to the angry N ew Left of the 1960s for helping to stop it and to prevent a

possible Orwellian scenario ofits long-term continuation. Still, Rortyhas argued, nothing that

this nation has done makes constitutional democracy improbable. How can shared meaning in

social reform be achieved in a secular age, when after all the price tobepaid for temporalization

is contingency? Not byan academic pseudo-left that in its mocking detachment is in danger

of--again Rorty: "sinking to the level of a Henry Adams" in decadence andhopelessness. The

literary utopias Rorty reads are full of self-disgust, and the rhetoric of the academic left is

inadeq'uate to the task of revitalizing a sense ofsocial engagement that would bring back the

visionary project ofWhitman or the pragmatic approach ofDewey.

Rortyalso sees the danger that the international world ofcultural politics hashelped to

mask the real issues ofa growing social inequality in the United States and around the globe

(and this is whyhe is critical of cultural studies and multiculturalism for focusing on culture at

the expense of the goal ofsocial equality). There may now be many multicultural men and

women who are completely disconnected from any proletariat anywhere, and multic'ultural

internationalism may even serve as the marker that separates these intellectuals from people,

making m'ulticulturalists instead part of a global ruling class (a worry that resembles John

Higham's earlier critique of pluralism's ability to reduce the intellectuals' interest in working

people except insofar as they embodied authentic cultural practices ofdiscreet ethnic groups.

And Michael Lind has also rigorously stressed that the vast majority ofpoor people in the

United States is white, andhence oflittle interest to multiculturalists). How can new social

movements be built, Rorty therefore asks, that would (as did precursors from the 1930s to the

1960s) attempt to fight the crimes of (social) selfishness with the same vigor that

multiculturalists have focused on the crimes ofsadism?

*
Such recent contributions to the multiculturalism discussion may help to illustrate the difference

between m'ulticulturalism in the United States and in Germany. What Günter Lenz described

some years ago may still be true today: in the US, multiculturalism refers to the experiences and

demands of the plurality ofethnic group identities within the country; in Germany,

multiculturalism marks a contrast to the concept of national identity embodied by the Jus
sanguinis (always sounds like blood Juice when YO'u say it in English) and consequently a contrast

ofwe/they, ofinside/outside, of"vertraut" and "gefäl1rlich fremd" (as arecent Spiegelcoverput

i-t).

The U'nited States has long been viewed as a polyethnic immigrant countrywith policies

and mythologies ranging from the melting-pot ofassimilation to the mosaic ofpluralism, and

multiculturalism is an aspect ofthis tradition. Thishasbeen less the case in E'urope, where

various states have prided themselves for not being immigrant countries, and where the historical
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exeavation ofaetually existing polyethnieity may not have gone far enough to explain the issues

ofdiversity that the eurrent demographie data force onto the eonseiousness ofEuropeans. In

1993 there were about eleven million foreigners legally present in the fifteen member states of

the European ·Union; and the number goes up to sixteen million ifone counts citizens ofother

EU· member states as foreigners. In Germany alone, there were nearly seven million foreigners in

1993 (among them abo/ut 1.5 million from EU member nations). These appear tobe n·umbers

significant enough to solicit political debate and reactions ranging from at times sentimental

multicultural advocacy to thebrutalhostilities ofwaves ofxenophobia.

How ean one make sense ofdevelopments whieh bring many European countries into a

growing union, while the divisive tendency is pronounced within countries from the former

Soviet U·nion and the former Czechoslovakia to the Basque separatists and the quest for a

Northern Italian republic ofPadania? Will the different Irish factionsbecome harmoniously

united fellow Europeans, or will they interact in the way in whieh Turks and Greeks eontinue to

do within the shared framework ofNATO? How can the complex andhistorically charged web

ofblurry terms such as ethnicity, demos, race, culture, identity, language, and nation state be

disentangled and put into sharper focus so as to arrive at abetterunderstanding of the current

debates on eitizenship, on legal inelusion and exclusion ofpolitical membership in states? Will

governments and legislators make concessions to politically significant xenophobic voters or will

they remain faithful to the democratic procedures of the previous decades? And what role, if

any, might education play in the various countries in which multiculturalismhasbecome a

pressing topic ofpublic discussion? These questions 100m large at the present moment, and a

historical perspective informed by what one might call "comparative multiculturalism" mightbe

helpful in approaching them seriously.

The German multiculturalism discussion has indeed often focused on the elash between

"jus soli" and "jus sanguinis" in extending citizenship rights. And jus sanguinis is the "German"

model, but it also obtains in many other countries, ineluding most ofthe East European states,

and it is practiced in an even sharper way in Greece, a member country in the European Union

that never releases Greeks from their citizenhip, even after emigration (unless they are ofTurkish

ethnie origin--in whieh ease theyare not really "Greek" tobegin with, even though they and

their ancestors may have been born in what is now Greece and speak perfeet Greek). The status

of"Greek s·ubject" is also hereditary, so that a Bronx-born US citizen with a Greek surname may

find himselfdetained during a Mediterranean cruise and exposed to Greek officials' questioning

whyhehas not yet donehis military service in the Greek army.

Jus soli has its horne in France, though it has not only been tied to the cultural factor of

language, but under Charles Pasqua the Law was modified in such a way that, effective 1

January 1994, childrenborn in France whose parents are not French do no longer acquire French

eitizenship at birth, but only at age 16. This had the intended effeet that illegal aliens (the "sans­

papiers") can no longer derive from the ehildren to whom they givebirth in Franee a claim for a
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pernlit to stay tllere. (Similar restrietions affect residence rights acquired by marriage.) Thus the

jus solihas been .modified into the direction ofa concept in which the citizenship of the parents

plays a nluch larger role than before, hence, in fact, a modified form ofjus sanguinis. It is this

development of the "Prench model" (subject to new changesu.nder Jospin) that generated the

crisis ofAugust 1996 in Paris.

The history ofjus sanguinis is not always taken into consideration in discussions of the

topic; and I shall therefore offer a brief sketch ofit.6 The German model derives from a

relatively late departure from the feudal order. In nineteenth-century Germany, territorial

membership meant .membership in nearly 2,000 feudal units, and in order to overcome the

feudal divisions into the direction of the new nation state, the concept ofjus soli did not seem

attractive. Hence jus sanguinis emerged as an alternative that was for the first time articulated in

Prussia (in 1842). Yet the "Reichs- und Staatsangehärigkeitsgesetz" of 1913 established the jus

soli as the new national norm for imperial Germany only forty years afterunification.

In addition to homogenizing a national form of citizenship the legislation had a dual

intention: It wanted to make it easier for Germans to retain their citizenship even after long stays

abroad. (In fact, a Volga German trying to "return" to Germany before 1913 might have found

that muchharder than his grandchild would in our days.) And it also wanted to make more

difficult the naturalization of strangers at a time that about 700,000 Poles, tllat is approximately

20% of the Polishpop'ulation,had become Prussian subjects and hence citizens of the Reich,

andmany migrated to the Ruhr area and to Berlin; in addition, there were 1.25 million

foreigners in the Reich in 1910, not includinghundreds oftho'usands of seasonal workers.7 The

first part of the 1913law was enthusiastically endorsed by Left and Right (the Left thinking of

German working-class emigrants wishing to return, the Right of colonial administrators and

German businessmen who lived abroad). The second intention, however, was the pet project of

only the ethnonational conservatives, who opposed even the slightest concession to jus soli,

wished to prevent the assitnilation and naturalization offoreigllers, wanted an ethnically

homogeno'us German nation state definedby Ianguage and race, and thus believed that the only

legitimate criterion for membership had to be ethno-cultural, transmittable by descent. ([his

was a matter of male descent, as the wife's citizenship was tied to that ofherhusband; onIy

illegititnate birth resuited in the mother's ability to confer her citizenship to the child, a legal

problem ofsome significance tobinational married couples, before the law was changed early on

in East Germny, and in West Germany oniy during the Brandt era.) Supported by Poles,

Progressives and the Catholic Zentrum party, the Social Democrats proposed reforms toward a

liberalization of naturalization some ofwhich have not lost their relevance today. Rogers

Brubaker summarized that "one proposal would have given a right to naturalization to persons

born in Germany and residing there without long interruptions until majority; another to

persons born and raised in Germany and willing to serve in the army."8 The debates of the

present suggest who wo n the battle. The 1913 German citizenship law articulated jus sanguinis
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1The following comments were delivered at the "Beyond Multiculturalism" conference organized by Dr.

Sieglinde Lemke at the Amerikahaus Berlin, 28 June 1. 997. I am grateful to the organizers and participants

fo r comments and suggestio ns. Some sections fro m the essay were taken 0r adapted fro m

"Multiculturalism in an Age ofXenophobia: An Introduction," Multiculturalism in an Age ofXenophobia:

Canadian, American, and German Perspectives, eds.Abraham J. Peck and Reinhard Maiworm (Cincinnati:

American Jewish Archives and Goethe-Institut- VISTA InterMedia Corpo ratio n, 1997), N either Black

Nor White Yet Both: Thematic Explorations ofInterracial Literature (New York: Oxford University Press,

1997), "F0ra Multilingual Turn in American Studies," American 5tudies Association Newsletter Oune

1997), my preface to Multilingual America: Transnationalism, Ethnicity, and the Languages ofAmerican

Literature (N'ew York: N'ew Yörk University Press, 1998), and Iny reviews ofHoUinger's and Michaels's

books.

2For examples ofthese works and for new criticism see The Longfellow Institute Anthology ofAmerican

Literature, eds. Marc Shell and Wemer Sollors (Baltinl0re: Johns Hopkins 'University Press, 1998) and

Multilingual America.

30avid A. Hollinger, "How Wide the Circle ofthe 'We'? AJnerican InteUectuals and the Problem of the

Ethnos since World War 11/' American Historical Review (April 1993): 317-337, here 335-336.

4The decade from 1940 to 1950 thus seems to have been particularlyfenile in producing the terms ofour

contemporatyethnic dehate. In BeyondEthnicity, I have traced the first uses of the word "ethnicity." The

term "identity," omnipresent today in connection with such words as "ethnic" or "national," may go back

only to ErikErikson's attempt at translating Freudin 1950. In a 1926 B'nai Brith address, Freudhad

opposed religions faith or national pride hut described his sense ofJewishness as the result ofunconscious

elements and ofwhat Freud caUed "the secret fanlil.iarity ofidenticaLpsychological. construction"

("Heimlichkeit der gleichen inneren Konstruktion")--and in Childhood and Society Erikson offered the

term "identity" as a shortened English formula for Freud's notion. It was a formula that took. See Philip

Gleason, "Identifying Identity," in Theories ofEthnicity: A Classical Reader (Basingstoke: Macmillan and
~~ () - Cfi>9-"

New York: New York University Press, 1996),~.

51 am quoting fromEdwardF. HaskeU, Lance: ANovelAboutMulticultural Men. (New York: JohnDay

Company, 1941)andfrom Iris Barry, "Melodralua, Tract, G'ood Story," New York Herald Tribune Books

Ouly 12,1941): 3.

6In the next sentences I a.tn following the anicle by Manfred Hettling, "Schritt nach vorn zurück: Das erste

Gesetz zur deutschen Staatsangehörigkeit," Frankfurter Allgemeine Zeitung (August 7, 1996): N 6. See also

Rogers Blubaker, Citizenship andNationhood in France and Germany (Cambridge, Mass. : Harvard

University Press, 1992) and Dieter Gosewinkel, "Die Staatsangehörigkeit als Institution des Nationalstaats.

ZurEntstehung des Reichs- und Staatsangehörigkeitsgesetzesvon 1913," Offene Staatlichkeit: Festschrift

für Ernst-Wolfgang Böckenftrde zum 65. Geburtstag, ed. RolfGrawert {Berlin: Duncker & Humblot,
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1995). Significant excerpts ofthe 19131aw and ofother legal work affecting foreigners from the

Constitution to various ordinances are conveniently reprinted in Helmut Rittstieg, ed., Deutsches

Ausländerrecht(München:dtv, 10thedition, 1996).

7See Valentina Maria Stefanski, "Die polnische Minderheit," in the most helpful new reference work

Ethnische Minderheiten in Bundesrepublik Deutschland: Ein Lexikon, eds. Cornelia Schmalz-Jacobsen and

Georg Hansen (München: C. H. Beck, 1995), 386-391, andRogers Brubaker, 125, 128-137. See also Max

Weber's observations in Wirtschaft und Gesellschaft, repr. in Theories ofEthnicity, 64.

8Brubaker, 120, drawing on Verhandlungen des Reichstags of23 April 1913.

9"Trans-NationalAmerica" (1916), in Theories ofEthnicity, 104.

1ÜThe remalks on this and the next page follow closelythe argument made hyGünter Bannas,

"Ausnahmen bestätigen noch die Regel der Einbürgerung," Frankfurter Allgemeine Zeitung (April 7,

1993): 5 and "Die Regel ist die Ausnahlne: In Europa und auch in Deutschland wird Mehrfach­

Staatsangehörigkeithingenommen," Frankfurter Allgemeine Zeitung (August 16, 1996): 10.

11See Michael Schlikker, "Ausländerrecht," in Ethnische Minderheiten, 72-75, and Friedrich Heckmann,

Ethnische Minderheiten, Volk undNation: Soziologie inter-ethnischer Beziehungen (Sruttgan: Enke, 1992),

236-241.

12The discussion ofSejour is adapted from my Neither Black Nor White Yet Both: Thematic Explorations

ofInterracial Literature (New York: OxfordUniversity Press, 1997). See also Michel Fabre, From Harlem

to Paris: Black American Writers in France, 1840-1980 (Urbana andChicago: University ofIllinois Press,

1991), 14-16; Era Brisbane Young, "An Examination ofSelected -Dramas for the Theater ofVictor Sejour

Including Works ofSocial Protest," Ph. D. dissertation, School ofEducation, Health, N ursillg, and Arts

Professio ns, N ew Yo rk -University, 1979; and David 0 'Connell, ''Victo r Sejour: Ecrivain Americain de

langue franc;aise," Revue de Louisiane 1.2 (Winter 1972): 60-61..

13Simone Vauthier, " Textualite et stereotypes: OfAfrican Queens and Afro-American Princes and

Princesses: Miscegenation in OldHepsy," Regards sur la litterature noire amiricaine, ed. Michel Fahre

(Paris: Publications du conseil scientif1que dela Sorbonne Nouvelle--Paris 111, 1980),90-91.

14This point was made hy Young, 95. In theAnglophone part oftheAfrican American tradition, itwas

only Charles Chesnutt who ,halfa centurylater, attempted a similarly mythic, hut less violendy resolved

fanlily construction in his shon story "The Sheriffs Children" (1899).

15Quoted fro m Theodor G rentrup, "Die Reichstagsdehatte 1912 über die Mischehen in den deutschen

Kolonien," Die Rassenmischehen in den deutschen Kolonien (Paclerbom: Ferdinand Schöningh, 1914),42.

For information about Solt see Reichshandbuch der deutschen Gesellschaft (Berlin: Deutscher

Winschaftsvedag, 1931), with an introduction by Ferdinand T oennies. See also Solfs Reichstagspeech of

March 6, 1913, in Wilhelm Pflägling, Zum kolonialrechtlichen Problem der Mischbeziehungen zwischen

deutschen Reichsangehörigen undEingeborenen . .. (Berlin: U-niversitäts-Buchdruckerei Gustav Schade,

1913), 59-63.

16personal communication from Johns Stephens, December 3, 1996.

17Ingrid Gogolin, "Sprache und Migration, in Ethnische Minderheiten, 488-490.
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18See the respeetive anieles in Ethnische Minderheiten, with statistieal appendiees on whieh I am drawing

throughout.

19"Results of the MLA's Fall 1995 Survey ofForeign Language Enrollments," MLA Newsletter28.4

(Winter 1996): 1-2.

20Gerald Early, "Ameriean Edueation and the Postmodernist Impulse," American Quarterly 45.2 (June

1993): 220.

21Mary Louise Pratt, "Comparative Literature and Global Citizenship," in Comparative Literature in the

Age 0/Multiculturalism, ed. Charles Bernheimer (Baltimore and London: Johns Hopkins Press, 1995),64.

On the issue oftranslations, see the Greene repon and the Bernheimerrepon in the samevolume, 35 and

44.

22William Peterfield Trent, et a1., The Cambridge History 0/American Literature, voL 3 (New York:
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